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The ancient Roman Empire spanned the time period from about 145 B.C. to 476
A.D. At its peak, centred on Rome, and connected by a vast system of Roman
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Roads, it was one of the most extensive and powerful in all human history.
Roman Legions conquered and ruled a vast region throughout northern Africa,
the Middle East, and Europe.

Jesus Christ lived His entire human life under the Roman empire, the first half
under Caesar Augustus (Luke 2:1), who reigned when He was born in
Bethlehem, the second half under Tiberius (Luke 3:1) (a statue of Tiberius is
seen in the photograph below), when He still lived at Nazareth in Galilee, before
moving to Capernaum on the shore of the Sea of Galilee, until His Crucifixion at
Calvary in Jerusalem.

Roman Emperors in the New Testament

1. Augustus (Imperator Caesar Divi Filius Augustus)
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Born at Rome on September 23 63 B.C.

Died at Nola in Campania on August 19 14 A.D. at age 77 from an illness
Reigned 41 years, from 27 B.C. to 14 A.D.

Augustus was the first Roman emperor, a grand-nephew of Julius Caesar.
He reigned at the time of the birth of Jesus Christ (Luke 2:1).

2. Tiberius (Tiberius Caesar Augustus)

Born at Rome on November 16 42 B.C.

Died at Misenum on March 16 37 A.D. at age 79 from being smothered
with a pillow while on his death bed from a terminal illness (he wasn't
dying fast enough for his successor's liking)

Reigned 23 years, from 14 to 37 A.D.

Tiberius was emperor at the time of the ministry and crucifixion of Jesus
Christ (Luke 3:1)

3. Caligula (Gaius Caesar Augustus Germanicus)
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Born at Antium (Anzio) on August 31 12 A.D.
Died at Rome on January 24 41 A.D. at age 19 from assassination
Reigned 4 years, from 37 to 41 A.D.

4. Claudius (Tiberius Claudius Caesar Augustus Germanicus)
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Born at Lugdunum on August 1 10 B.C.

Died at Rome on October 13 54 A.D. at age 64 from eating deliberately
poisoned mushrooms given to him by his wife Agrippina (Nero's mother).
Reigned 13 years, from 41 to 54 A.D.
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5. Nero (Nero Claudius Caesar Augustus Germanicus)

Born at Antium (Anzio) on December 15 37 A.D.

Died at Rome on June 9 68 A.D. at age 31 from suicide

Reigned 14 years, from 54 to 68 A.D.

An insane tyrant, he set the Great Fire of Rome in 64 A.D. and persecuted
Christians terribly. Paul, Peter, and many thousands of others were
martyred during his reign.
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6. Galba (Servius Galba Imperator Caesar Augustus)

1 Born near Tarracina on December 24 3 B.C.

1 Died at Rome on January 15 69 A.D. at age 72 from assassination during
a rebellion among his rivals

1 Reigned 1 year, from 68 to 69 A.D.

7. Otho (Imperator Marcus Otho Caesar Augustus)

1 Born at Ferentium on April 28 32 A.D.
1 Died at Brixellum on April 16 69 A.D. at age 37 from suicide
1 Reigned less than a year, during 69 A.D.

8. Vitellius (Aulus Vitellius Germanicus Imperator Augustus)

1 Born on September 7 12 A.D. (birthplace uncertain)

1 Died at Rome on December 20 69 A.D. at age 57 from assassination
during the Flavian Revolt, his body was dumped into the Tiber River

1 Reigned less than a year, during 69 A.D.

9. Vespasian(Imperator Caesar Vespasianus Augustus)

1 Born at Falacrinae on November 17 9 A.D.
1 Died in Rome on June 23 79 A.D.at age 70 of illness
1 Reigned 10 years, from 69 to 79 A.D.

10. Titus (Imperator Titus Caesar Vespasianus Augustus)

1 Born at Rome on December 30 39 A.D.

1 Died at Aquae Cutiliae on September 13 81 A.D. at age 42 of illness,
possibly malaria

1 Reigned 2 years, from 79 to 81 A.D.



1 Before becoming emperor, he was the commander of the Roman forces
that conquered Jerusalem and destroyed the Second Temple in 70 A.D.
precisely as prophesied by Jesus Christ 40 years before (Matthew 24:1-2).

11. Domitian (Imperator Caesar Domitianus Augustus)

1 Born at Rome on October 24 51 A.D.

1 Died at Rome on September 18 96 A.D. at age 45 from assassination by
his own household staff

1 Reigned 15 years, from 81 to 96 A.D.

1 During Domitian's reign John was exiled on the island of Patmos where
he wrote the Book of Revelation (Revelation 1:9)

Unlike the other empires (Egyptian, Assyrian, Babylonian, Persian, Greek) that

affected the course of events of The Holy Bible, the Roman empire isn't done

yet. Although the ancient Roman empire "fell" long ago, it didn't die - it's going

to make a big come-back. But then, so is Jesus Christ See what nAThe
Ageso is prophesied t offedt®OflaniAndClayfiani el '

Now the apostle Paul had planned the return to Jerusalem to be only an interlude
in a larger mission. Already he had his eyes on a greater goal than any of the
cities that he had evangelised previously. Rome beckoned him, for he was a
citizen of the empire. If he but only could reach Rome with the gospel, it could
easily be disseminated to all parts of the empire, for all roads led to Rome.

With true missionary statesman ship he laid out his course of action. Luke says
that nafter these things were ended (
the spirit, when he had passed through Macedonia and Achaia, to go to
Jerusalem, saying, AAfter | have been

It is very important that a student o
background and history. Without that background, it will be difficult to know

what Paul is saying. Paul was writing to a certain group of Christians at a certain

time for a certain reason. He knew that reason would help us greatly in our study

too.

In our imaginations, we must go back in time to Rome and become members of
the church group there. Then, as first-century church members, we need to listen
to Paul and the words that the Holy Spirit gave him at that time.



Written a long time ago, the book also has timely messages forGod 6s peopl
today, in every land and in almost every situation. We need to listen prayerfully
to the words written here and use those words in our lives.

Romans 1:3-7,16,17 contain many seemingly obvious counter-imperial

messages. Jesus is describedasbeing Goddés son, from a | o
family who claims obedience from all the nations, and has power to match. In vs
16,17 Paul goes onto say that this 1is
righteousness/ just i cenregeaed KMNhilstoCaeyanidJ) o f
never mentioned the implications are clear since the readers, being romans,

would understand that the emperor was the son of god, came from a royal family

bringing a gospel of power, justice and salvation, and demanding the allegiance

of all nations. In this short passage Paul is saying that the Caesar is taking the

titles and attributes that rightfully belong to the Messiah.

Romans 8:18-23 speaks about how creation is waiting for its glorious liberation
from the oObomgagenofd &hil st again usi |
of God, glorious, liberty), the inference is clear that despite the so called
salvation bought by the Emperor and his empire the world is still subjected to
futility. Paul is really saying thatthe 6 gl ori esd of the Roman
futility. Il n modern parlance he i s say

Romans 13:1-7 is traditionally taken as Paul supporting centre right obedience

to authority and acceptance of what we might consider societal evils for the sake

of a 6équietest theology. 6 11t mu s t be
our simple, dualistic mind-set, since Jewish and early Christian people could, as
Wright says, Opl ay at both ends of th
by Daniel both subverting and serving the ruler of Babylon.

It is important to realise that this passage is in fact severely diminishing the
power that Caesar would have taken to
iI's no authority 1€ x cUenpdte rf rPoamu | ®csd .cbo v(ewmsa

rul er s, especially those who persecut ¢
rulers the worl dos political systems
events around the worl d adershprhas beesnt abl e
removed. Pa ul appears to be reminding Jes

exempt from the day to day structures of everyday life, a point which might

have escaped some of the more OGovere
thought that since they had a new Kyrios, they need not obey the old one. On the

ot her hand we have already seen that
that the Christians must live under Caesar, whilst giving allegiance to the new

saviour and Lord, a situation that could clearly led to conflict.
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Background of Romans

In preparation for this next step in his missionary enterprise, he wrote the Epistle
to the Romans. It was sent from Corinth, which is the traditional view, or from
Philippi, just prior to sailing for Troas, for Paul states in its closing chapters that
he had concluded his preaching as far as Illyricum (Rom. 15:19), that he had in
hand the offering that the churches of Macedonia and Achaia had taken for the
poor at Jerusalem (15:26), and that he was on the eve of sailing to Jerusalem to
deliver it (15:25). He expected that his presence in Judea might not be well
received by some, but he intended to return shortly in order to visit Rome, and
even to go to Spain (15:24, 28, 32). Granting that Romans 16 is an integral part
of the epistle, it was sent to Rome by Phoebe, a deaconess of the church of
Cenchrea, who was travelling in that direction (16:1).

. Paul had numerous friends at Rome. He had tried frequently to visit them,
but had been hindered (15:22; 1:13) on each occasion. The church could not
have been a large one and probably it consisted chiefly of Gentiles, since in
addressing them he classed them as Gentiles (1:13), and since the later
account of his visit to Rome as given by Acts indicates ignorance concerning
Christian truth on the part of the Jews. They had heard of the movement, but
had not investigated it for themselves, nor had any others reported to them
about it (Acts 28:21). The Gentile church of Rome had in it a small minority
of Jews at the most; and the Jews who lived in Rome, having come to the city
since the expulsion under Claudius, had not made the acquaintance of those
who were in the church.

The origin of the church in Rome is unknown. There were present at Jerusalem
on the day of Pentecost "sojourners from Rome" (2:10) who may have returned
with the message of Christ. Aquila and Priscilla had come from Rome, and,
according to Romans 16:3, had returned there. No hint is given in the New
Testament that Peter had anything to do with the founding of this church. It
seems to have begun spontaneously among believers, the majority of whom had
probably migrated to Rome from other parts of the world.

Paul had several reasons for being interested in this church. His desire to see the
imperial city, the need of the Christians for instruction, his wish to forestall any
Judaizing activity in a group of great potential importance, and his hope of
support from them as he undertook a tour to Spain (Rom. 15:24)d all contributed
to his resolve to spend some time with them.

Romans was written as a substitute for immediate personal contact and as a

preparation for making the Roman church a missionary center comparable to

Antioch, Ephesus, Philippi, and the other cities where Paul had labored. Romans,

therefore, unlike Corinthians, is not devoted so much to the correction of errors
6



as to the teaching of truth. Although it does not comprise all the fields of
Christian thoughtd eschatology is notably lacking in its contentd it does give a
fuller and more systematic view of the heart of Christianity than any other of
Paul's epistles, with the possible exception of Ephesians. Most of the Pauline
epistles are controversial or corrective in nature; Romans is chiefly didactic.

Content

The central theme of Romans is the revelation of the righteousness of God to
man, and its application to his spiritual need. Its theme is thus basic to all
Christian experience, for man cannot do business with God until a proper
approach has been established. The epistle is directed particularly to Gentiles.
Paul stated that he was an apostle to the Gentiles (1:5); he sketched the religious
history of the Gentile world as the prelude to revelation (1:18-32); he asserted that
God's salvation is for "Gentiles also™ (3:29) and that there is "no distinction”
between Jew and Greek in the way of faith. Romans avers that salvation is
universal in its scope.

The development of this theme of the righteousness of God can best be seen in
the outline.

Outline

Now in Christ all that finds its full and complete answer. The Son of God, by
whom all were created, has Himself come in the likeness of sinful flesh, and, by
offering Himself a sacrifice for sin, has completely vindicated God's
righteousness, while revealing His love. At the same time the man, or order of
man, that has sinned against God has been judicially removed by His death from
before the eye of God, so that God can present Himself to man in grace.

The moral perfection of the offerer of necessity brought in resurrection, in which
all the pleasure of God's grace in regard to man is set forth in righteousness; and
Christ risen is the deliverer who is to come forth from Zion to turn away
ungodliness from Jacob. Thus God's faithfulness to His covenant is established
in Zion. God is proved to be faithful and righteous: we have here the first
elements of the knowledge of God.

But it may be desirable to open up the epistle a little in detail. After the
introduction, in which the fact may be noticed that the glad tidings are said to be
concerning God's Son, a picture is given us of the moral condition of man in the
world, whether heathen, philosopher, or Jew. In the heathen we see the
unchecked development of sin (chap.1.) In the philosopher the fact that light in
itself does not control evil (chap. 2); and in the Jew that law is proved to be
powerless to bring about subjection to God, or to secure righteousness for man.
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The conclusion is that all have sinned and come short of the glory of Godd all
are proved to be justly under the sentence and judgment of death which God had
imposed at the outset. Chap 3.

In the latter part of chap. 3. we have the declaration of God's righteousness, in
regard of man's state, in the blood of Christ, who on the cross took vicariously
the place of man, and suffered what was due to man: God's righteousness is thus
witnessed to, both in respect of past forbearance and present grace ; and His
consequent attitude towards all men, without difference, is seen ; while chap. 4.
shows that the principle of justifying man, or accounting him righteous apart
from works, had been conspicuous in regard to the men to whom in time past
God had made promises, namely, Abraham and David. This was and is the
pleasure of God, as now set forth in our Lord Jesus, who has been delivered for
our offences, and raised again for our justification. While God had Himself been
glorified in Christ's death, His pleasure as to man is set forth in Christ's
resurrection.

Chap. 5. brings fully into view the dominion of grace established through our
Lord Jesus Christ, and unfolds in detail the terms on which God is with these
who have been justified in His grace, beginning with peace and going on to
reconciliation, the love of God being shed abroad in the heart by the Holy Ghost.
The subject is brought to a conclusion at the close of the chapter by the
unfolding of the position of Christ as the last Adam ; and of the effects of His
moral perfectness in not only removing all that had come in by the sin of the
first man Adam, but, in bringing in the justification of life. The hearing of this is
that, for God, but one typical Man subsists, and that what attaches to Him as
such belongs to those who are morally of His line or order. This principle was
true in Adam, and is now true in Christ. In Christ the question of good and evil
has been solved; death has been annulled, and the blessing of eternal life brought
into view.

The righteousness of God having been vindicated, and the truth brought out of
what His mind is towards believers, the three following chapters take up the
question of the state of the believer, and develop the di vinely established way of
deliverance for him from principles to which man's soul is naturally in bondage;
that thus he may be responsive to the love in which it has pleased God to make
Himself known, and may be brought into the sense of being the object of God's
purpose.

There are three principles to which man is in bondage, namely, sin, the law, and
the flesh ; and a way has been opened by which the believer may be free from
the control of each of these principles. As to sin, the dominating principle in the
world (chap. 6), the way of deliverance is indicated in baptism, in identification
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with the death of Christ ; and freedom is found in realising the truth of that
which is set forth in baptism, that is, in reckoning ourselves dead indeed to sin,
and alive to God in Christ Jesus. The knowledge which the soul has acquired of
God in grace enables it to take this ground.

As regards law (chap.7), the bond, where it existed, has been dissolved in the
death of Christ, so that Christ who is risen from the dead should be law to the
believer ; hence he lives by the faith of the Son of God who loved him and gave
Himself for him.

As regards flesh,which is found to be hopelessly perverse, deliverance is in the
Spirit of life in Christ Jesus (chap. viii.). This is the power within the believer,
and the consequences of it are momentous. It involves, in the consciousness of
the believer's soul, the transfer from one stock to another. He is not only
transplanted, but grafted into Christ, so that he acquires all the nourishment and
vigour of the new stock. Thus he is led into the consciousness of all that is
involved in the Spirit that dwells within him ; and is able more distinctly to
accept the position of death to sin, and to appreciate the truth of Christ being law
to himd and in the enjoyment of deliverance he has the consciousness by the
Spirit of that to which God has called him, namely, to be conformed to the
image of His Son, and the persuasion that nothing can separate him from the
love of God which is in Christ Jesus our Lord.

We now arrive at another section of the epistle, which includes chapters 9, 10,
and 11, the object of which would appear to be to vindicate the faithfulness of
God as to His promises to the fathers, in face of the fact of Israel having been set
aside to make way for the church. It is shown that the principle of sovereignty
lay underneath the whole of God's dealings in regard to Israel, and was
expressed in the way of election, and of rejection at critical points in their
history, and that the position of Israel had been formed on this. A crucial test
had come in by the presentation of Christ, and Israel had stumbled at the
stumbling scone; and, while saving a remnant, God had in His sovereignty also
called an election from the Gentiles, who had submitted to the righteousness of
God which Israel had refused. In this connection the apostle vindicates his
world-wide gospel.

God had not, however, given up finally His thought in regard to Israel, for even
in the gospel to the Gentiles He had them ultimately in view. The nations had
now by the gospel their opportunity, and if they failed to continue in the
goodness of God, their defection would make the way for the resumption of
God's ways with Israel ; and both Gentiles and Jews would manifestly come in
on the ground of mercy. Thus God would be everything, and man nothing. This
result calls forth the doxology at the close of chap. 11.

9



Thus we have in the epistle a full vindication of God, both as to righteousness
and faithfulness.

The hortatory part of the epistle follows in chapters 12-15. The compassions of
God are urged as an incentive to the believer to be here for the will of God.
Transformed by the renewing of his mind, he is to be here in anticipation of
another age. This is to be seen both in his service and, morally, in his character.
His obligation is then shown in respect of the powers allowed of God in the
world, and of man generally ; and then in respect of the kingdom of God, by the
influence of which he is to be ruled in his conduct toward those weak in the
faith.

The apostle closes by a reference to the distinctiveness of his own service,
carrying out his special mission to the Gentilesd and the expression of his
purpose in due course to reach Rome.

The salutations at the close of the epistle are remarkable for the number of
persons mentioned by name, and for the touches by which they are individually
identified.

The epistle was written by Paul when at Corinth, about A. D. 58 : cf. Acts 20:
1-3. It is an exhaustive dissertation, and evinces the energy and wisdom of the
Spirit of God in each point discussed. It is apposite that such an epistle should
have been addressed- to the saints at the then metropolis of the civilised world,
not, however, that that metropolis should be in any way a centre of the church
of God. Paul had not introduced the gospel there, and there is no evidence that
Peter did so. It may have been carried to that city by some who were converted
at Jerusalem on the day of Pentecost.

Outline in Detall
1. Opening Remarks
The four gospels displaye great mystery of godliness, and the coming of the

Son of God on earth to accomplish the work of redemption. While the Acts of
the Apostles shows the beginning of the Church, the 21 epistles of the New

Testament bring out the marvell ous

Godoés | ove i n Hi m.

The Apostle Paul first reveals salvation through faith in Christ, which secures
forgiveness of sins and justification, together with deliverance from sin
(Romans). He shows further the Christian before God, as dead and risen again
with Christ (Col. 3:1), placed in the position of a new creation (2 Cor. 5:17). He
also speaks about the Church as an habitation and the house of God on earth, the
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body and spouse of Christ. Hi s 6doct
foundation truths, which Christ in glory gave His dear apostle in direct
revelations:

1. The Church is Christés body (Eph. 3

2.The Lordbés s upp e isdeahsandtembematiteofrtre r i a | 0
oneness of His (spiritual) body, th
Christ together with His Church (1 Cor. 10:17; 11:23; 12:12).

3. The first resurrection of believers asleep in Jesus (1 Cor. 15:3).

4. Theraptureofthesaint s at the Lorddés coming (:

Paul 6s writings present t he Coo d-9; ér wh i
Tim.), together with the special provisions of grace when the Christian

testimony i s i n ruins (2 Ti m)edbyThe C
spiritual gifts sent by the glorified Head in heaven (Rom. 12:4-8; 1 Cor. 12; Eph.
47-16) . The four epistles dated from th

special value for our hearts. Therein, the great apostle of the nations reveals
G o d éernal counsels (Ephesians and Colossians), while not forgetting the
condition of a fugitive slave (Philemon). Paul T a simple servant of Jesus Christ
I declares also what His master was for his heart i his life, his example, his
goal, his joy and his strength (Philippians). This is precisely what He should be
for us too.

Johndos epistles show the revelation o
Son, who I s eternal i fe. Believers
family. Accomwdi 'wg tnes&odddHeot hat hat h
(John 3:15-16; 1 John 5:12). Christ T grace and truth T is in the believer. That

which was true in Him on earth is now true in us (1 John 2:8). When the
foundations are destroyed (Ps. 11:3), stability rests securely upon the person of

Christ, and the testimony of the truth is of all importance (2 and 3 John).

The catholicorgenerale pi st l es (Jamesos, Peter 6s ¢
epistle to the Hebrews consider the Christian as a pilgrim on earth, having Christ

as a great high priest in heaven. The future of the world and the decline of
Christendom are announced. There will be a two-fold apostasy (the
abandonment of the truth previously received), for it will be moral and religious

(Jewish and Christian). Thus the epistles close on the promise of deliverance for

the Lorddéds own, the judgement of the
creation and ungodly men.
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2. Introduction of the epistle to the Romans (chaptet:1-15)

The great purposeofth e epi stl e i s to answer the s
be just with God?6 (Job 9:2) Therefor
gospel, the good news of grace and its practical results for sinful man. However,

it does not show in detail theaspect s of Godds thoughts to
assembly. This vital aspect of divine truth, partially presented in the epistle to

the Corinthians, i's only fully reveal
of his captivity in Rome (Ephesians and Colossians). We may say by analogy to

the history of Israel, Romans considers the believer as still in the wilderness (the

world), Ephesians as already in the land (the heavenly places) and Colossians as

crossing the river Jordan (as dead and risen with Christ). Romans shows
responsibility and Ephesians the side
remains Christ and His work on the cross.

A large assembly had been formed in Rome with no involvement of the apostle,

but he desired greatly to visit the saints in order to preach the gospel (v. 15) to

them, who were called of Jesus Christ. This gospel goes beyond the salvation of

the soul by faith to include al/l t he
through Christds wor k. visitYRome, excapthaga ap o s
prisoner of Jesus Christ (Eph. 3:1).

3. Thestate of mankind before God (chapterd.:16 to 3:20)

Godbs gospel concerns His Son Jesus
salvation is offered by grace. The gospel of Christ is the power of God; it is

presented to all men, in the irremediable state in which they all are, without
exception. The gospel reveal s al so Goc
to faith because: O0The just shall VAN

The apostle demonstrates first the state of perdition in which all mankind lies:

1. The wrath of God is revealed against the heathen. They refused the
testimony of cr e ateiamGodhiean (1:(@e2@),dosgot et e r n a |
knowledge of God (1:21) and finally neglected the voice of there own

conscience (2:14 -15). Pagan corruption has been only surpassed by that of

lifeless Christianity (2 Tim. 3:2).

2. Philosophers and moralists (Jewish or pagan) are as inexcusable in their
hypocrisy (2:1-16). There are as many of theseinto-d ay 6 s wor |l d as t
the Greek worl d. Like the Pharisees i
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ready to teach lessons to others, but not do likewise and even take pleasure in
them that do evil.

3. The people of Israel, whose privileges were so great, but who are guilty of
transgressing the law and blaspheming the name of their God (2:17-29).

While man (Jewish or not) may raise all sorts of objections (3:1-8), the terrible
di splay of manaos gui |t and ruin
Testament (five from the Psal ms

in regard to his inner attitude, his words, his works and his general behaviour (v.

I S
and

l
0]

10-18) o6t hat every mouth may be stopped
before God. Therefore by the deeds

(v.19-20).

4. Forgivenes of sins and justification (chapters3:21- 5:11)

O0But nroiwg httheeousness of God without

the | ong parenthesis, which decl ares

of

t he

I

procl ai med: a free sal vat iworkqgffere oyunded
al

Godos ri ght emtuos naelslsG (1adaf fiesr eddu t o
them that believed (i mputed only
by means of faith through God©os
available to all on the basis of a moral rule or principle that works constantly to
produce the same results. Using the example of the Old Testament saints
(Abraham and David), the apostle goes on to show the place of justification by
faith in relation to works, circumcision, promises and the power of resurrection,
particularly that of Christ (ch. 4).

1. Faith and works (vs. 1-8): Abraham, called the father of all believers, has
been justified by means of faith without works. However, works are essential to
prove the reality of faith (James 2: 21-24). Salvation remains a free gift, not a
reward.

2. Faith and circumcision (vs. 9-1 2 ) : Abrahamos f ai
for righteousness (Gen. 15:6) 14 years before circumcision was given to him as
a sign of separation from the world to God. Circumcision is the seal of
righteousness (v. 11), and Abraham became the father of circumcision (v. 12),
the head of the company, to all those separated from the world to God.

3. Faith and the promise (vs. 13-16): Abraham received unconditional
promisess from God solely dependant
before the gift of the law to Israel.
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4, Faith and resurrection (vs. 17-22): finally, promises are founded upon the
power of the God of resurrection.

|l n concl usi on, ddlieeedfa ouootfenceslaml wad raiged w a
again for our -P5uEhe faith of belevers B founded om the. 2 4
blood of Christ (3:25) and His resurrection (4:25).

The consequences of this first doctrinal part of the epistle are triumphant. The
believer owns and enjoys:

1.  Peace with God through our Lord Jesus Christ (peace of conscience),
2. The grace of God (His favour),

3. The hope of the glory of God,

4.  Joy in sufferings (tribulation, patience, experience, hope),

5.  The love of God shed abroad in our hearts by the Holy Ghost,

6.  Reconciliation to God and salvation, and finally waits for

7. The glory of God in Christ.

So Christdéds work is toward wus for t h
concerning our sins. The gospel, t her
Cain: O6What hast thou done?6(Gen. 4: 1C

5. Deliverance from sin (chapter$:12 to 8:39)

The epistle goes on to address the divine answer to the question God asked man
(Adam)int he gar den: OWhere art thou?d6 (Ge
source of evil in us, rather than the sins or evil acts we have committed. The

answer to this is deliverance.

5.1 Sin in the believer (ch. 5:121)

Al though Adam o6i shdthewds guoecomedmi (mv.
apostle sets out the contrast between the first man (Adam) and the second man
(Christ, the | ast Adam). Both are the
human family, Christods t he hebkedamiesnl| y f
manifest the moral characteristics of their respective heads:
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1 disobedience, sin (and offences), death and condemnation in the case of
Adam,

1 obedience and righteousness, life (eternal), grace and justification in the
case of Christ.

Once bound to Adam by birth in this world, believers are now bound to Christ.

Now, for them, grace reigns Othrough

Christ our Lorddé (v. 21).
5.2 Flesh in the believer (ch. 6)

The believer is delivered from the bondage ofsin b ecause he I
10-11) and identified with Christ in His death. This is the moral import of
Christian baptism (v.4). Henceforth, the Christian lives practically for Christ,
showing the characters of His life: a new life which produces acceptable fruits
for God here below in a walk of
(V.6) and the believer is called upon to keep the flesh (which still dwells in him)
in the place of death. There are three moral steps to this, exemplified by the
apostle himself:

1. OFor ye are dead, and your | i
therefore your members which are

2. OLIi kewise reckon ye also yo
unto Godthrough Jesus Chriell). our Lo

3. O0Al ways bearing about i n the body

| i fe also of Jesus might be made
5.3 The law and the believer (ch. 7)

Believers are also dead to the law (of Moses). The value of the law is not in
guestion; It reveal ed manés st at
believer is practically made free (like a slave bought by his master) from the
authority of the law because his death with Christ has broken the obligation he
once had to it. A conflict will continue within the Christian as long as he
struggles alone with himself. Jesus Christ, the great Liberator, answers the
distress of his soul to make him grasp the reality of deliverance. The apostle
shows successively:

1. Deliverance from the law is through death (that of the believer, not of the law)
(vs. 1-6).

15
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2. Knowledge of sin is by the law (vs. 7-13).

3. The state and experience of a soul who is not yet made free (vs. 14-23). The
apostle identifies himself with this soul to demonstrate:

a) no good thing dwells in the flesh (v. 18),
b) there is a difference between ourselves and the sin that is in us and, finally,
c) there is no strength in us to do these things.

4.  We need the help of another, Christ as we are unable to deliver ourselves.
But also that nothing needs to be

5.4 Deliverance and blessings (ch. 8)

The conclusions of the second doctrinal part of the epistle are as triumphant as
those of the first. Delivered from sin, the flesh and the law, we Christians taste
the glorious | iberty of Godods <chi

1. As Spirit of life, He makes us free from all bondage (the epistle to the
Galatians deals specifically with deliverance from the world, sin, flesh and law).

2. He energises our spiritual lives (v. 10).

3. He leads us, showing that we are sons of God (vs. 14-15; Gal. 5:18). Sonship
speaks of our privileges and responsibilities that result from adoption.

4. He bears witness that we are children of God (v. 16). As children we partake
of the divine nature and share divine affections.

5. The firstfruits of the Spirit are the witness of our final deliverance.
6. The Spirit helps our infirmities (v. 26).

7. Finally, while we groan within ourselves (v. 23) in the midst of a groaning
creation (v. 22), He makes intercession for us with groanings which cannot be
uttered (v. 26). And Christ also makes intercession for us (v. 34).

In the midst of suffering, we are strengthened by the hope of the glory to come.
We are perfectly safe as objects of the love of God and Christ from which no
creature or anything else can ever separate us (v. 39).

16
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This marvellous chapter contains a brief reference to the eternal counsels of God
concerning His beloved Son, the firstborn among many brethren (vs. 29-30).
The believers are presented as:

1. Foreknown

2. Predestinated to be conformed to the image of the son of God
3. Called

4. Justified

5. Already glorified as far as the purpose of God is concerned.

6. Israel and the gospel (chapters-11)

An important question remained to be settled in relation to the gospel, now
offered to all men whether Jews or from the nations. How was it possible to
reconcile this message of salvation to all with the particular promises made
previously by God to His people, Israel?

6.1 Chapter 9

The position of the Jews with regard to God and His gospel proceeds from three
general truths:

1. God is sovereign. While He owes nothing to men, He will accomplish the
desire of His will according to the election of grace, as shown by the examples
of Isaac and Jacob.

2. God endures with much longsuffering vessels of wrath fitted to
destruction (v. 22), like Pharaoh.

3. The riches of Godbs glory are made
who are believers.

6.2 Chapter 10

On account of disobedience, Israel has lost all rights to the promises.
Consequently, they shall be blessed only on the ground of grace. Salvation is by

faith in the Word of God received in the heart and confirmed by the mouth in
confession (v.10). Because | srael has
placed upon their heart (2 Cor. 3:14-16).

17



6.3 Chapter 11

However, God has not rejected Israel, and the apostle brings forward three
proofs of this:

1. Hi s own <case: he was a Jew and yet a
a remnant according to the election of grace. This was confirmed by the example

of Elijah and the seven thousand who had not bowed the knee to Baal (vs. 1-10).

2 . Godbs purpose was to use the natio
to reject His people [5] (vs. 11-24).

3. Godods waterysthavokblessing ksraelmafter it been set aside for a

time (vs. 25-31).

Finally, the gifts and calling of God are without repentance (v. 29). While all

men are concluded in unbelief (di sobe

depthof theriches bot h of the wisdom and knowl €

7. Practical exhortationsand t he apostl e’12-
15)

mi

The exhortations ar e based on t he

divine compassions. Christians belong to Christ and are called to offer
themselves to God. Separation from the world (in walk) and humility (in heart)
will enable them to know the good, acceptable and perfect will of God so as to
please Him (ch. 12:1-4).

The gifts of grace ar ebodyoneaeth) to mamtair
practical links between believers (as members of that body). The exhortations
that spring from this cover all the activities of Christians in their mutual
relations (12:9-16, except v. 14) and contact with the world (12:17-21). The

ni

epi

apostl ebs encouragements start with |

good (ch. 12:5-21). The gifts of grace and the exhortations stand in particular
relation to one another (see Appendix B).

Christians are also exhorted to submit to the authorities because of wrath (they
have a responsibility towards human authorities as citizens) and because of
conscience (they have a responsibility towards God as Christian). The supreme
reason is love, a debt each Christian has towards God that nothing should
quench (ch. 13:1-10). Time is short before the Lord comes; it is high time to
awake out of sleep, to cast off the works of darkness and to put on the Lord
Jesus Christ, in expectation of the eternal day (ch. 13:11-14).
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Christian liberty is expounded in regard to responsibilities towards others and

the consideration due to them. Christ is the perfect example of devotion and self-

sacrifice. As we are occupied with Him, we will realise the moral characteristics

of the kingdom of God in our lives: righteousness, peace and joy in the Holy

Ghost. Specifically, we will be guarded against the dangers of laxity and

| egalism in respect of the conscience
14 to 15:7).

God is a God of Hope, for the Jews as well as for the nations. The Apostle Paul
had preached the gospel in the whole Greek world. He was now uncertain as to
what would be the continuation of his service in the Latin world (Italy and
western Europe, including Spain). However, the God of peace would remain
with him, as with us also.

8. Greetings aml conclusion of the epistle (chaptel6)

The many greetings that conclude the epistle show the link of affection between
the apostle and the saints in Rome whom he had never seen except a few of
them. Paul associates all the assemblies in Asia in his greetings (v. 1-16; 21-24).

Vigilance was required towards those that troubled the assembly by strange
doctrines. They needed to be, Owi s e
concerning evil &6 unt i |underktharfe&d .i9-20).f pe ac

The epistle has shown the gospel of God and its practical results for sinful man.

The cross of Chri st answers perfectly
truth of salvation by faith has been placed in relation to the successive
dispensations of God in His dealings towards man on earth (promise, law etc.).

However, the apostle could not close his letter without mentioning what he calls

the mystery, the mystery par excellence Godds purpose of wuni
ones of the Church (Jews or from the nations) in one body to Christ. Mentioned

already in 1 Corinthians, this mystery was to be fully revealed in Ephesians and

Colossians, written while Paul was a prisoner in Rome.

Gazing at the unsearchable marvels of the gospel and the eternal counsels of
God, the apostle closes with a doxology to the only wise God. To Him, through
Jesus Christ, be glory for ever!

Appendix A

The two families of Adam and Christ (Rom. 5:15-21)
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Adam Christ
1. Offence and gift of grace (v. 15)

Through the offence of one many
be dead

2. Condemnation and justification (v. 16)

Judgement by one to
condemnation

3. Reign of death and life (v. 17)

Grace and gift abound unto many

Free gift unto justification

Death reigns Believers reign in life

4. Bearing of the act (v. 18)

By the offence of one, By the righteousness of one, justification of
condemnation upon all men life (eternal) towards all men

5. Disobedience (sinners) and obedience (righteous) (v. 19)
By one manG disobedience many By the obedience of one many shall be made

were made sinners righteous
6. Measure of sin and grace (v. 20)
Offence and sin abound Grace overabounds

7. Reigns of sin and grace (v. 21)

Sin has reigned unto death Grace reigns through righteousness unto

eternal life
8. Salvation of the soul (Rom. 6:23)
The wages of sin is death The gift of God is eternal life

9. Salvation of the body (Rom. 7:24; 8:11)

Who shall deliver me out of this

body of death? (God) shall quicken your mortal bodies

Conclusionn6 The i s then now no condemnati on
(Rom. 8:1).

Appendix B

Gifts of grace and practical exhortations (chapters 12:6-21)

Gift Exhortations V/s.
a) b) c)
Love without Honour to one
1.Prophecy dissimulation Brotherly love another 9,10
2. Ministry EI OI.SIOtthI o Fe_r\_/ent n Serving the Lord 11
usiness spirit
3. Teaching Rejoicing in hope [Patience in Continuing in 12
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tribulation prayer

Blessing
4.Exhortation Doing good Hospitality 13,14
others
5. Giving Fellowship in joy FeIIO\_/vsh|p in Fellows_hlp in the 1516
weeping same mind
Rule (with Humility in Humility in e
"diligence) thoughts action Humility in spirit ‘16
Mercy (with Absence of Honest Searching for 17-
"cheerfulness) vengeance behaviour peace 20

Conclusion: good overcomes evil (v.21)

Note: The first six exhortations (verses 9 to 16 except v. 14) address relations
between Christians. The last exhortations (verses 17 to 21) cover the relations of
saints with the world.

The Scriptures present Christ, as Son of God:

[HEN

. In past eternity (Ps. 2:7; Heb. 1:5)

2. At His birth in the world (LK. 1:35)

3.At the beginning of His ministry, at
4. At the end of His ministry, on the mount of transfiguration (Matt. 17:5)

5. At His death, according to the testimony of the centurion (Matt. 27:54; MK.
15:39)

6. By His resurrection (Rom. 1:4)
1. In future eternity (Heb. 7:28)

1. This declaration of the prophet (Hab. 2:4) in found three times in the N.T.,
with the emphasis successively on the just (Rom. 1:17), life (Heb. 10:38) and
faith (Gal. 3:11)

2. Propitiation defines the act of covering sin on the basic of a sacrifice. In the
tabernacle, the golden propitiatory (the mercy seat) was the cover of the ark
(precious symbol of Christ). The blood of the sin offering was placed upon it, a
figure of Christdéds bl ood which makes &
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3.The word 6l awbd I S used as I n SCi

gravity.

ent

4,Godbdés government on earth | srootaodmpar e

the trunk represent Abraham who
represented by the branches. God is the source of fatness and fruit. He grafts the
nations into the olive tree in order to bless them and Israel.

Commentary on Romans

Foreword

Just how the message about Jesus Christ first reached Rome is not explicitly
revealed in the biblical account .
resurrection, Jews and proselytes from various parts of the Greco-Roman world
hear d Ptienong Andosg themewsre persons from Rome. (Acts 2:9-11) It
is likely that a number of them believed what they heard, were among the some
3,000 who were then baptized, and, in time, returned to the city. (Acts 2:41)

The book of Acts indicates that it was common for Jews and others to travel
extensively throughout the Roman Empire. Apollos, for example, came to
Ephesus (the ruins of which city are located on what is now the western coast of
Turkey) from Alexandria in Egypt and later headed for Corinth in Greece. (Acts
18:24, 27; 19:1)

Many of the believers in Rome at the time Paul wrote his letter may have
become disciples in other cities and later either returned or moved to the capital
of the empire. Evidence to this effect is that Paul personally knew quite a
number of the believers in Rome even though he had never visited there.
(Romans 16:3-15) Among those whom he knew were Aquila and Priscilla
(Prisca). When Emperor Claudius expelled the Jews from Rome, this Jewish
couple moved to Corinth, where Paul met them, worked with them in the same
trade, and lived with them. (Acts 18:1-3) They appear already to have been
believers, for no reference is made to their coming to believe in Jesus Christ
through Paul 6s ministry. WRoeans, Aginle
and Priscilla were again residing in Rome, for the decree of Claudius had ceased
to be in force and Nero was then ruling.

As the case of Aquila and Priscilla illustrates, believing Jews, proselytes, and

God fearers continued to go to the synagogues and used the opportunity to share

the message about Christ with others. After Aquila and Priscilla heard Apollos

at the synagogue in Ephesus speak boldly about Jesus, they assisted him to gain

a better understanding about the Son of God. Apollos, though well-versed in the
22
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holy writings, only knew about the baptism of John and so needed to learn more.
(Acts 18:24-26) Jewish believers continued to live according to the requirements
of the law, observing the Sabbath, adhering to the dietary restrictions, and
faithfully conducting themselves according to other legal requirements. (Acts
21:20-24) So their life as believers was markedly different from that of non-
Jewish Christians.

During the period the decree of Claudius was in effect, the community of
believers in Rome would have consisted of non-Jews. After the Jews were
allowed to return and Jewish believers did so, non-Jewish believers may have
outnumbered their Jewish brothers and sisters. These developments may have
contributed toward later problems in living harmoniously as an integrated
congregation of Christians. Based on his experience with Jewish and non-Jewish
Christians and the information fellow believers who were then living in Rome
had earlier shared with him, Paul, under the guidance of God 6 s s pi ri t ,
write a letter well-suited to their needs. One of those needs appears to have been
for all of them to increase in their appreciation for one another as part of a
united, loving community of believers.

Internal evidence in the letter itself and specifics in the book of Acts make it
possible to establish the place and the approximate time Paul dictated his letter
to the Romans. Phoebe, who was heading for Rome from Cenchreae, appears to
have been the one to whom the apostle entrusted the letter for delivery. (Romans
16:1) Cenchreae served as the nearby port for Corinth when shipments were
made to eastern harbours. Furthermore, Paul referred to Gaius (evidently the
Gaius who was from Corinth) as his host and Erastus the city steward. (Romans
16:23; 1 Corinthians 1:14) So it is likely that Paul was then in Corinth and
planned to travel to Jerusalem to deliver a contribution from believers in
Macedonia and Greece for poverty-stricken Jewish believers in Judea. (Romans
15:25, 26, 30, 31)

DuringPaul 6s first stay i n Corinth, Gal | i
An ancient fragmentary inscription from Delphi mentions Gallio and provides

enough information to place his term as running either from 51 to 52 CE or from

52 to 53 CE. After Paul left Corinth, he set sail from Cenchreae for Syria,

making a stopover in Ephesus and then continuing his journey to Caesarea.

From there he went up to fnfgreet t he
Jerusalem) and then went to Syrian Antioch. Thereafter Paul continued his

activity in Asia Minor, remaining over two years in Ephesus alone before
returning to Greece for -28;, 19810 24d-3, mont h
31) It would appear that he then dictated his letter to the Romans, and a date of

about 56 CE would fit the specifics in the biblical account.
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Another line of evidence involves the time Festus became governor of Judea.
Paul was arrested in Jerusalem during the time Felix occupied this position and
remained confined in Caesarea for two years. (Acts 24:27) While the exact date
when Festus assumed the office is not known, the range of commonly suggested
dates is between 58 and 61 CE.

Romans 1: 132
1: 1-17 The theme-the gospel of salvation
Verses 16 Paul and his gospel

The apostle Paul identified himself as the writer of the letter to the Romans.
(2:1) In view of his apostleship to the Gentiles, he may have chosen to go by his

[

Roman name APaul . o0 His Hebrew name 0!
having been the name obthetribesof Bengamid(es f i r s
was Paul or Paulos). The Latin word paulusme ans fAsmall 0o or fl

Hebrew name signifies fAnasked foro or 7
was the one to whom the appeal was made for a child or a son.

Asasl ave of AChrist Jesuso (AJesus Chri
had the honor of being i n the service
the one to whom all authority in heaven and on earth had been granted.
(Matthew 28:18; Revelation 19:16) His call to be an apostle (one sent forth with
a commission) had come directly through Jesus Christ and God the Father. (Acts
9:5, 6, 15, 16; 26:15-1 8 ; Gal atians 1: 1) Paul had b
of God, 0 desi gnat e dngstamut JesuscCbristand howt he ¢
reconciliation to God would be possitk
Agood news of God, o for its ultimate s

Paul could speak of the evangel or glad tidings as having been previously

promised t hr ough t he prophets whose words
writings.o (1:2) The prophets referre
the tribe of Judah, through the line of David (the son of Jesse). This one would

administer affairs according to the highest standard of justice, and non-Jewish

peoples would rally to him as to a signal on an elevated site. The coming of this

ruler, the Messiah or Christ, would be associated with the inauguration of a new

covenant through his sacrificial death, providing the basis for true forgiveness of

sins and complete reconciliation with God. (Genesis 49:10; Isaiah 11:1-5, 10;

Jeremiah 31:31-34; Zechariah 12:10-13:1)

24



As Paul continued, t h
flesh or natural descent, wa s o f t he
David as the illustrious royal ancestor. (1:3)

good news i s a

e
fseed of Davi d, o

Jesus Christ, the Lord of believers, was designated, established, or declared as

ASon of God in power accordi ngomth® t he
dead. 060 (1:4) The words ASon of God in
human existence when he was a little lower than the angels, Jesus is now in

possession of the fullness of power in his exalted post-resurrection state.
(Philippians 2:5-11; Hebrews 2:8, 9) A number of translations make this
meaning explicit i n their renderings.
great power by rising from the dead. 0
because he was raised from death. o (CE

Anoth e r possible meaning i1s that Ain po
would mean that the powerful act involved in raising Jesus from the dead

undeniably established his being the Son of God. This significance is conveyed

in the renderings of varioust r ans| ati ons. AHe was ©proc
act of power that raised him from the
the words to mean that Jesus Christ we
by the power of that Spirit of holiness which raised him to life again from the
dead. o | n Edth,est hes whr Evng of Godos
mentioned as having effected Christos
Numerous translators and commentator s
to be the o MAIhW SIeisruist Chri st our Lord
God when God powerfully raised him from the dead by means of the Holy
Spirit.o (NLT) Thi s rendering and ot
Aaccording to [ t he] fl esihtdt @mhdhdlaicoe
contrasting parallels.

appears preferable to regard Aspi
ture, o0 with Aspirito relating to Je
mber of transl|l ati ons dvmehuolieess, hawasi s me
own with great power to be the Son
NT, Second Edition) nAS regards t
cisively proved by His Resurrectio
Unl i ke Jefdlesls Wwhichbborathe sins of humankind, the spirit does

not function in the role of sin bearer and may, for this reason, be called the
Aspirit of holiness. o (Romans 8: 3; 2
2:24)

h
n
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While on the road to Damascus, Saul (Paul), intent on acting against believers in
that city, had an encounter with the risen Lord Jesus Christ. At that time, the Son
of God granted the persecutor Saul his grace or favour and gave him an
apostleship. According to his own description to Timothy, Paul was then a
blasphemer (a man who, through his extreme hostility to believers, demonstrated
himself to be a person who considered Jesus Christ to be an impostor), a
persecutor (one who pursued believers with violent intent, wanting to force them
to recant and, if they refused to do so, to be severely punished) and an arrogant
man, displaying haughtiness in waging his campaign against believers. Yet,
because he acted in ignorance, he was shown mercy and granted the favor of
having Jesus Christ reveal himself to him and commission him to be an apostle
to the Gentiles. (1 Timothy 1:12-14)

When presenting his testimony before King Agrippa, Paul specifically referred

to Jesus Christds words when he commi ¢
this purpose, to appoint you to serve and testify to the things in which you have

seen me [the things that you have seen, footnote] and to those in which | will

appear to you. | will rescue you from your people and from the Gentiles d to

whom | am sending you to open their eyes so that they may turn from darkness

to light and from the power of Satan to God, so that they may receive
forgiveness of sins and a place among
Commenting on his response to his commission, Paul conti nu e d, AAfter
King Agrippa, | was not disobedient to the heavenly vision, but declared first to

those in Damascus, then in Jerusalem and throughout the countryside of Judea,

and also to the Gentiles, that they should repent and turn to God and do deeds
consistent with r20pRSNt ance. 0 (Acts 26:

What he said in his defence before King Agrippa, Paul expressed briefly in
Romans 1: 5, AThrough [Jesus Christ], v
for obedience of faith in all the nations relating to his name [literally, over his
name] . 0 Al though the Gr e eekhbomedishbirstf or f
person plural (not first person singular), Paul is referring to himself, as evident
from the mention of the apostleship with which he was entrusted. The

expression fAobedience of faitho coul d
faith or the obedient response i n fa
fulfilling his assignment as an apostle, Paul made Jesus Christ known and did so

forthesakeof Chr i st 6s name (that I s, for the

phrase Aover his nameo could apply to
Christ as the focus. Another possibility is that the reference is to the commission
Paul carried out for the sake of Christ.
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Among the nations, believers in Rome
This could mean that they were called to belong to Jesus Christ or that he had
chosen them.

Verses #17 Paul and his readers

Al l the believersdirasfoemewewbombehaov
Godbés fAsonso or Achildren, o0 they were
calling was one to a life of holiness or purity as imitators of the Lord Jesus

Christ. They were ficalled to be holy c

As in other lette r s Paul Il ncl uded Fdvdureto ypurarly e r f u
peace from God our Fat her a rFalour[ @ h e ]
unmerited kindness, or grace would include all the help and guidance the Father

and his Son would provide. For believers to enjoy the peace that comes from

God and Christ would mean their being in possession of inner tranquillity,

knowing that as beloved children of God and brothers of Christ they would be

sustained and strengthened in times of trial and distress.

Foremost for Paul was the giving of thanks to God. Indicative of his personal

relationship, the apostle wrote Amy C
Rome, Paul gave thanks to God through Jesus Christ because their faith had
been procl ai medd.iAd nFrtohne twhheo | cea pwiotra | of

news about the faith believers there had in Jesus Christ spread throughout the
then-known world. (1:8)

Paul called upon God as his witness that he always remembered the believers at

Rome in his prayers. The apostle s pok e of his service to
evangel of his Sond or in making knowr
it could mean for those who responded in faith. When saying that he served God

Ain [ his] Spirit, o Pauhotmeralydan outmareé d t h e
expression but involved his whole being, his inner self. (1:9, 10)

Regarding believers in Rome, Paul 6s
on being able to see them if, by God
up to him to come to them. (1:10) He longed to see them, for he wanted to

impart a spiritual gift to them, a gift that would serve to strengthen them in faith.

Paul did not regard this as being solely for their benefit, but he anticipated the

mutual encouragement or comfort that would result from their interchange on

the basis of his faith and theirs. (1:11, 12)

S |
0 !

He wanted his fAbrotherso or fellow bel
planned to come to them but had until then been prevented from doing so. As
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the apostle to the nations, he desireodo
among the Gentil es i n ot her regions.
responded or would yet respond in faith to the message about the Son of God.

(1:13)

Paul considered himself to be a debtor to all persons, under obligation to make

the glad tidings about Christ known t ¢
Awi sed0 oOfr Afsensel ess, o0 all/l were ent.i
AGreeko and fbar bar indmd badrpdagdétotiig ¢ ul t
someone from a non-Greek or non-Hellenic culture. In this context, it does not

have the derogatory sense commonly as:
Awi seo0 would be persons from <elee sesdou ¢
would designate those who did not have the benefit of education. (1:14)

Numerous translations are explicit 1in
an obligation to Greek andnon-Gr eek, t o | earned and sin
matter if people are civilized and educated, or if they are uncivilized and

uneducated. I must tell the good news

sense of obligation to people in our culture and to people in other cultures, to the
educated and UNLBducated alike. o

Viewing himself as being obligated to share the good news, Paul eagerly wanted
to do so in Rome. (1:15)

Considerable opposition to the glad tidings existed in the Greco-Roman world.

Believers stood out as different. They ceased to engage in activities and

religious practices that were deeply rooted in the existing culture but stood in
conflict with Jesusd6 example and teac
made possible through Jesusdé6 death b
punishment seemed especially foolish to the cultured and educated members of

society. (1 Corinthians 1:23; Ephesians 4:17-23; 5:3, 4, 8-12, 18; 1 Peter 4:1-4)

Paul, though, was not ashamed of the good news. For believers, he knew the
message about Chrifotr tsmllbvat Godos ipowed
[ al so] to the Greek. o0 (1:16; see the
Christ, with a focus on the significance of his death, had a powerful effect on

believers. It enabled them to see the seriousness of sin and the greatness of

Godods | ove for t hem. As Godos me ans
becoming reconciled to him as his chil
profound impact on their lives. In attitude, word, and action, they were moved to

i mitate Godobébs Son. The | ove he showed
love the Father revealed when sending his Son motivated them to respond in

28



faith and to live a life of faith. The appeal of the good news proved to be
universal, moving both Jews and non-Jews to embrace it.

NGodds righteousnesso is the righteol
evangel reveals that sinful humans can come into possession of this
righteousness by their faith in Jesus and his sacrificial death for them. Paul
wrot e t hat ARGodds righteousness IS reve
this up with a quotation from HabakKkul
[literally, out of] faith.o (1:17)

1:18-2: 1 6 The r evel-thdGentle of man’s Sin

e

Versesl:1832 God’ s wrath against man’ s ¢

Il n relation to Godds righteousness, t
may be understood to mean that obtaining this righteousness starts with faith and
leads to ever-increasing faith or ends in faith. A number of translations convey

this basic significance. A | see i n it
me n , a process begun and continued by
News shows how God makes people right with himself & that it begins and

ends with faith. o (NCV) Al n it the r
beginning in faith and ending in fait)/|
puts people right with himself: It is
SecondEditi on) AThi s Good News tells us hoy
This is accomplished from start to fi

News a righteousness which comes from God is being revealed, depending on
faith and tendi negmoithh produce faith. o (

On the basis of their faith, believers enjoy an approved standing with God. They

are no longer under condemnation as is the case with those who refuse to put

faith in Gododos provision for salvatior
to be dead in trespasses and sins, but believers are alive, justified, declared

guiltless, or accounted as righteous. (Ephesians 2:1-5)

In the time of Habakkuk, when the Chaldean campaign against the kingdom of
Judah began, the godly members of the nation were sustained by their faith or
trust in God and their unwavering conviction that the divine promises would be
fulfilled. By this faith, they lived as persons enjoying divine help, blessing, and
approval despite the distressing circumstances.

Godods  wreatdd lagainst ghosedwha, in their wickedness, suppress the

truth that can be known about him. This suppression implies a desire to escape

al | mor al accountability to God. Hi s
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ungodliness and wliowskhendnste ®Ikbw their debasedh a t h
desires and to experience the hurtful consequences from their debauchery. (1:18)

Those who conduct themselves in a corrupt manner do so despite the evidence

that is available to them and which evidence God has revealed. Although his

eternal power and divine nature are invisible, they can be perceived from the
things made or from the creative work
and divine nature has existed since t|
acting as though he did not exist are without excuse. (1:19, 20; see the Notes
section for examples of how even befo
were drawn from creation.)

The visible creative works proved that lifeless, man-made images could not

possibly represent an invisible, living God. So, although knowing or perceiving

from the things made that a personal
glorify him as God nor render thankso
should have known about God from the creative works, they misused their

ment al faculties. Il n their thinking, t
(literally, Aheart, 06 which <could al so
While imagining themselves to be wise, they foolis hl 'y exchanged 0t
the i mperishable Godo for the I|ifeles

humans, and of birds, quadrupeds, and reptiles. (1:20-23)

|l n accord with the Adesires of their
selves, which were manifest in their deliberate choice of idolatry, God

abandoned them to the pursuit of corrupt practices. He exercised no restraint on

their choice of a life of uncleanness or impurity, whereby they dishonored their

bodies. These debauched idolater s had exchanged dthe tr
creative works revealed) for Athe 11ie
of things made or created instead of the Creator). (Compare Psalm 135:15-18;

Isaiah 44:9-20; Jeremiah 10:14; 16:19, 20.) Paul, however, was moved to
include an expression of praise to G
forever [T terally, into the ages]. A
89:52.)

Male and female prostitution came to be prominently associated with idolatrous
rites, and the apostle mentioned the obscenities to which the rejection of the
Atruth of Godo | ed. God totally aban
passions. Women exchanged natural intercourse for that which was contrary to
nature and the internal sense of decency. Men, not satisfied with natural
intercourse with women, were consumed with lust for one another. Males
engaged in indecent sexual acts with males. Regarding the adverse
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consequences of their impure practices, Paul indicated that they received in their
own person the due recompense for their error. (1:26, 27)

Since, despite the evidence available to them, the idolaters did not see fit to
recognize or acknowledge God, he gave them up to their twisted mind, letting
them engage in unseemly practices. (1:28) The apostle then went on to describe
the kind of persons they were.

They were fill ed wiadikia, Wiekdddess [pamerid,g ht e o
covetousness [pleonexid, badness [kakid . 6 ( 1: 2 9; see the |
additional information about this verse.)

AAIll 0 may be understood to apply to e\
AUNT i ght edikiasisn thesopposite Of dikaiosyne,which Greek term

denotes righteousness, integrity, uprightness, purity of life, or correctness in

attitude, thought, and action.

The word poneria signifies wickedness, iniquity, depravity, baseness,
maliciousness, or sinfulness.

Covetousness (pleonexia is descriptive of an inordinate desire to have more. It

IS an extreme passion or addiction expressed in wanting more without showing

any regard for others or how they might be adversely affected.

Kakia may be defined as meaning badness, ill-will, viciousness, depravity, or

malignity. It is the opposite of moral excellence or virtue.

Corrupt pers ons ar e descr i lpkthbnoda murddi fplohog, o f €
contention [éris], treachery [dOlog, malice [kakoétheih , 0 and bei ng f\

[psithyristées ] 6 (1: 29)

Envy (phthéno3 is the trait that manifests itself in begrudging or resenting what
others are or possess. It gives rise to outright hatred for those who become the
object of envy.

In James 4:2, the verb form of phdénosis used with apparent reference to the
manifestation of a murderous disposition, and this may also be included in the
mention of Amurderd in this case.

Eris can denote strife, contention, wrangling, or discord. Persons given to
quarreling cause division and destroy good relationships.
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Ddélos designates treachery, cunning, or deceit. Deceivers take advantage of
others, exploiting them for selfish gain.

Kakoétheiame ani ng fAmal i ce, 0 i s characteri ze
and life. It applies to a malicious disposition.

Psithyristésdenotes a whisperer, tale bearer, secret slanderer, or a detractor.
Whereas the whisperer engages in defamation in secret, the person designated as
a katalalosslanders others openly.

The apostl e Paul c o nt ikataladog or dvil speakdrsi st w
and then mentioned haters of God (theostygés insolent ones (hybristés,

arrogant ones (hyperéphangs braggarts (alazon, contrivers of bad (epheuretés

kakor), ones who disobey parents (goneusin apeithejs senseless ones
(asyneto} those who were disloyal, faithless or broke agreements (asynthetok

lacking in normal affection (astorgo3, and merciless (aneleémoh (1:30, 31)

Theostygéss descriptive of a notoriously corrupt person who hates God. The
reason for such hatred doubtless stems from wanting to do what is contrary to
Godboés will and feel i ngersandlemjpymeéBto d st and s

The violent or insolent (hybristé3 ones derive pleasure from wronging others.
They make themselves guilty of wantonness, outrage, cruelty, or lust.

Persons described as hyperéphanosre arrogant or haughty, making others
appear small while lifting themselves up above them. Such individuals manifest
an exaggerated estimate of their means, accomplishment, or merits and despise
others or treat them with contempt.

Alazondenotes a braggart or boaster. The term applies to a person who makes
empty or boastful claims regarding cures and other feats, promising results that
cannot be attained.

A contriver of bad (epheuretés kakdrwould be someone who devised new
ways to sin. In the course of time, humans have developed new vices to which
many have been become enslaved.

Children who are disobedient to parents (goneusin apeitheifiave no respect for
them. They ignore their needs and are unappreciative of anything parents have
done and may do for them. Such individuals refuse to come to the aid of their
parents when it does not suit their own aims. They are stubborn rebels who
indulge their own desires and refuse to listen to sound advice. (Compare
Deuteronomy 21:20.)
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The individual described as senseless or foolish (asynetokwould be one who
failed to use his mental faculties aright. The folly is of a moral kind.

Those who are disloyal, faithless or break agreements (asynthetok cannot be
trusted. They pretend to be trustworthy but pursue their own objectives without
any regard for the agreements they may have made.

Astorgosdescribes a person who lacks the kind of love that family members or
close associates normally have for one another. Individuals who fit this
description are unfeeling or heartless. They are solely focused on themselves
and their interests.

The merciless (aneleémopperson has no pity or compassion for those who are
experiencing suffering or distress and is devoid of any fellow feeling. Such an
individual is ruthless.

Within themselves, those who were guilty of the vices Paul enumerated knew
that they were wrong. Because of possessing a conscience, an internal sense of
right and wrong, they could be spoken of as knowing the just decree of God.
Despite this, they continued to practice vices deserving of death and looked with
approval upon others who engaged in like corrupt practices. (1:32)

Notes:
Il n Romans 1: 7, a few manuscripts
are in Godos |l ove. 0 The omissi on

even less manuscript support.

Fourth-century Codex Vaticanus and a number of other manuscripts do not

i nclude the word Afirsto in Romans 1;:

That the ancients had no excuse for making idols and regarding these as gods is
confirmed by the conclusions they were able to reach. Based on what they saw,
ancient philosophers reasoned that higher powers must exist and attributed

creati ve wor ks t o t hem. I n hi s noOn

Cicero (106-4 3 BCE) had one of the debaters

innumerable fiery st ar s exi st , of which the
what would happen if the fiery stars were closer to the earth, the debater is

guoted as saying, AWe should inevi

concluded that this came about by chance,hecont i nued, AHe
may as well believe, that if a great quantity of the twenty-one letters, composed
either of gold, or any other material, were [repeatedly] thrown upon the ground,
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they would fall into such order as legibly to form the Annals of Ennius. | doubt
whet her chance could make a singl

He then quoted from a work (now lost) of the Greek philosopher Aristotle of the
fourth century BCE. This philosopher concluded that, if there were people who
lived underground in large and spacious homes, adorned with statues and
pictures, and comfortably furnished, and then one day would actually come to
see the earth and the sky, they would be moved to acknowledge that they were

vVer

seeing the works of the gods. The following is part ofthe quot ati on,

should immediately behold the earth, the seas, the heavens; should consider the
vast extent of the clouds and force of the winds; should see the sun, and observe
its grandeur and beauty; ... and when night has darkened the land, should
contemplate the heavens bespangled and adorned with stars; the surprising
variety of the moon, in its increase and wane; ...when ...they should see these
things, they would undoubtedly conclude that there are gods, and that these are
their mighty works.o

The link of moral corruption to idolatry must have been familiar to Jewish
believers. |l n the apocryphal book
to date from the first century BCE and preserved in fourth-century Codex
Vaticanus and Codex Sinaiticus, and fifth-century Codex Alexandrinus and
Codex Ephraemi), the following i
accursed, and so is the one who made it & he for having made it, and the

Kno\

St

perishable thing because it waesofnamed

making idols was the beginning of fornication, and the invention of them was
the corruption of life; for they did not exist from the beginning, nor will they last
forever. For through human -Y4aNR$W y

In Romans 1:29, later manuscripts include the term porneia (fornication or
sexual immorality), and fifth-century Codex Alexandrinus omits dolos
(treachery).

t hey

Either before or after t he expressio

(astorgo3, a number of manuscripts (in Romans 1:31) add aspéndos
(irreconcilable or implacable). Perhaps the addition occurred when the copyist
recalled the word from the list in 2 Timothy 3:2-5, where aspondosfollows
astorgos.

Romans 2: 129

Verses 2: 116 The sin of the Gentile
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The first word in the opening verse is di6, meani ng At herefo
conjunction appears to link what follows with the previous statement. Those

guilty of the vices Paul enumerated and who looked with approval upon others

who engaged in them knew the decree of God indicating that these things

merited condemnation. In view of this full awareness respecting wanton
behaviour, any man or individual (regardless of who he might be) who judged or
condemned someone else for deviant acts would be without excuse and would

condemn himself when engaging in corrupt actions. Such an individual would
demonstrate that he could determine what is and is not right or proper,

el iminating any basis for claiming igrt
things does not necessarily mean engaging in the identical wrongs but denotes

carrying out the same kind of lawless deeds. (2:1)

The apostle and those to whom he wrot e

i n harmony with Atrutho or i n keeping
directed against those who are guilty of debased practices. For this reason,
Goddbés judgment will always be |Iimparti e

Individuals who condemn others for their lawless behaviour may wrongly

conclude that t hey wil | emagiogaipanfulGodos
practices. To counter this, Paul rai s
you, O man who judges those who practice these [lawless] things and do them

yoursel f, wil.l escape the judgment of

By means of his next question, the apostle stressed that engaging in corrupt

behaviour me a n t despising the #Ariches, 0 ab
nature of Godods kindness, forbearance.
deliberate failure to recognize that the purpose of divine kindness is to lead

sinners to repentance. (2:4)

Persons who refuse to repent, maintaining a hard and unrepentant heart (an inner
di sposition that refuses to regret wr
wrat ho for t hems el p&rmscord of Wrengdoing thad is b ui | ¢
reserved for divine wrath, which will be expressed when God reveals his just
judgment at his coming day of wrath. (2:5) All will then be recompensed

according to their deeds. (2:6; compare Psalm 62:12[13].)

Those who persever e i n  wor k that i's good and
(splendour or renown), honour (dignity), and the imperishable state that God

grants to those whom he approves will receive eternal life from him. (2:7) This

is the real life, a life of an enduring relationship with him and all the blessings

associated therewith.
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Godos adverse judgment wi | | be rende
contentiousness [eritheid , 6 f i ghting against what i
trutho or ref use t oingcoowha isaight bat mbeyms e | v «
unrighteousness, revealing themselves to be enslaved to evil. They will come to

be recipients of Goddés wrath and anger
comments.)

This wil/ mean Aaf f | ihosedeedsravesbeerdhurtflul st r e ¢
to others. Not a fAsoul 0o or no-Jw,ngl e
will escape wrath, anger, affliction, and distress for flagrant moral wrongs.

Probably because of the greater enlightenment available to the Jews because of
having been given Gododés | aw, Paul add
[ al so] the Greeko). Those whose deeds
of Agdplendoyror ( r e monouro) ,( dit gni t y)tranquidlityd A pe
and well-being as divinely approved persons).
first and [ al s-&y. Naoheavoul@ beepeckaldy fawoured ono n

the basis of descent, for God does not act with partiality (literally, does not

accept faces). He does not treat individuals based on who they are but judges

them based on what they have done. (2:9-11)

Al | who sinned without having the | aw
| awo or without having their transgr es
case of all who did have the law, they would be judged by it. (2:12)

Possession of the law did not make anyone righteous or upright. Therefore, it

was not enough for individuals to be
justified before God or for him to consider them to be upright persons, they
would need to be Adoers of law, o | ivir

When non-Jewish peoples who did not have the law met certain requirements it

cont ained, doing so Aby natureo or o
themselves. Although they did not have the law in written form, they did have

an internal sense of right and wrong. For this reason, Paul referred to them as
having the fiwork of the | aw, 0 or what
Certain moral demands of the law proved to be part of their inner selves.

Therefore, this inner sense of right and wrong, or their conscience, could act as a

witness for or against them, either accusing them of wrongdoing or excusing or

approving their attitude, words, or deeds. (2:14, 15)

In the day when God, through Christ Jesus, will judge the deeds that had
remained hidden from human view, he will do so according to what individuals
could and should have known based on what was available to them. The Jews
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had the law, whereas the non-Jewish people had law in the form of conscience,
an internal sense of right and wrong. According to the evangel the apostle Paul
proclaimed, there will be a day of judgment or reckoning. Both Jews and non-
Jews will be judged, and for all persons a basis for doing so exists. (2:16)

2.17-3: 20 The reveltdeldevon of man’'s Sin
Verses 2:17-3:8 The sin of the Jew revealed

In view of the idolatry and debauched practices existing in the Greco-Roman

world, Jews would have regarded their way of life as superior to that of non-

Jews. With apparent awareness of this, the apostle Paul, however, did not direct

his words to the Jewish people as a whole nor to Jewish believers specifically.

When drawing attention to the wrong kind of pride and the failure to live up

what it meant to be one of Godds peop
who called himself (or identified himself as) a Jew. Such a Jew, whom the
apostle addressed with the singular i
boasting i n God, knowi ng Goddés will, and,
the law, able to determine what would be best in matters of conduct. (2:17, 18)

The mention of Aresting on the | awodo s
standing before God becau s e o f possessing the | aw.
God seems to point to an assumed approved relationship with him. In view of

the context, the knowing of Godos wil

not identified as a knowing that is evident from uprightness in attitude, word,
and deed. Based on having been instructed in the law, the man considers himself
equipped to make proper evaluations, determining the preferable course of
action.

He feels sure that he can serve as a guide to the blind, those lacking the
enlightenment the law has given him. In the moral darkness of the world, the

man regards himself as a light, making clear to others the direction they should

be following. (2:19) He views himself as a corrector of those who lack good

judgment and a teacher of Ababeso (person
experience needed to conduct their affairs aright). The basis for this superior

view of himself is a presumed possessi
and of the truffhisniAeméodaweat (2f2@no
designate what the individual conceived to be the absolute knowledge

i ncorporated in the | aw, knowl edge r
being associated with At r wpbsseningithe |
contained truth or trustworthy guidance in the absolute sense.

e
a
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Paul then raised the challenging quest
do you not teach yourself? You, the one proclaiming not to steal, do you steal?

You, the one telling [others] not to commit adultery, do you commit adultery?

[Exodus 20:14, 15; Deuteronomy 7:25, 26; compare Psalm 50:16-18.] You, the

one abhorring idols, are you robbing temples? You, the one boasting in the law,

do you dishonour God by transgressingt he | aw? 0 Fail ure to
while wanting to impose it on others dishonoured God, the giver of the law. It

resulted in bringing reproach on him, as the apostle Paul emphasized when
guoting from I saiah 52:5 (LXXW,is NnThe
bl asphemed amon g-24isked¢he Notastsdctiomfar additior@l2 : 2 1
comments on verses 22 and 24.)

Just as mere possession of the law did not benefit those who failed to live up to

it, circumcision as the sign of the covenant between God and Israel meant

nothing without adherence to the covenant obligations. In the case of a Jewish

man who transgressed the law, his circumcision proved to be merely the
evidence of an operation performed 1in
circumcision would be uncircumcision. (2:25) Centuries earlier, the prophet

Jeremiah (9:25, 26, NRSV) expressed a similar thought when conveying the

word of Y HWH, Al wi | | attend to all
foreskin: Egypt, Judah, Edom, the Ammonites, Moab, and all those with shaven

temples who live in the desert. For all these nations are uncircumcised, and all

the house of | srael 'S uncircumci sed I

Regarding an uncircumcised man who, guided by his conscience, observed the

moral requirementsoft he | aw, Paul rai sed the rhe
uncircumci sion be reckoned as <circumc
man, though uncircumcised, would reveal the true significance of circumcision,

its being a bodily mark of one whose actions wer e di vinely aj
dealings with individuals confirms this. Whereas he responded favourably to the

sincere petitions of non-Israelites, he refused to answer the prayers of unfaithful

Israelites. (1 Kings 8:41-43; lIsaiah 1:15; Jeremiah 11:14; Jonah 3:6-10; Acts

10:1-4, 34, 35)

When living up to the moral requirements of the law, the uncircumcised man

would condemn the one who was circumcised but transgressed the law which he

was obligated to observe. The inlthawl es s
light of the laudable conduct of the man who did not have the benefit of the law

as a guide. (2:27)

Drawing on the etymology of the desi g
Genesis 29:35 (which links the rdame t



identified the real Jew as one whose circumcision is of the heart and whose

praise comes from God, not men. (2:28, 29) What counted was not the mark of

the physical operation but whether t he
respons.i vserequirementsGohe @alue that men might attach to
circumcision would not be a valid basis for praise or for being recognized as one

of Godbs peopl e. To be a Jew or one
mean having his approval or being lauded or praised by him for living a life that

harmonizes with his will.

Notes:

In Romans 2:8, the Greek word eritheia can mean contentiousness or strife.
Numerous transl ator s, however, have o
and refer t o t bsewho aredselfvsiecelkkd Inggoa g Niivh
At hose who selfishly disobey the trut!l
selfish ambitiono (REB).

The apostl e Paul referred to the gl ad
(Romans 2:16) This did not mean that the message originated with the apostle,
but it was the good news that he made known to others.

No specific passage in the extant Hebrew Scriptures refers to the robbing of
temples. (Romans 2:22) But Josephus, in his Antiquities(1V, viii, 10), attributes

the following command to Moses, ALet
other cities esteem as such; nor may anyone steal what belongs to strange
templ es; nor take away the gifts that

In the Masoretic Text and the Dead Sea Scroll of Isaiah, the part of Isaiah 52:5

that i s quoted in Romans 2:24 reads,
despised. 0 The reading of | sai ah 52:5
Romans 2:24 in word order, conveys the same basic meaning, i Because of
continually my name 1is blasphemed amor

Romans 3: 131

In view of what Paul had said, some may have concluded that there was no

benefit in having a Jewish identity. For this apparent reason, the apostle raised

the question, i Wh at , t hen, i's the advantage of
circumcision?0 (3:1)

In his response, the apostle did not diminish the advantage or value of having a
Jewi sh heritage, but indicated that it
The foremost reason for this was because the Jews had been entrusted with the

39



Awords of God.o (3:2) Of all peopl e,

what he had revealed to them through his prophets, making available to them a
clear expression of his will and also what they needed to know to identify the
coming Messiah or Christ.

One might reasonably conclude that

have been evident from their readiness to accept Jesus, but this was not the case.
Addressing theunb e | | e f of the Jews, Paul

unbel i ef of those to whom Godods
these words and God himself were not deserving of trust. To counter this wrong

askec
believe, wil!l their unbelief nullify

concl usi on, Paul continued, nNever

every man a I|iar, as it 1 s written,

untrustworthy, has no bearing on the dependability of God or his word. So their
refusal to act on Goddés word in f

The quotation from Psalm 51:4 (50:6, LXX) confirmed this. According to the
Masoretic Text, God is just when pronouncing his sentence and pure or
blameless when rendering judgment. This differs from the reading of the
Septuagint, which the quotation in Romans 3:4 follows. In the Septuagint and in
Romans 3: 4, the infinitive form

passive. Il n relation to Avindicated, O

actions are judged, God would be proved true. If this is the significance Paul
wanted to convey, his point would be that a judgment of God, based on the
unbelief of the Jews, would vindicate him as trustworthy. Both the Hebrew text
and the Septuagint, despite the difference in the wording, contain an
acknowledgment that what God expressed when judging the psalmist was right
and, therefore, he and his word are deserving of complete trust.

Hu man unrighteousness, Il njustice
righteousness or justice to be revealed in sharp contrast. This prompted Paul to
ask, A Wh a t shall we say? |Is God

puni shment] 20 When raising this poi

ma

[:

wor d:

6
vindicated when you ar e b éerustwogthingsuird g e d . (
doubt . The fault | i es wi t h humans.

aith

of

t

or

unj

reasoni ng, or , as he worded it, A |

humans might wrongly express themselves). Paul rejected the idea inherit in the
guestion, sayi ng, ANever may t hat
(3:5, 6)

The flawed reasoning about benefiting God through human moral failings would
dispense with judgment. It would make it appear that condemnatory judgment
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should not be expressed against those whose wayward ways proved to be of no
disadvantage to God. Such twisted reasoning would pervert justice.

Continuing with the faulty r efasuweni ng,
faithlessness, or unreliability], the truth [trustworthiness or dependability] of

God abounds to his glory, why am I still being judged as a sinner? And [why]

not [say], as we are blasphemed [falsely accused of teaching] and as some claim

welfthe editori al pl ur al applying to Pau
that the good things may come?d060 (3: 7,

Verses 3: 920 The universality of sin

Certain ones appear to have misrepres
of a proper standing with God did not result from striving to live up to the law

but came about through faith in Christ. Flawless law observance was impossible,

and so the apostle stressed that coming into an approved relationship with God

was an expression of his favour or unearned kindness. Whereas Paul repeatedly
emphasized that the cleansing effecte:
in him and his sacrificial death required living an upright life, some twisted what

he said, probably claiming that he promoted lawl essness by his f
grace or his unmerited favour. (Romans 6:15; 1 Corinthians 6:12; Galatians 5:1-

4)

After referring to being slandered about doing evil so that good may come, Paul

added, noOf whom the judgmenrthe Greek j ust .
masculine plural pronoun in the geni
apparent . It could refer either to thc¢

who justified living sinful lives.

Transl ations reflect bbté&awmeadLegsds aa?ad
evil, so that something good wil/ com
are saying this. But God is fair and
case, the slanderous report some people are spreading would be true, that we
teach that one should do evil that good may come of it. In fact such people are
justly condemned. 0 (NJB) #dAlt would be

that good wi l |l come. 6 Some people fin
theyarewrongand deserve the puni shment they
i ndeed 60do evil that good may comed, ¢
To condemn such men as these is surel.\

thinking, however, you might as well say that the more we sin the better it is!
Those who say such things deserve to be condemned, yet some slander me by
saying this is what | preacd forcsotfesNLT) 7
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wickedly misrepresent us, and so some charge us witharguingd 6 Let us do
that good may comed6? The condemnati on
(Weymouth)

The question, AWhat then?0 relates to
the sinful state among non-Jews and Jews. (3:9) This question is followed by a

first person plural form of the Greek word proéchowhi ch | i ter al |
hold before, o0 that is, to hold somet
al so denote Ato be before,o Ato be f

y
h i
ir

In the Vulgate, a form of the Latin term praecelloappear s and can
excel o6 or Ato surpass, 0 suggestive of
Numerous modern translations have ado
better off?0 (REB) fDoesffitt memnt tehaGe
(CEV) AnAre we Jews then a march ahead
t hen, are we Jews i n any better cond.i
Edition) The objection that has been raised in connection with these renderings

is that, if (as commonly understood) the Greek verb is in the middle voice, no

parallels for this significance in the middle voice have been found in other

extant Greek writings.

There is a possibility that, in verse 9, the form of the word proéchois passive. In

t hat case the meaning could be, nAr e
basis for such renderings as, nAre we
(Weymout h) AnAre we at any disadvantag
that we Jews are worse off than the Gentiles? (CEV, footnote)

If the significance of the Greek verb relates to protecting oneself, the thought
could be, ARnAre we protected [that i s,
to the Jews, the first person plural verb is an editorial plural referring to Paul, he
could be understood to be sayi rGgte fHAmM
Nachricht Bibelrepresents Paul as asking whether he is protectively trying to

avoid giving a clear explanation (Driicke ich mich um eine klare Auskiif

Il n view of Paul dés having indicated t he
the Jewish people (3:1), it appears preferable to regard the question to relate to
the Jews and specifically to the state

above we have charged that both Jews a
basis, the best explanation appears to be (despite the absence of grammatical
support for it in other Greek writings) that, with reference to gaining an
approved relationship with God, being a Jew did not constitute an advantage.
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Jews, like non-Jews, were under sin, unable to gain a proper standing before him
through their own efforts.

The apostle then quoted a number of passages from the holy writings to prove

this, introducing the quot ati ons with the words, f
continued, ANo one is righteous, not
one is seeking God. All have deviated. Together they have become worthless.

No one is doing ki nd2nRsaimsl4:1-318:1-3,leXX]jen o0 n e
53:1-3 [52:2-4; LXX])

Il n Psalm 14 (also 53), the corrupt one
(14: 4; 53:4). Accordingly, Paul 6s wor
psalmist, confirm that non-Jewish peoples were not righteous but engaged in

hurtful practices. The psalmist portrayed God as looking down from his

heavenly position upon humans to determine whether any among them had
understanding or acted wisely and were seeking him. In his quotation, Paul

represents the situation according to the result of this penetrating divine
examination. No one was upright; no one had understanding (the kind of
understanding that recognizes the serious consequences from living a corrupt

life). There was no one who wanted to seek God, desiring an approved
relationship with him. All had deviated from the path of uprightness. They had

become corrupt or worthless, without even as much as one practicing kindness

or doing good.

AAn opened grave [is] tRa&XX]) IntPrimdat . 0O
the psalmist refers to fellow Israelites who had rebelled against God and whose

words could not be trusted. Their throat, because of the words that flowed from

it, was like an open burial place into which an unsuspecting person could easily

fall and suffer serious injury. They used their tongues to flatter and to feign
friendship while scheming to do harm.

AWIith their tongues, they have decei v
(3:13; Psalm 140:3 [139:4, LXX]) The words of Psalm 140 (139, LXX) applied

to Israelites who maliciously slandered the psalmist. Their hateful speech was

deadly, as if the venom of vipers was under their lips.

Al Their] mouth is full of cursing and
ABi tt er hleefersto thecnmlicious utterances proceeding from their

mouths and which would make life bitter or distressing for those against whom

they were directed. In Psalm 10, the focus is on the wicked and their hateful

ways, and the context allows for the application to include peoples of non-

Israelite nations. (Psalm 10:15, 16)
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ATheir feet [are] swift J[literally, st
their ways, and they have-17nisaith5k7n8 wn t |
The quotation froml sai ah chapter 59 is part of t

unfaithfulness. To attain their base objectives, lawless Israelites were quick to
shed innocent blood. As they pursued their violent course, they caused others to
experience ruin and suffering. Their hostile actions revealed that they knew
nothing about what it meant to be at peace with God and fellow humans.

ANo fear of God exists before their ey
36 describes the actions of the wicked one, and so could be applied in a general

sense to all who act in a corrupt manner. In the extant Septuagint text, the entire

verse (from which Paul paraphrased onl
transgressor declares in himself, there is no fear of God before hi s ey es . 0 T
rendering suggests that, because of banishing any reverential regard for God, the

lawless one is able to persist in sin.

Paul referred to the collection of holy writings from which he quoted as the

Al aw, 0 for these @cad faweahd providedtdépendatde h a d
gui dance. Probably including himself &
holy writings had been committed, he made the point that what the law says is

addressed to those who are under it, silencing every mouth and proving that the

whole world is answerable to God. Every mouth is silenced because those who

are under the law cannot claim that they are without sin. The holy writings do

not provide them with an excuse. Both Jews and non-Jews are exposed as

sinners deserving of punishment for their wrongs. (3:19)

No one is able to observe the command s
can be justified before God. Humans simply cannot gain an approved standing

before him by doing what the law says, for they cannot avoid falling short or

missing the mark of faultless obedience. Accordingly, they are shown up as

sinners, for the law clearly identifies what sin is and thus makes it possible for

them to know or recognize sin. (3:20)

3: 21-31 Justification defined

Verses 212 3 Justification i nvol ves t h
righteousness
The f#frighteousness of Godo is the ri

Through his unmerited favour, humans are granted this righteousness apart from
law or without the flawless obedience to the law that would be impossible for
t hem. The apostle Paul referred to t|
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manifested, for it was not until Jesus came to the earth that how humans could
obtain an approved standing with his Father was fully disclosed. Previously,
however, the law and the prophets had provided testimony concerning this.
(3:21) They pointed to the coming of the Messiah and that, through him,
forgiveness of sins would be made possible. (Genesis 49:10; Deuteronomy
18:15-19; lIsaiah 11:1-5; 53:2-12; Jeremiah 31:31-34; Zechariah 12:10-13:1;
compare Acts 10:43; 28:23.)

It is through their faith in Jesus Christ and what he accomplished when laying

down his life that humans are put right with his Father, coming into possession

of his righteousness. This is true of all humans. In this regard there is no

distinction between Jews and non-J e ws Afor al/l have sinn
gl ory of God. o (3:22, 23) They do no
holiness of God, in whose image the first man was created.

Verses 242 8 Justification i nvol ves t h
righteousness

As sinners, humans do not merit an approved standing before God. It is a
generous divine gift that they can be
unmerited favour e x pr essed through the fAredempt
When laying down his life, Jesus provided the basis for redeeming sinners and

having his righteousness accounted to them on the basis of their faith in him.

God set forth, offered, or made his Son available to humans as an atonement or
expiation for their sins. They could avail themselves of this means of having
their sins forgiven by faith in his blood, which he shed sacrificially for them. By
making a provision for sins to be forgiven, God demonstrated his own
righteousness although, in his forbearance, he had previously passed over or left
unpunished the wrongs humans had committed. (3:25) The implication is that
justice requires that penalties be imposed for wrongdoing. Sins are debts, and
debts must be repaid. In keeping with his justice, God arranged for the full
payment of the human debt load and in a manner that demonstrated his love.
Accordingly, his exercise of forbearance respecting sins in the past did not call
into question his righteousness or justice.

Commenting on the manner in which God
death and resurrection, Paul referred
time. o From then onward, God has <cont
when justifying humans on the basis of their faith in Jesus. (3:26) In expression

of Godds | ove, the debt of sin has be
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avail themselves of this benefit by trustingly accepting that their debt has been
cancelled.

The good standing before God that humans can enjoy is not one based on

personal achievement, completely ruling out any boasting. Especially Jews may

have felt that their fleshly distinction gave them a basis for boasting or pride, but

Paul had shown that all humans were sinners, with no one having any
meritorious standing before God. Through what law or on the basis what
principle is boasting excluded? Paul

| aw of faith.o (3:27) Wor kwrisdtepridend on
on the basis of outstanding achievement. Faith, on the other hand, is an
acknowledgment of human helplessness and need. The contrast is between

doing what the | aw required and putti
sacrificalde at h as Gododés means for having s
transl ation, paraphrased the thought,

planed bel i eving instead of achieving. o

With apparent reference to bealmanasver s,
justified by faith apart from works o
not a matter of trying to attain the impossible, flawlessly living up to everything

the law required.

Verses 2931 Objections to justification answered

If justification were just partially dependent on law observance, the Most High

would be the God of the Jews only, for they alone were given the law. This
appears to be the underlying reason f
only?06 The apost | dso of theeGantilas?0Yast alsonotitees |, A N
Gentiles. o (3:29)

He is indeed only one God, with no sinful human or people having any special
claim on him. The basis on which he justifies Jews (the circumcised) is faith,
and he justifies the Gentiles (the uncircumcised) through their faith. The
exclusive means for gaining an approved standing before God is faith in Jesus
Christ and what he accomplished by laying down his life. (3:30)

This, though, does not mean that faith undermines law, making believers lawless

persons. As Paul expressed it in answer to the question whether we believers

make | aw ineffective through faith, g
|l aw. 0 (3:31) Having been forgiven of
believers are motivated to live upright lives, appreciating the great love that has

been shown to them. Moreover, law is just, and the arrangement for having sins
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forgiven is fair for everyone. No one has an advantage on the basis of race,
nation, tribe, social standing, education, or anything else. When believers point
to Jesus Christ as the sole means for gaining an approved standing with his
Father, they are establishing law and revealing a just and loving provision. They
are fulfilling the purpose for which the law was given and that purpose was to
produce a holy people, a people whose lives reflect purity in attitude, word, and
deed. (Leviticus 19:2; 1 Peter 1:14-16)

Notes:

In Romans 3:10-18, the quotations do not correspond exactly to the extant
Hebrew text nor to that of the Septuagint. Paul dictated his letter to the Romans,
and so it is likely that he paraphrased the words as he recalled them. His use of
the passages, though, harmonized with the original setting.

Fifth-century Codex Alexandrinus includes the words of Romans 3:13-18 in

verse 3 of Psalm 13(14) . This appears

directly from Paul 6s | etter to the

Romans 4: 125
Chapter 4 Justification illustrated
Verses15 By God’ s dealhamgs with Abr a

Paul had stressed that humans had no ground for boasting. The Jews, though,
would have thought of Abraham as an exception.

In the latter part of the second century BCE, the grandson of the compiler of
Ecclesiasticus (Wisdom of Jesus the Son of Sirach)t r ans| at ed hi s
work from the original Hebrew into Greek. Some indication of the high value
Jews in earlier times placed on this work is the fact that fragmentary Hebrew
manuscripts of the book have been found among the Dead Sea Scrolls.
Ecclesiasticus (Sirach) 44:19, 20 (NRSV) contains a clear reference to
Abrahambés being favored on account
great father of a multitude of nations, and no one has been found like him in
glory. He kept the law of the Most Highnd entered into a covenant with him;

he certified the covenant in his flesh, and when he was tested he proved
faithful .o

The first-century Jewish historian Josephus referred to Abraham as meriting
rewards. After relating the) acevume
Josephus <continued, ARGod commended
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however, lose the rewards you have deserved to receive by your glorious

actions. [Abraham] answered, And what advantage will it be to me to have such

rewards, whenlhave none t o e njAotiguitidsk & 3) Itasf t e r
noteworthy that, although Genesis 15:1 includes the divine promise that
Abrahamés reward would be great, no me
of glorious deeds.

With apparent reference to the Jewish view of Abraham, Paul raised the
guestion, AWhat, t hen, shall we say
t h

according to the flesh?0 (4:1; see €

If, on the basis of works or personal efforts, Abraham had been justified or been

divinely approved, he would have been able to boast. With God, however, he

did not have a basis for boasting, and Paul backed this up with a quotation from
Genesi s 15: 6, AAbraham believed God,
righttou s ness. o (4: 2, 3)

In the case of a worker, wages received for labour are not regarded as a favour

but as a debt. (4:4) For the person who has not worked but believes in God who
justifies the ungodly or considers
rio ghteousness. 0 God | ooks wupon the
him as acceptable. (4:5)

—_— -+
>5 O

Verses 68 By the case of David (parenthical)

Referring to Psalm 31:1, 2 (LXX; 32:1, 2, Masoretic Text), Paul called attention

t o t he nh apnpiable enseofovellebeing dbdut which David spoke.

Persons whom God credits as righteous without their having performed any

works (fulfilling the requirements of the law) enjoy this happiness or this

fortunate state of having been forgiven of their sin s . AFortunate |
whose lawlessness has been forgiven and whose sins have been covered over.

Fortunate [is] the man whose sin the Lord [YHWH, Hebrew text] will not
reckon8) o (4:6

These words reflected Davi d?odifictionn e x p
acquittal, or forgiveness of sins, for he had seriously failed in living up to the
requirements of the | aw. Exclusively
experienced the Ahappinesso or the we
having been forgiven. By no means did his deeds merit the desirable sense of

happiness or well-being that he gained upon coming to know that God had not

severed his relationship with him.
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Verses 925 Resumption of the case of Abraham

Was this happy or fortunate state of acquittal only possible for those who, like
David, were Jews and identified by circumcision (the sign of their covenant
relationship with God)? Or, could uncircumcised Gentiles also be justified or
acquitted, becoming sharers in this happiness or fortunate condition? The
apostle Paul provided the answer, again pointing to Abraham who was justified
or credited as righteous on the basis of his faith. (4:9)

At that time, was Abraham circumcised or uncircumcised? He was
uncircumcised and thereafter received the sign of circumcision as an
authenticating seal of the faith-based righteousness he had in his former
uncircumcised state. In this manner, Abraham could become the father of all
uncircumcised believers, with their link to him being faith in God and the one
promi sed to come in Abrahamdés | ine of
father was counted as righteous based on his faith and while yet uncircumcised,

they would be reckoned as righteous on the same basis. (4:10, 11; see the Notes

section regarding verse 11.)

Moreover, as the one who had received the sign of circumcision, Abraham
would also be the father of the circumcised. This, though, does not mean that
Abraham is the father of all circumcised men in his line of descent, but he is the
father of all who conduct themselves according to the faith he had while yet
uncircumcised. (4:12; compare John 8:39-44; Romans 9:6-8; Galatians 3:29.) As
Paul 6s words have been paraphrased, |
provided they are not merely circumcised, but also follow that path of faith
which our father Abraham trod whil e he

The promise to Abraham and his fiseedo
law, not being dependent on living up to certain legal requirements. Instead,

God promised Abraham t hat he would b
ri ghteousness of faith.o (4:13) On ac
standing with God and, therefore, was given the promise.

The fulfilment of this promise would mean that the Messiah or Christ, a
descendant of Abraham, would exercise rulership as the one who inherited the
world. Through this promised one, peoples of all nations would be blessed.
(Genesis 15:5, 6; 22:17, 18; Psalm 2:8; Hebrews 1:2) Those who become
chil dren of Abraham by reason of their

| f Aout of | aw, 0 or on the basis of |
heirs, faith would have no value and the promise would be nullified. (4:14) Law
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observance would not require faith, and a promise linked to living up to the law
would be conditional. One could not rely upon the fulfilment of such a
conditional promise.

Instead of providing hope, the law functioned in a manner that led to wrath.
Because of failing to adhere to it flawlessly, all persons under the law were
condemned by it and deserving of wrathful punishment. Where no specific law
exists, there is no transgression. (4:15) No one can be charged with violating a
non-existing law.

AThfeoaree, 06 as Paul continued, the prom
Abraham on the basis of his faith, and all who would share in its fulfilment do
so on account of their faith. With faith alone being linked to the promise, the
apostle could speak of i t as being naccorfdwungr t o g
unmerited kindness. This guaranteed the promise (that is, its fulfilment) to all of

Abrahambés seed, not only to the perso
the | awodo) but avhodad faith bke thaho&Abrahand(litevallyd u a |
Athe one out of Abrahamés faitho). (4:

Paul established the point that both Jews (who were under the law) and non-
Jews (to whom the law had not been given) become sharers in the fulfilment of
the promise. He di d this by i dentifying Abrat
supporting this with a quotation from Genesis 17:5, where God is represented as
telling Abr aham, AA father of many nat

The apostl eds nexte WOoAbdsa h(afmt e fboerlei ewhed
t hat Abraham, who believed, i's our f a
of God, Abraham, the father of many nations, believed. God is the one who

makes the dead alive and calls or summons into being the things that are not.

(4:17) This proved to be true of Abraham and Sarah. Before the birth of Isaac,

both of them were dead insofar as having a son was concerned. For the promise

to be fulfilled required their being made alive and a calling into being of what

did not exist.

From a human standpoint, Abraham had no hope of having a son by Sarah.

Godbébs promi se, however, gave him hope,
the father of many nations, j ust as |
innumerable asthestars] your seed wil |l be. o (4:18)

Despite what seemed humanly impossible at the time, Abraham did not weaken
in his faith, but continued to believe
considered or did not consider, manuscript readings vary. The oldest extant
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manuscripts and a number of others represent Abraham as not weakening in

faith even though he considered his o

being past the age of childbearing. Many other manuscripts may be understood

t o mean t h daith wds lsorstaohgahat dhesdid not consider his own

situation and that of Sarah. He was nearly 100 years of age. Insofar as fathering

of fspring was <concerned, hi's body wa
he

manuscripts] dead, ando s(od:wa9s) fit WO I
Neverthel ess, he did not succumb to u
came to be empowered by faith, Agi Vi nog
t hat what he has promised he is al so

trustinGod gave him the strength not to
Godo may refer to his crediting God
fulfilment of the promise.

Abrahamés faith in Godds word or promi
The Most High considered him as being in a right or approved relationship with
him. (4:22)

| t was not Aonlyo for Abraham or wit|
wor ds, At [ Abrahamés faith or hi s be
15:6), wererecordedin t he holy writings. ABut al ¢

whom it [faith] is to be reckoned [as righteousness], to [us] who believe in him

who raised Jesus our Lord from the di
revealed that a righteous standing before God was possible on the basis of faith.

For Abraham, it was faith in God and the fulfilment of his promise about the
Afseed, 0 and now it is faith in the p
resurrected him.

Jesus Christ was handed over to die sacrificial | y f or fAour trespa:
one died for sinner s, He was resurre
maintained his uprightness in faultless purity, making it possible for all who put

their faith in him and who come to be at one with him to have his righteousness

attributed to them. Forgiven of their sins, they become sharers in his
righteousness.

Notes

In Romans 4:1, numerous manuscripts include a form of the Greek word
heurisko( f i nd or obtain) bef or e ficAnturya h a mo
Codex Vaticanus, this word is missing. Depending on which manuscript
evidence they have chosen to foll ow,
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t hen, what can we say about our ances
we to say about Abraham,ourancest or by natur al desce
can we say that Abr aham, our forefatt
(HCSB) AWhat then shall we say that A

this matter?0 (NI V) AWhat Abfabharm ous h al |
forefather according to the flesh?o
Abraham our ancestor? What dQuedirtne obt
nous donc doAbr ah a-nl ohtent selon lachair{TOB,e ? Qu
French])

Aftemuntiedo or Idgizaa)kio rRemdnd 4:1Q, numerous
manuscripts include kai, meani ng fAal soo in this con
commonly do not I ncl ude NeiwadAmerican BibleOn e e
where the fial so0 1| s ewastobetthe fdtheriofnall tber a c k e
uncircumcised who believe, so that to them [also] righteousness might be
credited. o

Romans 5: 121
5:1-11 The result of justification
Verses 15 Our present possessions

As a consequence of having been justified, acquitted, or forgiven of sins,

beli evers can enjoy nApeace with God
justification has its source in faith
that the Son of God died sacrificially and thus made it possible for humans to be

declared guiltless. (5:1)

The form of the Greek word for Ahave
manuscripts. Paul I's represented as s
have peaceo (Al et wus have onidaton with) . Th
God. Having been forgiven of their sins, believers are no longer at enmity with

him. Through Jesus Christ, peace has come to be their possession. Only by

believing in him and the value of his sacrifice is alienation with his Father

terminated. (5:1; compare Ephesians 2:11-18.)

Through Chri st, beli evers hdavoar,oacces s
unmerited kindness. Admittance into his favour involves having an approved
relationship with him as his children and coming to enjoy all the blessings
associated with being members of his beloved family. According to many
manuscripts, t favosr i acéibys faot BGpddodsi gni
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and his means for bei ng rfawouronnwbichive d t o
stand, ohatmdbehitevéers are nowfavburand ng i
benefit from his help, guidance, and blessing. (5:2)

|l n prospect for believers is the ngl ol
or splendour upon being able to reflect his image faultlessly in the future sinless

state. The hope of sharing in the divine glory occasions a proper pride or
boasting. Il n view of the unparall el ec
attaining it likewise gives rise to a joyous pride or exultant confidence that

transcends any feeling of pride a recipient of mundane honours for notable
achievements might experience. (5:2; see the Notes section.)

The taking of pride to which Paul referred is not a boasting about self.
Therefor e, he couldngayo Afetiaosi boabs:!
with honour, and, from a human standpoint, would not prompt boasting. The

basis for an individual 6s taking prid
the strength God provides for remaining faithful and the spiritual benefits that
can result. So, for believers, Anot C
hope, but even now they can take pride in their sufferings. J. B. Phillips, in his
transl ati on, paraphrased the aposttl| eods

we have only a hope of future joys & we can be full of joy here and now even
in our trials and troubles. o0 (5: 3)

Believers know that suffering while remaining faithful to God and his Son
produces endurance, steadfastness, or patience. (5:3) Empowered by the strength
God supplies through his spirit, they are able patiently and steadfastly to pass
through the period of affliction and are in a better position to endure other trials
they may have to face.

Endurance produces that which is tested, approved, or genuine. Those who
remain steadfast in their faith in God and Christ during the time of their
affliction come to possess a tested faith that has been revealed as genuine. The
tested or approved condition produces hope, for the experience of being
sustained in affliction proves to the one who has endured faithfully that God can
be relied upon and that hope based on his word or promise is certain to be
fulfilled. (5:4) Those who possess a faith that has been tested by affliction come
to be persons filled with hope, confident that God will continue to care for them,
bless them richly, and prove to be their rewarder.

Never will this hope become a cause for shame or disappointment because of
failing to be fulfilled. The Bpie 1t s:e
very being, our heavenly Father is love and so will always deal with his children
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in a |l oving manner . The apostl e Paul
love of God has been poured out into our hearts through the holy spirit that has
been given to us. o (5:5)

Verses 611 Our future security

The Greek verb ekchéome ani ng Apour out, 0 may poin

of love, filling the heart or the inni
for believers, love like his (godly love), or the love believers have for God.
Based on verse 8, which specifically

preferable meaning in verse 5 would also be the love God has for those who

respond in faith. Upon putting faith in Jesus Christ and becoming recipients of
Godods spirit, the i nmost selves of ©be
of their heavenly Fatheros | ove for t
based on the word or promise of their loving God could never lead to
disappointment.

|
l

Ancient manuscripts vary in the way Paul introduces the next thought, either

reading fAfor yeto or dAif i1 ndeedo (sin
He died for the impious or ungodly at the right or divinely appointed time.

(Compare Galat i ans 4: 4, 5.) Humans were then
manuscripts) i n a fAweako or hel pl ess

from enslavement to sin. Their condition was that of wrongdoers deserving to be
punished. (5:6)

In their sinful state, humans are neither faultlessly upright nor good. In a relative
sense, though, others may regard a person as an upright or good man or woman.
Righteous or upright persons would be those who conduct themselves in a law-
abiding manner, not being guilty of living a life that repeatedly harmed others.
Good men and women would be those who do more than what is expected of
them, compassionately responding to the needs of others and being self-
sacrificing. The good person is far more likely to win the affection of others than
would individuals who merely do what is required of them. Therefore, as Paul
indicated, it would be difficult to die for a righteous person, though possibly one
might even dare to die for a good person. (5:7)

Yet, what humans would find extremely difficult or, in fact, impossible to do
God has done. He proved his love for us by having Christ die for us while we
were still sinners, neither upright nor good in his sight. (5:8)

The precious blood that Jesus shed when dying sacrificially made it possible for
those who accept this provision for having their sins forgiven to be justified or
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counted by his Father as righteous. In view of the fact that believers are justified

by Christdés blood, which made iatthe nec e:
is alive he will continue to be their advocate. He will save them from the wrath

that is to come against those who defiantly persist in unbelief and rebellion

against his Father. (5:9; compare 1 Thessalonians 1:9, 10; 2 Thessalonians 1:6-

10.)

Forthose who were Gododés enemies, t he dea
reconciliation to his Father. Now t ha
through the death of his Son, 0 they
saved by fhi swhdnow liges, fesusAhrist is im gositionrtoesave

them from the coming wrath and to safeguard their real life, the enduring
relationship with him and his Father. (5:10)

The words, Abut not only, 06 are probabl
being Asaved by [Christos] |l i fe. o Not o
also can Atake pride i n God through o1

have now r ecei v e d Thisdaking pridei ot glogihgiindGnd. 6 ( 5
would be on account of all that he has done for believers by means of his Son. In

God or in their new relationship with him as persons reconciled through his Son,

believers have every reason for exultant confidence.

5: 12-21 Justification summarised

The new headship Being in Adam relates one to the fallen race in sin.
Being in Christ is the new position in the Second Adam, the Head of the
New Creation. This new creation is the ground for a holy life as unfolded
in chapter 6. It is an effective answer to the objection that justifying grace
leads to looseness of life.

Condemnation and Justification Contrasted

Condemnation Justification
Source From one: first Adam From one: second Adam
Extent To all: the many To all (by faith) the
many
Cause Disobedience, trespass Obedience, grace
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Nature Judgment deserved Free gift undeserved

Measure Abounded Abounded much more

Result Sin, death Righteousness, life

The expression dia todtoome ani ng ft heref oreo or fAfor
the words that follow to the preceding comments about reconciliation with God

having been made possible through Jesus Christ. The thought appears to be that

the need for reconciliation proved that an alienating element, sin, entered the

world of mankind. Through the one man, Adam, sin (the inability to reflect the

image of God faultlessly) entered the human sphere of life. The introduction of

sin or of this fatal flaw also marked the entrance of death, which then spread to

all humans, for all had sinned, missing the mark of flawless conformity to the

image of God on which their relationship with him and, therefore, their life
depended. (5:12)

It appears that the Greek word gar,meani ng Afor, 0 I s a mar
spread to all/l manki nd because all Sin
into the world, sin remained, without interruption, clear down to the time the

| sraelites received Gododés | aw through

law cannot be charged to anyone if no law exists, humans continued to die,
proving that sin had entered through the one man and had remained in the world
of mankind. (5:13)

So, as Paul sai d, Afdeat h rei gned fr
descendants of Adam had not sinned in the likeness of his transgression (a
transgression that was a violation of a specific command or law and brought sin

and death into the world). Regarding Adam, the apostle added that he was the

i mage or Atype of the one to come. 0
(5:14)

The context deals with the extent of the effect of what Adam and Jesus did.

Therefore, Adam, in the far-reaching effect his one sin had, is a type of the all-
encompassing effect Jesus brought about through his sacrificial death. Adam

became the father of a sinful human race in a state of alienation from God.

Throu g h Chri st, sinful humans C 0 me t o
possession of eternal life, enjoying an enduring relationship with him and his

Father.

There is a marked distinction in the
Agraci ous  ritefl divine favioun that rade nfiorgiveness of sins
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possible on the basis of Jesusd sacri
trespass, many died (for all had come to be sinners through him). This meant
that all humans needed to be freed from the death-dealing effect of sin, requiring
an act that would produce a counteracting effect on a far greater scale.

Accordingly, much more would the grac
the favor of the one man, Jesus Chri st
The Adfavobhe one man, J e s uasour Grkkindnesst 0 i S
God made available through hi m. Godos

what God accomplished through him) is an expression of his favour or kindness,
bringing liberation for the many from the sin with which they had been infected.
The sacrificial death of Christ was sufficient to offset past, present, and future
sins, with the favor of being forgiven and reconciled to God extending to all
who would avail themselves of it.

When it comes to the free gift (in the person of Jesus Christ and the
reconciliation his Father effected through him) the result is very different from

the consequences of Adamdés sin. The ac
for the one transgression meant that all his descendants came under
condemnation. All of them, as offspring of a condemned sinner, shared his flaw,

making it impossible for any one of them to reflect the image of God faultlessly.
Accordingly, Aout of one [trracinwsgft essi c
(in the person of Jesus Christ and the reconciliation with his Father that his

sacrificial death made possible), after many trespasses had been committed,
brought about justification or acquit
trespassess 0 came pardon and an approved rel

By the trespass of the one man Adam, death began to reign or exercise

dominion. Thus, through the one man, death began to rule over all his
descendants. That being the case, much more will the recipients of the abundant

grace or unmerited favour ( par don on t he basis of Chr
gift of righteousness (a right standing with God as his approved children) reign

in life through Jesus Christ. This reigning in life is not a rule over others. As the

context indicates, this is a reign free from sin and condemnation. The Greek

verb for Areigno is future tense, I nd
fullness of life in the sinless state. Liberated from sin in the absolute sense, they

would be reigning in life, completely freed from the rule of sin. Only through

Jesus Christ would such reigning in life be possible. (5:17)

ATherefore, 0 as Paul continued, At hr c
condemnati on f omembésof the humannfamilyoThus asd |
At hrough one righteous acto (Jesusd s
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sins possible) nal/l meno could be just
arrangement for being put right with God through faith in Christ come to enjoy
the real life as forgiven persons whom God approves.

Through Adamdés di sobedience, Amanyo (
the great number) came to be sinners alienated from God. So also, through

Chri st s o0 b e ddecklayingadown hisHife sadnificially i keeping

with his Fatheroés will, many wi | | be 1
sins and reconciled to his Father as beloved children, sharing in blessings far

grander than Adam enjoyed in his sinless state. (5:19)

Prior to the giving of the law, humans proved to be sinners, for they failed to

conduct themselves according to their conscience, their inner sense of right and

wrong. Then, upon making its entrance long after sin had done so, the law

caused trespassing to multiply. On account of the law, many more attitudes and

actions were identified as sins and those who failed to live up to the law stood

condemned as sinners. With the law identifying many more sins, it caused sins

to be manifest in far greater number than prior to its institution. The divine

favour that made forgiveness possible served to negate this result from the law.

As a consequence, Awhere sin increas:
more. o (5:20)

The gracious favour or unmerited kindness God expressed in giving his Son led

to pardon for sinners, reconciliation with him, and the bestowal of sonship.
Forgiveness of many sins and all the blessings associated therewith meant that

G o dfavsur abounded to a greater extent and in a more powerful way than did

sin. The yield in beneficent results from this unearned kindness is far more

pl entif ul than the crop of injuriousn
which the law exposed.

Sin reigned or exerci s edinndrstars subjecttdai ni on
death. Unearned favour, on the other hand, rul es
t he basi favou éxtended td thhase who put faith in Christ and the
forgiveness of sins made possible through him, believers are counted as

righteous or upright. Therefore, under the dominion of righteousness, the result

iI's heternal |l i fe through Jesus Chri st
relationship with God and his Son. That permanent approved relationship
constitutes the real life and is only available through the Lord Jesus Christ.

(5:21)
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Notes:

In verses 2 and 3 of Romans chapter 5, the Greek verb kauchdomabasically
means to boast, to take pride in, or to glory. This is a proper taking of pride that
gives all credit to God and his Son and is associated with an inner sense of joy.

Some have understood the words of Romans 5:11 about boasting in God to be
linked to Romans 5:3, where the reference is to boasting or taking pride in
sufferings. The thought would then be that believers not only glory in sufferings
but also glory in God. Verse 3, however, is followed by numerous intervening
thoughts, making this connection less likely.

Romans 6: 123
6:1-11 Sanctification— The method
Verses 110 Positional sanctification by union wih Christ

AWhat, t hen, shall we say?0 This rel a
approved standing with God by his unmerited favor and serves to introduce the

next guestion that counters a wrong \
[unearned] favourmay i ncrease?0 (6: 1)

Paul 6s t e ac hfavoug as belmentiobhed pdeviously 11383), had been
misrepresented as promoting lawlessness. Once again, the apostle emphatically

rejected the idea that forgiveness on the basis of faith in Christ promotes moral
corruption, sayi ng, ARNever may it be!
they still continue living in it? For them to be dead to sin would mean that it no

longer had any power or dominion over them. (6:2)

Paul then explained how believers died to sin. By means of a question, he

reminded them that, at the time of their baptism, they were baptized into Christ

and, therefore, into his death. Jesus Christ is the head of the body of believers.

At the time of their baptism, the individual believers are united to him,

becoming members of one community or corporate whole of which he is the

head. Thus they are baptized Aintoo C
oneness with him. The body shares in the experiences of the head. Accordingly,

being baptized into Christ would also mean being baptized into his death. (6:3)

For believers to be baptized into Chri
him. Then, just as Jesus was resurrecHt
Fat her, g ealblapwhaea i nto Christods deat

This is a life as persons forgiven of their sins or as approved children of God
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who, from then onward, should be walking or conducting themselves in keeping

with their new identity. In the case of Jesus Christ, Paul attributed the
resurrection to the nAglory of the Fa
unparalleled great power the Father displayed when raising his Son from the

dead. (6:4; compare Colossians 2:12.)

Being participantsinthel i keness of Jesusd deat h, b
be sharers in his resurrection. In the context of baptism, they are raised to a

newness of life, ceasing to be dead in trespasses and sins. (6:5; compare John

5:24; Ephesians 2:1-7.)

For believers, the Aol d mano of their former | i/
with Christ. From the standpoint of

(which came about through crucifixion)
of sino as haviingghentnelenger tkbe slavestakin. (6®)b | i g at

Confirming that death ends the reign
one] having died has been justified fr
on the individual. Thosedwhooar @afipust
as if they were still its slaves. (6:7)

While believers enjoy a newness of life, they look forward to the time when they

will be united with Christ as sinless persons, enjoying the ultimate glory. With

apparent referencetot he f ut ur e, Paul confidently
then, we died with Christ, we believe
sure hope of being with Christ should be evident from the purity of life that is

lived in imitation of him.

To show how what happened to Christ should effect the lives of believers, Paul

called attention to what they already knew. Now that Christ has been resurrected

from the dead, he does not die again, and death has no dominion or power over

him. (6:9) When he died , Ahe died to sin once for

| ives to God.o (6:10) Although Jesus \
his death ended his relation to it as one who bore the sins of humanity. Never

again will he die for sinners, and so he lives fully to his Father without having to

deal with sin as a sin bearer.

Verse 11 Experimental sanctification by knowledge and faith

In harmony with what Paul set forth concerning the Son of God, believers
should consider themsal bast t ovbaeagidea:d
(6:11) They should not allow sin to have any power over them. Their living to
God would mean conducting themselves as his obedient children. Believers are
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Ain Christo or at one wietefbre, their liwinggs me ml
God fiin Christo is dependent upon the
continuing to rely on his aid and guidance.

6:12-7:6 Sanctification by grace and legalism

Verses 6:1223 Sanctification by grace dispenses with the pbdem of
legalism

ATherefore (because of Aliving to God
sin to reign or exercise dominion over their mortal bodies, obeying or yielding to

the wrong desires originating from their sinful human nature. Although

pardoned of their sins and enjoying an approved standing before God, believers

are not sinless but are subject to wrong desires that must be resisted with divine

help. (6:12)

The apostle wurged believers not to m
available for wrongdoing. Besides designating literal body members that would

be involved i n the sinful act s, Amen
capacities that would be misused. The Greek term hoplonc an mean A we af
In this context, the word appears to have t he mor e gener al S
Ai nstrument. o Accordingly, the body m
wi ckednesso I n t he service of sin.
themselves at Godods disposal (tmdeadper so

state of condemned sinners) and their
for him. (6:13)

The thought of the next verse is linked with the conjunction gar ( A f or 0) an
includes the future tense of the verb kyriedoome ani ng #l oer do voewe ro,
Adomi nate, 0 or Nexercise authority ov:¢
be, AFor sin wildl not domi nate you,
[unmerited] favour. 0 ( 6: 1 4)

The apostlebs thought appeearwvetso aie Gto
disposal and employ their body members as instruments in doing what is

righteous or right, sin will not be exercising lordship over them. This is because

believers are not under law. In view of their being unable to observe the law

faultlessl vy , humans would not be I i berated
law condemns sinners, exposing them as being the subjects of sin and deserving

of puni shment . Th faww g kindr@ss, dndhs other hantdle r 1 t e ¢
believers are reckoned as righteous on the basis of their faith in Jesus and his
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atoning sacrifice. No longer are they counted as condemned sinners or the
subjects of sin.

AWhat theno is the consequence of not
we are not under law but under [unmerited] favour? O Paul emphat
answered this question, saying, ANeve
forgiven in expression of Godoés unearr

in sin. This would be contrary to the very purpose for which Jesus died, namely,
to liberate humans from sin and its death-dealing effect.

Individuals who put themselves at the disposal of another to obey that one are
slaves. It is their obedience that makes them such. By means of his question,
Paul reminded believers that, by obeying sin, they would be slaves of sin, with
resultant death. (6:16)

The apostle contrasted Anobedience
an object for Robedi ence. O (6: 16
Nnobedi en c(k5 16:26), dbegimng thérewangel (10:16), and obedience to
Atype of teachingo (6:17). Obedient r
and what he accomplished by his death could be included. Verse 13, however,

indicates that God is the one to whom obedience is owing, and so the reference

may be understood as applying to obedience to him. A number of translations

make this significance explicit. AYou
obedient sl aves of God andcabfellovasmcept a
which brings spiritual death, or you can obey God, which makes you right with

hi m. 0o ( NBelongto thérpower which you choose to obey, whether you

choose sin, whose reward is death, or God, obedience to whom means the
rewardofrighte ousness. 0 (J. B. Phillips)

p 0O Wit
] )

E I

The righteousness resulting from obedience may mean the approved standing
those enjoy who are forgiven of sins on the basis of faith in Jesus Christ and
what his death accomplished. The other possibility is that it applies to the
righteousness believers will come to possess upon being completely freed from
sin or becoming sinless persons. When death is regarded as the ultimate
consequence for sin, the righteousness to which obedience leads (if intended as a
contrasting parallel) would denote the future righteous or sinless state.

In the case of believers, Paul thanked God that, though they had been slaves to
sin, they became obedient from the he
teachingo to whi ch Tthhee yi twepree oif h a nedaecdh i «
to teaching relating to Christ rather than Jewish teaching (with its focus on the
law). Another possible meaning is teaching that provided a pattern for believers
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to follow and so teaching to which they became subject. If God is regarded as
the one who handed believers over to t
doing so could be so that they would learn it and live by it. (6:17)

Freed from sin, believers became slaves to righteousness, subjecting themselves
to the doing of what is just and right. (6:18)

When speaking of this change i n maste
was merely drawing an illustration from the then-existing institution of slavery,

wanting those whom he addressed to understand their new relationship and its

associated responsibilities. The apostle chose to speak in human terms because

of the nAweakness of [t hei r] fl esh. o (
limitations in being able to comprehend the totality of their obligations, their full
accountability, and the complete extent to which they were owned on account of
having been purchased with GCdeguained 6s b
with everything that slavery entailed, believers had a frame of reference for the

aspects of the slave status that would fit their new relationship to God and

Christ.

It was incumbent upon believers to put their whole being, all the members of
their body, at the disposal of the service of righteousness, subjecting themselves
as would slaves to the doing of what is right. In the past, before becoming
believers, they did not conduct themselves commendably. They presented their
body members as slaves to uncleanness, impurity, or indecency and to
lawlessness or conduct that violated the natural sense of uprightness, fairness,
and propriety. In relation to the enslavement of their body members, Paul wrote,
Ato | awlessness into | awlessness. o (6
state, believers had used their body members as slaves to lawlessness for the
purpose of committing ever-greater lawlessness or moral corruption. Translators

have variously rendered the words, fitc
Al awl essness | eading to more | awl essng¢
of becomi ng wickedo (J. B. Phillips), al

anarchyo (REB).

When, on the other hand, believers used their body members in the service of

righteousness, the result would be fAh
pure or blameless . Formerl vy, whil e they had be
Afreeo in relation to righteousness,

doing of what was right, just, or fair. (6:19, 20)

No good came from their former enslavement to sin. The point Paul made
regarding this may be punctuated in t°
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having then [as] fruit of which you are now ashamed? For the end of those
things is death. o (2) ASo what were
you are now ashamed , for the end of those thi
look upon their former corrupt way of life and actions (comparable to rotten

fruit) as something of which they were ashamed. Their sinful practices had death

as the ultimate end. (6:21)

y
n

As persons liberated from sin, believers are slaves of God. No longer would they

be producing rotten fruit. Their new way of life would be productive of
Aholinesso or purity in attitude, wor
In its culmination, eternal life is an enduring relationship with God and his Son

as sinless persons. (6:22)

This is the very opposite of the results from a sinful life, for death is the wages
of sin. Death terminates all relationships, and the dead cannot do anything to
attain an approved relationship with God and Christ. (6:23)

Eternal life is not dependent on having lived flawlessly according to the law. It

iI's Godbs gracious gift Ain Chri st J e s
mean that eternal life is only possible through Christ Jesus because of what he
accomplished by laying down his life sacrificially or that a person can only be in
possession of eternal l' i fe by being 0
body. All who are members of his body or the community of believers recognize

Jesus Christ as their Lord, which is evident from their faithfully following his

example and teaching. (6:23)

Romans 7: 125

Verses 7: 16 Sanctification by grace delivers from the principle of
legalism

The discussion that follows indicates that Paul referred to the law given to the

Israelites. He directed his question about the binding nature of the law to those

who knew it, meaning to his fellow Je
They certainly were not ignorant of the fact that a man is under the dominion of

or subject to the law as long as he lives. (7:1)

Developing the point about being under the law for a lifetime, Paul called
attention to the relationship of a wife to her husband. As long as her husband is
alive, she is bound by his law. When he dies, his law ceases to be binding. If she
were to enter a relationship with another man while her husband is still alive,
she would be called an adulteress. Bu
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free from his law and would notbe anadult er ess upon becoming
wife. (7:2, 3)

Paul then made an application in the ¢
had been under the law. Through the body of Christ, they had been made dead to

the law. When they put faith in him and his sacrifice for them and submitted to

baptism, they were incorporated into his body and thus died with him, sharing in

his experience as the head of his body. This meant that the law no longer had

dominion over them, condemning them as transgressors. Freed from the law,

believers could enter a new relationship that was unaffected by the former

demands of the law. That new relationship was with Christ, the one who had

been raised from the dead. As a result of this new relationship, the life of
believerswouldbe productive of Afruit for God.
of words and actions that honoured God to whom they had been reconciled as

beloved children through their faith in his Son. (7:4)

Paul 6s words, Awhen we we rwvhen behevers he f |
were under the dominion of sin in their state of alienation from God and
condemned as sinners by the | aw. At t
Apassions of sinso) had been aroused
body member s of the individual s. The Afrui
death in view. (7:5)

When referring to fipassions of sins, o
in the flesh or human nature. Through the law, all who were subject to it were

made aware of wrongs that would otherwise not have been considered serious
transgressions. The existence of the law exposed the working of sin in the body

members. When individuals come to recognize their sinful state (to which
recognition the law leads), they realize that the law is condemning them as

sinners deserving of death.

For believers who had been under the law, a significant change had taken place.
Now that they had been released from the law, having died to it as something
that had bound them formerly, t hey <coul d sl ave or
and not J[in] the old way of [t he]

— w0
@ D
— =
—~ <

7: 7-25 False sanctification- its defeat
Verses #14a Sanctification by grace and the law

The | ater e mph as-l7swoddsuggésobticht sh es @isrpii tr i (t &:
to the dAholy spirit.o Accordingly, f o
would appear to mean to conduct oneself in the new way that is under the
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gui dance of Godo6és spirit. Another pos:c
manner. A number of translations are explicit in the significance they convey.

ANow we can serve God in a new way b
seeing that we have died to that which once held us in bondage, the Law has

now no hold over us, so that we render a service which, instead of being old and
formal, i s new and spiritual . o0 ( Weymol
obsol escencel] of the |l ettero denotes
law. The result of such slaving is failure, as it is impossible faultlessly to obey

the law. (7:6)

Paul then raised the questions, A Wh at
view of the | awbs role I n exposing si
than would otherwise have been recognized, one might conclude that the law
itself is sin or a failure, not producing the desired good results. The apostle Paul

rejects this as a wrong conclusion, se&
have known sin if it had not been for
AFor referring to himself to i1l lustrat

would not have known [what] covetousness [is] if the law [Exodus 20:17;
Deuteronomy 5: 21, L XX] had not said,
identified covetousness as sin, those who were under the law came to know or
recognize it as such. (7:7)

AThrough the commandment o prohibiting
occasion for producing nall kinds of

[ i s] dead. o0 oftheidéhtjficattdmof @veteusnassrintthe law, sin,

as an active agent, could claim all types of wrong desires as its works. Without

the | aw, these desires could not have
have been dead (not an active agent) insofar as covetousness was concerned.

The apostle spoke of himself as once living apart from law, but that, when the
commandment arrived, sin came to life, and he died. (7:9) He found the
commandment that was for life to be one that proved to be for death. (7:10)

Viewed from the standpoint of Paul 0s
recognition of his sinful state. He could then see that he was unable to live up to
the requirements of the law and, therefore, found himself under the
condemnation of death. Hisf ai | ure to wal k faultless
requirements meant that sin had come to life as an active agent. He could speak
of the commandment as being for life because when the law was given the
| sraelites were tol d, -edieksefe phe man Wwhe n , my
carries them out wi | | find | i fe thro
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inability to observe these statutes and decrees faultlessly, however, brought
condemnation, leading to death.

Paul added, AFor s i n, roughahe icommandmestCc e i v e
seduced me and through it [the comman
agent, sin is represented as employing the commandment for its purpose,

seducing Paul to become its victim by failing to observe the commandment and

killing him by having the law identify him as a sinner deserving of death.

The | aw, t hough, i's not at fault, for
[ 1T s] holy and righteous and good. o (7
prohibited impure, unjust, and evil actions. So the commandment could rightly

be identified as being pure and designed to promote justice and goodness.

The fact that the | aw was good gave r
become death for me?0 Pa ulhere wasmthvegr e d ,
injurious in the good law. The killer was sin. As an active agent, sin was shown

or exposed as producing death for Paul, and it did so through the good law (the

law which made it possible for the works of sin to be clearly identified).
Accordingly, through the commandment that revealed sin to the fullest extent,

sin became more sinful than ever. (7:13)

Verses 14b-24 False sanctification by the sekffort of legalism

When referring to the | aw asthatatdadan g fi sy
spiritual source and so was spiritual in nature, for it was a God-given law and

revealed his will. The apostle, though, could speak of himself (representatively

of all humans) as fleshly (or as having inclinations opposed to what is spiritual

or godl vy) . He was dAsold wunder sl aver )
under slavery to sino is indicative o
comparable to the absolute control masters in the Greco-Roman world had over

their purchased slaves. (7:14)

To convey the teaching that law cannot effect an approved standing before God,

Paul referred to himself and represent
entity that acted as a master against
(Compare Romans 8: 3.) That he had be
evident from the reality that he did
actions, for he did not practice what he wanted but ended up doing what he

hated. (7:15)

When doing thingshe di d not wi sh, Paul agreed
so because he wanted to live up to what the law said and recognized that its
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reqguirements were right. Hi s real sel f
and so he was not the one doing what he hated. An alien master dwelling within
him, sin or the powerful inclination to sin, was exercising control. (7:16, 17)

AFor, o Paul continued, A | know that g
flesh. 0 He was awar e ochpacitylor dssirifgtodow b e c
what was right but did not have the ability to carry it out faultlessly. Apparently

for emphasis, Paul then repeated what he had already said. He did not do the

good he wanted, but did the bad he did not wish to do. If, then, he did what he

did not want to do, he was not the one carrying it out, but the active agent

exercising the mastery was sin or the sinful inclination residing within him.

(7:18-20)

Il n his case, Paul found a Al awo eor pr
good, the bad was right there to assert control. (7:21)

According to the man within, his real
wanting to |ive up to it but he saw
work in the membeawo odr hprsi moidyl. e Twag
or conflict with the Al awo of his min
t hat wanted to do good. Il n this strug:¢

as a controlling principle in his body members gained the upper hand, leading
him captive. (7:22, 23)

Verse 25 True sanctification

On account of this raging conflict between the desire for good and the ever-

present sinful inclinations, Paul referred to himself as a wretched or pitiable

man. He wantedtobe rescued from the fAbody of
with its sinful inclinations that lead to death. After raising the question as to who
would do so, he answered it with grat
Jesus Chri st obhaforgiveness add redoncilidtion Gad gftected

by means of his Son, the rescue mission has been accomplished. (7:24, 25)

The i1inability to I|live up fl awlessly
condemnation. By faith in Jesus Christ and what he accomplished by laying

down his life sacrificially, believers are accounted as upright. They are,
however, not sinless in the absolute
then, with my mind | am a slave to the law of God, but [my] flesh [is a slave] to

thel aw of sin.o (7:25)

Il n desire and ment al i nclinati on, bel
conduct themselves uprightly in attitude, word, and deed. The sinful
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inclinations, however, have not been evicted from their flesh, for they still share

the sinful human <condition and so0 ar e
responsible for their falling short in flawlessly reflecting the purity of their

heavenly Father.

Sanctification

The Bible teaching on sanctification

Largely misunderstoodandabused , sancti fication (
worship and service), as taught by the Scripture, is in three aspects: past,
present, future. The following chart will illustrate.

Past aspect of Present aspect of Future aspectof
Sanctification sanctification sanctification

Positional (1 Cor. 1:2, Experiential. Depends  Final. When we see the
30). All believers were upon our knowledge of  Lord and are made like

so sanctified as saints, and faith in our position  Him 1 sinless, sickless,
the youngest as well as  in Christ (Romans 6:1-  deathless (1 Cor. 4;

the oldest, the most 11), converting our 15:54, 1 John 3:2).
carnal as well as the position into experience.

most spiritual.

Static, unalterable Progressive, changeable Eternal.

inseparable from Depends upon Will result in our final
justification, and the yi el dednes s statein eternity (Phil
result solely of our union (Romans 6:13) and 3:21).

with Christ. conformity

Word (Romans 12:2).

As God sees us in As we are in our As we shall be in glory
Christ conduct (Romans 8:29; 1 Cor.

(1 Cor. 1:2, 30, with (2 Thess. 2:13) 15:49).)

Phil. 1:1, etc.).

69



Romans 8: 139
8:1-25 True sanctification—its victory
Verses 14 The new law.

In view of what God has done through his Son,thosewh o ar e fi n Chri
being at one wi t h him as me mber s of
condemnation. In the past, while under the law, condemnation resulted from
failing to Ilive up faultlessly to the
their faith in Christ Jesus and the atoning benefits of his death for them,

believers are accounted as approved. Being members of the body of which the

Son of God is the head, they share in his righteousness as the one who has

always been without sin. Later manus cr i pts add that those
not wal k according to the fIl esh, but
where this basic phrase is found.)

The apostle added an explanatory comment about why those in Christ are not
under ¢ ond e thalan of tberspirit of theolife in Christ Jesus has

freed you [singular you; other manusct
and of death. o I n this <case, | aw des
Accordingly, At he réfeate theocdntrolling erincplporr i t O
power either of the holy spirit or of
new through the operation of Godods sp

understood to mean that the spirit is a life-giving principle or power for the

i ndi vi dual who is Aino or at one wit
controlling principle in the new life of the person who is united to Christ as a

member of his body. With a new power controlling and guiding believers, they

are | iberated from the Al awo or cont
inevitable consequence of sin and to which sinners are subject as they would be

to law). (8:2)

The Al aw, 0 meaning (as the context I n
could not effect liberation from sin and death. Its powerlessness in this respect
stemmed from its being fiweak through

condition in its sinful state robbed the law of the capacity to reveal individuals
as faultlessly upright and deserving of life. God himself stepped in, doing what
the | aw could never succeed in bringi
| i keness of sinful flesh and concernir
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Jesus Christ was fully human and as such did not differ from other humans. He
cCame, howevelkenesohl|l i nhut hél Bsh, 6o for |
sin as a human. (8:3)

God sent his Son ficoncerning sin, o0 ha
make forgiveness of sins possible. Thr ough hi s Son, the Fat
in the flesh. o0 This may mean that God
flesh and deprived it of its controlling power in the case of those who believe in

his Son. (8:3)

As to the purpose this condemnation of sin in the flesh served, Paul continued,
At hat the just requirement of the | aw
not according to the flesh, but accorc

Verse 525 The new victory

The obligations the law imposed were right or just. In the case of believers, their
conduct har moni zes with these nAjust
corrupt lives. So what the law commands is fulfilled in them. Their ceasing to

wal k Aaccording to the f | @adnsois notr t he
attributable to an externally imposed demand to adhere to the law. Their walk or
conduct is fAaccording to the spirit.o
be guided by Godobés spirit, theyitare |
full expression in love for God and fellow humans) and thus conducting

themselves in agreement with its just requirements.

Those who remain fleshly persons, continuing in an unconverted state and
wi thout the help of GododisgitottheefeE
sinful inclinations. Their minds are on the things of the flesh or on its prompting

and craving. Believers who | ive fnacco
under the guidance of Go dhings ofshpspimti t |, h
Their ment al focus is on the things t

direction and guidance. (8:5)

The outcomes for centring the thoughts on the flesh or on the spirit are very
different. When the flesh is the focus or concern of the mind, allowing its sinful

desires to control oneodos I|ife, the wult
mindiscentedon t he spirit, |l etting it gover
life is the real life of an approved relationship with the heavenly Father and his

Son. No | onger are those whom Godds s

They are reconciled to him as his beloved children and enjoy peace with him
and are assured of his loving help and care. (8:6)
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The reason that a focus on the flesh, the inclination to satisfy its sinful cravings,
can only lead to death is that the sinful nature is at enmity with God. This sinful

inclination or flesh is not subject t
of rebellion against the spirit of the law that finds its fulfilment in love for God
and fellow humans. Therefore, those w

by their sinful human nature, cannot please God. (8:7, 8)

To believers i n Rome, &athtfleshluuidtee s avy,

spirit, provided the spirit of God 1is
was no | nger I n control, beli evers
fl esh. o ey are Ain the spirMbtrongd anc

raving to satisfy sinful desires no longer dominates their

I r spirit., under the i mpel |
emselves uprightly. Therefo
fl esh, o t Ain the spirit.o This is
resideso in them. The Greek term for f
and so would be indicative of a cont
governing power in the lives of believers. (8:9)

| I ves. T

)
T
contrast (but, alla). A
h
conduct t
b

Paul added, ABut I f anyone does not F
(8:9) The apostle may here have been
with Goddés spirit, for | t id imparteditor o u g h
believers. (Compare Acts 2:33.) The spirit of Christ could also denote the same
spirit that he manifests, for his ever
and spirit. Persons who are not guided by the spirit of Christ demonstrate that

they do not belong to him. They are not members of his body.

For Christ to be in believers would mean that he would be at one with them and

they with him. When this is the case,
sinful nat ur e) f ginsbutithd spiitd[is] aleec bacause eof o

rio ghteousness. o0 (8:10) On account of
Believers, t hough, share in Christoads
divinely approved on the basis of their faith in him and his surrender of his life

for them. This has made it possible f
to enjoy a newness of life. Guided and directed by the holy spirit, they are not

dead in trespasses and si nsiththeeternal i ve

sinless state in prospect.

The spirit powerfully at work in believers is the same spirit that raised Jesus
from the dead. When the holy spirit has a permanent home in believers, the
Fat her , through t he spinotiitall maeusciipd)i ng i
impart life to their mortal bodies. There are two different Greek manuscript
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readings (did tou enoikountoggenitive case] autou pneumatos en hymin

[ At hrough the i ndwel | diantgenakburdtausatives pi r i
case] autod pneimaen hyminibecause of the indwell i
The genitive construction points to the spirit as the agency through which the

new life is imparted, whereas the accusative construction expresses the reason

for a future granting of life to be the indwelling of the spirit. (8:11)

Being persons enjoying a newness of I
within them, Paul and his brothers or fellow believers were not in debt to the

flesh. They were not obligated to satisfy the cravings of their human nature,

| i ving fiaccording to the fleshd or <co
sinful human condition craved. (8:12)

For them to Iive Aaccording to the fI
sinful human nature would lead to death, for they would be conducting
themselves contrary to the liberation from sin and death that Jesus had effected

by dying sacrificially for them. N
they would be killing the practices of the body, that is, the corrupt ways in

which the sinful inclinations of the body were ever-ready to assert themselves.

This would mean life for them, as they would continue to live a newness of life

as Goddos beloved children. (8:13)

All who let themselves be ledby Godo&és spirit are his s
bel oved family. (8:14) They are free i
spirit of slavery resulting in their again having fear (as would one in a state of

slavery who obeys his master out of fear). Under the law arrangement, those

who were subject to it were reminded of their failings and so did have fear of the
consequences. The execution of the penalties the law prescribed were to induce

fear as a preventive measure, serving as a warning to all as to what could happen

to them if they became guilty of the same offenses. (8:15; Deuteronomy 6:13-

15, 24; 13:6-11; 17:12, 13; 19:16-20; 21:20, 21)

Using a strong marker of contrast (alla, meani ng HAbut o) , Paul
you received aTthipd riigpiorfi ts omnfs hs @n dDhi p
them to have a strong inner conviction that their heavenly Father deeply loves

them and will continue to care for them. (8:15)

In keeping with this spirit of sonship, the divinely granted conviction of being
approved sons on the basis of faith ir
transl iterated abbsimitgtes arte iofothe iniiah birbpke 0 (
sounds a baby makes and so can convey the intimacy, submission, trust, and

affection of a young chidwhen saying fApapao or fddad
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abbais followed by ho patér( it he Fat her 6). The conte
ho patér serves to define abba. Therefore, evidently to be regarded as a

vocative, hopatétrc oul d be transl ateedth APatrFheher
expresses the believerods relationship
responsibilities associated therewith. (8:15)

Godos spirit operating wi t hin t hem
conviction, inclination, and disposition) that they are his children. Their own
spirit is fully receptive to the Holy Spirit, confirming that they are members of
their heavenly Fatheroés family. (8:16)

As children of God, they are also his heirs, with a marvellous inheritance in
prospect. They are joint heirs with Christ. The Father granted his Son, upon the
completion of his earthly course in faithfulness, all authority in heaven and on
earth as his inheritance. With Christ, believers will share in the blessings that
this inheritance makes possible. As was true in his case, they undergo distress.
(Compare Mark 8:34, 35; Hebrews 12:4-11; 1 Peter 4:16; 5:9, 10.) Being

me mbers of Christds body, they are p
sufferers while remaining faithful to God, they are assured of becoming fellow
sharers in glory, enjoying the blessirt

family of children and being able to reflect his image flawlessly for all eternity.
(8:17)

Upon being united to Christ, believers will share his glory or splendor, coming

to be like him and seeing him as the magnificent and flawless reflection of his
Fatheroés very being. ( Coplizemefere, Rdd b r e ws
regarded the ndAsufferings of t hen pres.
believers endure on account of their
comparing with the transcendent glory to be revealed in them. So surpassingly

great will be the magnificence of what they will be granted that the pains and

trials of the past will not amount to anything. (8:18)

Human sinfulness has had a damaging effect on the whole environment, with

resultant harm to plant and animal life. Seemingly, for this reason, Paul referred

to the creation as wai tilaignofwhe soflsofeager
God. o This would be when believers a
persons free from sin, ushering in a new era that would bring an end to the

baneful effects human sinfulness has had on the whole creation. (8:19)

Theoutworki ng of Godbés condemnation of hum
creation came to be subjected to futility, sharing in the pain and suffering that
would otherwise not have existed. (Compare Jeremiah 4:23-26; 14:1-7; 23:10.)
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It was not of its own will or choice that the creation was subjected to such a

vain, futile, or empty existence, but God subjected it, not shielding it from the

ruinous impact of human sinfulness. Nevertheless, though God thus willed
matters, he did so onothelreatiomiwetf il beof t h
liberated from the slavery of ruin [to share] in the freedom of the glory of the
children of God. o (8: 20, 21) The futi
continue, but the God-given hope assured that it would end. Whenthei c hi | dr en
of Godo are revealed in the magnific
creation would be freed from the bondage in which it shared on account of

Godbébs adverse judgment of human sinf ul
undergo senseless devastation and ruin.

As to the present condition of the cr
creation is groaning together and i s j
(8:22) It appears that, based on what he and fellow believers could observe all

around them, they knew or were aware of a world in a state of ruin and decay.

Especially would this have been a stark reality in times of war and famine. Even

in the case of wh at today would be p
sinfulness often contributes to an intensification of the harmful effects on the

whole environment. The ruin and devastation present a mournful spectacle,

making it appropriate to speak of the whole creation as groaning and being in

pain on account of the unfavourable circumstances that can be attributed to

human sinfulness.

ABut not onlyodo is the whole creation |
the firstfruits of the spirit & also we ourselves groan within our very selves,
awaiting sonship [adoptionassons ] , t he redemption of ou

the spirit is being identified as the firstfruits, providing a foretaste of the fulness
of sonship that believers will come to enjoy. (8:23; see the Notes section for
additional comments and another possibleme ani ng of Afirstfrui

A number of translations paraphrase the words about the spirit to convey an
explicit significance. AANnd 1t I's pl a
Spirit are in a stateps)f MWhatf uils tmearse
to whom the Spirit is given as the firstfruits of the harvest to come, are groaning

i nwardly. o (REB) AWe have the Spirit
(NCV) In Ephesians 1:14, the spirit is designated as the arrabonorthe A f i r st
instalmentdo o f the inheritance, serving as
i nheritance that i1s stild!l i n prospect

Despite being so highly favoured by having the spirit operating powerfully
within them, believers still groan inwardly. This is because they are not fully
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liberated from the human weaknesses and inclinations that prevent them from
reflecting the image of their heavenly Father faultlessly. The adoption for which
they are earnestly waiting is their being constituted sinless sons or children of
God. This requires redemption or liberation from the body in which the sinful
inclinations are still at work.

Linking Ahopeo to salvati on, Paul con
hope that is seen is not ho p e ; for does one hope fo
redemption of the body is yet future, and so the fullness of salvation is not yet

the believerods possession but I's i n p

hope of obtaining (tfitiaédeath anade possibleoUpon Chr i s
putting faith in Christ and what he did for them, believers received the spirit as

the first instalment that provided a solid basis for the hope of salvation. So, not

in full possession, but, in hope, they were saved. Hope is no longer necessary

when the object of oneds hope i s seen
the Notes section for additional comments.)

Al f, however, 0 as the apostle added,
wi t h endur an c everythehdpe hd &s et nbtdeen trénsormed

into full possession. This requires that they steadfastly wait for the fulfilment of

their hope (full sonship in the sinless state).

8: 26-38 True sanctification —its assurance.
Verses 2627 True sanctifcation

When enduring trials or distress and patiently waiting for the fulfillment of their

hope, believers find themselves in a quandary about just what they need to do or

wh at t o request I n prayer . At such t
supporting them in their weakness. Although they themselves may not know

how to pray as would be necessary under the circumstances, the spirit intercedes

with fiunuttered groanso or with sighs
On account of the workingof God6s spirit within them,
inwardly to what they are facing. (8:26)

Our heavenly Father, who searches the hearts or the deep inner selves,
understands the spirit-induced groaning or sighing (the minding or longing of

the spirit). This si ghi ng, to which the spirit
holy ones. o0 I n being Aaccording to Go
and constitutes a plea for aid to hol
because of their faith in Christ and their life of faith. (8:27)
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Verses 2834 True sanctification —its assurance.

The assurance of help even when unable to formulate an appropriate petition in

prayer is not the only reason believers have for confidence in times of distress.

In their case, as persons who love God, all things work together for their good.
According to another manuscript readi:
for their goodo or, Ain all t hings, G
include suffering or distress, which, when faithfully endured, produces a

stronger faith, one of tested quality. Paul also referred to those who love God as

being ficall ed ones according to his p
or invitation to humans to be his beloved children. As those who responded to

the call, accepting his arrangement for having their sins forgiven and being

reconciled to him on the basis of their faith in his Son and his laying down his

| i fe for them, they proved to be dcall

God foreknew that there would be persons who would love him, and he
predestined, foreordained, or predetermined that they would be conformed to the

Ai mage of his Sond or would come to L
make 1t possi bl e nfsoor tao Ilcaorngee ifna noi |bye ionf
Son being the Afirstborno or preeminert
Godoés children. (8:29)

When the time came for humans to become part of this family, the family he had
predestined or predetermined to come into being, God extended his call to them,

inviting them to abandon a life focused on indulging their sinful desires and to

do his will as obedient children. Individuals who responded in faith to his Son

and the forgiveness of sins made possible through him were justified or
accounted as fArighteouso or approved.
Aglorified, o granting them the dignit
and protection. Yet ahead is the bestowal of the full glory or splendor & the

status of sinless sons who flawlessly reflect the image of his unique Son. (8:30)

Il n view of all that God has done, Paul
say regarding these things? |If God i ¢
implied answer to the second question points to the only thing that can be added.

With God on the side of believers, no one can have success in opposing them or

in inflicting lasting harm. (8:31)

Our heavenly Father has already made the supreme sacrifice, the sacrifice which
believers have, in faith, appreciative
but gave him up for all/l of us, 0 maki n
their sins, to be reconciled to him, and to become recipients of his tender care
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and deep love. In view of the supreme sacrifice our heavenly Father has made
for us in expression of his love, how could we possibly doubt that he, with his
Son, would also graciously grant us everything we might need as his beloved
children? This assures us that he will come to our aid in times of distress. (8:32)

Can anyone Dbring a |l egitimate accusat.
disqualify them from being recipients of his gracious gifts? No, for God himself

has justified them, accounting them as approved on the basis of their faith in his

Son and what he accomplished by his sacrificial death. (8:33)

Can anyone rightly condemn believers, rendering an adverse judgment that

woul d deprive them of Godos | ove and j
for them. More than that, the Son of God is alive. He was raised from the dead

and iIis now at hi s Hasourddipro&s troghtashand
intimate and dearly beloved, Christ Jesus can and does plead our cause. (8:34)

Verses 3539 True sarctification —its climatic triumph

Nothing will stop the Son of God from interceding for believers, for nothing will

separate them from his love. The apostle Paul highlighted this in question form.

AWho wil/l separate wus fr ciomortdistessdr ove
persecution or hunger or nakedness or
come to see that the unfavorable circumstances of friends could endanger their

personal welfare or safety, they may fearfully withdraw and cease to be

supportive and caring. Never will this be the case with the one who laid down

his life for us. Regardless of the hardships, threats, or dangers believers may

face, Jesus Christ will continue to be there for them as their loyal friend.

The circumstances of believers may prove to be severe, fitting the description of
Psalm 44:22 (43: 23, L XX) , AnFor your S
| ong; w e wer e accounted as sheep f o
continually, believers may experience suffering because ofbei ng Godds pe
Hateful opposers may treat them like defenceless sheep fit for slaughter (not

humanely as fellow humans).

Despite the trials and hardships believers were then enduring, Paul could say,

ABut in all these thimhmigm,whwe hhase Itov ad
IS because nothing separated them from the love of Christ. With his help, they

were victorious or able to endure affliction and distress in faithfulness. (8:37)

Paul expressed the conviction that neither death, life, angels, governments,
things then existing, things to come, powers, height, depth, nor any other
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creation would be able to separate bel
Christ Jesus our Lord.o (8:38, 39)

Neither the violent death with which persecutors might threaten believers nor
their assurance that they could live if they denied their faith would succeed in
effecting a rift with Christ. Though angels possess greater power than do
humans, it would not be strong enough to separate believers from divine love,
and no earthly governmental authority could do so. Nothing that then existed or
might yet come into being could cut them off from divine love. No power
whatsoever could force a separation. It did not matter whether that power
existed in the height (the superhuman element of darkness in the spirit realm) or
the depth (Hades or the realm of the dead). Nothing whatsoever in all creation
could effect a separation from At he |
Lord. o

As the express image of his Father, Jesus perfectly refl ects
This |l ove is Aino him, fully occupyi ng¢
Jesus is love in his very nature. With God on the side of believers and Jesus
intercession for them, believers are assured of victory regardless of what they

may have to face.

Notes:
Certain manuscripts contain a shorter reading for Romans 8:23. The reference to

Asonshipd or Aadoptiono is omitted, a
Aawaiting the redemption of our body. C

Early bel i evers may perhaps be represent
spirito (Romans 8:23) from the standp
or 1 nitial out pouring of Godo6s spirit.

number of believers would receive the spirit.

The Greek teozh ftam @ adwedne@n fApreseryv
wor ds, Ain hope we were savedo (Roman
preserved by their hope, for their hope sustained them and enabled them to

remain faithful to God and Christ while undergoing trials and distress.

Depending on the Greek manuscript reading, the concluding phrase in Romans

8: 24 can express two different meani n
(2) AWhy wait for what one sees?0
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Romans 9: 133

9:1-13 God’ s past puhepmosten i n | sr ael

Verses15 | srael s national position

Romans 9-11 is parenthetical. In the unfolding of the gospel of grace, what

about the Jew? The gospel as éryotee pow
who believesd had been announced in t
t h e Wheemcor@menting on the unbelief of fellow Jews, Paul used very

strong language. He referred to those who adamantly rejected Christ as having

killed him and acting against the interests of all humans through their efforts to

prevent the glad tidings about him from being proclaimed to the Gentiles. (1
Thessal onians 2: 14, 15) The apostl eods
accuse him of having turned against his own people. Paul, however, left no

doubt about the depth of concern and love he had for fellow Jews. He solemnly

decl ar ed, A am speaking the truth ir
testifies to me in holy spirit, that | have much grief and unceasing pain in my
heart.o (9:1, 2)

The Son of God is the embodiment of the truth, being the one who fully revealed

his Father. As a believer AdAino or at
truth, Paul could not possibly be lying. Moreover, his conscience, enlightened

and guided by the Holy Spirit, attested how he felt about his fellow countrymen.

He was grieved that they were missing out on the privileges and blessings that

would result from their responding in faith to Jesus Christ. In his heart or his

inmost self, Paul was continually pained because of this.

He would have been willing to do anything possible to help fellow Jews, his
Abr ot herso or Airel atives according tc
through his Son. Paul would have been willing to sacrifice for them to the point

of being declared fAanathema, 0 a curse
sake. (9:3)

The apostle sincerely felt this way Db
and on account of the privileges they didandcouldhave. They wer e i
Godbs peopl e. (Deuteronomy 7:6) Sonshi
service at the sanctuary, and the promises were all theirs. (9:4)

As a people, their forefathers had be
son. (Exodus 4:22; Jeremiah 31:9) Because of having been adopted as a
firstborn son, they came to share in other privileges and blessings.
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Of all the nations, they alone experienced an awesome manifestation of divine
glory at Mount Sinai. This glory appeared to them like a consuming fire on the
summit of the mountain. (Exodus 24:16,
dwelling representatively among his people at the sanctuary. (Exodus 25:8;
40:34-38; Deuteronomy 4:7; 2 Chronicles 5:13, 14; compare 1 Samuel 4:21, 22.)

Paul did not identify the specific covenants. One of them would have been the

covenant God made with the Israelites at Mount Sinai after their departure from

Egypt. (Exodus 24:3-8; 1 Kings 8:9) Another covenant would have been the one

he concluded many decades earlier with their ancestor Abraham, assuring him

that in his fAseedo all the famil-i es o
21; 22:16-18; Acts 3:25) The covenant with David revealed that the Messiah

would come through his line of descent, and so it may also have been one of the

covenants Paul had in mind. (2 Samuel 7:12-16; Psalm 89:3, 4; compare Luke

1:32.)

Only the Israelites were given the law, which stood out prominently among the

laws existing among other nations. (Exodus 24:12) In Deuteronomy 4:8 (REB),

Moses is quoted as telling the peopl e,
and laws are so just, as is all this code of laws which | am setting before you
today?o

The Israelites were unique in having an arrangement for worship that God had
authorized. It included a divinely appointed priesthood, sacrifices, and annual
festivals, and a sanctuary and associated items made according to divinely given
specifications. (Hebrews 8:5; 9:1-7)

The promises focused on the coming of t he fAseed, 06 the Mes:s
Abraham, Isaac, Jacob, Judah and, finally, through the royal line of David the

son of Jesse and all the blessings that would result. (Genesis 12:2, 3; 17:19;

25:23; 28:12-16; 49:9, 10; Isaiah 11:1-10)

The fAf at h dorsofothe tsraelitea weee éABraham, Isaac, and Jacob.
AAccording to the flesho or natur al C
whom Christ came. (Matthew 1:2; Luke 3:34) This was indeed the greatest
honor. Because God was the source of everything that made the Israelites stand
out as different among the nations, Paul appears to have been moved to make an

expression of t hanks, Al May ] God, t h
[l i terally, i nto the ages]. Amen. 0o (
comments.)
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Verses 61 3 |l srael s spiritual el ectio

Il n view of Paul dés focus on those who I
to God through Christ, the question logically arose about why so few of the

Jews, who had been highly privileged and were the first to receive the invitation,

responded in faith. Did this mean that the word of God had failed, not

succeeding in accomplishing the purpose for which it was directed to the Jews?
Paul 6s answer was, No. He e xlprdeldaren e d ,
truly] I srael .o (9:6)

Natural descent from Abraham, Isaac, and Jacob (whose name was changed to

Israel [Genesis 32:28]) did not make one an Israelite in the real sense of the

wor d. The name Al srael 06 may be defi ne
contends, 0 implying a relationship wit
into being on the basis of natural descent. Using historical examples, Paul

established this point.

Abraham fathered Ishmael and, after the death of Sarah, had six sons by Keturah
(Zimran, Jokshan, Medan, Midian, Ishbak, and Shuah). (Genesis 16:15, 16;
25:1, 2) Although I shmael was Abr aham
designated as Abrahambés fiseed. o (9:7)
Abraham were his children or like him in their relationship to God, but, as

Abraham was tol d, Aln | saac wil |l see
Accordingly, as Paul added, AThe chi
procreative funct i oohGod, but tke childieh of thdr e i

d
I
c
promi se are counted as the seed. o (9: €

God i1is the one who made the promise
promi seo through his representative al
wi | | have a senGenéd9i 9; 18ompa 14) As

Isaac had a relationship with God (as did his father) and, therefore, was a true
son of Abraham.

Paul next called attention to another case. Rebekah conceived twins by her
husband Isaac. Before the fraternal twin boys were born and neither one of them
had done anything good or bad, Rebek:

el der wi || serve the younger. o0 This i
not be the preemi nent o nathisdevelpoedtd s pu
Paul added parenthetically, that, wit
purpose might continue, not fAout of 0 ¢

his calling. (9:10-12)

82



Neither one of the twins had done any works that provided a basis for the divine

choice. | saac, too, had no works that
was not even conceived at the time the divine promise was given to Abraham.
Therefore, as Paul noted in caogsingecti o

continued to be independent of works. In his foreknowledge, God chose the twin
that would best serve his purpose. The later history confirmed that Esau and his
descendants would not have been suitable. They chose not to have a relationship
with God, and merited the divine judgment expressed centuries later in Malachi
1:2, 3, il | oved Jacob, but | hat ed E-=s

9:14-3 3 God’ s pastHipsaverpigntye i n | sr ael
Verse 14 An objection offered

Paul anticipated that the manner in which God deals would give rise to questions

about his jJjustice. AWhat, then, shal/l
injustice on Godods part?o0 Paul t hen ¢
may it bel!o (9:14)

Verses 1529 The objectionansweredeGod’ s ri ghteous so

As the Creator, God has every right to act according to his purpose. Paul backed

this up with words Moses is quoted as saying and which words represent an
expression of Godbés choosing (Etxodus
whomever | may be merciful, and | will be compassionate to whomever | may

be compassionate. o (9:15)

Ulti mately, the divine prerogative or
election or choosing. Therefore, as Paul summed up, it is not dependent on the

one wishing (or desiring a certain outcome) or the one running (or pursuing with

a view to obtaining on the basis of merit) but on God who has mercy. (9:16)

To prove this, Paul called attention
this [purpose] | have raised you up [you have been kept (Exodus 9:16, LXX)],

that | may show my power in you and that my name may be declared in all the
earth.o (9:17)

Pharaoh had been fAraised upo or all owe
According to the reading of the Septuagint, he had been kept or spared from
having divine judgment I mmedi ately ex

purpose to have his own power revealed in Pharaoh, with Pharaoh being the
means for achieving this purpose. God did so by using Phar oahoés r ep
defiance as the occasion for bringing devastating plagues upon the land of
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Egypt, which plagues demonstrated the matchless power that no human might
could resist. Additionall vy, this serv
far beyond the borders of the land of Egypt. What befell Pharaoh and the

Egyptians became widely known, and the name of the God of the Hebrews

(YHWH) continued to be associated with it even in later years. (Joshua 2:10, 11;

9:9; 1 Samuel 4:8)

Applying the significance of the developments involving Pharaoh, Paul
continued, ASo, t hen, he [ God] 'S me|
whomever he wishes. o (9:18) I n the cac
show mercy to them and brought about their liberation. This was not because

they merited his favourable attention, for they had defiled themselves with

idolatrous practices in Egypt. The choosing served his purpose and fulfilled the

promise he had made to their ancestors. God acted for the sake of his name,

revealing himself to be deserving of unqualified trust. (Deuteronomy 4:20, 37,

38; 7:7-11; Ezekiel 20:4-10; 23:3, 8)

As for hardening, this occurred in connection with Pharaoh. The miraculous

signs and the devastating plagues did not move him to yield and voluntarily

all ow the | srael i tes t o | eave Egypt.
hardening response in Pharaoh, for he obstinately persisted in his defiant stance

and refused to obey YHWHOG6s commind r e
7:3,9-13, 20-22; 8:5-32; 9:1-35; 10:1-27)

Again Paul anticipated an objection. |
manuscripts], does he [ God] stildl fin
If all is dependent on God and human merit is excluded when it comes to having

his favour, why would he still find fault with the way in which individuals

conduct themselves? No one is in any position successfully to oppose what he

has purposed. When raising this objection, Paul did not here include the point
about the choicet hat humans can make of either

t hemsel ves defiantly against It . The
however, does so by implication.

With personal merit not being the determining factor, someone might question

G o djastice or fairness. All humans are flawed and so should not all be granted

the same favourablet r eat ment ? Paul addressed thi
who really are you to be talking back to God? Will the thing fashioned say to the

one fashioning [it], Why have you made me this way? Or does not the potter

have the righto to do what he wants
noble purposes and one for ignoble or ordinary purposes from the same lump?

(9:20, 21; compare Isaiah 29:16; 45:9.)
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Theseque st i ons suggest that, I f Godos dece
different kinds of vessels, this is not to be attributed to any injustice on his part.
No human has any merit that would of necessity limit the kind of vessel or
person the divine moulding should produce. As the Maker or Potter, God deals
according to his purpose, which iIs not

The question Paul next raised is not grammatically complete. It does, though, set

forth the nature of the divine moulding process. God has every right to express

his wrath and to reveal his great power, acting swiftly against those who deserve
punishment. Instead, he has patiently put up with humans who have proved to be
Avessel so deserving of wr entehduramoedn f i t
his part has served his purpose to fime
of mercy, which he has previously prepared for glory 8 us, whom he called not

only from the Jews but -24alnesvery géngrabiam t h e
th at has passed since the first centu
wrat ho or persons deserving to have
provided the opportunity for individuals to respond, either hardening themselves

in defiant unbelief or responding in faith to the provision he has made through

his Son to be reconciled to him as his beloved children.

That divine patience serves as the moulding process, providing an opportunity

for individuals to submit confirmedmtha h t o
prophecy of Jeremiah. The prophet observed a potter reworking a spoiled vessel

into another vessel that met his approval. The word of YHWH then came to
Jeremi ah, revealing the significance
thepotter 6s hand, so are you in my hand
may declare concerning a nation or a kingdom, that | will pluck up and break

down and destroy it, but if that nation, concerning which | have spoken, turns

from its evil, I will change my mind about the disaster that | intended to bring on

it. And at another moment | may declare concerning a nation or a kingdom that |

will build and plant it, but if it does evil in my sight, not listening to my voice,

then I will change my mind aboutthe good t hat I had 1int
(Jeremiah 18:2-10, NRSV)

The same reason for divine patience is found in 2 Peter 3:9. God is not slow
about fulfilling his promise, but he is patient, not wanting anyone to be
destroyed but deasipreinnq@nicael.l0 to come t c

It is to those who come to repentance that God extends mercy. They are the
Avessel s of mer cyo or persons who cC
compassion. To t hem, God has made kno:
possessor of matchless glory, dignity, or majesty and is in position lavishly to
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bestow blessings of incomparable grandeur. Nothing can equal sonship and the
fatherly care and love that being part of his family includes. (9:23)

Paul could refer to beessBpsevwvifoumelygy
glory, o6 for God had determined before
approved children would share the glory of his unique Son who flawlessly

reflects his image. (9:23)

The divine calling to be reconciled to him as his children had not been limited to
a particular people or nation. The invitation had been extended not only to Jews
butalsotonon-J ewi sh peoples (the finationso).

Paul backed up his statement regarding the divine calling from the Scriptures.

He firistquoted from Hosea, A | wi || cal | t
peopl eb; and her [who was] not bel ove
9:25) AAnd i1t wil/l be in the place, w
people, 6 thededt sy nwi lolf lHWdecdli vi ng C

LXX; Romans 9:26)

Although the words of the quotation from Hosea 2:23(25) are not the same in

Romans 9:25, they are in harmony with the message conveyed through the

prophet. In the original setting, these words applied to the Israelites of the ten-

tribe kingdom. As a result of their pursuit of idolatry and their disregard for

Godos | aw, they were no | onger Godos |
non-J ewi sh peopl es. YHWHO s Israditeseddtnoton o f
permanently cut them off from the possibility of being reconciled to him. By

i mplication, this did not forever deb
coming to be such and so also objects of his love.

The part of Hosea (1:10 [2:1]), which is quoted in Romans 9:26, corresponds to

the language of the Septuagint. In Hosea 1:10 (2:1), the Hebrew word magom

and the corresponding Greek word toposb asi cal l'y mean Apl ac
strong possibility that udedidomgidally wse i
mean fiin the place ofo or Ainstead of
comments on Romans 9:26.)

The apparent application Paul made of Hosea 1:10 (2:1) relates to the Gentiles

who formerly wer e nottastheidolarous IsraelifesinrGo d 6 s
the ten-tribe kingdom had ceased to be his people). Nevertheless, to the non-

Jewi sh people, the opportunity woul d I
God. o
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Focusing on | srael.|, Paul mbeond theesahsof r om |
Israel may be as the sand of the sea, [only] the remnant will be saved. For a

word [the] Lord will carry out on eart
from Isaiah 10:22, 23, Paul made it clear that one should not expect all who are

Israelites by natural descent to become sharers in the blessings God has

promised to his people. After the foretold exile, only a remnant of the far larger

number of Israelites (likened to the sand of the sea) repentantly returned to

YHWH. In keeping with past history, only a remnant would be saved and share

in the inheritance of all whom God recognizes as his approved children. (9:27,

28; see the Notes section for additional comments on 9:28.)

To highlight the comparatively small number who would make up this remnant,

Paul guoted from I saiah 1: 9, nlf t he
Text and Dead Sea Scroll of Isaiah) of hosts] had not left us a seed [survivors],
we would have become | i ke Sodom and n

time of Isaiah, the enemy invaders decimated the population of Judah to such an
extent that, had it not been for divine intervention, the destruction would have
been as complete as that of Sodom and Gomorrah centuries earlier. (9:29)

Verses 3603 3 | sr anelo’'fs Godj' esctriiqght eousne:

Based on what he had presented, d&aul I
say?0 The ap p a\hae coriclusionhstmuldgbb tirawn fsom the

record in the holy writings? People of the non-Jewish nations did not pursue the

way of righteousness by striving to observe the law, for it had not been given to

them. Yet, among them were those who attained righteousness or an approved
standing with God fAout of faith, o put
had made through his Son for their sins to be forgiven. (9:30)

| srael i tes, however, did pursue the
conform to it. Being the Al aw of right
As fl awed humans, t hd hlesd aeavl, 0t drditd er

to live up to its requirements and to act in harmony with the purpose for which it
had been given. (9:31)

Setting forth the reason for their failure, Paul explained that it was because of
pursuing the | aw,bufindtasowtutofoff aviotrtk s .
problem was that their efforts did not rely on faith in God. Their striving to

observe the law did not have its origin in faith, but they relied on their own

efforts, seeking to be divinely approved through conformity to the letter of the

law.
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This emphasis on the role of human effort proved to be an obstacle in
recognizing their hopeless sinful state and looking to the provision God had
made through his Son for forgiveness of their sins and the attainment of an

acceptable standing before him, They,
stone of stumbling, 6 the one 1saiah
ALook! | am |l aying in Zion a stone [ 0c¢
falling, and the one believingon hi m wi | | not be put sha

The quotation in Romans 9:33 is drawn in part from Isaiah 8:14 and Isaiah
28:16. YHWH would be a sanctuary or a place of true protection for those who
would treat him as holy and who would have a wholesome fear of or reverential
regard for him. At the same time, he would prove to be a stone causing
stumbling to the Israelites who failed to put their trust in him. (Isaiah 8:13, 14)
Likewise, Jesus Christ, the direct representative of his Father, became a stone
occasioning stumbling to those who persisted in unbelief. He is the stone his
Father laid in Zion (with Zion seemingly being representative of all Israel to
which the Father sent his Son), the sure foundation on which all who become
part of the family of approved children are built like stones that align with it.
Their faith in him is expressed through loyal adherence to his example and
teaching. No one putting faith, confidence, or trust in Jesus Christ as the stone
laid in Zion will be put to shame. No one will experience the panic and
humiliation that comes to those who see the object of their confidence shown up
as unreliable.

Notes:

According to the |I|iteral Greek readi
according to the f | e sthe[onk]beingovdral|Gbdp we d
bl essed into the ages. Amen. 0 Theref or
to be a reference to Christ as being
bl essed for ever Amen. 0 ( ddeyeBpraised Chr i s
Amen. o (NIV) AThey are the earthly fa
God over all. Praise him forever! Amer
Nowhere in Paul és | etters, though, 1is
translations are explicitinnotl i nki ng the words to Chri
above all, be bl essed for ever! Amen.
forever. Amen. o ( NAB) A | pray that Go
forever! Amen. o (CEV)

After his resurrection, Jesus Christ was granted all authority in heaven and on
eart h. (Matthew 28:18) So he could ri
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There is a possibility, therefore, that Romans 9:5 means that Christ is over all,

with the expression of blessing applyingtothe Fat her ( AChr i st o
[ May ] God be Dblessed forever. Amen. 0)
expressions to God. (Romans 1:25; 7:25; 2 Corinthians 1:3; 9:15; Ephesians 1:3;

1 Timothy 1:17)

In Romans 9:26, the apostle Paul made use of Hosea 1:10 (2:1) to establish that

persons who were once not Godods peopl
God. 0 Therefore, whet her Ain the plac
phrase signifies fAinstead ofoontee i mma
apostl eds devel opment of the subject.

A number of translations have adopted
reference to fplace. 0 Al nMytPeaodp | @f, 6 b @ i
shall be called Children-of-the-Living-God . 0 (lHDasakha R2They wer
call ed, 6You are not my people, 6 but
|l i ving God. 60 ( Ho s e aUndl eslsdll gesdRehemaamsatt 9 : 2
dass man zu ihnen sagt: »lhr seid nicht mein Volk«, wird man zu ihnen sagen:

»0 ihr Kinder des lebendigen Gottesf«cAnd i t mu s t occur ,
saying to them, AYou are not my peopl
children of the living God! 0) (UHd sea

es soll geschehen: Anstathss zu ihnen gesagt wurde: »lhr seid nicht mein
Volk«, sollen sie Kinder des lebendigen Gottes genannt wefdead.it must
occur : |l nstead of i1ts having been sai
shall be called sons of the living God.) (Romans 9:26, Luther, 1984 revision
[German])

| f the term fAplaced is to be underst
meaning could be that, while the Israelites were in their land and engaged in

i dol atry, they ceased to betdland s pec
repentant remnant of | sraelites woul d

l i ving God. o

In Romans 9:28, numerous manuscripts contain an expanded reading that
i ncludes words found in the Septuagi:-tr
finishing and shortening a word [a sentence, an accounting, or a deed] in
righteousness, because a shortened word [sentence, accounting, or deed] the
Lord wild| carry out on the earth. o T
executing justice, the Lord would completely and in a short time or quickly
carry out his word respecting the inhabitants of the land. No protracted period
would be involved in performing the deed that his word of warning had
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expressed. The Gr elégky hds eoftem beeh @enderedi wo r d ¢
Asentenceo (NAB, NJB, NRSV, REB) and c

Romans 10: 121

10. God's present purpose for 1|1srael

Verses15 | sr ael S present condition

Verses 621 Present salvation for both Jew and Gentile

Addressing bkRérieverBawls didbmwoitnued t o e
for his fellow countrymen. Il n his dhe
would attain salvation, being reconciled to God through Christ as his beloved

children, and this was expressed in his prayer for them. (10:1; see the Notes

section for additional comments.)

Based on his own experience, he could testify to the reality of the zeal for God

his fellow Jews had, but It was not
Their zeal was based on seeking to gain merit through law observance. They did

not Aknowo ofr recogni ze that an appr
result through faith in his Son and the provision for forgiveness of sins made

possible through him.

The unbelieving Jews remainedini gnor ance concerning th
God, 0 failing to recognize how the ric
be attained. Therefore, they endeavoured to establish their own righteousness or

right standing with God on the basis of law observance and did not submit to his

Ari ghteousnesso or his arrangement f or
with him. (10:3)

Regarding the divinely appointed way t
the end of the law [is] Christ for [resultant] righte o usness t o al | W
The reference to Christods being the
understood, and this is reflected in the renderings of translations. (10:4)

One meaning could be that the | aw end:
makes the Law no longer necessary for those who become acceptable to God by
faith.o (CEV) #AChrist ended the | aw s
be right with God. o (NCV)
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Another significance would be that the law finds its fulfilment or full meaning in

Chri st. AThe [HilenthnaCérist Socthatralt who havs faith

wi | | be justified. o (NJB) AChri st gi Vv
footnote)

A third possibility is that, in Christ, the goal or purpose of the law is attained.

AFor Chri st has accomplished the whol
him are made r i gbenn mitiChribtus Stodds. Zel efreitht, T )

um das es im Gesetz geht: Jeder, der an ihn glaubt, wird flr gerecht erklart.

(For with Christ the goal, which the law is about, is attained: Everyone who

believes on him will be declared righteous.) (German, Neue Genfer
UbersetzungDenn mit Christus ist die Absicht des Gesetzes vollkommen erfuillt.

Wer an ihn glaubt, wird vor Gott gerecht gesproch@rar, with Christ, the

purpose of the law is completely fulfilled. Whoever believes on him will be

declared righteous before God.) (German, Neues Lebén

Regardl ess of the precise significanc:
Christ, not law observance, is the basis for being granted a right standing before

God. Flawed humans simply cannot faultlessly live up to the law and obtain

divine approval on the basis of personal merit.

Concerning the righteousness attainable on the basis of the law (literally,

Arighteousness out of the | awo0o), Paul
the word as having been written by M
commandment s ] wi | | |l ive by them. o0 Ac

would mean life for the individual. (10:5; see the Notes section.)

The #Arighteousnesso or right standing
dependent on human effort. To back up this thought, Paul personified the
Ari ghteousness from faitho andrasequot ed

Deuteronomy 30:12-1 4 . ADo not say i n your heart
ascend into heaven?0 The purpose of S
bring Chri st down. (10:6) | t was al so

i nt o the a toyferghs aescéhthweuld hageabeen to raise Christ
from the dead. (10:7)

In the Masoretic Text and the Septuagint, there is no mention of descending into
the abyss, but the reference is to crossing to the other side of the sea. Paul may
have made the connection to ascending because Moses ascended Mount Sinai to
receive the law. The apostle possibly drew on the event involving Jonah when
referring to the descending into the abyss. Upon being tossed into the sea and
thereafter swallowed by the large seacreat ur e, Jonah came to
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(Jonah 2:4-6) Jesus mentioned the sign of Jonah in connection with his future
resurrection, and so it seems reasonable that Paul would have thought of this
sign. (Matthew 12:39, 40)

Thus the apostle made it clear that there was no need for anyone to ascend
heavenward to bring Chri st down in or
could be attained nor was it necessary to descend into the abyss, for Christ had

already been raised from the dead. No extraordinary human effort was needed to

obtain the right standing with God that resulted from faith.

To establish this point, Paul had the
words found in Deuteronomy 30: 14, A Bu
you, inyourmouth  and i n your heart. 60 The apo
as being fithe word of faith which we |
|t appears that the apostleds applicat
your God will circumcise your heart and the heart of your seed [offspring] so

that you wil/l | ove YHWH your God with

These words parallel the prophecy about the new covenant found in Jeremiah
31:31-34. The law of the new covenant was foretold to be written on hearts,
resulting in a true knowing of YHWH and an approved relationship with him
because sins would be forgiven.

It was on the basis of Christods sacri
being. Accordingly, the thought about a righteousness stemming from faith or
trust was expressed in Deuteronomy, for the words revealed a relationship that
YHWH would bring about and which would lead to genuine love for him, a love

from the fhearto or inner self .hisHe me
Son, and this is the Awordo or messag:é¢
They themselves had embraced it, and it was part of their inmost selves (in their

hearts). This dAwordo was also in the

children whose inner selves had been transformed, proclaimed the message to
others.

With specific reference to the fiword
Jesus Christ as Lord with your mouth and believe in your heart that God raised
him from the dead, you will be saved, for with the heart one believes for
righteousness, but with the mouth one

The confession or acknowledgment of Jesus as Lord involves more than a mere
expression of the lips. For believers, it means accepting him as their owner who
bought them with his precious blood and living a life that harmonizes with his
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teaching and his example of self-sacrificing love. (Luke 6:46; John 13:13-17, 34,
35; 1 Peter 1:17-19; 2 Peter 2:1)

The resurrection of Jesus is the confirmation that he is indeed the Son of God.
Therefore, faith in him of necessity
self is fully convinced that his Father resurrected him. The unconditional
acceptance of Jesus as Lord and the faith rooted in the inner self that God raised
him from the dead result in salvation. Believers cease to be dead in trespasses
and sins and enjoy a newness of [|ife

aA)

The faith or trust that originates from the heart or the inner self, the real person,

results in righteousness or a right standing before God. With the mouth, the faith
stemming from the heart I S expressed
salvation that has C 0me i nto the bel
acknowledgment of the mouth reflects the faith of the inner self.

In the world of unbelievers, the believer may become an object of hostility or
disdain. Faith in Jesus, however, will never lead to shattered hopes or
di sappoint ment s, Afor thgsschnEpeuyencte¢
believes in him wil.l not be put to she

No believer is excluded from this comforting assurance, for there is no
distinction between Jew and Greek (Greek being representative of all non-
Jewish peoples). Jesus i s ALord of all o and i s i
(10:12) All who call upon him, putting their faith in him and looking to him for
help and guidance, are assured of his generous response. According to John 1:14
and 16, from the fullness of his kindness, he imparted kindness upon kindness to
his disciples. Jesus manifested a disposition of matchless love, and believers
continue to be the objects of his loving care and compassionate concern. Their
salvation is assured and to be enjoyed in the fullest sense upon coming into
possession of the sinless state of Goc

The assurance is expressed in the quoa
everyone who calls wupon the name of t
Notes section for additional comments.) This calling is an expression of faith

and constitutes a recognition of Jesus as the Lord who has been granted all

authority in heaven and on earth. The forgiveness he effected through his death

for the human family made salvation possible, delivering believers from the
condemnatory judgment to which sin leads. In view of what he has done for

t hem, making the wultimate sacrifice
approved children, believers rightly look to Jesus for his continued aid and

guidance.
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To be able to call on Jesus, one would first have to believe in him. By means of
guestions, Paul drew attention to th
coming to be in a position to be able
will they call on one whom they have not believed? But how will they believe

on one of whom they have not heard? But how will they hear without

[ someoneds] preaching? But how wi | | t
15) Proclaimers of the message must be sent out. Their proclamation needs to be

heard and believed to be acted upon with a calling upon the Son of God.

That there would be individuals sent forth to announce the message or glad

tidings about Christ is implied in the quotation from lsaiah5 2 : 7, A How bea
[ are] the feet of those proclaiming gl
feet of those sent to announce good news would be a welcome sight to those

who would be receptive to the message. (10:15)

ABut not al | opond/favouraldythoe eech eorglraeds t i di ng
continued] | sai ah [ 53: 1, L X X] says,
(10:16; see the Notes section for additional comments.) The question implied

that, despite the proclamation of the message, many paid no attention to it,

dismissing it as not deserving to be believed.

Accordingly, belief, faith, or trust
Paul added, Abut the report through t|
manuscr i pt se]thedNote§ sedbion Tor additienad comments.) The
phrase, At hrough the word of Christ, ¢
report or message needing to be heard relates to Christ or that he is the one
Athroughod whom it came originally.

For it to be heard, a report or message must be proclaimed. So, with reference to

the Jews, Paul rai sed the question, A |
text, there are two words meaning An
ARabsolutely not. o

Paul answeredtheque st i on wi th a quotation from
all the earth their sound went out, and to the boundaries of the habitable land
their utterances. o (10:18)

In its original setting, the words of the psalmist applied to the impressive
testimony about the glory or splendour of God that the heavenly bodies
conveyed without audible speech or words, and which testimony reached all
regions of the earth. The apostle could fittingly appropriate the language of the
psalmist, for the glad tidings about Christ had been proclaimed throughout the
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Greco-Roman world. (Compare Colossians 1.5, 6, 23.) Therefore, the failure of
the Jews to respond to the message could not be attributed to their not having
had the opportunity to hear it.

The apostle Paul raised yetanoth er questi on, ADi d | srae
the answer he provided when quoting words he attributed to Moses, the apostle

was asking about | srael ds not Kknowing
to the non-Jewish peoples. The answer is (Deuteronomy 32 : 2 1 , LXX) ,

[YHWH] will make you jealous [with what is] not a nation; | will provoke you

with a senseless nation.o (10:19) T he
about when the Israelites saw non-Israelite people (without the standing of a

nation God had constituted and without the wisdom contained in the law) in a

more favorable situation than they were.

Paul referred to the words of Isaiah (65:1, LXX) as being even bolder in

establishing that God would be dealing favourably with non-l sr ael i t es.
found among [literally, 60in, 6 but not
me . I became mani fest to those who we

Notes section.) The fact that they were not seeking nor inquiring reveals that
they had no relationship with YHWH. They were not his people.

As for I srael, | saiah (65: 2, LXX) cont
have stretched out my hands to a dis
Accordingly, from their own Scriptures, the Israelites knew that non-Israelites

woul d r e c favowable at®atidnOwhile they themselves were acting

contrary to his appeal to them.

Notes:

l n Romans 10: 1, the ol dest extant man
[ more | iteral |l ymy hergandtiek supplicationsouGodk for ] of
them [ i s] for salvation. 0 Numerous | &
mi ssing in the early manuscripts. Stil
At hem. o

For Romans 10:5, the oldest extant manuscript ( P46 ) supports the

man who has done them wil/ live by [
say, AThe man who has done it [t hem ¢
manuscripts] wil/l l'ive by [literally,

According to the oldest extant manuscripts, Paul did not use the Greek word pas

(everyone) in his earlier quotation (Romans 9:33), but here, in Romans 10:11, he

did. His apparent reason being that the one who believes can be anyone who
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beli eves and, t heeerare inctudect in thefasaukaceoof math o b e
being put to shame.

In the Masoretic Text, Joel 2:32 (3:5) refers to calling on the name of YHWH

(the one represented by the name). The apostle Paul appropriated the words

(Romans 10:13), and the context indicates that his focus was on Christ. This is

i n harmony with what the Father decr
salvation through anyone else, nor is there any other name under heaven given

to the human race by which we are to ¢k

The quoted question in Romans 10:16 appears in a context relating to the
coming Messiah. (Isaiah 52:13-53:12) Appropriately, therefore, Paul used it
when commenting on the unresponsiveness of many Jews to the message about
Christ.

|l n Paul 6s quet a0t ab, i b h®o mahoe.dhis fermr fir e
can relate to the faculty of hearing, the hearing itself, or the content of what is

heard, the message, news, report, or rumour. The word akoéappears twice in

Romans 10:17. This raises the question as to whether akog in verse 17, should

be understood to relate to the content of the message (or to what is heard) as it is

in verse 16. Maintaining consistency in the translation of the Greek would favor
rendering the term as froenporitn, ov efirnseesss
17.

The Septuagint text of Isaiah 65:1 basically has the same words as Romans
10: 20, but they are i n reverse order.
seek me; I was found by those who wer €

Romans 11: 136
11. God’s future purpose for |srael
Verses 11 O | srael’ s national setting

After raising the question about whet
i nheritance, 0 -ceaturycPda), dPaulramsweredait withhaistrord
d e ni avermayit B! For I, too, am an Israelite, from the seed [or offspring]
of Abr aham, [ and] of the tribe of Ben
additional comments.) He had been shown extraordinary divine favor while a
persecutor of believers, with the resurrected Son of God personally revealing
himself to him. (Acts 9:1-6; 1 Timothy 1:12-16) If God had rejected Israel as a
whole, Paul may have been implying that he also would not have been shown
mercy. Another possibility is that the apostle was horrified about the very
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suggestion that God had rejected his people, for he himself was a descendant of
Abraham and an Israelite from the tribe of Benjamin.

God had foreknown Israel before it ever came into existence as a people, and so
it was inconceivable that he would reject the very people whom he had
foreknown when Abraham and Sarah were still childless. (11:2; Genesis 15:2-5)

Widespread unbelief among the natural descendants of Abraham, Isaac, and
Jacob might have suggested that God had rejected his people. The situation in
the ten-tribe kingdom of Israel during the time of Elijah, however, reveals that
this was not the case.

With a question, Paul called attentic
| srael, ALor d, y O ur paltass théy bavesddemolishedy h a v
and | only am | eft, and they are seelk

Notes section regarding 11:3.) According to his estimate of the situation, Elijah
considered himself to be t hmongthetey one
northern tribes of Israel, and his death would mean that there would be no one

left.

But what was the divine response? ql
who have not bowed the knee to Baal . @
Kings 19 (3 Kings 19, LXX), the words about the seven thousand men followed

a pronouncement of divine judgment that would be carried out through Hazael

(the future king of Syria), Jehu (the future king of the ten-tribe kingdom of

Israel), and Elisha (the successor of Elijah as prophet). The implication is that

those who had refused to engage in Baal worship would be spared. They

continued to be persons whom YHWH considered as his own people, whereas

he had rejected the others as meriting his wrath. (1 Kings 19:15-18 [3 Kings

19:15-18, LXX])

ATherefore, 0 on the basis of past his
present time, there has come to be a remnant according to the gracious [divine]

choice [literally, according to the choice of grace (or unmerited kindness or
favor)] . o Those who responded in fait
the beneficiaries of divine favor. Among the many who persisted in unbelief,

believers proved to be the remnant that God, in expression of his unmerited

kindness, elected or chose to be his approved children. (11:5)

With the election or choosing being ol
not dependent on works (literally, Ao
to be favor. (11:6; see the Notes section.) For the divine choosing to have been
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based on fiworkso or | aw observance Wwo.
have been earned or merited. It would then not have been an expression of
divine favor.

Paul rai sed the questi ont WhatWhowddtwe t h e n ?
conclude from the evidence presented?
attain, but the chosen ones did attair

Earlier, Paul mentioned that Israel sought to attain righteousness or a right
standing before God based on law observance or personal merit. (9:30-33) As
flawed humans, they could not succeed in faultlessly living up to the
requirements of the law and so did not attain the right standing before God that
they were seeking. Having responded in faith to the divine provision for having
their sins forgiven on the basis of CI
though, did obtain righteousness or a divinely approved standing. God
graciously chose them as his beloved children because they responded to his
way to be in an acceptable state before him. Those who persisted in unbelief,
rejecting the divine arrangement for attaining a divinely approved standing,
were hardened. They continued to be unresponsive to the appeal to become
reconciled to God through Christ.

To describe the hardened state, Paul used expressions from Deuteronomy 29:4,

Isaiah 29:10, and Psalm 69:22, 23 (68:23, 24, LXX, which words of the psalmist

he attributed to David). A Goegesthatale g i Vv ¢
not see, and ear s t hat do not hear ,
unresponsive state, the unbelievers proved to be in a condition comparable to

deep sl eep. Though they had eyes, t he
them, and their ears proved to be deaf insofar as responsive listening was

concerned.

AAnd David says, OLet their table bec
block and a retribution for them. Let their eyes be darkened that they may not
see, and always bend downt hei r back. 60 (11: 9, 10) 1
69:22, 23 (68:23, 24, LXX), although differing in word order, reflects the
reading of the extant Septuagint t ext
whatever they regarded as desirable for food and drink or what would be
essential for their well-b e i n g . The psalmistds appea
which his enemies looked to benefit them would actually harm them. Similarly,
in the case of those who persisted in unbelief, their pursuit of righteousness
according to their own choosing actually led to their spiritual injury. They
remained blind to Godbés way. |l nst ead ¢
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children, they remained enslaved to sin (comparable to having their backs
bowed down in servitude).

Verses1124 | srael ' s present national re |

In the first century CE, the majority of the Jews did not respond in faith to the
message about Christ. So Paul rai sed
t hey mi ght fstarblingiounb@iaf ®f suchra eature that recovery

would be impossible (as would be the case with persons who stumble, fall, and

injure themselves so seriously that they are unable to get up)? The apostle
answered the questi onbe!mphthda iscaw |tyh e A
his fellow Jews as leading to a spiritual benefit for the non-Jews. The result for

believing Gentiles proved to be salvation and served to incite unbelieving Jews

to jealousy. (11:11)

The fAmisstepo of tmeaetthanthe ficstrlawishybelievdrs t h e
began to focus more attention on making known the message about Christ to

Gentiles, with positive results in major cities of the Greco-Roman world. Non-

Jews who responded in faith ceased to be dead in trespasses and sins and thus

were saved or delivered from a state ¢
they came to be his free children, leading upright lives as persons no longer

enslaved to sinful ways. Their manner of life gave evidence of an inner joy and a
senseofwellkbei ng from being confident of G
them. (Compare Acts 8:1-8; 11:19-26; 13:44-49; 14:27; 15:3; 1 Corinthians 6:9-

11; Ephesians 2:1-7, 11-22.)

The tremendous change that faith in Christ had brought about in the lives of
Gentile believers would not escape the attention of unbelieving Jews and, in
time, would move godly ones among them to recognize the enviable spiritual
state Gentile believers enjoyed. This would serve to incite them to jealousy or to
look upon the faith that had so greatly benefited non-Jewish believers as also
being highly desirable for them.

The misstep of the majority of the Jews in failing to put faith in Christ resulted

i n Ariches for the worl do and their
pricl ess treasure of coming to be Godods
associated therewith made all other riches pale in value. Since a misstep on the

part of the majority of the Jews had brought such a great treasure to the world

and made it possible for non-Jewish believers to be spiritually enriched beyond
measur e, Ahow much more wil|l their fu
number of the godly Jewish remnant in the community of Jewish and non-
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Jewish believers would result in a great enrichment of this corporate body.
(11:12)

With these expressions about his fellow Jews, Paul did not intend to minimize

his mission to the Gentiles. As the apostle to the Gentiles, he addressed non-
Jewi sh believers, telling t(li&3nPaudl hat |
highly valued having been personally entrusted by Jesus Christ to serve in this

capacity. (Compare Acts 22:17-21; 26:12-18; 1 Timothy 1:12-14.)

At the same time, the apostle deeply cared about fellow Jews and his desire was
that, through his ministry, he might be able to incite some of them to the kind of
jealousy that would move them to put faith in Jesus Christ, resulting in their
salvation or their deliverance from sin and condemnation. (11:14)

On account of unbel 1 enbt,possdsathelagpevedf el | o
standing before God that faith in Christ had made possible. Accordingly, their

unbelief had led to divine rejection. Their rejection, though, had resulted in an

extensive proclamation of Christ in the Gentile world, with many responding in

faith and coming to be reconciled to God as beloved children. Thus the rejection

of the Jews meant reconciliation for the Gentile world. (11:15)

Regarding future acceptance of the Jews, the apostle added that it would signify
Al i fe from(tllhe l8adhe context does n.
acceptance of the Jews would mean life from the dead. Paul may have thought

of their responding in faith to Jesus Christ as a resurrection from the state of

being dead in sin. This would parallel Jesu s 6 own wor ds, A Wh o e
word and believes the one who sent me has eternal life, and is not condemned

but has passed from death to |life. o (.
from repentance is comparable to a resurrection is reflected in the words Jesus

had the father of the prodigal son sa\)
to |ife again.o (Luke 15:24)

Commenting on the reason for a future believing response among the Jews, Paul
continued, nlf, h o we \se]ralso [is] thedumpg [frams t f r u
which the firstfruits were taken]; and if the root [is] holy, [so] also [are] the
branches. o (11:16) The initial number

be the firstfruits. They were Israelites in the true sense of the word who were
looking forward to the coming of the Messiah and so were part of the people
whom God had chosen as his own.

As Paul had emphasized earlier, not all who are natural descendants of
Abr aham, | saac, and Jacob sathaethetotyul vy 0
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Al umpo designates the godly members o
to his encounter with the risen Christ, had not accepted Jesus as the promised
Messiah and the unique Son of God.

The forefathers Abraham, Isaac, and Jacob provedt o be t he fholy
branches springing from that Aholy r
branches would be the descendants of Abraham whom he would be able to

recognize as his children on the basis of their faith in God and his promises.

(11:16)

Gentile believers, though, did not have any valid basis for being proud about
their standing before God. On account of their unbelief, Jews who had a direct
link to the holy root proved to be like branches of an olive tree that were broken
off. Gentiles, on the other hand, did not spring from the same root, with their
situation being comparable to that of branches from a wild olive tree which had
been grafted in among the branches of the cultivated variety. (11:17)

Thus the Gentile believers came to shareth e Af at nesso0o or r i ch
of the olive tree. (11:17; see the Notes section for additional comments.) They
participated fully with Jewish believers in all the privileges and blessings
associated with the root. These privileges and blessings were primarily linked to

Jesus Christ and what he accomplished when laying down his life in sacrifice,

for he, according to the flesh, had come from the line of Abraham through Isaac,

Jacob, and Judah.

Therefore, Gentile believers should not be boasting about their standing in
relation to what had happened to the
Gentile Abrancheso were not the beare
that all the branches received nourishment. Instead, they were dependent on the
root from which all that was essential became available through Christ. (11:18)
This harmonizes with Jesusd6 own words

wor ship what we know, for salvation | s
Paul 6s next w o r d svhy aepaneoes amangothe IGentgeh | i g h
believers felt justified in boasting.
grafted in.o (11:19)

While that was indeed the case, Paul pointed to the reason for this. On account
of their unbelief or the failure to express faith, many Jews were like branches
broken off from the olive tree. In the case of the Gentiles, they were standing by
faith. The position of the Gentiles in the olive tree was solely attributable to their
faith in Christ and the forgiveness of sins made possible through his sacrificial
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death. Accordingly, Gentile believers had no valid grounds for an exalted view
of their situation. Instead, they were to have a wholesome fear of losing their
place in the olive tree by succumbing to a loss of faith. (11:20)

Paul warned the non-J ewi sh bel i evers about how s
since God did not spare the natur al
Unbelieving Jews were not shielded from divine judgment, and neither would

Gentile believers if they succumbed to a loss of faith. (11:21)

The development involving Jewish unbelievers and non-Jewish believers
revealed the Akindness and severity of
who fell in unbelief but expressed kindness toward Gentile believers. To

continue being recipients of Godos ki
Through faith, they entered the realr
remained 1 n it. Loss of faith woul d ¢

kindness and being lopped off from the olive tree. (11:22) If, on the other hand,
unbelieving Jews became believers, they would be grafted in, for God is the one
having the power AdAto graft them in ageée

Addressingnon-J e wi sh bel i ever suywelatfrbomacaivet i nue
tree that is wild by nature and, contrary to nature, were grafted into the

cultivated olive tree, how much more so will these who are [natural branches] be
grafted back into their own olive tr
prevent believing Jews from again coming to be branches in the olive tree to

which they originally belonged.

Verses 2526 Restoration of the nation certain

Paul wanted his non-Jewish brothers or fellow believers not to remain ignorant

of a A my stb avaidycansidering thenselves wiser than they were in

relation to the Jews because of their unbelief. Explaining this mystery, Paul
added, AA hardening in part has occu
Gentiles has come in and thus all Israel will be saved, as 1t i
Zion will come a deliverer, and he will turn away impiety from Jacob. And this

I's my covenant with them wilen | take &

| t appears t hat , as earlier i all Paul
descendants of Abraham, lIsaac, and Jacob who have faith in God and his
promises. In this Israel, a partial hardening has taken place, for not all were
unresponsive to the message about Jesus Christ. Throughout the centuries, Jews
have become his loyal disciples. The apostle, though, appears to have looked
forward to the time when the partial hardening would end. This would be after
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the fAfullness of the Gentileso had co
Aol i ve tree. 0 Se e nithegipd tigings aboht €Ehrigpwooldc | a ma t
then no longer result in more non-Jews coming to be believers. At that time,

though, all those whom God regarded as Israel would come to believe in his

Son. With these new Jewish beki gaverd

having both Jewish and non-Jewish branches, all that is truly Israel would be

saved. (11:25, 26)

Paul did not explain just how this would take place, but he based his comments

regarding the mystery on words from lIsaiah 59:20, 21, and 27:9. The promised
deliverer from Zion refers to the Mes
glory may provide the opportunity for Jewish believers in God and his promises

to accept him, and he, in his capacity as deliverer, would then remove impiety

from Jacob. (11:26; see the Notes section.) This impiety may be their former

unbelief. (Compare 1 Timothy 1:12, 13, where Paul describes his own situation

before he became a believer.)

| saiah 59:21 refers to Goddos <covenan
includest he wor ds, Awhen | take away his s
had in mind the prophecy of Jeremiah concerning the new covenant (Jeremiah

31:31-34) when he chose to express the thought of the Scriptures with words

from Isaiah 59:21 and 27:9.

With reference to the then-existing situation among the majority of the Jews, the
apostle noted that, respecting the glad tidings, they were enemies for the sake of
the non-Jews. This is because their unresponsiveness opened the door to faith in
Jesus for the Gentiles to an extent that otherwise would not have been possible.
On the basis of divine election or choosing, the Jews were beloved on account of
their forefathers. (11:28) This did not change because so many of them persisted
in unbelief, for God has no regrets in connection with his gracious gifts and
calling. (11:29)

Paul reminded his non-Jewish brothers that they, too, had formerly been
disobedient to God but had been shown mercy because of the disobedience of
the Jews. (11:30) The unresponsiveness of the Jews had worked out as a
blessing for the Gentiles. They became recipients of divine mercy upon
embracing in faith the good news about Christ that was proclaimed to them.

Regarding his unbelieving Jewish brott
disobeyed with [resultant] mercy to you, that also they now [omitted in
numer ous manuscripts] may be shown me
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Initial unbelief would not prevent Jews from becoming believers and being
shown mercy as forgiven children of God.

BothJewsandnon-J ews can have divine mercy ext
confined al/|l i n di sobedience, t hat h
allowed both Jews and non-Jews to choose their own paths and to disregard his

ways. Thus as disobedient persons, possessing no merit on their own, he can

show them his mercy when they repent of their ways and put faith in his Son and

the deliverance from sin he effected through his sacrificial death.

Goddbs gracious deal-Jews grempted Paulhio expressys a n
prai se, RO the depth of ri ches and \
unsearchable [are] his judgments and

The riches in the form of mercy and gracious favor extended to sinful humans
are incomprehensible. The wisdom and knowledge reflected in the outworking
of his loving purpose for the human family are of incomparable greatness. His
judgments give evidence of the kind of impartial justice that defies analysis. The
ways in which he handles matters are humanly incomprehensible.

Paul backed up his expressions with words from Isaiah 40:13 and Job 41:11 (or
41:2[ 3]) . AFor who has known the mind
counsellor? Or who has first given to him and will have it recompensed to him
[thegiver ] 270 (11: 34, 35; see the Notes sec

No human has the capacity to grasp Goi
him any counsel or advice. As the Creator and Owner of everything, there is no

gift that any human could present to him and, on that basis, be entitled to a

repayment.

Everything exists Afrom him, o0 for he
things are sustained. They exist dAfor

Rightly he deserves having ndhgnlThatiy 0 or
how Paul felt, sayi ng, ATo him [ be] t
Amen [ So be i1t].0 (11:36)

Notes:

Paul 6s question (11:1) and his comment
reflect the language of Psalm 94:14 (93:14, LXX). The Septuagint reads,

ABecause the Lord wil/ not reject hi
i nheritance. 0 This inclusion of f@Ainher
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Apeopl e@weinbut gi P46 in Romans 11: 1. Th
has the stronger manuscript support and is more likely to be original.

Romans 11:3 is not an exact quotation of 1 Kings 19:10, 14 (3 Kings 19:10, 14,
LXX), but accurately conveys the thoughts Elijah expressed.

|l n Romans 11: 6, ma n y tif itastfrenr [litenalypoutsfc r i p t s
works, it is no longer favour; otherwise work iIis no | on

(P46) doc

The ol dest extant manuscript
11 of the fatne

17 . | t reads, fisharer s

In Romans 11:26, the quoted words are nearly identical to the reading of Isaiah
59:20 in the extant Septuagint text.

According to the Iiteral Gr eek, Ro man:
di sobeyed to your mer cy, t hat al so t
preceding verse attributes the opportunity for mercy extended to the Gentiles to

the disobedience of the Jews. So it w

mercyo as meaning to the resultant me
just as mercy was extended to the disobedient Gentiles, mercy would be shown

to the disobedient Jews. ASo now they
you are receiving mercy,; so that t o
(Weymouth)

Some have interpreted this to mean that, through the mercy of believing Gentiles

expressed by their sharing the glad tidings about Christ, Jews would be assisted

to become believers. This appears to be less likely, as such a development would

not particularly be asessoscoi aotfe dt hwel t Ge nttl
be brought in.

The wording of Romans 11:34 is closer to that of the Septuagint in Isaiah 40:13

than to the Hebrew of the Masoretic Text and the Dead Sea Scroll of Isaiah. The

Septuagint reads, A Wh o haadswvhokhas besome t h e
his counselor? Who wil/ I nstruct hi m?
assessed the spirit of YHWH, and who
Numerous transl ators have understood
Adirebued,tdhe basic meaning of t he w
Aesti mate, 0O oOfr Atake the proportion c
question ends, refers to YHWH. In the Dead Sea Scroll of Isaiah, however, the

pronoun is feminiineit@and applies to the
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Translators have often departed from the reading of the Masoretic Text for Job
41:2, 3, or 11 (depending on how the verses are numbered). The literal reading
of the Masoretic Text is closer to the wording of Romans 11:35 than is the

extant text of t he Septuagint . A |literal readi |
has anticipated me t hat I shoul d re
Aanticipatedo has, on the basis of Ror

first with the giving of a gift, butthewor d can al so denote i
meaning fAconfrontedod may explain why
thereafter differs from the reading o
and endured?o

Romans 12: 121

12 Practical Christian service

The last five chapters constitute thepractical part of the epistle. Now the
doctrine of salvation is to be worked out in experience. Service is to be
expressed in the outliving of the inliving Christ.

Verses 12 Christian service and self

Onthe basisoft he Acompassion [plural I n Gr et
Abrotherso or fellow believers about
response to the mercy they had been shown in being forgiven of their sins and
adopted as Godods eyahpudheomotevated to present theire n t
bodies as living, holy, and well-pleasing sacrifices to him. (12:1)

Unlike animal sacrifices that required the death of the sacrificial victims, the
bodies of believers are living sacrifices, with their whole life being devoted to
the service of their heavenly Father. In all matters, whether in disposition, word,
or deed, they should seek to bring praise to him. In presenting their bodies as

Ahol yo sacrifices, Christodés disdiples
defile the purity of their outer or inner life. With their bodies employed fully in
reflecting the identity of Godods <chil
bodies in a way that was pleasing or acceptable to him. Indicating that the
proper use of the body involves ment al assent,

reasonable service.o (12:1)

The rightly motivated response to divine compassion would call for a drastic
change from a believerods for mer i fe.
conformed to the then-existing age, not taking on the outward appearance of
persons who had no relationship to God. Instead, they should seek a complete
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transformation that i nvol ved their wh
the mind, a total change in outlook from that of persons whose lives centered on

the mundane. With a mind made new, believers would be able to discern the will

of God, rightly evaluating what was good, pleasing, and without defect in his

sight. (12:2)

Verses 38 Christian service and gifts

Although not specifically mentioned in the immediate context, the mind is
renewed through t he operation of God
Romans 8:14; 1 Thessalonians 4:7, 8; Titus 3:5.) The renewed spirit-directed

mind has a different view of self than does the unrenewed mind. Paul, on the

basis of the gracious divine favor he had been granted, admonished fellow

believers not to think more of themselves than was appropriate but to think with

a sound, sensible or reasonable mind. Right thinking involved recognizing or

valuing the measure of faith that God had apportioned to each believer. (12:3)

The apostle could speak of the favor he had been granted. Though formerly a
persecutor, a blasphemer, and an arrogant man while blind in unbelief, he had
been forgiven and entrusted with an apostleship to the Gentiles. So he could
admonish on the basis of who he had become (an apostle of the Lord Jesus
Christ) through gracious divine favor. (1 Corinthians 15:9, 10; Timothy 1:13)

AThe measur e sedindichtem)iretaths ¢o th¢ faite exprvessad in the
use of the divinely granted spiritual gifts within the community of believers.
These gifts differ. With their varied use being intimately associated with it, faith
can be understood as having been divinely apportioned to the individual believer
according to measure. (12:3)

The human body is a united whole made up of many members or parts. Each

part has its own function. RnSo, 0o Paul
body in Chrisy,o faemldl, ownme mbaeusal 6f t hi :
one members of one anothero). Just as

same function but are essential for the body as a whole, so also, in the body of
the Christ, the individual members have different gifts to be used for the benefit
of the entire community of believers. (12:4, 5)

These nAgiftso were in possession of C
divine favor. Commenting on the wuse o
prophecy, in proportion to faith; whether service, in service; whether the teacher,
in teaching; whether the admonisher, in admonishing; whether [not included in
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all manuscripts] the distributor, in sincerity; the presider, in eagerness, the
merciful one, in cheerfulness.0 ( -B)2 : 6

In the first-century community of believers, prophets did at times foretell future

events pertinent to fellow believers.

will and edified, encouraged, consoled, and strengthened fellow disciples of
Christ. (Acts 11:27-29; 15:32; 21:10, 11; 1 Corinthians 14:3) Prophets were men
of remarkable faith (Acts 11:22-24; 13:1), and so their ministering to fellow
believers should have been reflective of their strong personal faith, trust, or
confidence in God, his Son, and the revealed divine will. (12:6)

Service principally relates to looking after the material needs of fellow disciples
of Christ. (12:7) Those serving would see to it that poor widows in their midst
were provided with food and other essentials, and they would make
arrangements to aid fellow believers who were impoverished on account of
natural disasters or persecution. (Acts 6:1-6; 11:28-30; 24:17; Romans 15:25-28;
1 Corinthians 16:1-4; 2 Corinthians 9:1-5; Galatians 2:10; Hebrews 10:32-34) In
performing their service, those ministering were to do so as humble servants,
faithfully discharging their trust in an exemplary manner. (Acts 6:3-6, 8; 1
Timothy 3:8-10, 12, 13)

Teachers among believers were to convey the message found in the holy

writingsandt o i mpart knowledge i n harmony w

(12:7; 1 Timothy 4:6; 6:3-5; 2 Timothy 2:1, 2, 14-16; 3:14-17; Titus 1:9; 2:1, 6,
7) Regarding the manner in which Paul had discharged his teaching

responsibility, he reminded the elders of t he congregati on

clean from the blood of all, for I did not shrink back from declaring the whole
wi | | [ purpose or counsel] of God
also exposed erroneous teaching that would have been destructive to the faith of
fellow believers.

The Greek wor dpalkalég fnlaidtmomalslhy reans
to Acal l to onebdés side.o0o As a gift

parakaléocan refer to encouraging, comforting, exhorting, urging, imploring, or
entreating. (12:8) Whereas teaching is the primary way for imparting
knowledge, exhortation is more focused on motivating, encouraging,
comforting, or inciting to action.

The context does not identify the nature of the distributing, giving, imparting, or
sharing. (12:8) In other passages, the Greek word metadidomirelates to
imparting a spiritual gift or the good news or sharing essentials with the needy.
(Job 31:17, LXX; Proverbs 11:26, LXX; Luke 3:11; Romans 1:11; Ephesians
4:28; 1 Thessalonians 2:8) Regardless of what may be distributed, imparted, or
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given, this should be done with the right motive. It should be an expression of
sincere | ove. The Gapbowkappliegeto that whichris A s i n
Asi ngl e, 0 omplicabagh lore pure. 'l cterm has been rendered

Al i beralityo or fAgenerosity, o0 but thi
word.
Presiding or functioning as a | eader (

to caring for, showing concern for, or rendering aid to others. In the use of this

gift, those who preside should be quick to respond to the needs of fellow
believers. The Gr espdudét ebrans i fcaarl | fiye adgeenrort «
Aspeedinesso and, I n thdwowdd beceager, teaenestt cart
diligent, or willing conscientiously to look after the welfare of fellow disciples

of Christ. (12:8)

Verses 916 Christian service and fellow believers

Help or service that is an expression of mercy or compassion should be rendered
cheerfully. When those who give of themselves do so, not out of a sense of duty,
but gladly and wholeheartedly, this has an upbuilding effect on the recipients.
They are made to feel like valued members of the community of believers.
(12:8)

Theapost | e6s emphasi s on the I mportance o0
the admonition of 1 Peter 4:10 (REB):
given you by God, | et each use the gi-

addition to using their gifts for the benefit of others, believers also need to
conduct themselves as Godds beloved a
This is the focus of Paul 6s exhortatioc

Believers are to manifest unhypocritical love. In ancient Greek writings, the
term hypokrités (hypocrite) is commonly used to designate a stage actor.
Accordingly, hypocrites would be persons who play a part, make an outward
show, pretend, or dissemble, hiding their real motives as with a mask (like
ancient actors wore during their performances). Love that is unhypocritical
would be genuine, an expression of deep concern and care that is actively
responsive to the needs of others. (12:9) This love is not a mere utterance of the
lips. Those rendering kindly deeds would do so with a pure motive, not boasting
nor seeking to gain praise from observers. (1 Corinthians 13:3; 1 John 3:18)

Believers should abhor what is wicked, loathing everything that is out of
har mony with or i n opp,theyshouldolingtotwbat Go d 0 s
IS good, being attached as with glue to everything that is divinely approved.
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Their devotion to what is good would be evident from their noble and pure
conduct. (12:9)

Christds disciples are mdtmdlenjoginganf a f
equal standing as approved Asons of G
display the brotherly affection for one another that would be characteristic of the

love existing in an exemplary family. (12:10)

As members of the familyof Godds chil dr en, believe
the initiative in showing honor to others, taking the lead in actions that would
demonstrate that they highly valued them. (12:10) This would include being

willing to perform lowly service for fellow believers in response to needs. (Luke

22:26; John 13:12-17) Honor would also be shown when not insisting on

personal rights but refraining from doing things that could be hurtful to disciples

of Christ with conscientious scruples. (1 Corinthians 10:23-33)

With reference to being quick to act for the good of others or diligent in
performing essential work, believers should not be idle, lazy, or indolent.
(12:11; see the Notes section for additional comments.)

Di sciples of Chri st ialriengqurd ear tfog lbaewifn
to the spirit. This could mean that their own spirit or inner inclination should be

eager or strongly impelled to please the heavenly Father. Another possible
significance is that bel i eveeargestlys houl
striving to be guided thereby. (12:11)

Their Master or Owner is Christ, who bought them with his precious blood. So,

in all that they do, believers are to serve him. (12:11) Their hope of being united

with Christ and coming to enjoy thesinless st at e as hi s Father
provides them good reason for rejoicing. Before that hope is fulfilled, believers

experience tribulation, suffering, or distress in a world at enmity with God. That

iIs why Paul included the exhortation for them to be A pati ent I n
faithfully enduring their trials without giving up or resorting to means for relief

that would be divinely disapproved. They should continue to look to the

heavenly Father for help and guidance, persevering in prayer. (12:12)

Many believers became impoverished on account of persecution or other
adversities. This provided fellow disciples of Christ with opportunities to heed
Paul 6s counsel to contribute to the |
Ahol yo or purGodwastbaed ahitheirgaithbinehimand kis Son.
Especially when persecution resulted in scattering believers, there was a need
for fellow believers who did not know them to extend hospitality, providing
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food a

d shelter for tthd rphilox@dteraly e e k t
me ans I

n
Al ove of strangers. o (12:13)

Il n their disposition toward their per
to fAbl esso t hem, not seeking to injur
consideration and kindness. The blessing would be particularly linked to the

hope that their persecutors would <c¢h
blessing. Instead of cursing their persecutors, wishing them harm, believers

would continue to bless them in the sense of desiring the change that would

result in the greatest good coming to them. (12:14)

Devoted disciples of Godos Son were
rejoicing with those who rejoice and weeping with those who weep. (12:15) To

rejoice with others would meanfully t o enter their joy as
The successes or good things others may experience would not give rise to envy

but would result in shared happiness. Weeping with persons who weep would

signify becoming a sympathetic sharer in their sorrow, doing whatever one can

to provide comfort and to contribute to the mitigation of their sadness.

Regarding their relationship to one another, Paul admonished believers to think

Athe same to one another, 0 and ngot to
the high thingso) but to associate wi:
believers should treat everyone in a considerate and loving manner and thus

preserve peace and harmony among themselves. For one to look down on those

from humble circumstances would be contrary to the example Jesus set, for he

responded with love and compassion to the lowly and downtrodden. As part of

the family of Gododés beloved children,
and given loving attention. (12:16)

Verses 1721 Christian service and unbelievers

Transl|l ators have variously paraphrase
one another. Dondt become snobbish but
(J. B. Phillips) ALi ve ibenproyd,ebat engke wi t h
friends with those who seem uni mportar
to all others alike. Pay no regard to social standing, but meet humble people on

their own terms. o (NJB) There iwlya po:
things, o for t tapeind®risebathka masalinglande eeuter  (
form of the plural pronominal adjective. When the reference is understood to be

to Al owly things, o0 the admonition woul
of oneself, look i ng at serving others in some
dignity. ALive in harmony with one a
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yourselves to humble tasks. o (NRSV, f
another. Do not give your mind to high things, but let humble ways content
you. o0 (Weymout h)

The apostl e added, ADo not become wi s
regard themselves as wise in their own estimation, attaching undue weight to

their opinions and looking down on those who did not measure up to their

standards. (12:16)

When others do them har m, Christdés di
retaliate. They are not to repay the one who injured them with evil. (12:17)

Believers should take into consideration what others think, maki ng sur e t h a

the sight of al | meno oOfr al | persons
nobl e. (12:17) A literal reading of
beforehand g ood [things] before all m €
renderi ngs. ATry to do what everyone t}
what i1 s noble in the sight of al C

I
honourable. 0 (REB) ATry to earn th
the idealsthatallregar d wi t h respect. o (NJB) AD

people think, 6 but see that your
Phillips) AnTake thought for what i r
(Weymouth)

The Greek text isan echoofthe Sept uagi nt reading of

beforehand [on] good [things] before t
Romans 12:17), t he Gr ee lronsgrcadld eanr At h
Aprovide. 0 So Paul 6s a dadnaf regaying evihthec ou |l d

believer should be providing or doing things that are good in the estimation of

all. Bemuht euch darum, allen Menschen Gutes zu(8tnve to do good to all

people.) (Neue Genfer UbersetzurfGerman], footnote; see the Notes section

for additional comments.)

As far as depends on Christdés discipl
persons. In word and action, they should not be responsible for discord, conflict,
wrangling, or heated arguments. (12:18)

Addressing fellow beli ever s as fAbel oved, 0 Paul e X

themselves, retaliating when reviled or subjected to unjust treatment. Instead of

taking matters into their own hands, they were to look to the heavenly Father,

giving fdplace t o [Deinskdepingvwith hishasswancel h i s

(Deuteronomy 32:35), AVengeance [1is] r
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Focusing on the right action toward those who act hatefully, Paul quoted from
Proverbs 25:21, 22, Alf your emwlmmy i s
somet hing to drink. For by doing this,
kindly response to an enemyods need ma
the adding of fiery coals on top of ore that is being refined. He may come to be

ashamed about his hateful treatment. Instead of continuing to be hostile, his

good qualities may come to the fore, leading to repentance and a changed

disposition. (12:20)

When doing good to those who may have treated them hatefully or unfairly,

believers gain a moral victory, one that can result in spiritual blessings to
observers and former opposers. Wisely,
not be defeated by the bad, but def eat
retaliate would signify that bad has made its conquest. But when the individual

does good in response to bad, his good action triumphs over evil.

Notes:
I n Romans 12:11, t he openi ngspopdér as e

diligence, zeal, earnestness, eagerness, or speediness], notindolent . 0 Depend]
on which meaning for spoudéhas been adopted translators have variously

rendered the introductory phrase of Vve
us not allow slackness to spoil our w
work hard. 0 ( &dvnicht trage in dem, was ihr tun sollDo not be

indolent in that which you should do.)
be indolent when zeal i's required. o (V

|l nstead of t he dltioj in Romahsal2:1h a auimberfol or d o
manuscripts have thekarodat Foe ©Ooemtof i
appropriate Atime, 0 however, iIs not a
the Scriptures and appears to be an error.

For Romans 12:17, certain manuscripts have an expanded reading that may have

been drawn from Proverbs 3:4 and 2 Corinthians 8:21. The expanded wording

for the phrase fAnbefore all meno i s ei
before God but also before all men. o
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Romans 13: 114
13 Christian service and government
Verses 27 The Christian and the state

Every fsoul o or person should respect

aut horities. This i s because there 1is
authorities having been placed by him. (13:1; see the Notes section.) Although
t he vari ous rul ing positions ar e h u
permission, providing essential services that benefit communities as a whole and
mai ntaining | aw and or derauthories ththhas 0|

sense that he has granted humans the freedom to devise means of governing
sizable populations to prevent destructive anarchy, which would be contrary to
his purpose for the continuance of a measure of stability in human society.
(13:1; compare 1 Peter 2:13, 14.)

Under the present circumstances, governments, despite their varied flaws, are
needed for societies to function properly, and God has not instituted any other
arrangement. Therefore, for believers to rise up in revolt against existing
authorities would mean taking a stand against an arrangement God has seen fit
to exist. Persons who would oppose the ruling powers would bring adverse
judgment or punishment upon themselves. (13:2)

Governmental authorities have the power to enforce laws and regulations. So, as
Paul noted, rulers are an object of fear, as they are in a position to inflict
punishment. The authority to punish is not employed against those who conduct
themselves according to what rulers consider to be good. For persons who
engage in practices that have been decreed as bad, however, individuals in
positions of authority are an object of fear. Lawless ones know that, if they are
caught, they will be punished. (13:3)

Paul rai sed the rhetorical fearuoétde i on,
authority?o6 The implied answer is tha
Far better it would be for one to respect the power of those who exercise

authority and to do good, resul ting i

conduct from rulers or officials. (13:3)

Believers benefit from the existing governmental arrangements that operate by

divine permission. Accordingly, the ruling authority, as Paul expressed it, is a
Aservant o f Godo for the fAgooveredto of d
practice what is bad, they would have reason to be in fear of punishment. The
ruling authority @dbears the sword, o
penalties, including capital punishment. Many of the existing laws that serve to
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maintain stable soci et i es are in harmony with
bringing lawbreakers to justice, the ruling authority, through its officials,
functions as Godos servant in directir

For believers, the necessity of being submissive to governmental authority is not

j ust a matter of Af ear, O wanting t o
relationship to God and his purpose to let governing authorities function to

preserve law and order, they should also be submissive on account of
Aconscience, 0 their internal sense t he
children. (13:5)

In order to carry out their essential functions, governmental authorities need

funds. For this reason, believers are to be conscientious in paying tax or tribute

(phorog, doing so with a noble spiritual reason in mind. They recognize that the
ruling authorities are rendering a ser
that sense, they are his servants. (13:6)

In their relationship to rulers and gover nment al of ficials
should pay t hem phohog i r ftdlegarany gtherrkindotu t e 0 (
required fee or toll should be paid. Proper fear or respect should be shown to

rulers and officials, and they should be honoured in keeping with the dignity of

their respective positions. (13:7; see the Notes section.)

Verses 814 The Christian and good citizenship

When 1t comes to rendering rightful |
should not be owing anyone anything besides | ovi ng one anothe
who | oves another has fulfilled the |

law God gave to the Israelites, for the commands relating to relationships with

fellow humans promote just, caring, and compassionate treatment. Persons who

are motivated to act out of love seek the welfare of fellow humans. The

commands not to commit adultery, murder or theft, and not to covet, and any

other commandment of like nature is summed up in the one command (quoted

from Leviticus 19:18, L XX) , AYou maghboirasoweuyaset
(13:9; see the Notes section.)

Heeding the command to | ove oneds fell
doing them injury. Love anticipates avoiding the kind of harm to others that
laws are designed to prevent through enforceable punishment. As the apostle
Paul added, nLove doneghboun thérefors, doveksthe v i | t
fulfilment o f the | aw. 0 By not harming feldl
concerned about their welfare, persons who are governed by love fulfill the very
purpose for which laws governing communities or societies are enacted. (13:10)
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In the case of believers, love should be motivating them in all their conduct.

Paul next stressed the reason for this. The coming of Christ and the laying down

of his life in sacrifice proved to be the development that was to usher in a new

day. So believers did fiknow the ti me.
from sleep and not to be in a state of spiritual slumber associated with a life

lacking in love. Their salvation or complete deliverance from sin and the
attainment of the eternal life in the sinless state was nearer than when they first

became believers. (13:11; see the Notes section.)

The night where loveless deeds are committed under the cover of darkness and
where hatred and ignorance prevail was coming to an end, and the day the Son
of God had made possible through his sacrificial death was drawing near. That
day would be one where the hateful words, attitudes, and actions associated with
darkness would cease, with love being the motivating power. Therefore, Paul

urged fellow believers to rid themsel\
themselves with the nAweapons of | i ght
protects and defends what is right and pure, believers would be in a position to

resi st Il nvol vement in the Aworks of d

actions that existed in the world of mankind alienated from God.

Disciples of God's Son should be conducting themselves as is appropriate for the
day, having nothing to hide under the cover of darkness. The orgies, excessive
drinking, sexual immorality, unrestrained debauchery, strife or rivalry, and
jealousy that were common in the Greco-Roman world needed to be completely
banished from the life of believers. (13:13)

Instead, they were to clothe themselves with the Lord Jesus Christ. So fully was

their way of life to be reflective of the Son of God who set the example in the

display of matchless love that it would be as if he was their identifying attire.

This would put believers i n a positio
not make prior provision for the desir
his disciples would not yield to the improper cravings of their sinful flesh and

plan for ways to satisfy those base desires. (13:14)

Notes:

The Book of Wisdom (thought to have been written in the first century BCE;
preserved in fourth-century Codex Vaticanus and Codex Sinaiticus) contains a
passage that somewhat parallels Romans 13:1. Addressing kings and judges,
Wisdom 6:3 (NRSV) says, AFor your dom
and your sovereignty from the Most Hic

|l n Romans 13: 6, 7, the terms that des
Greco-Roman world, but their precise meaning is not known today. It appears
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that phorosapplied to the tribute tax that the people of various nations under the
dominion of Rome were required to pay as subjects of the Roman Empire. It
may have been levied on houses, land, and persons. The term télos may have
been applied to customs duties, tolls, and other direct or indirect taxes.

Numerous manuscripts, including fourth-century Codex Sinaiticus, add the
command about not bearing false witness. (Romans 13:9) The quoted words in
verse 9 are the same as in the extant Septuagint text of Deuteronomy 5:17-21.
The order of the commands is different in the Septuagint reading of Exodus
20:13-17.

Il n Romans 13: 11, manuscripts wvationy i n
to being awake from sleep.

Romans 14: 123
14: 1-15:3 Christian service and questionable things
14: 1-13 The principle of personal liberty

Paul urged fellow believers to be accepting of or welcoming to those in their

midst who were not sufficiently grounded in the faith to have a sure conscience

in relation to aspects associated with former beliefs and practices. In this
context, faith does not pertain to be
life of faith that is no longer subject to specific requirements regarding food and

the observance of specific days as holy. On account of their past beliefs and

practices, believers with a weak conscience had scruples and felt inwardly

impelled to abstain from certain food (for example, meat that may have been

offered to an idol prior to its having been sold) or to observe specific days.

When being accepting, disciples of Go
regarding the reasoning or opinion of others about such matters. (14:1)

In the community of believers, one person might have the faith or confidence

that everything was acceptable for food. Someone else, though, might be
Aweak, 0 unable to believe that everyt/
eating meat, the individual would only eat vegetables. (14:2)

To be accepting of one another, believers needed to guard against being
judgmental in matters that were unrelated to faith in God and Christ. Those who
chose to eat a certain food were not to be contemptuous of those who did not.
They were not to look down upon others as unduly scrupulous. Disciples of
Jesus Christ who refrained from eating needed to avoid judging those who did
eat as having made themselves guilty of sin. God has accepted both the one
eating and the one who refrains from eating, and so believers should have the
same welcoming spirit toward one another. (14:3)
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All believers are servants of God and Christ. Therefore, regarding their

relationship to one another, Paul rai

someonedoadesseGsc servant 20 Such judging
A B

the master. The apostle continued,
[ as approved] or falls [as disapprovec
the apostle spoke with assurance , nBut he wil |l stand |

remain in an approved condition], for the Lord [God, in other manuscripts] can
make him stand. o Both the Father and
needed for believers to remain in an acceptable condition. (14:4)

When it came to the observance of days, some believers regarded certain days as
special. Others viewed all days in the same way. Instead of making an issue
about this difference, believers should allow all to be persuaded in their own
mind. (14:5)

As disciples of Christ, those who observe a specific day do so to him as their
Lord. Later manuscripts include the parallel thought that the one who does not
observe the day is refraining from such observance for him. Those who eat, eat
to the Lord, for they give thanks to God. Their prayer of thanksgiving directed to
the Father for the provision of food is made in the name of the Lord Jesus
Christ, and so the subsequent eating is done in recognition of Jesus as Lord.
Likewise, the one who does not eat a particular food is abstaining for the Lord
and gives thanks to God. (14:6)

As far as believers are concerned, they do not live for themselves or die for
themselves. This is because they recognize Jesus as their Lord who bought them
with his precious blood. (14:7)

~

Therefore, as Paul continued, AFor i f

we die to the Lord. | f t hen, we | ive
never a time when the believer does not belong to the Lord Jesus Christ. By his

own sacrificial death, he purchased all, both living and dead. Now that he lives,

Jesus Christ is the Lord of all whom he has purchased. So, as Paul expressed it,

AFor this purpose Chri st died and | i\
manuscripts)],thath e mi ght be Lord of both the d

Believers are accountable to Jesus Christ as their Lord, and his judgment
perfectly reflects that of his Father. By means of his question regarding judging,
Paul made it clear that a disciple of Jesus Christ is not the one who has the right
to judge his brother in the matters under consideration nor is he entitled to
despise or | ook down wupon his brother
judgment seat (Chri st 0 gmagugcdpp)m(&4ii® seat ,
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Paul used words in Isaiah (49:18 and 45:23, LXX) to provide evidence from the

holy writings regarding accountabilit)
the Lord, to me every knee will bow, and every tongue will make
acknowled g me n t to God. o6 The expression, F

indicating the certainty of all bowing before the Most High in submission and

making acknowledgment of him, which would include his role as judge. (14:11)

Applying the quoted words, Paul cont i nu e d, AnSo, then, eac
account of hi mself to God.o (14:12; t
omitted in numerous manuscripts.) The recognition that all will have to render

an account to God should serve to restrain one from judging or condemning

others regarding foods and the observance of special days.

14:13b-2 1 The principle of our neigdg

|l nstead of judging his fAibrother, o a b
putting a stumbling block or an obstacle before him. Great care needs to be

exercised not to do anything that could wound the conscience of a brother,

causing him to stray from the right course. (14:13)

~

As a believer who was Aino or at one
that Anothi agpa¢(ent reference to food
would only be unclean to the person who considered it to be such. (14:14)
According to JesusoO0 teaching, defil em
mouth but from what proceeds from the inmost self of the individual. (Mark

7:15, 18-23) Based on what Jesus taught, Paul knew for a certainty that
uncleanness did not result from eating a particular food but from yielding to

wrong desires. The manner in which individuals came to view certain food,

however, would determine whether it could be eaten or should be rejected as

unclean.

In the community of believers, not all thought alike regarding matters of this

nature, for the former background of the individual disciples and their personal

growth varied and had a marked effect on their consciences. This required

showing consideration for others and not insisting on doing what one might have

the right to do when the specific action could be very troubling to a fellow

believer. For a disciple of Christ to grieve or trouble a brother on account of the

food he ate would mean that he was no
manner consistent with | ove. Therefor
ruin the one for wh o mhe€CisipreciossttothdSoreol . 0 ( ]
God. The fellow believer belongs to Christ as one for whom he surrendered his

life. So this fellow believer should rightly be shown loving consideration.

In certain cases, what is good or bad is a matter of personal perception. In itself,
there may be nothing wrong in partaking of a certain food, but others may
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regard doing so as sinful. Whenever the potential exists that something that is

good or in itself acceptable could be
not [theref or e ( not I n all manuscripts)] | ¢
Believers should refrain from engaging in any unnecessary activity that would

give occasion for others to speak abusively of them.

The Akingdom of Godo (t heasSoverggh)moeswher e
not have its focus on matters related to eating and drinking. Coming under

Godos rul ership involves Ari ght eousne
promotion and preservation of good re
phrassii n holy spirito may be understood
sense of happiness as a beloved child of God, comes from having his holy spirit.

Another possibility is that the holy spirit is the source of the righteousness,

peace, and joy existinga mong t hose who are submissi
lives. (14:17)

Believers who pursue the righteousness, peace, and joy that are the focus of the

Aki ngdom of Godo or his rule are sl a
pleasing to God and have the approval or respect of men or people generally.

(14:18)

Depending on which manuscript reading is being followed, the reference is
either to what disciples of Godobs Son
peace and the things [that are] upbuildingtoone anot her 0) or st
(nl et us pursue the things of peace a
anothero). To be pleasing to God and
believers should be found acting in a manner that contributes to and preserves

peace and does not give rise to conflict, quarreling, or heated arguments. Their

showing consideration for others out of love for them would have an upbuilding

or encouraging effect. Believers would not be tearing others down, not giving

rise to grievances by insisting on rights without giving any thought to how

others might be affected. (14:19)

The fiwork of Godo is what he 1 s doing
spiritual growth of believers. Therefore, any disregard for the conscientious
feelings of fellow believers and becoming responsible for causing grief would
be contrary to the divine working. To thus harm a brother would mean to tear
down the very work that God is carrying out by means of his spirit. Accordingly,
Paul urgedteé@dabodown the work of God o
Whil e everything may be ficleano or acc
believer to eat something and thereby to cause a fellow believer to experience a
spiritual fall. This falling couldbet hr ough the i ndividual 0s
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act in a manner contrary to his own conscience or to being so grieved as to cease
yielding to the guidance of Godbs spir

Disciples of Jesus Christ should make every effort to avoid stumbling anyone

and thus prevent spiritual har m. Al t i
[t o do] anything over which your brot
rendered Atrips, 0 numerous | ater ma n u

we ak. 0o Whosanasvcenrbe naade Ifor the conscientious feelings of
others in any matter, believers would do so in expression of their love.

14: 22-2 3 The principle of God’s gl or

Il n their | i1 fe of faith, di sciples of
progress. Of necessity, therefore, the faith or conviction they may have
respecting certain matters (like those Paul mentioned) would differ. These
matters should not be made an issue among believers. The apostle gave the

admoni tion, AThe tfaecordinh to yoorself befaevGad. have
Fortunate iIis the one who does not judcg
This could mean that, in matters such as food, drink, and the observance of

certain days, the faith believers have is their own, not someoneel s e 0 s , and
between them and God. A number of translations make this explicit in their
renderings of Romans 14: 22. AWhat you

kept between you and God. o (CEV) fAYou
faith betweeny our sel f and God. o (J. B. Phil i
to yourself in the presence of God. o
keep it bet ween yourself and God. o6 (R
that there is nothing wrong with what you are doing, but keep it between
yourself and God. o (NLT)

In Romans 14:22, the first phrase about faith may also (on the basis of the oldest

extant manuscripts) be understood as :
yourself, have it before Godo0 The meaning could be t he
keep hold of faith as a personal POS S
before God, hold on to what you alrea

that faith is a possession to be retained as one that God highly values. Even more
important (as the context suggests) is letting love be the governing principle.
This significance would harmonize wit
he would be nothing if he had the faith to move mountains but did not have love.

Believers who do not judge or condemn themselves after doing things they
initially approved are fortunate. Self-doubts do not trouble them afterward,
causing them to feel that they actually sinned when pursuing a certain course of
action. (14:22)
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The situation with those who have qualms about whether it would be right for
them to do something and who then go ahead despite their doubts do not enjoy
this desirable state of well-being. If, as Paul noted, the person with qualms about
eating did eat , he would not be acting #fAo
conviction that he was doing the right thing would be lacking. Paul concluded
with the principle, AEverything that |
handle matters in a manner that does not leave them with a clear conscience,
they end up with a sense of uneasiness about having done what is wrong. Any
action that is not based on the conviction of faith proves to be sin, a failure to
| i ve up to the i ndifwhatisrightaddsvrormld:23) nt er r

Romans 15:133
15:1-3 Plea to observe these principles

I n relation to fAweako fellow believer
who recognize to a fuller extent the kind of freedom that faith in Christ and his

sacrificial death has brought about. They would not have scruples about eating,

drinking, observing certain days, or engaging in any other activities that in
themsel ves are not morally defiling.
conditioning resulting from past beliefs and practices, would have scruples

about acts that are not wrong in themselves. Their consciences would be

sensitive regarding aspects of life that posed no problem for those who were

strong. Therefore, the strong ones were obligated to show consideration for their
weaker brothers. |l ncluding himself amc
are obligated to bear the weaknesses of the ones who are not strong, and not to

be pleasing ourselves. o0 (15:1)

For one to bear the weaknesses of those who are not strong would mean being
considerate of their limitations, refraining from any activity that, though not
wrong in itself, could seriously trouble them and injure them spiritually.
Believers who are strong would act, not to please themselves in doing what they
had the right to do, but would, out of love, show regard for the sensitive
consciences of their weaker brothers and conduct themselves accordingly. (15:1)

Within the community of believers, all should be concerned about doing what
wouldbep | eas i nmpighboard t dhre tihe fell ow believ
things that are for his good and thereby to build him up. This would contribute

to his being strengthened to continue
Son. (15:2)
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Paul called attention to the fact that Christ had set the example in not pleasing

himself and backed this up with a quotation from Psalm 69:9[10] (68:10, LXX),

AThe reproaches of those reproaching
Notes section. )idn@actids ownnntergsts leut wllmgly d
gave up his glory as his Fatheros 1in
misrepresentation, insult, and abuse, finally to die a shameful death like that of a

vile criminal. (Philippians 2:5-8) While on earth, Jesus Christ conveyed his

Fat her 6s teaching and faithfully cal
commissioned him to do. Therefore, when Jesus was insulted (as when accused

of expelling demons by the ruler of the demons), this meant that his Father, who

had sent him, was also being reproached. The force of that reproach, however,

fell fully on Jesus.

15:41 3 Christian service and God’s wor
Verses 47 The hope of God’'s worl dwi de

Paul 6s quotation came f r osmegarded & holy.r i t i n
Commenting on their wvalue, he continu
was written for our instruction, that through endurance and through the comfort

of the [ holy] writings we might have
principl e , the apostle had quoted the psa
instruction for the strong ones to put the interests of others ahead of their own,

imitating Christ by choosing to act in a manner that might not have suited

personal preference but that contributed to the good of fellow believers. In thus

being willing to endure for the sake of others and taking comfort in the
assurances found in the sacred writings that this was the right course, believers

would have hope, specifically the hope of entering the fullness of their reward

upon being found approved in the sight of God and Christ.

The apostlebds reference to tpdréklesi od of
denotes that God is the source of the
one who enables them to endure in faithfulness and, by means of his spirit and

the holy writings, provides them with needed comfort when having to deal with

difficult circumstances. (15:5)

Paul 6s prayer for fellow beli aatets s wa ¢
think the same toward one another fdac
uni tedly with one mouth glorify the G
(15:5, 6) This sameness of thought may relate to their having consideration for
one another, not allowing conscientious scruples or the lack thereof to cause
di vi sions among them as a family of G
signify in harmony with Christods exam
include the thought of heedingChr i st 6s teaching in ever
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believers striving to preserve unity as beloved members of the same spiritual
family, they would be in position to glorify the God and Father of the Lord Jesus
Christ unitedly as with one mouth.

Believers should be accepting of one another, manifesting the welcoming spirit
that Christ has manifested for all of them. He died for them and, on the basis of
their faith in him and what he accomplished through his death, acknowledges
them as his brothers. When believers imitate the Son of God in their treatment of
one another as beloved members of the same family, they glorify or bring praise
to their heavenly Father. They demonstrate that they are truly his children,
manifesting the same kind of love that his unique Son has shown and continues
to show. (15:7)

Verses 813 The world is the ultimate outreach of the gospel

Whereas Jesus accepted or welcomed both Jews and non-Jews who responded to

him in faith, he focused on the Jews during his time on earth. Commenting on

the reason for this, Paul continued,
circumcised for the truth of God in order to confirm the promises [expressed] to

the forefathers. o (15:8) When minister
his Father to be absolutely trustworthy. He, as the seed of promise, fulfilled
Godos word to Abraham, | saac, and Jac
through their line of descent and that, through him, peoples of all nations would

be blessed. (Genesis 17:15-21; 22:17; 28:13, 14; compare Luke 1:68-75) Thus
Jesus served for the #Atruth of God, 0O
promises to the Jewish forefathers had proved to be deserving of complete
confidence.

When sending his Son to be born as a human and to live and serve among the
Jews, he demonstrated his compassion for them. Through his Son and faith in
him and the benefits of his sacrificial death, they would be forgiven of their sins
and come to be his approved children. Gentiles who came to recognize this
expression of divine mercy would be moved to glorify or praise God for the
mercy he had shown. Paul referred to the holy writings to indicate that this
purpose was served when Christ ministered to the Jews. He quoted from Psalm
18:49[50] (17:50,L XX) A Ther ef or e, I wi || acknow
and | wil/l sing praises to your name. C

In the case of the psalmist, he acknowledged YHWH as the one who had
delivered him from his enemies and gratefully raised his voice with joyful

praise. That deliverance was an expressi
case of Jesus, what he taught and did
his Fatherds compassion. J-éewishgeopltss d no
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to testify about his Father and to praise him, but he did so through his disciples.
They made known his acknowledgment and praise of his Father.

Paul al so quoted from Deuteronomy 32: ¢
people. 0 Because of what Gdldssingsdhat] d do
would result, the non-Jewish peoples would have reason to be glad. In the

context of Deuteronomy, the execution of divine justice and manifestation of

di vine mercy through the atonement for
andhispeopl ed) would occasion the rejoici
being forgiven of sins and for coming to be reconciled to him through his Son

involves both mercy and justice. (15:10; see the Notes section.)

The apostle quoted a similar passage fromPsal m 117:1 (116: 1,
the Lord [YHWH, Masoretic Text], all [you] nations, and let all the peoples
praise him.o0 According to this psal m,
YHWH is what he has done for his people. Though Israel often failed to live in

harmony with his ways, he continued to be dependable and true to his word and

promises. Fittingly, therefore, the apostle used the words of the psalmist to show

that people of all the nations should praise God for his mercy to his people.

(15:11)

Paul concluded with a quotation from
root of Jesse, and [ meaning 6evend (Db
nations; on hi m, nations wil |l hope. 0
descent, Jesus was born in the royal line of David. The royal line existed then in

obscurity, resembling a mere fAstump. 0
Davidos father Jesse. From this root

nations, did come. People of the nations who responded in faith rested their hope

on him. They looked forward to the time when they would be united with him

and enjoy the magnificent freedom of
state.

The apostle continued with a prayerful expression directed to the ultimate source
of t he bel i felfWlmentsfhichielouad up with Jesus Christ and
what he accomplished through his sacr.]
you with all joy and peace in believing, in order that you may abound in the
hope by the power of holy spirit. o (1E¢

Quotations from the Old Testament

Paul quotes extensively from the Old Testament to support the argument
in Romans. Like several of the New Testament writers, he draws his
quotations from the LXX (Greek) rather than the Hebrew text of the Old
Testament that serves as the basis for our English translations.
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Furthermore, the New Testament writers, under the inspiration of the
Holy Spirit, did not feel compelled to always quote the text verbatim,
often choosing rather to paraphrase and comment on the text as necessary
for their own context.

Paul based his prayerful expression on his knowing that those to whom he
addressed his letter were believers. His desire for them was that God, the source
of their hope, would fill them with joy and peace. This included the joy

stemming from their full awareness

approved children and recipients of his love and care. Peace would be the inner
sense of well-being from the assurance that he would continue to aid, guide, and
sustain them in their walk of faith. Their hope in seeing the fulfilment of all that
God had promised to them as his children would abound, flourishing and
growing, because of the powerful working of his spirit within them.

In this letter, Paul had directed strong admonition to believers in Rome, many of
whom he did not know personally. It appears that he did not want them to
conclude that they were seriously lacking and without believers in their midst
who were in position to provide spiritual aid to others.

15: 1416:27 Christian service and Christian fellowship
15: 1433 Paul greets the saints in Rome

Addressing them as his fAbrothers, o

of g 0 0 d n e s session afnamiple knowle@g® ts lse able to instruct or
admonish one another. Unlike the people among whom they lived and who
engaged in the vices the apostle had mentioned in the beginning of his letter, the
believers in Rome were full of goodness, living upright lives and showing
genuine love and concern for others. Among them were those who had been
Christods di scipl es even before

community of believers in Rome did have the essential fullness of knowledge to
provide whatever instruction or admonition may have been needed. (15:14)

On the basis of the gracious favour God had given him, however, Paul expressed
some points with a measure of boldness, doing so by way of reminder to the
believers in Rome. (15:15) It was because of divine favor that he had been
constitut eletoumod i soefr va@mrti st Jesus t
Greek designation leitourgdsdescribed a person who did public service that was
commonly associated with things of a sacred nature. In a more general sense, the
term could apply to someone who rendered personal service. (Philippians 2:25)

As a servant of Christ Jesus, the apostle engaged in the sacred or priestly service

0]

t

h e

Paul

t

h

of the fnevangel of Godo for t hagonspur po
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acceptable, sanctified by holy spirit.
focal point, but his Father is the one who sent him and whose will he carried out

when laying down his life in sacrifice. Fittingly, therefore, Paul spoke of the

A eawm g e | of God. o6 The apostlebds sacred
out his apostolic commission to proclaim the glad tidings to people of the

nations. His concern for those who became believers was that he might be able

to present them as an acce pt abl e offering to God, i
through the operation of holy spirit within them. (15:16)

Aln Christ, o or as a believer at one
as an apostle, Paul had reason for boasting, exulting, or taking pride in things
Apertaining to [literally, t owar d] Go

that Paul, through the gracious divine favour that had been granted him, was
able to accomplish in his service to God as a servant of Christ. (15:17)

For hisaccompl i shments he gave all the credi
wi || not dare say a thing about [ anyt
Through the working of Christ within him, Paul had brought people of the

nations to obedience. They submitted t o Godds wi | | as di sc
(15:18)

Non-rJ ews became obedient on account of

t hat Paul procl ai med and t he Awor ko
performance of miracles. (15:18) The apostle specifically mentionedt he MnApower
of signs and portents, o0 which he was

[ Goddos spirit, according to other man
of Act s, Paul 0s mi racul ous wor ks I nc
possession, healing all manner of diseases and afflictions, and raising a young

man from the dead. (Acts 19:11, 12; 20:8-10)

Il n proclaiming the fAnevangel of Chri st
Paul travelled extensively. The area which he traversed extended from the city

of Jerusalem as far as Illyricum, a Roman province on the east side of the

Adriatic Sea. (15:19)

The apost |philotiméoma to prazlain the(good news about Christ

where he had not been fAnamedo hanot wher e
already been preached. Paul did not we
benefiting from the service that others had rendered earlier. (15:20; see the

Notes section.)

In speaking of his labours, he appropriated the words of Isaiah 52:15 (LXX),
whi ch rel ate to Godods M efidfdment in Choist, s er v a
AThose who have not been told about i

127



heard wi l I understand. 0 Through Paul 6s
been told about Christc ame t o fAseeo him as Godos
faith in him, and came to understand everything they needed to know
concerning him. (15:21)

Paul had often wanted to go to Rome but had been hindered from doing so.
(15:22) At the time he dictated this letter to believers there, he had proclaimed
the evangel in principal cities of Asia Minor, Macedonia, and Achaia. No longer
having any new area to be reached in the regions where he had spread the
message about Christ, Paul felt that he was in a position to visit believers in
Rome, fulfilling a desire that he had entertained for a number of years. His
primary objective, though, was to go to Spain and to make a stop in Rome on his
way there. After seeing the believers in the city and having the pleasure of being
with them for a time, he hoped to have them send him (apparently with their
blessing) off to Spain. (15:23, 24; see the Notes section regarding 15:24.)

Before undertaking this westward journey, Paul was heading eastward, back to
Jerusalem. The purpose of this trip was to serve
Jews who were impoverished on account of persecution and adversities. Fellow
believers, primarily non-Jews, in Macedonia and Achaia had learned about the

plight of their Jewish brothers and were pleased to make a contribution for poor

believers in Jerusalem. (15:25, 26)

The apostle considered it most fitting that they were pleased to make this
contribution, for they were indebted to their Jewish brothers. This was because
the non-Jews had come to share in spiritual blessings through them, and so it
was only right for the non-Jews to share material things with their needy Jewish
brothers. It was through the initial efforts of Jewish believers that the glad
tidings about Christ began to be proclaimed to the non-Jews. Accordingly, non-
Jewish believers were indebted to their Jewish brothers for having come to enjoy
the standing of approved children of God and all the privileges and blessings
associated therewith. (15:27)

After completing his ministry for the needy believers in Jerusalem, making sure

t hat this contribution (literally, n f
planned to head for Spain and, on his way, to stop in Rome. (15:28) He was

confident that his visit would prove to be a blessing to the believers there, for he
would be coming Ain the fullness of t
that the apostle would be coming with the bountiful spiritual gifts Christ grants.

Another possibility is that the apostle knew that Christ would fully bless his
visit. | t does not appear that the nf
limited to the good news about him, for the believers in Rome had already

responded to it in faith. (15:29)
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Paul was aware of the personal danger from unbelievers he might face while in
Jerusalem. During the course of his ministry in Asia Minor, Macedonia, and

Greece, he had encountered intense hostility from unbelieving fellow Jews,

some of whom were determined to kill him. In the course of an earlier stay at
Jerusalem, he fell into a trance while at the temple and heard Jesus tell him to

hurry out of the city, for his testimony about him would not be accepted. (Acts

22:17, 18) For this reason, he entreated fellow believers in Rome to pray
earnestly to God forhim. The Greek term conveying
is the verb synagonizomaiyhich basically means to join someone in a common

effort as when fighting or contending. When making his entreaty, Paul did so

At hrough our Lord Jeoswe dfhrtilsd samidr itth.
appeal on the relationship to the Lord Jesus Christ he shared with believers in

Rome and the love that the spirit of God had engendered within them. (15:30)

Paul wanted them to pray that he would be rescued from unbelievers (literally,

those who disobey) in Judea and that his service for the holy ones in Jerusalem

would prove to be acceptable. (15:31) He was deeply concerned that the needy

believers in Jerusalem would receive the monetary assistance their non-Jewish

brothers had provided. Hoping for a successful outcome, the apostle referred to

his desire that, by Godds will, he wo
and be refreshed by their company. (15:32)

After asking them to pray for him, Paul added his own prayerful expression for

t hem, Al May ] the God of peace [ bel] Wi
heavenly Father is the AGod of peace,
well-being and tranquillity that believers enjoy on account of his love and tender

care for them. (15:33)

Notes:

The quotation in Romans 15:3 is identical to the wording of the extant
Septuagint text of Psalm 69:9[10] (68:10, LXX), which passage relates to the
experience of the psalmist. Paul applied the quotation to Jesus, as what befell the
Son of God did fit the words that had been preserved in the holy writings.

Il n Romans 15: 7, numer ous manuscripts
ot hers say, AChrist accepted us. 0

The phrase (in Romans 15: 7 yectlylinkedbto t he
the Son of God, indicating that his acceptance or welcoming of believers

resulted in glory to God. A footnote in the German Neue Genfer Ubersetzung,

sets forth this alternate meaning, Darum nehmt einander an, wie Christus euch

zur Ehre Gakes angenommen hgiherefore accept one another as Christ, for

the honor of God, accepted you.)
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The words quoted in Romans 15:10 from Deuteronomy 32:43, though found in

the Septuagint, are missing in the Masoretic Text and in a preserved Dead Sea

Scroll( 4 QDeut q) . |l n the Septuagint, the e
together with him, and worship [prostrate yourselves before] him all you sons of

God. Rejoice, O nations, with his people, and prevail for him all [you] angels of

God, for the blood of his sons he will avenge, and he will revenge and repay the

penalty to [his] enemies, and to those who hate him he will repay, and the Lord

will c¢cleanse the | and of his people. 0O

The preserved Dead Sea Scroll text, though agreeing with the Septuagint more

than it does with the Masoretic Text,
together with him; and bow down to him all you gods, for he will avenge the

blood of his sons, and will render vengeance to his enemies, and will
recompense those who hate h i m, and wil |l atone Theor t h
Dead Sea Scrolls Bible

The Masoretic Text reads, ARnRej oi ce, O
his servants he will avenge, and will take vengeance on his enemies, and will
expiate [make atonement for or purify] his land, his people [the land of his
peopl e, or his | and and his people]. o

In Romans 15:12, the quotation from Isaiah 11:10 follows the reading of the
Septuagint. While the Masoretic Text and the Dead Sea Scroll of Isaiah likewise
referr to the MNAroot of Jesseo0 and a turn

wording is different. The Hebrew text
as a fsignal for the peoples, 0 and th
him out.

Although the extant Hebrew text is not the same as the Septuagint reading of

Isaiah 11:10, this does not affect the application Paul made of the passage, for

the primary point I's that people of t
Jesse. 0 As pograyad m theHebrew gext, Desus Christ proved to be

like a raised signal or banner that identifies the location for people to assemble.

This began to be fulfilled when non-Jewish peoples, starting with Cornelius, his

relatives and acquaintances, accepted Jesus Christ in response to the glad tidings
proclaimed by his disciples. Through their public proclamation of Christ, his

disciples called attention to him as to a raised banner.

In Romans 15:13, a number of manuscripts omit the Greek preposition for i i n 0
(en) and the Greek word eismeani ng #Aintoo but (in th
order that, o Aso that, o or Afor the ptL
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The Greek word philotiméomail i t er al |l y means f@Ato have
used by Paul in Romans 15:20, the termdenotesit o make a matter

Ato have the ambition, aim, or aspirat
In Romans 15:24, later manuscripts contain an expanded reading for the opening
phrase, AWhenever I may be going to S
extant manuscriptsdonoti ncl ude the words, dal wil|l

Romans 16: 127
16: 1-27 Closing greetings and warnings

Based on Paul és commending Phoebe to
one may reasonably conclude that she delivered his letter. (16:1) Later
manuscripts even contain a subscription that specifically refers to the letter as

being sent through Phoebe from Corinth. The context does not clarify in what
sense t his ARsi stero wa s diakona} oofe thev a n t
congregation i n Qg gsereyg rCeriatte for shijpmenteto por t
eastern harbours). It is unlikely that Phoebe served in an appointed capacity as a
deaconess. She probably ministered to others in a general sense, rendering

valuable service to fellow believers. (16:1; see the Notes section.)

Paul requested that the believers in
manner] worthy of the holy ones. 0 As
Christ as members of his body, the Roman believers rightly were to welcome
herasafellowihol y one, 6 or one of Godds peo
to assist her in whatever she might need from them. Indicating that she deserved

such aid, he added, AFor eshid ofamdng 0 h as
even of me . 0 pbdidism@yeeklenér my Phoebe a
Possibly she was a woman with considerable means and of high social standing

in the community, making it possible for her to come to the defense of fellow

believers when they were falsely accused or to assist them in other ways. (16:2)

Paul mentioned numerous believers to whom he wanted greetings extended.

These included a significant number of women (Prisca, Mary, Junia [unless the
masculine name Junias is original], Tryphaena, Tryphosa, the mother of Rufus,

Jul i a, and the sister of Nereus) . The
high regard he had for them and for the service they rendered to fellow disciples

of the Lord Jesus Christ. (16:3-15)

He identified Prisca (Priscilla, according to other manuscripts) and Aquila as his

Afell ow workers in Christ Jesus. o0 Lik
one with Christ, individually being members of his body and actively furthering
his interests. (16:3) The aposasheeds m
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excelled her husband in being able to convey the message about Christ to others
and in taking the initiative to aid fellow believers. In view of the diminished
value the apostle placed on position or status (compare Galatians 2:6), it appears
unlikely that he would have chosen to mention Prisca first on account of her
having a higher social standing in the Greco-Roman world.

Paul expressed a debt of gratitude to Prisca and Aquila, for they had risked their

own | ives (literalallyy, Aime sk o)s ofudaro) hi N
they courageously intervened when the
was he grateful to them but S0 were

probably meaning all the congregations primarily made up of non-Jewish
believers and among whom he had laboured. By exposing themselves to danger
for Paul, Prisca and Aquila made it possible for him to continue proclaiming the
message about Christ and to minister to believers, with resultant spiritual
benefits to all who responded favourably. (16:4)

The apostle had met Aquila and Prisca when they came to Corinth at the time

Claudius expelled Jews from Rome. He lived and worked with them in the

tentmaker trade, and they later accompanied him to Ephesus. There they

continued to live after he left by ship for Caesarea, returning to Syrian Antioch

upon first traveling from Caesarea to Jerusalem. While in Ephesus, Prisca and

Aquil a assisted Apollos to gain a
way of life marked by attachment to Christ through loyal imitation of his

example and faithful adherence to his teaching. (Acts 18:1-3, 18-26)

Someti me after Cl audi uso6 decree
returned to Rome. Their home served as a meeting place for a congregation of
believers. This likely was a comparatively small home, and so the group may
have numbered between 10 and 20 persons. Paul asked that greetings be
extended to all of them. (16:5)

Others whom the apostle wanted to be greeted were Epaenetus, Mary,
Andronicus, Junias or Junia (Julia, according to other manuscripts), Ampliatus,
Urbanus, Stachys, Apelles, those of the household of Aristobulus, Herodion,
those of the household of Narcissus, Tryphaena, Tryphosa, Persis, Rufus, the

bet |

ceasce

mother of Rufus, Asyncri tus, Phl egon, Her mes,

brothers with them, o0 Phil ol ogus,
Afall the holy ones with them.o

Jul i

Paul affectionately referred to Epaen

t he firfuiirtsst of Asia in Christ.o Th
person in the Roman province of Asia (a region in the western part of modern-
day Turkey) to have become a bel.
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The many labors Mary performed for believers in Rome doubtless included
giving aid to needy ones. (16:6) She must have been exemplary in her love and
concern for fellow believers, hospitably opening up her home to them, washing
their feet, and giving food and clothing to those in need. (Compare Acts 9:36,
39; 1 Timothy 5:10.)

Androni cus and Juni sage). Whe Greek vibi@ synbeldys 1 e |
could simply mean a dAfellow Jew. 0 Sini
fellow Jews as such, it appears likely that the believers to whom he did refer in

this way were more closely related to him. At one time, Andronicus and Junias
shared I mprisonment with Paul, for he
on their being mentioned together, the two of them may have been brothers.

Theywer e among the early disciples of C
him before Paul became a believer. As early disciples, they had a fine reputation

(literally, ARar e not abl eo0) among t he
number ed a mo n Thereista eneasiré ofviadertaipty about whether
AJuni aso S to be regarded as a wom

possibility that Andronicus and Junia were either a married couple or brother

and sister. The oldest extant manuscript (P46) does contain a womands n
(Julia), but this has commonly been regarded as a scribal error. (16:7; see the

Notes section.)

Ampliatus, depending on the manuscript
the Lordo or fAmy bel oved ithnhelkoldédesud or d . «
Christ, he doubtless endeared himself to fellow believers by his caring

disposition and loving deeds. Whether Paul affectionately referred to him as

Amy belovedo or, i n a broader sense,
identity as a beloved believer. (16:8)

Paul acknowl edged Urbanus as #dour f el
one with the Son of God and, like the apostle, actively advanced his cause.
(16:9)

As ot her members of the family af God
Paul called Stachys fAmy beloved. 0 (16:

The apostle referred to Apelles as 0t
signify that Apelles had faithfully endured trials and so was a tested member of
Christdés body. (16:10)

No specifics are provided aboutt hose #Afrom Aristobul us.
about this Aristobulus or the relationship these particular members of his
household had to him. (16:10)
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Herodi on, | i ke Androni cus and Juni as
(16:11)

As in the case of Aristobulus, nothing is known about Narcissus. At least some
Afrom Narcissuso or members of his holt
Lord Jesus Christ as members of his body), but their relationship to Narcissus is

not known. (16:11)

Tryphaena and Tryphosa may have been sisters. Their laboring in the Lord
doubtless included coming to the aid of needy fellow believers. (16:12)

~

Li ke others who are referred to as nbe
to fellow believers, for he performed much labor in the Lord. As a devoted

disciple of the Lord Jesus Christ, Persis would have been working hard for

fellow believers, doing what he could to assist them to the full extent of his

ability. (16:12)

Rufus is identified as ndt hrewstmeden or
Godods chosen people who was at one Wi
have been the son of Simon of Cyrene who was impressed into service to carry

the beam when Jesus could no longer do so. (Mark 15:21; Luke 23:26) The

mother of Rufus must have been advanced in years, which may be why Paul
affectionately called her fAhis mother

us, Phl egon, Her me s,

Possibly Async S
a group oihahbnefoi ever s

rit
t hemd constituted
spiritual fellowship. (16:14)

Perhaps another group of believers with arrangements to meet regularly included
Phil ol ogus, Jul i a, Nereus and his sis
with them. o (16:15)

All believers were part of thefami | y of Goddbés <chil dren. A
Paul encouraged them to greet one an
reflected their pure standing as fellow believers. Additionally, he extended the

greetings of dAall t hehmaybeugdersoagloimeao ns of

all the communities of believers with whom Paul had personal contact. (16:16)

Deeply concerned about the spiritual welfare of the disciples in Rome, he
admonished them to watch out for those would cause divisions and offenses
among them, deviating from the teaching they had learned. They were to avoid
such persons. (16:17)

These proponents of falsehood posed a threat to the spiritual welfare of
believers, for they proved to be sl a
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appetites or sensual desires. They were no servants of the Lord Jesus Christ.

With smooth talk and flattery (litera
the innocent, o0 the guileless, or the
probably to be understood to mean the minds, as the corrupt ones, with plausible

reasoning and seeming display of kindly interest, tried to seduce others to

believe falsehoods. (16:18)

News about the fiobedienceodo of Roman |
(16:19) It is understandable that many throughout the Greco-Roman world

would have learned about their obedient response to the good news about the

Son of God. A considerable amount of travel occurred between the city and

other parts of the Roman Empire. (Compare 1 Thessalonians 1:8-10 regarding

how widely the faith of the Thessalonian believers came to be known.)

Nevertheless, the apostle, though he rejoiced over them on account of their

obedience, expressed loving concern for them, desiring that they maintain their
divinelyapproved st andi ng. He exhorted them
i nnocent in [what is] bad. o When it ceé
iIs good for others, they were to manifest the kind of wisdom reflective of

exemplary adults. With reference to bad, however, they were to be like innocent

small children who are unacquainted with the debased and hateful practices of a

world alienated from God. (16:19)

The apostle assured his fellow believ
crush Satanunder t heir ffeet. (16:20) I n the c
to relate to the failure of Satanbs e
fal sehood. (16: 17) Paul was confident

in disrupting the peace that God gives. With the help of their heavenly Father,
they would triumph and the peace and unity of the community of believers
would be preserved. Thus, thanks to the aid God provided, Satan would be
crushed under their feet.

According to the oldestextant manuscri pts, Paul added,
Jesus [be] with you.o0o (16: 20; see the
have Jesu$adour st aponi tlera svould mean that they would

continue to benefit from his aid and guidance.

The apostte 6 s f el |l ow wor ker, Ti mot hy, and I
and Sosipater extended greetings. (16:2) If Jason is the same person as the one

with whom Paul and Silas stayed in Thessalonica, this could suggest that he,

Lucius, and Sosipater were closer relatives of the apostle than were other fellow

Jews. It would have been natural for a believing relative to have accommodated

Paul in his home. (Acts 17:5-9)
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Tertius identified himself as the one who actually wrote the letter, which the

apostle dictatedt o h i m. He personally included
Lordo may either mean that Tertius ex
fellow believer) or that he wrote the letter in the service of the Lord. (16:22)
Translators, either in the main text or in footnotes, have rendered this verse

accordingly. Anl, Tertius, al so send my
| wrote this |etter.o (CEV) dl, Terti:.
send my greetings, too, as a Christanbr ot her . 0 ( NLT) fl Ter |
| etter down, add my Christian greetinq

the Lord, greet you. o0 (NRSV, footnote)
Lord, g r e et Aughodh,. Tertiug, #eCiSdB23en Brief im Dienst fur

den Herrn niedergeschrieben habe, gril3e eyétso I, Tertius, who wrote

down this letter in service for the Lord, greet you.) (German Neue Genfer
Ubersetzuny

Gaius, whose greetings are included, was one of the few believers in Corinth

whom Paul had personally baptized. (1 Corinthians 1:14) At the time, the
apostle was staying in his home. Gai u:¢
of the whole congregation. This indicates that the home of Gaius served as a

meeting place for a group of believers, and all of them also sent their greetings.

The list of those sending greetings ends with Erastus and Quartus. (16:23)

It is uncertain whether Erastus is the same person referred to in Acts 19:22 and 2
Timothy 4:20 or on a Latin inscription discovered at Corinth in 1929. In the
letter to the Romans, the Greek expression oikonomos tés poleadentifies him
as an official or former official of Corinth. The Greek designation has been
understood to mean etiytoheoar tthhee Mft srteeavsaurr

Quartus IS call ed At he brot her o (oft
translations). This may indicate that believers in Rome personally knew him as

their brother in Christ. The name itself is a Roman name, and formerly he may

have lived in the city. (16:23; see the Notes section regarding 16:24 in
connection with 16:20.)

God was the one with the power to strengthen the Roman believers in faith.
When referring to fimy evangel , o sPtaul |
t hat he procl ai med. The apostl eds pr:
Rome would be strengthened fAaccording
of Jesus Christ, according to the revelation of the mystery that has been hidden

for past ages [liter al | vy, Oeternal ti mesd]. o The |
believers firm in faith is the evangel or good news that Paul made known. This
evangel I's clearly i1 dentified as rel a

of Jesus Chr i csfocys@n what le Rccomplisiseq tbraugh this
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sacrificial death. Just how Jews and non-Jews would come to be reconciled to
God as his approved children remained a concealed mystery in past ages, but the
good news about Jesus Christ revealed how this would take place. (16:25)

For this reason, Paul could say that
According to the Acommand of the &eter
reveal ed, and t his di sclosur e was m

scri pt ur eubandothemsblievers pidclaimed the message about Christ,

they used the prophetic scriptures to explain the significance of his death and

resurrection and what he had made possible for all those who would respond in

faith. (Acts 13:23-41; 17:2, 3, 11; 26:22, 23) Paul gave the reason the mystery

was made known to people of dall the 1
i n Romans 1: 5, Aobedience of faitho ¢
from faith or the obedient response in faith to the message about Jesus Christ.

(16:26)

The apostle concluded by ascribing eternal glory or praise to God, the one who
IS uniquely wise. Paul did so Athroug
that the Father effected the reconciliation to him that believers could enjoy.
Fittingly, the ascription of glory to

Notes:

|l n Romans 16: 1, manuscripts vary, ref
Ayour sister. o

|l n Romans 16: 7, t he phr asoe cficaurled nnoetaanb
they were themselves prominent apostles in the community of believers, though

not of the twelve. This meaning would rule out the possibility that one of the

names could have been that of a woman.

In Romans 16:20, numerous later manuscripts add AChristo af
Another manuscript reading omits the words in verse 20 but places them after

verse 23, and there are manuscripts that include the words in verse 20 and also

after verse 23. For this reason, translations based on the more recent extant
manuscripts have the words as part of verse 20 and as a separate verse 24 (which

is commonly omitted in modern translations). Most manuscripts that include the

words that appear i n translations <con
Lord Jesus Chr i st [ be] wi th al/l of you. A
follows with the prayerful expression after verse 27 (not after verse 23).

After fAmy relativeso (in Romans 16: 21
the congregations of Christ. o
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Manuscripts vary considerably in the placement of the words of Romans 16:25-
27. These words appear at the end of chapter 14, of chapter 15, or of both
chapters 14 and 16. In some manuscripts, they are omitted entirely.

Women i n PaulModern giticehave dftengfaulted Paul for his

Omal e chauvinistdéd attitude towards wor
nine women are mentioned by Paul among those who had done much for him

and in service to the Lord.

God’s glory | os

In the Bible as a whole In the book of Romans

Paradise lost

Ruin Godos gl or y-38 or f €
Genesisl-3 Whole world under sin, 3:9-20

God’' s plan of

Redemption Gospel of God , 1.17
Genesis 4 - Revelation Justification, 3:21-5:21: sanctification,
6:1-8:28;

glorification, 8:9--39
Paradise regained

Restoration Glory of God regained, 15:9-12; 16:27
Revelation 21-22

Study Questionnaire on Romans

We welcome you to this Study. We would like to suggest that one of the most
important things for the disciple to do is read, read, and read the Book of
Romans with a prayerful attitude. Doing this, the Lord will make His Word
clear.

Chapter 1:1-17 Introduction

V. 1 Who was the author?
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What is his relation to Jesus Christ? What other items imply this relation?
See also | Cor. 4:1; 1l Cor. 6:4
What are the qualifications of an apostle?
See Acts 1:21-22
Was Paul qualified?
Did he see the Lord? See Acts 9:1-31, 22:5-16, 26:1-20
Was he taught by the Lord? See Gal. 1:11f
Is there other evidence that he was an apostle?
See ll Cor. 12:12
See Acts 13:2, | Tim. 2:7
What was Paul called to do?
See Acts 9:15, 14:14, 22:21, 26:16f
See Gal. 1:16, 2:2, 2:9
How did Paul compare to the other Apostles?
See | Cor. 15:8
See | Cor 15:9
See Il Cor. 11:5-6, 12:11
Is the name apostle applied to any others beside the twelve and Paul?
See Acts 14:14
See | Thess. 1:1 with 2:6
See Hebrews 3:1
What does "separated unto the gospel imply?"

General background

Where did Paul write Romans?
a. See Rom. 15:25 and | Cor. 16:1-4
(Note Il Cor. 9:4, 12:20, 13:2, Acts 20:2-3 tells about him going or being
there)
b. See Rom. 16:1 Where is Cenchreae?
c. See Rom. 16:23 and | Cor. 1:14 about Gaius
d. See Rom. 16:23, Il Tim. 4:20 and Acts 19:21, 19:29 about Erastus.
When was the book written?
Year
Relation to the missionary journeys
Relation to Galatians, Corinthians, Ephesians
(note - how is the subjects matter of Romans, Galatians, Ephesians
relate?)
Why did Paul write the book?
See Rom. 1:13, 15:23
Why would Paul as an apostle to the Gentiles wish to visit Rome?
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See Rom. 1:10-12, Acts 23:11 with 28:31
The Church at Rome
What was the background of its members? See Rom 4:1, 1:13, 11:13; 11:35.
What would Acts 28:21-22 indicate about the number of Jews?
How long was the church in existence? See Rom. 1:8, 15:23
Who may have been the founders? See Acts 2:10.
Was Peter the founder (this is the Roman Catholic view)?
See Acts 19:21, Rom. 15:20, Il Cor. 10:16
Romans in relation to the other epistles
Why is it first? Because first in
Also first in :
Romans chapters 1 to 8 message similar to
Romans chapters 9 to 11 message similar to
Romans chapters 12 to 16 message similar to

. 2 What was promised?
See Gal. 3:8, Eph. 1:4, 2:11-3:18, col. 1:26-27
. 3 Where is the genealogical line to David recorded.
Where else is descendence from David mentioned?
4 How was He declared to be the Son?
Contrast this to Matt. 27:42
. 5 What did we receive?
What does it bring about?
What people will it work its results?
7 Who are saints?
Compare answer with the Catholic view of sainthood.
8-9 How would you describe this passage?
. 10-12 Why did Paul want to visit them?
. 13 What group do the brethren belong to?
. 14 In what way is Paul a "debtor" (KJV)?
See newer versions.
See | Cor. 9:15-18. What does this add to this passage?
To whom is Paul a "debtor"? Answer with one word.
V. 16 How might this verse be described?
Why would one be ashamed of the gospel?
See Mark 8:38, Matt 10:33, Luke 12:8
V. 17 Where is this quotation from?
Is it quoted any other places in the New Testament?

< < < <

<<<< <

Chapter 1:18-32 The Gentiles under sin

V. 18 What is the wrath of revealed against?
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Does it sound like those who do these things will be saved?
V. 19-20 Do any have an excuse?
V. 21-23 Which came first, knowing God or darkened minds?
Is man always wise, and make the right choice?
What was exchanged?
V. 24-25 Why did God give them up?
How does free will relate to this?
V. 26-27 Why did God give them up?
V. 28-31 Why did God give them up?
V. 32 How does free will relate to this verse?
See James 1:13-16. Who is to blame for sin?

Summarize the above in your own words:
Chapter 2:1-16 The Jew is no better he too is under sin

V. 1 Is this addressed to Jews or Gentiles? See verse 17
When is judging condemned?
What are the Jews doing?
How do you think this made the Jews feel? Remember they thought they
were much better than the Gentiles.
V. 2-3 What do they face?
Compare with verse 11-12
V. 4 How is this verse useful in soul winning?
V. 6-10 On what basis does God judge men?
See Matt. 16:27, John 5:29, Acts 10:34-35, Col. 3:23-25, Il Thess. 1:8,
Heb. 5:9, Rev 20:12
Explain how this basis relates to justification by faith.
Why might verse 9 be surprising to the Jews?
V. 11-12 Who will perish?
V. 13 Why will the Jew be judged and punished according to the law?
V. 14-16 What is Paul writing about, a method of justification or the principles
of judgement?
Is there any differences of the basis of judgement between the Jews and
the Gentiles?
Do any Gentiles by nature do what the law requires?
Summarize the above:

Chapter 2:17-29 The 2w under sin and judgement.

V. 17-20 Into what subtle trap of Satan had the Jews fallen?
V. 21-23 What is the actual moral condition of the Jew?
V. 24 Could this be said of some today? Is it?
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V. 25-27 What is God actually looking for in His people?
V. 28-29 Who is the real Jew?
What does this mean for us?

Chapter 3:1-20 The advantage of being a Jew

V. 1-2 What advantage has the Jew?
How does this build on chapter 2?
What objection of the Jews is Paul going to answer?
V. 3-4 Remembering that God promised to be the God of the Jews, does their
unfaithfulness change this?
V. 5-8 If the Jews' unfaithfulness shows the justice of God, loan this line of
reasoning exempt them from judgement and punishment?
How does Paul answer?
V. 9-18 Why are the Jews not better than others?
V. 19-20 What is the purpose of the law?
What can't it do?

Chapter 3:21-31 How man is justified

V. 21-26 How is righteousness obtained?

What is grace? See Titus 2:11, Romans 6, etc.

How are faith and grace related?

How was it brought about?

What does "propitiation™ (KJV) mean? (verse 25)
V. 27-28 Can we boast?

What were the Jews doing?
V. 29-30 How do the Jews and Gentiles stand before God?
V. 31 How is the law upheld?

Chapter 4 Abraham's faith

V. 1-5 How was Abraham justified?
What verse is quoted here?
Look up the meaning of the word "counter.” (KJV)
Why are works of no value before we are saved?
Are works of value after we are saved? See Eph 2:10; James 2:21-22
V. 6-8 Is David speaking of rewarding the righteous or the unworth?
V. 19-22 How strong was Abraham's faith?
V. 23-25 Is our situation comparable to Abraham's?
How did Jesus redeem us?

Chapter 5. Sin and grace
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V. 1-5 What are the fruits of our justification?
How can we glory in tribulation?
When is the Holy Spirit "given unto us"
V. 6-9 What is the means of our justification?
Compare with 3:25.
V. 10-11 In what way are we saved through Christ's life?
Compare with 6:4-5
V. 12-14 What brought death to all men?
Do we die because of Adam's sin or our sins?
Is sin dependent on the law? See 4:15.
How was men's sin during the time from Adam to Moses different from
Adam's sin?
Way did death occur during the Adam to Moses tine period?
Note: This passage is a most controversial one. Did Adam's sin cause all
men to die or did he introduce into the human race a nature which pause
all men to sin?
How is Adam a type of Christ? See | Cor. 15:22. Compare the effects of
each. Is there a contrast is this type?
V. 15-19 How does our gain through Christ compare with our loss through the
fall of Adam?
How is it possible for one man to atone for the sins of the whole world?
How much emphasis is there on "free gift"? What is the effect of law? See
3:20
Does law or grace give eternal life?

Chapter 6 New life inChrist

V. 1-2 Does salvation by grace excuse sin?
Why did Paul ask this question?
V. 3-4 When does this baptism take place?
What baptism is he writing about? See | Cor. 12:13
Does water baptism regenerate a soul?
When Paul writes about baptism, is he writing about the mode of baptism,
or the effect of baptism?
See Gal. 3:27, Col. 2:12
Is our "burial™ spiritual or literal? What about "crucified" (verse 6), "died"
(verse 8), "circumcise” (Col. 2:12)?
V. 5 What is the resurrection experience spoken of here?
See also Eph. 2:5-6, Col. 3
Compare to 7:1-4
V. 9 How many offerings did Christ need to make?
Compare with the Catholic view.
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See Hebrews 10:1, 11, 1.
V. 10-11 See Luke 9:23
V. 12-14 How was sin's dominion broken?
See 8:2-3
V. 16 How important is the question of whom we serve?
V. 17 When were we slaves of sin? See 1.5, 15:18, 16:26
What are we now?
V. 21 What would we have gotten once?
V. 22 What two returns does the Christian get?
V. 23 How do the wages compare with the gift?
Read Matt. 20:1-16

Chapter 7 Free from the Law

V. 1 How is one freed from the law?
V. 2-3 What does this say about divorce and remarriage?
V. 4-6 How did the Christian die to the law?
See 6:4,5,8
What is the "oldness of the law" (KJV)? See newer version.
V. 7 Is the law sin?
V. 8-11 In what sense was he dead? saved or lost?
Compare with 8:13, 3:19-20.
V. 12 The law is :
V. 14 Is Paul speaking of his former unregenerated state or after his
regeneration?
Why is the answer to this question important?
What type of person is carnally minded? See 8:5-9, 13:14, 6:13-14, 16,
21-22.
V. 15-22 Does being energetic and wanting to do right prove that one has a right
relation to God?
V. 23 Is a regenerated person under the law of sin? See 8:2
V. 24-25a What is the way of escape?
V. 25b Does this summarize the chapter?

Chapter 8 The Spirit of Life

V. 1 Who is the one "in Christ"?
V. 2-3 What can the "law of the Spirit" do that the old law could not?
V. 4 What is the just requirement of the law?
How was it fulfilled?
V. 5-8 In how many ways are the flesh and the Spirit contrasted?
See Gal. 5:16-26
V. 9 What must one have to be Christ's?
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V. 10-13 What is the Spirit's work in this conflict with the flesh?
V. 14-16 Those who are led by the Spirit are
Thereby we speak of God as our
Do we need to fear God?
V. 17 With whom are we "joint-heirs" (KJV)?
Under what condition?
V. 18-22 What does the imperfection of the present creation point to? See Il
Peter 3:13
V. 23 What part of our inheritance do we have now?
Compare with Eph. 1:13-14
V. 26-27 How does the Holy Spirit help us in our prayers?
Who makes the "groanings" (KJV)?
V. 28 How does this verse relate to preceding thoughts?
Note verse 18, 26
V. 29-30 What had God provided?
Do these steps necessarily follow one another?
See Matt. 22:14
V. 31-39 Can anything outside the Christian rob him of his salvation?
What light does James 1:13-15 give on this passage?
What can separate us from the love of God?

Chapter 9 God's People-Believing remnant from Israel and the believing
Gentile Israel's rejection and the Gentile's acceptance.

V. 1-3 How much sorrow did the Jew's rejection of the Gospel bring to Paul?
V. 4-5 What advantages and privileges did the Jew have?
Should they have been the first to accept Jesus Christ?
V. 6-8 Did Israel's rejection show that God was unfaithful?
Did their ancestry guarantee favor with God?
V. 9-13 Who determined which of Abraham's descendants would become the
heirs of the promise given to him?
Were the heirs of the promise dependent on birthright or works?
Did this election primarily concern individuals or nations?
Is Israel as a nation or Jacob as an individual the primary concern here?
Did Jacob and his descendants receive eternal life because of their call?
What did they receive?
V. 14 Did God's choice of the nation Israel make him unjust?
V. 15-16 On what basis did God make His choice?
V. 17-18 What purpose did God have for Pharaoh?
Was he raised up for eternal damnation or to be a governmental leader
God could use?
Why was "pharaoh’s heart hardened"? Compare 1:24, 26, 28.
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See Exodus 5:2, 8:15.
See also Exodus 7:3, 9:12, 10:1, 20, 27, 11:10.
Was this the results of God working through natural laws?
V. 19-20 Can man question God's choices?
V. 21 Who is the potter? Who is the clay? Is the clay individuals or national
Israel?
Read Jeremiah 18:1-11
V. 22 Why are they fitted for destruction?
Who are the "vessels of wrath"?
See Hebrews 3:12.
Is God unjust if He rejects unbelieving Israelites and saves Gentiles who
believe? Did God quickly condemn the unbelieving Israelites or was He
patient and long-suffering with them.
How did God use "the vessels of wrath"?
V. 23-24 Who has God now elected to be vessels of mercy? Israel, Gentiles or
both?
Read Ephesians 2:11-22, Acts 10:34.
V. 25-26 Who does Paul apply Hosea's words, "not my people" and"not
beloved" to?
V. 27-28 How many Israelites will be saved? Compare Matthew7:13-14.
V. 29 Why didn't God reject and forget the Jews?
V. 30 Why did the Gentiles obtain righteousness?
V. 31-33 Why did the Jews not succeed in obtaining righteousness?
Who did they stumble over? See Matthew 21:38, 42
See | Peter 2:4-8.

Chapter 10 The cause of the Jew'silure

V. 1 Is Paul concerned about the Jew's spiritual state?
Does the Scriptures anywhere else speak of prayer for the unsaved?
V. 2-4 What was the Jew's basic problem?
Note how this relates back to 9:30-33.
How were they trying to attain righteousness?
Were they faithful in this attempt? See Hebrews 8:9, Matthew 15:6.
V. 5 What is necessary if one is going to obtain righteousness through the law?
See Leviticus 18:5 and Galatians 3:10.
V. 6-8 Is the Gospel something hard or far off? Refer to Deuteronomy 30:11-14
V. 9-11 What two things are necessary for salvation?
V. 12 Are there two groups of people with different ways to obtain
righteousness before God?
V. 13 Does this verse say anything about the nationality of the believer?
V. 14-15 Why should the Gospel be universally preached
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See verse 13
V. 16 Did the Jew believe the Gospel when he heard it?
V. 18 How much opportunity did the Jew have to believe?
V. 19-21 What had Isaiah prophesied? Who found God?
Was God patient with Israel?

Chapter 11 The Jewish rejection is not total or final

V. 1 What evidence does Paul offer to show that God did not completely reject
Israel?
V. 2-4 How many were saved from lIsrael in Elijah's days? See9:27, | Kings
19:9-18.
V. 5 Was there any difference in the number who were saved in Paul's day?
V. 5-6 On what basis is the remnant chosen? See Ephesians 2:8.
V. 7 What was the basis for the election of some and the hardening of others?
Was it due to God or man? Review 9:30-33.
What did God want? See 11:32, Titus 2:11, | Timothy 2:4.
V. 8-10 See Matthew 13:14-15
Why has God given them the spirit of slumber?
Note: In the preceding verses (Matthew 13:12) we see how blessing and
cursing can become progressive, as God responds to our own choices.
See also John 12:36-43
V. 11 Did God completely cast away Israel?
What good came out of Israel's rejection? How did it come?
See Matthew 22:8-9, Acts 18:5-6. When Israel rejected the Gospel what
did the apostles do?
How did Israel react?
V. 12 What will be the results of Israel's conversion?
V. 13-14 What did Paul hope to do by winning Gentiles to Christ?
V. 15 What is meant by "lefe from the dead." How does this expand on the
previous verse?
V. 16 Who are the "first fruits” and the "root™?
Who are the "whole lump" and the "branches™?
What must they have in common?
V. 17 Who was broken off?
Who is the wide olive shoot?
V. 18-22 Why shouldn't the "wild olive shoot" boast?
What can happen to them?
See Hebrews 3:8-13.
V. 23-24 Can the natural branches be grafted back in?
V. 25 Should the Gentiles think they are better than the Jews, and look down on
them?
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How will the hardening be on part of Israel?
V. 26-27 What is going to happen to Israel?
When will it happen? Note Luke 21:24.
See Isaiah 59:20-21, Jeremiah 31:31-34, Ezekiel 11:16-20, 36:22-3???
V. 28-32 To whom is this addressed?
Is the mercy God will offer to different than the Gentile received?
V. 33-36 What is our response when we see God's plan of redemption and how
it is worked out among the Jews and Gentiles?

Chapter 12 The Christian Life

V. 1 What is the Christian to present?
V. 2 Negatively we are to
Positively we are to
How are these interrelated?
How important are these verses to the Christian life?
What do they mean in our lives?
V.s 3 What danger should we avoid?
What is meant by "measure of faith"?
V. 4-8 Do we all have the same gifts?
See Ephesians 4:7, 10-16.
V. 9 What is the meaning of "dissimulation” (KJV)?
How does love express itself?
V. 10 How essential is this love? See John 13:35, | John 3:15.
V. 11 What is meant by "not slothful in business" (KJV)?
How does this tie in with the rest of the verse?
V. 13 Through who does God work to help the needy Christian?
Is there any other type of giving in the New Testament?
V. 14 See Matthew 5:44
\/
\/
\/
\/

. 15 How much do Christians share together?
. 16 How are we to live together?
. 17-18 What do we do when faced with evil?
. 19-21 Why can't we avenge? What are we to do?
In what sense does the Christian "heap coals of fire on his head?"

Chapter 13:1-7 The Christian and The State

V. 1 Where does the government leaders obtain their power?
See John 19:10-11, Daniel 2:21.
V. 2 Should the Christian take part in acts of civil disobedience and rebellion
against governments?
Give two reasons.
V. 3-4 Who should fear the government?
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V.

V.

5 Why should one be subject to the government?
Can one ever disobey the authorities? See Acts 5:29, Mark 12:14.
See | Peter 2:13, Titus 3:1.

6-7 Should the Christian pay his taxes? Any exceptions?

Chapter 13:8-14 Live by love and keep alert

V.

V.
V.

V.

8-10 How do we fulfil the law?
See Galatians 5:14, Matthew 22:34-40
11-12 What should we keep in mind?
12-13 How does the preceding verses effect our lives?
See Matthew 14:42-44, | Thessalonians 5:1-6, 1l Peter 3:9-18
14 What about satisfying our bodily lusts and carnal desires?
See 8:13, Galatians 5:16-24.

Chapter 14 Our Christian Brother and Opinions

\Y

\Y
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1 What disputes should be avoided? With whom?
What type of person is this weak one? See verse 6.
2 What issue does Paul give as an example?
Is there a Bible principle involved here?
3-4 What is each side to do?
Must a person become a vegetarian to please the vegetarian?
See | Timothy 4:3-4.
5 What issue does Paul give as a second example?
What days is Paul referring to? See Colossians 2:16, Galatians 4:10.
6-9 What is really important?
10-12 Should we pass judgement on issues not involving Biblical principles?
What about issues involving Biblical principles?
See | Cor. 5:12-13.
What will each of us do someday?
13 What must we avoid?
14 Why does something clean become unclean? See verse 23
15 What is to control our actions.
17 What issues was Paul speaking about?
See | Corinthians 8, Hebrews 13:9.
What is important in the kingdom of God?
19 What should we pursue?
20-21 What must we avoid?
Does this chapter give the Christian license or limits his action?
23 How must a Christian control his life?
See James 4:17.
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Chapter 15:1-13 Christ is our example

. 1 How does this verse relate to the proceeding chapter?

Should we do everything we want to do?

. 2 What should we do?

3 Whom should we imitate?

. 4 1s there value in Old Testament Scriptures?

. 5-6 What should be the results of our lives?

. 7 See how this verse relates to 14:1.

. 8-9 What did Christ do, and why? Note Matthew 15:24.

9-12 Who are called to receive benefits of the promises?
When was this calling revealed?

. 13 What blessings do we receive?

< <<<<<<K< <

Chapter 15:14-33 Paul's personal remarks

V. 14 What was Paul's opinion of the Roman's Christians?
How should they be able to help each other?

V. 15-16 What did Paul want them to understand?

V. 17-21 What did Paul want to do?
How much effect did he put forth?

V. 22 What hindered Paul coming to them?

V. 23-26 What is Paul's plans?

V. 26-27 Why did these Christians wish to share with those at Jerusalem?
See Il Corinthians 8:1-15.

V. 28-29 What was Paul's plans?

V. 30-32 Why was Paul interested in their prayers?
Do you think the Judea unbelievers were friends in light of his conversion
and efforts to spread the gospel?

Chapter 16 Conclusion

V. 1-2 What type of person was Phoebe?
Where is Cenchrcae located?
V. 3-4 In what sense have they "laid down their own necks"?
V. 5 Where did some of the early congregations meet?
Are large, elaborate church buildings needed?
< What distinction is attributed to Epaenetus?
V. 6-15 What does this greeting say of Paul's character?
V. 16 How were the early church to greet one another?
V. 17 Who should be avoided?
See Il Thessalonians 3:6-15, Titus 3:10
V. 18 What danger do those who create dissensions and difficulties cause?
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Read | Corinthians 1 and 2, Il Corinthians 1:13, 11:6.
V. 19-20 What type of church existed at Rome?
V. 21-23 Does Paul leave room for others?
V. 25 What is the mystery he speaks of?
See | Corinthians 2:7, Ephesians 2:19, Colossians 2:2 and | Timothy 3:9
V. 26 What does this mystery do?

Final Evaluation

Romans has long been the mainstay of Christian theology. Most of its technical
terms, such as justification, imputation, adoption, and sanctification, are drawn
from the vocabulary of this epistle, and the structure of its argument provides the
backbone of Christian thought. Its logical method is obvious. First, the theme is
announced: ". . . the gospel . . . is the power of God unto salvation to everyone
that believeth" (1:16). The need for that power is shown by the fall of the world,
Jew and Gentile alike, so that “there is none righteous, no, not one" (3:10). If,
then, all are helpless and condemned, relief must come from without by
providing for them both a legal and a personal righteousness. This is found in
Christ, "whom God set forth to bea propitiation, through faith, in his blood, to
show his righteousness because of the passing over of the sins done aforetime™
(3:25). Since the sinner cannot earn his salvation, this righteousness must be
accepted by faith. Individually and racially man is restored to his right position
before God through the grace manifested in Christ.

Chapters 6 through 8 deal with the personal problems that rise out of the new
spiritual relationships. "Shall we continue in sin, that grace may abound?" (6:1).
"Shall we sin, because we are not under law, but under grace?" (6:15). "Is the
law sin?" (7:7). "Who shall deliver me out of the body of this death?" (7:24). All
these questions are answered by the description of the personal life in the Spirit
given in chapter 8.

The section comprising chapters 9 through 11 deals with a broader question.
Has God, by instituting salvation for all by faith, invalidated the covenant
with Israel that was established through the law? Paul points out that the
choice of the Gentiles is quite in keeping with' God's original procedure of
choosing Jacob rather than Esau. It is no less right for God to choose the
Gentiles for salvation than it was right for him to choose lIsrael to be the
vehicle of his revelation. His will is ultimate; beyond it there is no court of
appeal. Furthermore, Israel's unbelief had forfeited her standing, so that the
Gentile is now being given his day before God. The time may come when the
Gentiles' opportunity will close (11:25), and then the believers of Israel shail
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enter into their heritage. The present dealing of God with Gentiles is neither
arbitrary nor accidental, but is in full accordance with the divine plan.

The practical section of Romans makes close ethical application of the salvation
described in the first eleven chapters. The redeemed individual is obligated to
live a righteous life: "whether we live . . . or die, we are the Lord's. For to this
end Christ died and lived again,that he might be Lord of both the dead and the
living" (14:8-9). The conclusion (15:14-33) expresses Paul's own sense of debt
to Christ for making known the gospel "not where Christ was already named"
(15:20). He translated the obligation of the gospel of righteousness into
missionary terms.

Romans is a superb example of the integration of doctrine with missionary
purpose. Had Paul not believed that men were lost and that God had provided
righteousness for them, he would not have been a missionary. Had he not been
an active missionary, he never would have formulated so systematic a
presentation of truth as Romans. It illustrates what he did when he "established"
the converts in his churches’.

P a u Accosnplished Mission

Paul believed that his vision proved that Jesus lived in heaven, that Jesus was

the Messiah and Go dld soon &wrn. MoreaverdPaut h a t |
thought that the purpose of his revelation was his own appointment to preach

among the Gentiles (Galatians 1:16). By the time of his last extant letter,

Romans, he could clearly describe his o0\
prophet s, he wrot e, had predicted tha:
tribes of Israel and that the Gentiles would then turn to worship the one true

God. Paul maintained that his place in this scheme was to win the Gentiles, both

Gr eeks and o thebammora term a&on siod-Greeks at the time
(Romans 1:14). Al nasmuch then as | am
ministry in order to make myown peopl e |j eal ous, nd th
(Romans 11:13i 14). In two other places in Romans 110 verses25i2 6 (it he f
number of Gentiles [will] come iin0o an
31 (Aby the mercy shown teo nyeodBaylot)hey
asserts that he would save some of Israel indirectly, through jealousy, and that

Jews would be brought to Christ because of the successful Gentile mission.

Thus, Paul 6s view reversed t he tradi
according to which Israel would be restored before the Gentiles were converted.

a
i

! Comparethelanguage of Romans 1:11 and Acts 18:23.
(Greeksterig) had the connotation of Ainstructiono
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Whereas Peter, James, and John, the chief apostles to the circumcised (Galatians

2:61 10), had been relatively unsuccessful, God had led Paul through Asia Minor

and Greece Aiadtuseaedcphmo manad Ipread n
knowl edge of [ God] everywhereo (2 Cor
Goddbébs plan could not be frustrated, h
sequenced first the Gentiles, then the Jews.

Two brief stops on the way to Palestine are described at some length by Luke in
Acts 20. The first was the meeting in Troas at which Paul preached. It is one of
the earliest existing descriptions of Christian worship. The meeting was on the
first day of the week, in the evening. The disciples gathered to break bread
together, presumably the love-feast, or Agape,which culminated in the Lord's
Supper, described in | Corinthians 11:17-26. Preaching or discourse was part of
the service. In this case Paul preached and taught through the night because he
was leaving on the next day and might not return.

The second stop was at Miletus, a sizable port on the west coast of Asia. Paul
had taken a fast ship that bypassed Ephesus, in order that he might reach
Jerusalem by Pentecost. When the ship touched at Miletus, he summoned the
elders of the church at Ephesus in order to give them-.a farewell message. Luke
used the speech to epitomize Paul's missionary policies and achievements to
date. It is the utterance of a great soul who had given his life unreservedly into
the hands of Christ and who had been fully directed by the Holy Spirit in his
ministry. It discloses his own consciousness that trouble awaited him at
Jerusalem (Acts 20:22-23) and that his work in Asia was ended (20:25), for he
contemplated going farther west on his next trip. Perhaps he realized that old age
was beginning to overtake him, and that there would not be time to retrace his
first steps as he had done in former journeys for the purpose of confirming the
believers. With an affectionate farewell he parted from them (20:36-38).

The remainder of the voyage was uneventful, except for repeated warnings to
Paul to stay away from Jerusalem (21:4, 10-11). In spite of the pleas of his
friends, Paul persisted in his original plan, and the others assented reluctantly,
saying, "The will of the Lord be done" (21:14).

With this visit to Jerusalem closed the most active part of Paul's missionary
career. In a little less than a decade he had won the freedom of the Gentile
believers from the yoke of legalism. He had built a strong chain of churches from
Antioch of Syria and Tarsus of Cilicia straight across southern Asia Minor to
Ephesus and Troas, and from there through Macedonia and Achaia to Ilyricum.
He had chosen and trained companions like Luke, Timothy, Silas, Aristarchus,
Titus, and others who were well qualified to maintain the work with him or
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without him. He had commenced an epistolary literature that already was
regarded as a standard for faith and practice. In his preaching he had laid the
groundwork for future Christian theology and apologetics, and by his plans he
pursued a statesmanlike campaign of missionary evangelism. His plans for a trip
to Rome and Spain showed that he wanted to match the imperial commonwealth
with an imperial faith. Notwithstanding his bitter and active enemies, he had
established the Gentile church on a firm foundation and had already formulated
the essence of Christian theology as the Spirit of God revealed to him.
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