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Introduction  
  

Contrasts in Galatians  

  

Chapters 1-2      Personal  

  

Lost in Adam Saved in Christ 

All die physically in Adam All live spiritually in Ch rist  

Another (false) gospel The genuine gospel 

Manôs reasoning Godôs revelation 

  

Chapters 3-4      Doctrinal  

  

Law Grace 

Works Faith 

The curse of death The blessing of life 

Condemnation by works Justification by faith  

Servants in bondage (defeat) Sons in freedom (victory) 

The old covenant The new covenant 

(symbolized by Hagar) (symbolized by Sarah) 

  

Chapters 5-6       Practical  
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Living in the flesh Walking in the Spirit  

Works of the flesh Fruit of the Spirit  

Falling from grace Standing firm in grace 

World or self the object of glorying The cross the sole object of glorying 

 

 

Overview and Theme 
  

Paul's defence of the true Gospel in this letter provides some of the clearest 

statements about grace found anywhere in the Bible. Romans may be Paul's 

most detailed treatment of the subject but Galatians was his strongest. Paul 

minced no words in condemning trust in self-righteousness. He skipped most of 

the customary politeness of an introduction and got right to the point with a 

stinging curse placed on anyone who would dare to preach a gospel other than 

the one the Galatians had already received (Galatians  1:8-9). 

Paul was very disturbed that the Galatians had been seduced (Ga 3:1) from their 

faith in Christ through a perversion of the Gospel (Galatians 1:7). They had been 

told that faith in Christ alone wasn't enough for salvation; they had to keep the 

precepts of the Old Testament Law, specifically the rite of circumcision. He 

wrote to turn them back to a pure faith in Christ alone for salvation. 

Paul revealed that trusting in anything other than Christ alone for salvation voids 

the death of Christ (Galatians 2:21). He also said in Galatians 5:4 that the work 

of Christ can be made of no effect unto those who are trusting in their own 

keeping of the Law in order to produce justification. They are fallen from grace. 

Aside from the obvious purpose of this letter--to bring the Galatians back to a 

pure faith in Christ--Paul gave some personal information about himself and his 

beginnings in ministry that is not recorded elsewhere in Scripture (Galatians 

1:13-2:21). 

The theme expressed in this, one of the preeminent letters from the hand of the 

Apostle Paul dealing with the doctrines of salvation and sanctification, may be 

best expressed by the phrase, by faith alone in Christ alone.  After the Gospel 

of John, a Christian, be he young or old, can do no better than to read and study 

the book of Galatians.  Why, you ask?  Because since time began there have 

been but two avenues known to man governing his approach to and relationship 

with God.  There has been Godôs way and there has been manôs way.  One rests 

solely upon the principle of faith, the other on the principle of self-effort or 

works.  One is valid and efficacious while the other one is both counterfeit and 
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rubbish.  Itôs really that simple.  The problem lies in the fact that man is 

inclined, encouraged by his basic (sin) nature and all resident (to this world) 

satanic forces, to choose his way and ignore Godôs way.  This applies to both the 

lost and the saved alike. 

  

The Apostle Paul, deeply concerned with those who had become believers 

during his missionary journeys throughout the province of Rome called Galatia 

and who had subsequently been led astray by certain Judaizers, submitted this 

stern and impassioned letter that in many ways paralleled his letter to the 

believers in Rome, which outlined clearly and dramatically that a person may 

only be saved (ñborn again,ò ñborn from aboveò or ñspiritually bornò) and 

subsequently sanctified (spiritual growth) by faith alone in Christ alone. 

  

This epistle is a ñdeclaration of emancipationò from legalism of any 

type.  It is interesting to note that legalists do not spend much time with 

Galatians.  It is a rebuke to them.  This was Martin Lutherôs favorite 

epistle.  He said, ñThis is ómyô epistle.  I am wedded to it.ò  It was on the 

masthead of the Reformation.  It has been called the Magna Carta of the 

early church.  It is the manifesto of Christian liberty, the impregnable 

citadel, and a veritable Gibraltar against any attack on the heart of the 

gospel.  As someone put it, ñImmortal victory is set upon its brow.ò 

  

This is the epistle that moved John Wesley. . . John Wesley went out to 

begin a revivalðpreaching from this Epistle to the Galatiansðthat saved 

England from revolution and brought multitudes to a saving knowledge of 

Christ. . . . 

  

Galatians is the strongest declaration and defense of the doctrine of 

ñjustification by faithò in or out of Scripture.  It is Godôs polemic on 

behalf of the most vital truth of the Christian faith against any attack.  Not 

only is a sinner saved by grace through faith plus nothing, but the saved 

sinner lives by grace.  Grace is a way ñtoò life and a way ñofò life.  

These two go together, by the way. 

(Thru the Bible commentary by J. Vernon McGee) 

  

The Pauline authorship of this letter has never been seriously questioned.  Both 

external evidence (Polycarp, Ignatius, Justin Martyr, Origen, Irenaeus, 

Tertullian, and Clement of Alexandria all attribute it to him) and internal 

evidence (personal reference 1:1 and 5:2, as well as the remark near the end in 

6:11) attest to this.  Although there is disagreement as to the date of its writing, 

this letter was probably penned around A.D. 48, before Paul attended the 
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Jerusalem Council where the issue of circumcision for Gentile Christians was 

decided. 

  

Location 
  

Many English-speaking and French people are of Celtic originðthat is, Scottish, 

Irish, Welsh or Breton.  Their ancestors came from a place called ñGalatia,ò 

which was an area in Asia Minor, now known as Turkey.  ñGalatia,ò ñCelt,ò and 

ñGaulò are all related words.  Around 278 B.C. a large number of Gauls left 

their home in southern Europe and settled in northern Asia Minor and their state 

eventually became known as Galatia.  Around 25 B.C. their territory became a 

Roman province.  Geographically the term ñGalatiaò was used for the north and 

politically it was used for the southðthe Roman province of Galatia. 

  

Northern Galatia was primarily pastoral with few developments and roads.  

Southern Galatia was well developed with flourishing cities and a road system. 

It was southern Galatiaôs highway along which Asiatic monarchs kept up their 

communication with the western coast of Asia Minor.  It was the primary 

highway between Syrian Antioch and Ephesus, on which Greek civilization 

flowed eastward.  Numerous Jewish and Greek colonies were established along 

this route. 

  

Many notable Biblical scholars now agree that Paul traveled in southern Galatia 

during his first missionary journey during which he visited Antioch, Iconium, 

Lystra and Derbe (Acts 13:1-14:28).  It is believed that Paul went through 

northern Galatia on his second missionary journey (Acts 15:36-18:22) after 

passing through southern Galatia.  On his third missionary journey Paul visited 

the disciples in northern Galatia that had been converted on his second journey 

(Acts 18:23).  It is noteworthy that in the book of Acts Luke uses the word 

disciples rather than the word churches in connection with this visit.  The 

implication is that the Galatian churches were in southern Galatia and that there 

were only scattered disciples in northern Galatia. 

  

Dr. Henry Clarence Thiessen, B.D., Ph.D., D.D., who was chairman of the 

Department of Bible, Theology and Philosophy at Wheaton College, Wheaton, 

Illinois, an authoritative evangelical scholar and author of Introduction to the 

New Testament, presents compelling data that indicates that Paul wrote this 

letter to the Galatian churches in southern Galatia. 
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Addressees 
  

The churches of southern Galatia were established not by providential 

circumstance, i.e., by refugees during their flight from persecution resulting 

from their faith (Acts 8:1-4), but by the deliberate and organized practice of 

Paul during his purposeful missionary journeys along the principal roads of the 

Roman Empire.  They were the result of a purely missionary enterprise. 

  

The religion of the Gentiles in the South Galatian cities was more oriental 

than Greek.  Its degraded type of sensuous worship could hardly satisfy 

the conscience even of a heathen community to which the influence of 

western civilization had come.  Greek philosophy and Roman morality 

created a nobler idea of human duty and divine government than could be 

reconciled with the popular religion.  Thus all the better feelings of 

educated men and women were stirred to revolt against the degraded 

superstition of the masses. 

  

Into this conflict of religious ideas, the Jewish synagogue entered.  The 

Gentiles flocked to its higher and nobler conceptions.  However, while 

they gave adherence to the exalted ethics of the synagogue, yet they would 

have nothing to do with the sacrificial system which centred in the 

Jerusalem Temple.  To Paulôs preaching, they gave a cordial welcome. 

  

In the synagogue at Antioch (Acts 13:14-43), the Jews heard the 

impotence of the law for salvation announced, and the Gentiles heard the 

offer of a salvation procured at the Cross and given in answer to faith in 

Christ alone.  From that hour, both Jew and Gentile recognized in Paul 

the foremost champion of the Gentiles, and the most formidable adversary 

of Judaism, which latter had been set aside by God at the Cross, but 

which, under an apostate priesthood, was still being nominally observed. 

  

Before this first missionary journey, the Christian churches had been 

predominately Jewish.  The teachers were Jewish with an Old Testament 

background.  While interpreting the Old Testament in a new light, they yet 

fixed their hopes on the future kingdom of a national Messiah.  But now, 

the newly formed churches were predominately Gentile, and the Gentiles 

recognized the Lord Jesus, not as a world-Saviour.  Thus, the Galatian 

Christians were not for the most part, the fickle-minded Gauls of North 

Galatia, but Greeks and Jews of flourishing cities situated on the 

highways of commerce and government. 
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(Galatians in the Greek New Testament for the English Reader, by 

Kenneth S. Wuest, Professor of New Testament Greek, The Moody Bible 

Institute of Chicago, Illinois) 

  

Judaizers 
  

Judaizers represent that element within the Church (Body of Christ) from then 

until now who refuse to accept that salvation and sanctification of man is based 

solely on the love and grace of God by faith alone in Christ alone.  They do this 

by insisting that self-effort must be a part of any effort to achieve the 

approbation (approval) of God and any pathway to eternal and/or temporal 

spiritual life.  A Judaizer simply cannot believe that salvation is strictly a matter 

of God reaching down to man in grace with the free-gift of salvation by the 

sacrifice of Jesus Christ, the Son of God, on the cross of Calvary.  To the 

Judaizers man must participate and help God in the ñsalvation plan,ò thereby 

denying the sufficiency of Jesus Christ and His efficacious work at Calvary.  

Specifically in the case before the Galatians there were Judaizers who insisted 

that non-Jewish believers must adhere to Jewish law and tradition, particularly 

the Law of Moses with emphasis on circumcision, in order to be fully justified 

before God. 

  

The root of the Judaizer teaching is found in Genesis 3:7 whereby man in his 

feeble and inadequate self-effort attempted to cover his shame and nakedness 

with plant material, only to discover that his fallen state could only be covered 

by Godôs effort of providing him a covering which employed the shedding of 

innocent blood (Genesis 3:21) and which portended the future sacrifice of the 

Son of God on Calvaryôs cross.  The Judaizers model is even better illustrated 

by the historical and factual account of Cain and Abel, sons of Adam and Eve, 

in Genesis 4. 

  

Kenneth S. Wuest, Teacher Emeritus of New Testament Greek of The Moody 

Bible Institute, Chicago, Illinois, in his exposition entitled ñGalatians in the 

Greek New Testament for the English Readerò accurately exposed the Judaizer 

tendency as it relates to Cain and Ableðthe expose follows. 

  

Adam had instructed his sons, Cain and Abel, as to the proper approach 

of a sinner to a holy God, namely, by means of a blood sacrifice which 

pointed to and symbolized the actual sacrifice for sin which God would 

some day set forth, even the Lord Jesus.  However, the offering of such a 

blood sacrifice in itself would not result in the salvation of the offerer.  

That offering was to be only an outward visible manifestation of an 

inward fact, namely, the act of that offerer in placing his faith in the 
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coming virgin-born child who would crush the head of the serpent, Satan.  

Without that act of faith, the offering of the sacrifice would be a mere 

form, and a mockery in the eyes of God. 

  

Cainôs reaction to this instruction was that he rejected the teaching of 

salvation through faith in a substitutionary sacrifice, and substituted for it 

his own personal merit and good works.  Abel followed the instructions of 

his father, his faith leaped the centuries to the Cross, and he was declared 

righteous.  Since the time of these two men, these two diametrically 

opposed tendencies are seen in the human race.  We see them in the 

history of Israel.  There always was the remnant in Israel, a little group 

which offered the symbolic sacrifices as an indication of a real living faith 

in the future substitutionary sacrifice, and there was always the larger 

group, which, while it went through the ritual of the Levitical sacrifices, 

yet exercised no heart faith to appropriate a salvation offered in grace on 

the basis of justice satisfied by the atonement, but depended upon 

personal merit and good works for salvation. . . . 

  

From this latter group came two attacks against New Testament truth, 

inspired by Satan, two attempts of the Adversary to destroy the newly-

formed Christian Church.  One of these was the attempt to substitute good 

works for faith in Christ.  This was met by the letter to the Galatians.  The 

other was the attempt to invalidate the atoning worth of the Cross by 

urging the Jewish wing of the Church to return to the Levitical ritual of 

the Temple.  This was met by the Book of Hebrews.  The first was aimed 

at the Gentile wing of the Church, the second, at the Jewish group in the 

Church.  The Judaizers were members of this unsaved group in Israel, 

seeking to maintain a corrupt form of the Jewish national religion as 

against the Christian Church which had been formed at Pentecost. 

  

The Judaizers mutilated the message of the gospel by substituting works for 

grace.  They emphasized certain human attainments and merits, such as 

circumcision and being a member of the nation Israel, in addition to keeping the 

Mosaic Law and the achievement of ecclesiastical positions within the religious 

system.  Judaizers were a constant problem during the days of the early Church, 

as seen not only within the book of Galatians, but also in Acts 15:1, Romans 

2:17-3:8; 9:30-10:3; Philippians 3:2-6; and various others passages within the 

New Testament.  They constantly endeavoured to destroy the work of the 

Apostle Paul, because he was the chief exponent of grace and he was the 

ñApostle to the Gentiles.ò  They attempted to nullify Paul (1) by depreciating his 

apostolic position, by setting up the Twelve Apostles as the ñreal interpretersò of 

Christ in order to discredit Paulôs authority as a teacher of grace; and (2) by 
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substituting a salvation-by-works system for the doctrine of pure grace by faith 

alone in Christ aloneðwhich was what Paul preached. 
  

Outline 
  

This letter to the Galatians may roughly be divided into three sections.  First, 

there are the personal comments from Paul in chapters 1 and 2.  Second, there is 

the doctrinal portion in chapters 3 and 4.  Finally, there are the practical 

applications found in chapters 5 and 6.  A proper understanding of this letter 

from the hand of Paul will solidify a believerôs understanding of Godôs one and 

only plan of salvation (including sanctification) for all mankind, which is totally 

of grace by faith alone in Christ alone. 

Galatians Summary 

Paul was so concerned that the Galatians were already turning from grace to 

works so soon after he had planted that church; that it was turning into another 

gospel (1:6).  They were perverting the gospel so badly that Paul addresses the 

problems of trying to gain salvation through works in several different areas: 

The first thing Paul did was to vindicate the doctrine of justification by faith in 

Christ alone.  To gain salvation by the Mosaic Law meant that Christ died for 

nothing.  Even the Holy Spirit came as a free gift to the church at Galatia.  The 

Holy Spirit and Jesusô death were both unmerited by works. 

He kept reminding them that the works of the Law cannot help sanctify a 

believer nor was it of any help toward their ongoing sanctification.  Even 

miracles are not a result of law keeping but by divine power alone and 

unmerited. 

Another way was to remind them of Abrahamôs example of faith and not of 

works of the Law.  Abraham had saving faith long before any Mosaic Law ever 

existed.  Saving faith is a provision of God and not of man.  Besides the Law 

brought a curse upon any who could not keep it and no human could ever keep it 

perfectly.  Only Jesus Christ fulfilled the Law in a perfect way.  The idea that 

human performance could help acquire salvation was shattered in the  Old 

Testament (Tanakh) and only served to condemn men and that throwing 

themselves upon the mercy of God in faith was the only means possible. 

Another way that Paul mentioned was that Christôs work is the only work that 

can save a person and no personôs own work can ever save them since our best 

efforts are like filthy rags before a holy God.  The curse of the Law brought 
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death but Christ became a curse for our sake.  The curse was borne by Christ 

instead of believers or in place of the believers. 

Another way Paul tried to make the Galatians understand this point was to 

understand the purpose of the Law.  The Law would never be permanent since it 

was intended to serve the people only until the Promised Messiah (the Seed) 

would come.  The Law was never intended to bring eternal life or an eternal 

promise in faith.  Even the old sacrifices could never permanently leave the 

people free from the penalty of sin.  The Law held captive all the world and only 

Christ and faith in Him could set the believer free from this curse.  The Law was 

intended to be the schoolmaster and disciplinarian until Christ could justify us 

by His sacrifice and by faith.  If they want to start keeping the Mosaic Law they 

would have to keep the whole Law which is associated with its curse if kept 

imperfectly.  Paul asks them if salvation is by grace or by works?  If it is works, 

Paul tells them clearly that theyôve fallen from grace 

Finally our incorporation into Godôs family came after we were children and 

grown up into Christ and baptized into Him.  When we reached this relationship, 

being clothed in Christ, we had the full standing of being justified before the 

Father and we were then incorporated into His family.  If we are believers in 

Christ, God sees us as Abrahamôs seed (3:29).  Abrahamôs faith was a saving 

faith.  Abrahamôs faith came before the Law was established.    Legalism and 

grace do not mix.  The cross put an end to the Old Covenant works and the 

obligatory rituals, washings, and sacrifices so it made no sense to keep pursuing 

righteousness through works of the Law. 

There are no shortages of churches and Christians today that say ñwe donôt do 

that, we donôt that this, we donôt do such and suchò but one evangelist said there 

is another group of people that are just like that; they are in the cemetery. 

Galatians Key Verses 

Galatians 1:6-9  ñI am astonished that you are so quickly deserting the one who 

called you to live in the grace of Christ and are turning to a different gospelð 

which is really no gospel at all. Evidently some people are throwing you into 

confusion and are trying to pervert the gospel of Christ.  But even if we or an 

angel from heaven should preach a gospel other than the one we preached to 
you, let them be under Godôs curse!ò 

Galatians 2:16 ñknow that a person is not justified by the works of the law, but 

by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus that we 
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may be justified by faith in Christ and not by the works of the law, because by 

the works of the law no one will be justified.ò 

Galatians 3:7 ñUnderstand, then, that those who have faith are children of 
Abraham.ò 

Galatians 3:29 ñIf you belong to Christ, then you are Abrahamôs seed, and 
heirs according to the promise.ò 

Galatians 5:4 ñYou who are trying to be justified by the law have been alienated 
from Christ; you have fallen away from grace.ò 

Galatians 5:22-23 ñ
 
But the fruit of the Spirit is love, joy, peace, forbearance, 

kindness, goodness, faithfulness, gentleness and self-control.
 
 Against such 

things there is no law.ò 

Galatians 6:1-2 ñBrothers and sisters, if someone is caught in a sin, you who 

live by the Spirit should restore that person gently. But watch yourselves, or you 

also may be tempted. Carry each otherôs burdens, and in this way you will fulfill 
the law of Christ.ò 

Galatians 6:7-8 ñDo not be deceived: God cannot be mocked. A man reaps 

what he sows. Whoever sows to please their flesh, from the flesh will reap 

destruction; whoever sows to please the Spirit, from the Spirit will reap eternal 

life.ò 

 

Paul told the Galatians of his experience at Dasmascus 
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Galatians Commentary 

Galatians, chapter 1  

(From the King James Version 1611 1) 

 1: Paul, an apostle, (not of men, neither by man, but by Jesus Christ, and 

God the Father, who raised him from the dead;)  

2: And all the brethren which are with me, unto the churches of Galatia:  

3: Grace be to you and peace from God the Father, and from our Lord 

Jesus Christ,  

4: Who gave himself for our sins, that he might deliver us from this 

present evil world, according to the will of God and our Father:  

5: To whom be glory for ever and ever. Amen.  

6: I marvel that ye are so soon removed from him that called you into the 

grace of Christ unto another gospel:  

7: Which is not another; but there be some that trouble you, and would 

pervert the gospel of Christ.  

8: But though we, or an angel from heaven, preach any other gospel unto 

you than that which we have preached unto you, let him be accursed.  

9: As we said before, so say I now again, If any man preach any other 

gospel unto you than that ye have received, let him be accursed.  

10: For do I now persuade men, or God? or do I seek to please men? for if 

I yet pleased men, I should not be the servant of Christ.  

11: But I certify you, brethren, that the gospel which was preached of me 

is not after man.  

12: For I neither received it of man, neither was I taught it, but by the 

revelation of Jesus Christ.  

                                           

1 King James Version (1611) 

Copyright and Usage Information 

The King James Version of the Holy Bible (also known as the Authorized Version) is one of 

the most important Bible translations ever made in the English language. Although its 

language is now rather archaic, it was rather controversial in 1611 because it was a 

translation into the English spoken by the common people at the time, so that all could read 

and clearly understand what God was saying to us. This translation of the Holy Bible is in 

the Public Domain, except for in Great Britain, so feel free to copy.  

 



12 

 

13: For ye have heard of my conversation in time past in the Jews' 

religion, how that beyond measure I persecuted the church of God, and 

wasted it:  

14: And profited in the Jews' religion above many my equals in mine own 

nation, being more exceedingly zealous of the traditions of my fathers.  

15: But when it pleased God, who separated me from my mother's womb, 

and called me by his grace,  

16: To reveal his Son in me, that I might preach him among the heathen; 

immediately I conferred not with flesh and blood:  

17: Neither went I up to Jerusalem to them which were apostles before 

me; but I went into Arabia, and returned again unto Damascus.  

18: Then after three years I went up to Jerusalem to see Peter, and abode 

with him fifteen days.  

19: But other of the apostles saw I none, save James the Lord's brother.  

20: Now the things which I write unto you, behold, before God, I lie not.  

21: Afterwards I came into the regions of Syria and Cilicia;  

22: And was unknown by face unto the churches of Judaea which were in 

Christ:  

23: But they had heard only, That he which persecuted us in times past 

now preacheth the faith which once he destroyed.  

24: And they glorified God in me.  

Chapter 1 

1:1-9.  Salutation and Theme 

 

Verses 1-5. The Greeting 

 

Galatians 1:1 

 

The opening word ñPaulò leaves no doubt about senderôs identity. In style and 

subject matter, the letter to the Galatians reflects the apostleôs style in his other 

letters. 

 

The Roman name ñPaul,ò meaning ñlittle,ò may have been his name from 

childhood. It was common for Jews in the first century CE to have both a 

Hebrew name and a Greek or Roman name. The Jewish name ñSaulò had the 

proud distinction of having been the name of Israelôs first king, also of the tribe 

of Benjamin. Instead of using the name ñSaul,ò however, the apostle may have 

chosen to use his Roman name in view of his ministry to the non-Jews, 

identifying himself with them.  
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ñApostleò designates one who is sent forth and is in the service of the sender. 

The Greek word apóstolos is drawn from the verb apostéllo, meaning ñto send 

forthò or ñto dispatch.ò Ancient Greek historians employed the term apóstolos to 

denote ñmessenger,ò ñambassador,ò or ñenvoy.ò The sole occurrence of the term 

in the Septuagint is at 1 Kings 14:6 in the text of Codex Alexandrinus of the 

fifth century CE. It there applies to the prophet Ahijah as a messenger of God. 

Paulôs apostleship was not of human origin. His detractors, who were subverting 

the faith of the Galatians, evidently implied that his rank was lower than that of 

the apostles who had walked with Jesus Christ and had been chosen by him. 

When undermining Paulôs authority, these opponents may have represented him 

as being merely an apostle of the Antioch congregationðone who did not meet 

the qualification of having assembled with the other disciples from the time of 

Jesusô baptism by John until the day of the ascension. (Acts 1:21, 22; 13:1, 2) 

Because the faith of the Galatians had been adversely affected, Paul emphasized 

that his apostleship was ñnot from men,ò or by their appointment, ñnor through a 

man,ò that is, through the agency of any man. While God-fearing Ananias 

baptized Paul, he was not the agent through whom Paul received an apostleship. 

Paul had already been chosen, for the Lord Jesus Christ revealed this to Ananias 

when sending him to meet the former persecutor. (Acts 9:15, 16) 

 

To introduce the true source of his apostleship, Paul used allá (ñbutò), a strong 

indicator of contrast. His appointment came ñthrough Jesus Christ,ò Godôs Son, 

and the head of the Christian congregation. The resurrected, glorified Son of 

God revealed himself to Paul on the road to Damascus. Therefore, Paul was not 

a second-rate apostle, merely one sent out by the Antioch congregation. He was 

commissioned to be an apostle by the risen Lord, the one to whom ñall authority 

in heaven and on earthò had been granted. (Matthew 28:18; Acts 9:3-6, 10-16; 

22:12-16; 26:13-20) 

 

Furthermore, the apostleship was through ñGod the Father,ò the Father of the 

Lord Jesus Christ and of all who are his children by reason of their faith in his 

Son. The relationship of the Son to the Father is that of perfect oneness. (John 

17:20-22) Consequently, Paul rightly spoke of his assignment to an apostleship 

as also coming through God. The Father is the One who ñraised [Christ] from 

the dead,ò confirming Jesus Christôs sonship. (Romans 1:4) 

 

Galatians 1:2 

 

By referring to ñall the brothersò or the believers then with him, Paul showed 

that he was not alone in advocating the truth set forth in this letter. The brothers 

with him were in agreement with his words, adding persuasive power to what he 

was about to write. Nevertheless, in not mentioning any of them by name, the 
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apostle may have been indicating that he was not dependent on certain ones to 

establish the correctness of his position. The truth of what he proclaimed was 

shared in common by all genuine disciples of Jesus Christ. 

 

Paul directed his letter ñto the congregations of Galatia.ò The Greek word 

ekklesía denotes an ñassembly,ò a ñgathering of people,ò or a ñcongregation.ò 

Groups of Christians were to be found in various parts of Galatia, a region in the 

central part of Asia Minor (modern-day Turkey). Pisidian Antioch, Iconium, 

Lystra and Derbe were among the cities in the Roman province of Galatia where 

Paul had proclaimed the glad tidings about Jesus Christ. Likely only one copy of 

the letter was sent, with the intent that it be shared with the various groups of 

believers in Galatia. (Compare Colossians 4:16.) 

 

Galatians 1:3  

 

The prayerful words ñfavour [cháris] to youò expressed Paulôs earnest desire for 

the Galatian Christians to continue enjoying the grace, favour, or kindness of the 

Father and his Son. This would indicate divine blessing, help, guidance, and 

protection. Everything received from the Father and his Son is really a favour or 

a kindnessðsomething unearned or unmerited. By reason of human sinfulness, 

no one is entitled to any of the gifts that the Most High showers abundantly on 

all, even to the point of permitting the wicked to benefit from the sunshine and 

the rain. (Matthew 5:44, 45) 

 

A Christianôs enjoyment of an approved standing before the Father and his Son 

is a favour. This is extended to all who have faith in the atoning value of Jesusô 

shed blood. No one work, or a whole lifetime of works, could secure divine 

approval. In his kindness, however, the Father regards persons as righteous by 

reason of their faith or complete trust in him, his arrangement for salvation 

through his Son, and his ñword,ò the revelation of his will and purpose. 

Furthermore, the help he gives to safeguard believers for eternal life is a 

marvellous expression of his favour. (1 Peter 1:3-5) 

 

Paul also wanted the Galatians to enjoy ñpeaceò (eiréne). For believers to have 

peace involves more than an absence of conflict. Peace is an inner sense of 

security, a calmness of mind and heart that results from absolute confidence in 

Godôs love and care for his children and the never-failing aid that is available 

through his spirit. (Compare John 14:26, 27.) Because sin interferes with a 

personôs having an approved standing before his Creator, Godôs forgiveness of 

sin on the basis of Jesusô shed blood is essential for the enjoyment of peace. (1 

John 2:1, 2; 3:19ï21) This peace, or sense of well-being from recognizing the 

deep love and concern the Father and his Son have for them, enables Christians 
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to resist yielding to the desires of the sinful flesh and allowing themselves to be 

consumed by worry about daily needs. (Matthew 6:25ï34; Luke 21:34ï36; 

Philippians 4:6, 7) 

 

The apostle identified the favour and peace as coming ñfrom God our Father,ò 

indicating that the Galatians were children of God. The interaction of Godôs 

word and spirit on the Galatians had effected a real change in their lives. 

Liberated from sin by reason of their faith in Jesus Christ, the Galatians had 

become Godôs free children. The godly manner in which they conducted 

themselves gave evidence that they were sons of God. Intense love for fellow 

believers in attitude, word and action confirmed that they had indeed 

experienced the new birth. (Compare John 8:31ï44; 1 John 3:8ï17.) 

 

ñFavourò or kindness and peace also come from ñour Lord Jesus Christ.ò 

Believers acknowledge him as their ñLord,ò Master, or Owner because he 

purchased them with his own precious blood and is their Head, Bridegroom, and 

King. (1 Corinthians 7:23; Ephesians 1:22, 23; 5:22ï24; Colossians 1:13, 18ï20; 

2 Peter 2:1; Jude 4) The Lordship of Jesus Christ is superior to that of all men 

who have been called ñlord.ò He is the ñLord of lordsò whose authority extends 

over the angels and all humans, both living and dead. (Philippians 2:9ï11; 

Revelation 19:16) 

 

Note: The reading ñfrom God our Father and [the] Lord Jesus Christò has the 

support of certain ancient manuscripts, including the fourth-century Codex 

Sinaiticus and the fifth-century Codex Alexandrinus. It also appears elsewhere 

in Paulôs letters. (Rom. 1:7; 1 Cor. 1:3; 2 Cor. 1:2; Eph. 1:2; Phil. 1:2; Philem. 

3) The preponderance of manuscript evidence, though, attests the reading ñfrom 

God [the] Father and our Lord Jesus Christ.ò This includes P46 (from about 

200), fourth-century Codex Vaticanus, and the Majority text (represented 

primarily by Byzantine manuscripts). Since the usual reading in other letters of 

Paul is ñfrom God our Father and [the] Lord Jesus Christ,ò it appears likely that 

copyists inadvertently wrote the more familiar form instead of ñfrom God [the] 

Father and our Lord Jesus Christ.ò 

 

Galatians 1:4 

 

Jesus Christ ñgave himself for our sins,ò surrendering his life willingly, not 

because of feeling compelled to do so by his Father. This voluntary act was an 

expression of Jesusô superlative love for sinful mankind. (John 10:17, 18; 15:13; 

Philippians 2:5ï8) When writing ñour,ò Paul was referring to believers, 

including himself, the brothers then with him, and the Christians in Galatia. The 

term ñsinò (hamartía) is derived from the verb hamartáno, which in its basic 



16 

 

sense means ñto miss.ò ñSinò is the missing or falling short of the mark of 

flawless uprightness in attitude, thought, word, and action. In giving ñhimself 

for sins,ò Jesus Christ took upon himself such sins and the resulting penaltyð

death. Accordingly, he put himself in the place of sinners, dying sacrificially for 

their sins and thus making atonement. (Romans 5:8; 1 Corinthians15:3; 2 

Corinthians 5:21; Hebrews 1:3; 9:26ï28; 1 Peter 2:24; 1 John 2:2; 4:10)  

 

Jesusô giving himself ñfor our sinsò made possible a marvelous deliverance. Paul 

continued, ñso that he might rescue us out of the present wicked age.ò By 

accepting, in faith, that Jesus Christ gave himself for their sins, believers are 

cleansed from such and cease to belong to the present ñageò (aión) that is 

characterized by badness and, therefore, divinely disapproved. It is an age that 

mirrors the spirit of its god, Satan, for the prevailing standards and practices are 

contrary to Godôs will. (Ephesians 2:1ï7) As persons delivered from or ñtaken 

outò of the present wicked age and so no longer under divine condemnation, 

believers belong to a different age, the age to come, an age characterized by 

righteousness. 

 

The words ñaccording to the will of our God and Fatherò may be directly linked 

to what Paul said about the rescue from the ñpresent wicked age.ò It is the ñwillò 

or desire of the God and Father of believers that humans cease to belong to the 

present wicked age and be freed from a state of alienation with him. He made 

the provision for redeeming the human race by sending his own Son to the earth 

to die sacrificially. (John 3:16; Ephesians 2:13ï18) Paulôs words, ñaccording to 

the will of our God and Father,ò could also be understood to mean that, in 

keeping with the Fatherôs will, Jesus Christ made possible the deliverance from 

the ñpresent wicked ageò by giving himself ñfor our sins.ò Whether viewed from 

the standpoint that Jesus Christ did his Fatherôs will or that the whole 

arrangement was an expression of the Fatherôs will, the sense is basically the 

same. 

 

Because of having been reconciled to the Supreme Sovereign of the universe on 

the basis of Christôs shed blood, believers can address him as their God and 

Father. This is the same manner in which Jesus Christ referred to the One who 

had raised him from the dead. (John 20:17) 

 

Notes: 

 

Various ancient manuscripts, including fourth-century Codex Vaticanus, a 

correctorôs change in fourth-century Codex Sinaiticus, and P51 (from about 

400), read hypér (ñfor,ò ñon behalf of,ò ñfor the sake of,ò ñbecause ofò) ñour 

sins.ò The original reading of Codex Sinaiticus, however, is perí (ñconcerning,ò 



17 

 

ñwith reference to,ò ñbecause of,ò ñon behalf ofò). It is also the word found in 

many other manuscripts, including P46 (from about 200) and fifth-century 

Codex Alexandrinus. Since hypér and perí are very similar in meaning, it makes 

little difference in translation as to which word is the original one. 

 

Manuscripts vary in the word order, the readings being ñage of the present 

wickedò and ñpresent age wicked.ò This, however, does not affect the meaning 

of the expression and so has no bearing on translating the words. 

Galatians 1:5 

 

With reference to ñour God and Father,ò Paul made the prayerful expression, ñto 

whom the glory into the ages of the ages. Amen.ò Although there is no verb in 

the Greek, the Latin Vulgate reads, ñis glory,ò indicating that ñglory,ò 

magnificence, grandeur, or splendour belongs to God for all time to come. Many 

modern translations, though, represent Paulôs prayer to be that glory or praise be 

ascribed to God for all eternity. 

 

The apostle deeply appreciated what the Father did in redeeming humans. This 

appears to have prompted his prayerful expression that the Father be recognized 

throughout the ages to comeðage upon ageðas the glorious One deserving to 

be glorified or praised. The term ñAmenò commonly concludes prayers and 

means ñsurely,ò ñtruly,ò ñso be it.ò 

 

Verses 6-9. The gospel ï true and false 

 

Galatians 1:6 

 

ñI am amazed that you are so quickly departing from the One who called you in 

[Christôs] favour.ò The Greek word thaumázo means ñto wonder,ò ñto marvel,ò 

or to ñbe astonished,ò ñamazed,ò or ñsurprised.ò In this case, the amazement is 

coupled with disbelief. To Paul, it seemed incredible that such a development 

had occurred. He was dumbfounded that the Galatians, who had eagerly 

embraced the evangel, were being swayed by teaching that conflicted with the 

truth. The word ñquicklyò (tachéos) could either refer to the short time in which 

this happened or to the fact that the Galatians acted hastily and without careful 

thought or deliberation. 

 

ñDepartò is a rendering of the Greek term metatíthemi, which may also be 

defined as ñturn away,ò ñabandon,ò ñdesert,ò ñtransfer,ò or ñremove.ò The 

Galatians were turning away from the One who had called or chosen themðthe 

Father. He had opened their hearts to embrace the message of salvation and 

drew them to himself to be his children. (John 6:44; Acts 16:14; 1 Thessalonians 
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1:4, 5) Accordingly, in abandoning or deserting the One who had called them, 

the Galatians were making a radical shift in loyalty. Since the Greek word 

metatíthemi is in the present tense, Paul apparently perceived this turning away 

by the Galatians as being in progress and, hence, as not yet completed. 

 

The calling was ñin favourò (cháris). This denotes that the Galatians either were 

(1) chosen to be in a state of favour or (2) called in the realm of favour. The 

tenor of Paulôs letter suggests that the preference should be given to the second 

meaning (ñin the realm of favourò), the choosing being an expression of 

ñfavour,ò kindness, or grace. This calling did not result from any works the 

Galatians had performed. They did not have any special merit so that they 

should have been so highly privileged. Rather, the choosing was totally 

unearned. It was made possible through Christ. The sole basis for gaining an 

approved standing before the Father proved to be faith in the atoning value of 

Christôs shed blood. Hence, Jesus Christ is really the embodiment of ñfavour,ò 

kindness or grace. (John 1:16, 17) 

 

In view of Christôs being intimately associated with Godôs calling ñin favour,ò 

Paul may have written ñChristôs favour.ò Ancient manuscript support for this, 

however, is not conclusive. 

 

Although having been chosen ñinò the element of favour, the Galatians were 

transferring ñintoò (eis) another sphere, one to which favour was foreign. Paul 

refers to this as ñanother evangel.ò The word ñevangelò is the anglicized form of 

the Greek euangélion, meaning ñgospel,ò ñgood news,ò ñglad tidings.ò This 

ñother evangelò stressed the necessity of observing the Mosaic law in order to 

gain full divine approval. Thus, this ñother evangelò nullified the vital truth that 

faith in Jesus Christ was the sole basis for coming to enjoy the dignified status 

of Godôs sons and all the associated rights and privileges. 

 

Note: Codex Sinaiticus and Codex Vaticanus of the fourth century and Codex 

Alexandrinus of the fifth century support the reading ñin favour of Christ,ò as 

does the text of P51 (from about 400). While the text of P46 (from about 200) is 

not in a good state of preservation, the indications are that it says, ñin favour,ò 

with no reference to Christ. Three other variants found in ancient manuscripts 

are, ñin favour of Jesus Christ,ò ñin favour of Christ Jesus,ò and ñin favour of 

God.ò 

 

Galatians 1:7 

 

As to this ñother evangel,ò Paul added, ñwhich is not another.ò The true evangel 

focuses on Jesus Christ. It is ñgood newsò or ñglad tidingsò about him and what 
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he accomplished. This other message was a corruption, a perversion, or a 

twisting of Christian truth. There was nothing good or gladdening about it. 

 

Regarding what was actually happening, Paul continued, ñexcept certain ones 

are unsettling you and want to change the evangel of Christ. ò 

 

Although the apostle may have known the ñcertain ones,ò he did not mention 

them by name. This may be because he did not want to give them any 

recognition. (Compare the case of the relative who selfishly refused to take Ruth 

as a wife and, therefore, is not dignified by having his name preserved in the 

Scriptural record [Ruth 4:1ï6].) 

 

The Greek word for ñunsettleò (tarásso) may also be defined as ñstir up,ò 

ñdisturb,ò ñthrow into confusion,ò ñdisquiet,ò ñperplex,ò or ñupset.ò By insisting 

that circumcision and obedience to the Mosaic law were essential for divine 

approval, ñcertain onesò disturbed the peace that the Galatians had enjoyed upon 

embracing the ñglad tidings of Christ.ò (Compare Acts 15:1, 2, 5, 24.) The fact 

that Paul used the present tense when speaking about the troublemakers suggests 

that they were still active in the Galatian congregations. 

 

These ñcertain onesò wanted to ñchangeò the ñevangel.ò The Greek word for 

ñchangeò (metastrépho) basically means to ñchange from one state to another.ò 

This, however, was not a change for the better. It was a corruption, a distortion, 

or a perversion of the ñevangel of Christòðthe good news about him and his 

vital place in Godôs purpose. By advocating circumcision and strict compliance 

with the Mosaic law, the troublemakers were drawing attention away from 

Jesusô unique role. ñSalvation is in no one else.ò His is the only name ñby which 

we must be saved.ò (Acts 4:12) The ñcertain onesò were distorting the truth that 

faith in Jesus Christ as Lord and as the one whom the Father resurrected from 

the dead was the all-essential requirement for being divinely approved. Their 

message emphasized human effort as the prime means to attain a righteous 

standing, whereas, in truth, it is the ñwork of Godò and an expression of his 

kindness or favour. 

 

Galatians 1:8 

 

Emphasizing the seriousness of any change in the evangel, the apostle said: ñBut 

even if we or an angel from heaven were to proclaim an evangel [to you] other 

than the evangel we proclaimed to youðcursed be he.ò 

 

Paul introduced his next statement with the words allá kaí (ñbut evenò). As an 

indicator of strong contrast, allá serves to make a clear distinction between the 
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ñcertain onesò and ñwe or an angel from heaven.ò While kaí often means ñand,ò 

the context indicates that it here denotes ñeven.ò 

 

The ñevangelò that Paul had declared while laboring in Galatia was the complete 

Christian message. It did not need any adjustments, or additions, but contained 

everything that was essential for being accounted as righteous from Godôs 

standpoint. Hence, even if Paul or an angel were to proclaim a message that 

differed from the ñglad tidingsò that the apostle had declared to the Galatians, 

neither he nor such an angel should be given any attention. Because the term 

ángelos means ñmessenger,ò the apostle added ñfrom [ex, out of] heaven,ò 

making it clear that he was referring to a heavenly messenger, an angel. The 

proclaimer of a different ñgood newsò should come under a curse (anáthema, 

used in the Septuagint to denote something or someone ñunder divine banò or 

ñan accursed one or thingò [Lev. 27:28; Num. 21:3; Deut. 7:26; 13:16, 18; 

20:17; Josh. 6:17, 18; 7:1, 11ï13; 22:20; Zech. 14:11]). This would only be 

right, as such an ñevangelò would be out of harmony with what Paul had 

received by direct revelation from the Father and his Son. (Although pará can 

mean ñbeyondò or ñbeside,ò this expression here [as in verse 9] appears to have 

the sense of ñother than,ò ñdifferent from,ò or ñcontrary to.ò) 

 

Since not even Paul nor an angel from the very heavens was to be believed in 

the event a different ñevangelò was proclaimed by either one, the Galatians had 

even more reason to reject the teaching of those who were trying to tear down 

the apostleôs workðmen whose credentials were far inferior to those of the 

apostle and an angel from heaven. The danger of listening to the supposed 

message of an angel when such contradicted a revelation from God is illustrated 

in the case of a prophet who lost his life because of doing so. (1 Kings 13:14ï

26)  

 

Note: Manuscripts vary in their readings. The word ñyouò (hymín) does not 

appear in the original reading of the fourth-century Codex Sinaiticus but was 

added by a corrector after the verb euangelízetai. Although the text is poorly 

preserved, P51 (from about 400) seems to have the word ñyou,ò but it precedes 

the verb (as it does in the fourth-century Codex Vaticanus). 

 

Galatians 1:9 

 

The apostle reemphasized the strong point he had made. ñAs we have said 

before, now, too, I say again, If someone proclaims to you an evangel other than 

the one you acceptedðcursed be he.ò The words ñsaid beforeò could refer either 

to what Paul had earlier told the Galatians while laboring among them or what 

he had just stated in this letter. If referring to a previous occasion, the verb 
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proeirékamen (ñwe have said beforeò) could be understood to mean what Paul 

and his associates had said to the Galatians. In view of Paulôs emphasis on his 

apostleship, however, it appears that the second person plural is an editorial 

ñwe,ò agreeing with the ñweò and corresponding plural verb in verse 8. Also, the 

apostleôs wonderment about developments among Galatian believers indicates 

that he, while with them, likely would not have used such strong language 

respecting another evangel. Therefore, his words about what had been said 

before probably relate to the similar statement previously made in this letter. 

Anyone attempting to proclaim a message that differed from the ñglad tidingsò 

that believers in Galatia had embraced was to be regarded as cursed by God, 

being under a sacred ban, or as one designated to be devoted to destruction. 

 

Modern translations commonly render pará (parô), the preposition preceding hó 

parelábete (which you received, which you accepted) as ñother thanò or 

ñdifferent from.ò In its basic sense, pará signifies ñbesideò and, therefore, Paulôs 

words have also been understood to mean a message that ñgoes beyondò the 

evangel (Wuest). Earlier, however, the apostle had specifically stated that the 

message being proclaimed by the troublemakers was not ñanotherò evangel (that 

is, no glad tidings at all). So it appears that he was here referring to a 

proclamation of something that was ñcontrary to,ò ñdifferent from,ò or ñother 

thanò the true evangel rather than a mere addition thereto (1:7). 

 

Notes: 

 

The original reading of the fourth-century Codex Sinaiticus is, ñI have said 

beforeò (proeíreka), not ñwe have said beforeò (proeirékamen). The first person 

singular form appears to have been a copyistôs error or a deliberate alteration 

made in view of the expression ñI sayò (légo) that follows. 

 

The reading parelábete (literally ñyou received alongsideò) is better attested 

than elábete (ñyou receivedò), found in P51 (from about 400). As both Greek 

words, in this case, signify ñyou accepted,ò the variation has no bearing on 

translation. 

 

1:10-2:14. Paulôs true gospel ï divine revelation 

 

1:10-24. Proved by Paulôs early experiences and ministry 

 

Galatians 1:10 

 

ñNow, indeed, am I trying to win over men or God?ò The Greek term for 

ñindeedò (gár) may also mean ñin fact,ò ñcertainly,ò or ñfor.ò Since Paulôs 
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words are not presented as a reason for his previous statement, the apparent 

meaning of gár is ñindeed.ò The expression ñwin overò is one meaning for the 

Greek word peítho. Often this term has the sense of ñpersuade,ò ñconciliate,ò or 

ñconvince.ò In this context, however, the thought is that of ñgaining approval or 

favourable recognition.ò 

 

If directly linked to Paulôs previous words, the question may be paraphrased as 

follows: ñDoes what I have just said sound as though I am trying to have menôs 

or Godôs approval?ò It may also be that Paulôs question served to answer the 

misrepresentation of the troublemakers, the Judaizers. They may have portrayed 

the apostle as advocating circumcision and adherence to the Mosaic law when it 

suited his purpose and not doing so when non-Jews would have responded 

unfavourably. Possibly, to back up their contention, the Judaizers may have 

pointed to Paulôs circumcising Timothy. (Acts 16:3) In view of the strong 

language the apostle had used regarding proponents of a different ñgood news,ò 

however, there should have been no doubt in the minds of the Galatians that his 

primary concern was to have Godôs approval, not that of men. 

 

Building on the previous question, the apostle raised yet another one that 

focused on men. ñOr am I seeking to please men?ò The obvious answer to this 

rhetorical question is, No. Paul was not attempting to please or to curry the 

favour of men, sacrificing truth so as to make the ñgood newsò more acceptable 

to them. 

 

Summing up his reason for not seeking human approval, Paul said: ñIf I were 

still pleasing men, I would not be Christôs slave.ò 

 

An inordinate desire to please men makes one a slave to them. All words and 

actions are evaluated in the light of what others may think or feel, be they right 

or wrong. The individual who seeks to please men must be on constant guard 

that he does not give offense for any reason but does and says whatever wins 

him favour despite his having serious reservations. Since being a disciple of 

Christ requires that the Son be accorded superior love and the kind of obedience 

commensurate with his position as Lord, clearly the person whose aim is to have 

the favour of men cannot be a slave of Christ. Such a personôs efforts to please 

men would constitute a denial of Christôs Lordship. (Matthew 10:37; Luke 6:46) 

Accordingly, as Christôs slave or as one in the service of his Master, Paul could 

not, at the same time, be trying to please men. As a fanatic adherent to Jewish 

traditions, he evidently had been concerned about pleasing men. Upon becoming 

a disciple of Jesus Christ, however, this ceased to be the case. Though he had 

once pleased the unbelieving Jews by his way of life and his violent opposition 
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to Christôs disciples, he incurred their wrath as a believer. He definitely was not 

ñstill pleasing menò as he once did. 

 

Note: The Majority text (primarily Byzantine manuscripts) reads, ñfor [gár] if I 

were still pleasing men.ò The word gár, however, is missing in P46 (from about 

200) and the fourth-century manuscripts Codex Sinaiticus and Codex Vaticanus, 

as well as other ancient manuscripts. Accordingly, ñforò is missing from modern 

translations. The inclusion or omission of ñfor,ò though, is really immaterial to 

the meaning of Paulôs words. 

 

Galatians 1:11 

 

There was an aspect to which Paul desired the Galatians to give their attention. 

He introduced it with the words, ñBut I want you to know, brothers.ò What Paul 

wanted the Galatians ñto know,ò to understand fully, or to be very clear on was 

the source of the ñglad tidingsò that he proclaimed. Even though they had 

permitted themselves to come under the baneful influence of false teachers, Paul 

did not treat them as enemies. He still called them his ñbrothers,ò regarding 

them as fellow sons or children of God, and appealed to them on that basis. 

 

The apostle continued, ñthe evangel which was proclaimed by me is not 

according to man.ò In this case, the Greek term (euangelízo) for ñproclaimedò or 

ñpreachedò is a verb form of ñevangelò and, therefore, means ñpreaching or 

proclaiming the good news.ò The words ñaccording to manò may be understood 

to mean ñnot of human originò (NAB, NRSV, REB) or ñnot dependent on 

human authority.ò 

 

The opponents of Paul who were interfering with the spiritual growth of the 

Galatians by introducing a perversion of the ñglad tidingsò apparently tried to 

downgrade the apostleôs work. Judging from the language that Paul used in this 

letter, one may reasonably conclude that the false teachers (advocates of 

circumcision and observance of the Mosaic law for non-Jewish believers) made 

it appear that Paul was proclaiming a message that he received merely second-

hand from the apostles who had been chosen by Jesus while he was on earth. 

The argument possibly was that Paul got his information from the apostles and 

elders of the Jerusalem congregation and, therefore, was dependent on them for 

support and backing. By claiming firsthand knowledge of what the apostles at 

Jerusalem believed, the Judaizers could speak with authority and their utterances 

would carry weight with the Galatians. Getting to the heart of the matter, Paul 

disavowed any human dependence or influence respecting the ñglad tidingsò that 

he proclaimed. 
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Note: There is considerable support for the reading dé (but), the second word in 

the Greek text (including P46 from about 200); certain other ancient manuscripts 

read gár (for). 

 

Galatians 1:12 

 

Focusing on what could not be said about the evangel that he was proclaiming, 

the apostle continued, ñfor neither did I receive it from man nor was I taught 

[it].ò It was not a matter of Paulôs receiving the whole deposit of Christian 

teaching from any man or any human source or agency. He was, therefore, not 

just passing on second-hand information, but he was able to speak with the kind 

of authority characteristic of one possessing firsthand testimony. Furthermore, 

Paul was not taught the evangel by any man or group of men. Therefore, he was 

not in a subordinate position to the apostles and elders of the Jerusalem 

congregation by reason of having learned the ñgood newsò through a course of 

instruction that was conducted or authorized by any of them. 

 

ñBut,ò as Paul said respecting the source for what he proclaimed, the evangel 

was ñthrough revelation of Jesus Christ.ò In this case, ñbutò is a rendering of 

allá, a stronger indicator of contrast than the word dé, which also may be 

translated ñbut.ò Like the apostles who were personally instructed by the Master, 

Paul received the ñglad tidingsò by ñrevelationò (apokálypsis, ñuncovering,ò 

ñunveilingò) from Jesus Christ. The glorified Son of God appeared to him on the 

road leading to Damascus, and so the apostle could speak of having the evangel 

revealed, uncovered, or unveiled to him by Jesus Christ. Accordingly, Paulôs 

apostleship and teaching authority rested on the same solid basis as that of the 

ñtwelve.ò The means by which the apostle had received the evangel was 

ñthrough revelation,ò and the source of that revelation was Godôs Son, as 

indicated by the genitive construction, ñrevelation of Jesus Christ.ò 

 

Note: The reading oúte, ñnor,ò has superior manuscript support (including P46 

from about 200) to that of oudé, ñnot evenò (literally ñnot butò), ñnor.ò 

Galatians 1:13 

 

Further establishing why he could not have received the evangel from a human 

source, Paul pointed to his previous manner of conduct as a zealous practicer of 

the Jewish religion. ñFor you have heard of my previous conduct in Judaism, 

that to an extreme I persecuted the congregation of God and devastated it.ò 

The apostle did not say from whom the Galatians had heard about his previous 

way of life. Perhaps the expression ñyou have heardò may be understood as 

meaning that what he had done was common knowledge and so could have been 

communicated to them by any of a number of believers. It is also possible that 
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the apostle himself talked about his former life as a Pharisee, as he did when 

making his defence before Agrippa. Paul said: ñMy manner of life from youth, a 

life spent from the beginning among my own people and in Jerusalem, is 

common knowledge among the Jews. They have known me for a long time and 

could testify, if they would, that I followed the strictest party in our religion and 

lived as a Phariseeò (Acts 26:4, 5, NJB). With unflagging zeal, he, as a Pharisee, 

directed his efforts against the ñcongregation of God,ò the people who were the 

special property of the Most High. In referring to it as the ñcongregation of 

God,ò Paul called attention to the seriousness of what he did. Engaged in a 

vicious campaign against those who belonged to the Almighty, he was a fighter 

against God. 

 

The extent to which Paul relentlessly persecuted the ñcongregation of Godò is 

described by the Greek expression kathô hyperbol®n, meaning ñbeyond 

measure,ò ñutterly,ò ñto an extreme,ò or ñto an excess.ò In Greek, the verbs for 

ñpersecutedò (dióko) and ñdevastatedò (porthéo) are in the imperfect tense, 

indicative of a continual action that was not completed in the past. Accordingly, 

Paulôs objective had been to continue persecuting disciples of Godôs Son until 

the ñcongregation of Godò was annihilated. Since the total annihilation, 

destruction, or devastation of the congregation did not occur, however, a number 

of translations render porthéo as ñtried to destroyò (NAB, NIV, REB) or ñwas 

trying to destroyò (NRSV). 

 

Paulôs record as a persecutor is preserved in the book of Acts. He approved of 

the murder of the Christian disciple Stephen. (Acts 7:58ï8:1) Thereafter he 

dragged believing men and women from their homes and saw to it that they 

were imprisoned. (Acts 8:3) Not content with his efforts against the followers of 

Christ in Jerusalem, Paul obtained authorization from the chief priests to bring 

believing Jews from Damascus to Jerusalem for punishment. (Acts 9:1, 2, 14, 

21; 22:4, 5) Regarding his course as a persecutor, Paul, in his defense before 

Agrippa, said: ñI once thought it was my duty to use every means to oppose the 

name of Jesus the Nazarene. This I did in Jerusalem; I myself threw many of 

Godôs holy people into prison, acting on authority from the chief priests, and 

when they were being sentenced to death I cast my vote against them. I often 

went round the synagogues inflicting penalties, trying in this way to force them 

to renounce their faith; my fury against them was so extreme that I even pursued 

them into foreign cities.ò (Acts 26:9ï11, NJB) In a hateful, arrogant manner, 

Paul fought against the ñcongregation of God.ò (1 Timothy 1:13) 

 

Paulôs reference to his past course provided additional proof that he could not 

possibly have received the evangel through any human agency. The great 
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change from a rabid persecutor to a faithful, self-sacrificing disciple of Jesus 

Christ could not have been effected by any human persuasion. 

 

Note: Instead of the usual epórthoun (ñdevastatedò), two ninth-century 

manuscripts read epolémoun (ñfoughtò). 

 

Galatians 1:14 

 

Comparing himself to many others in his age group, Paul continued, ñand I 

progressed in Judaism beyond many of the same age in my race, being much 

more zealous for the traditions of my fathers.ò The Greek verb for ñprogressò or 

ñadvanceò (prokópto) literally means ñto strike beforeò or ñto cut beforeò (pró, 

ñbeforeò; kópto, ñcutò). Since this verb is in the imperfect tense, the thought is 

that Paul kept on or continued to make progress or advancement in Judaism. 

Among other young Jewish men of his age, Paul stood out prominently because 

of his fanatical devotion to the traditions to which the strictest sect of Judaism 

clung tenaciously. (Compare Matthew 15:1ï6; Mark 7:6ï13.) 

 

It was not zeal for the law as set forth in the Scriptures that prompted Paulôs 

violent attacks on the disciples of Jesus Christ, but it was his superior regard for 

human traditionsðthe rules and regulations formulated by the religious leaders 

of Judaism and transmitted from generation to generation. From his perspective, 

the disciples of Jesus Christ lived a life that was contrary to these cherished 

traditions. All who did not recognize the inestimable value of these traditions 

and observe them were, in his estimation, deserving of death. Paul had become 

thoroughly imbued with the Pharisaical spirit. This was a process that had 

started at the very beginning of his life, for he was ña son of Pharisees.ò (Acts 

23:6) When older, Paul had Gamaliel, the most notable Pharisee in Jerusalem, as 

his teacher. (Acts 22:3) In later times it was said of this highly esteemed man: 

ñWhen Rabban Gamaliel the Elder died, the glory of the Law ceased and purity 

and abstinence died.ò (Mishnah, Sotah, 9.15) Even though Gamaliel does not 

appear to have been an extremist, his reasonable attitude seemingly did not 

influence Paul. Instead, Paul evidently was further confirmed in his unrestrained 

zeal for defending traditions at all costs. 

 

Galatians 1:15 

 

His dramatic encounter with the risen Lord Jesus Christ, however, produced a 

change in Paul that no human power could have accomplished. The apostle 

recognized this event as an expression of Godôs kindness or favour, saying: 

ñWhen, however, [it] pleased [God], who separated me from my motherôs womb 

and called [me] through his favour.éò Although Paul had been a fighter against 
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Him, the Most High was ñpleasedò or ñdelightedò to act in harmony with his 

sovereign will respecting the vicious persecutor. Paulôs reference to being 

separated from his motherôs womb could mean that he attributed his life outside 

the womb to the One who made human birth possibleðGod. The Greek term for 

ñseparatedò (aphorízo), however, may also be defined as ñset apart,ò and this 

appears to be the apostleôs meaning. By reason of divine providence, factors that 

influenced Paulôs life from birth, including his training and experiences, 

prepared him for the time when he was confronted by the Son of God. It was at a 

time when Paul was at his worst, while on a mission to harm Christôs disciples 

in Damascus, that it ñpleasedò God to call the persecutor. This was indeed a call 

ñthrough favour.ò 

 

Note: Since the words ho theós (ñthe Godò) are missing in P46 (from about 

200), the fourth-century Codex Vaticanus, and other ancient manuscripts, there 

is a question as to whether they were in the original text. They are, however, 

found in the Majority text (mainly Byzantine manuscripts), the fourth-century 

Codex Sinaiticus, and the fifth-century Codex Alexandrinus. 

 

Galatians 1:16 

 

Paul attributed the revelation of the Son to the Father, saying, ñto reveal his Son 

in me.ò Since the expression ñin meò could denote that Paul was the instrument 

that God used to reveal his Son to others, the Revised English Bible conveys this 

thought with an expanded rendering of the textðñin and through me.ò The 

apostleôs focus, though, had been on the source of the ñglad tidingsò that he 

proclaimed, and so it is unlikely that he meant ñthrough me.ò It appears 

preferable to regard ñin meò as signifying ñwithin me.ò In his inmost self, Paul 

experienced a full revelation of the Son, and this revelation produced a radical 

change in his life. (Compare Matthew 16:16, 17.) 

 

Commenting on the purpose respecting Godôs revealing of the Son, Paul 

continues, ñso that I might proclaim him among the nations.ò The Greek term 

for ñproclaimò (euangelízo) is the verb form of the word ñevangelò and, 

therefore, means to proclaim or to preach the glad tidings or good news. The 

evangel is about Jesus Christ. Accordingly, Paulôs preaching of the evangel was 

to be a proclaiming of ñhimòðwho Jesus is, what he has accomplished, and his 

vital role in Godôs purpose. The primary realm of the apostleôs labours was to be 

in the midst of or among the non-Jewish nations. 

 

Paulôs undertaking the commission to proclaim the glad tidings concerning Jesus 

Christ to the non-Jews proved that his apostleship could not have been of any 

human origin. Even the apostle Peter had considered it defiling to enter a Gentile 
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home and, by means of a vision, was helped to see that it was acceptable for him 

to declare the evangel to the Roman centurion Cornelius. (Acts 10:10ï29) Far 

greater would have been the aversion of a strict Pharisee, such as Paul had been 

prior to his conversion. (Compare Acts 11:2, 3.) From a human standpoint, the 

choice of Paul as an apostle to the nations would have been inconceivable. 

 

Continuing to emphasize that he had received the evangel through revelation 

and apart from any human agency, Paul added, ñI did not immediately confer 

with flesh and blood.ò The reference to ñimmediatelyò (euthéos) apparently is to 

be understood as pointing to what the apostle did not do upon receiving the 

ñrevelation of Jesus Christ.ò Paul did not at once feel compelled to seek advice 

from any humanðñflesh and blood.ò In this context, the Greek term for 

ñconferò (prosanatíthemai) is understood to denote ñconsult withò or ñask 

advice of.ò It literally signifies ñto put or placeò something before another for 

consideration (prós, ñtowardò; aná, ñupò; títhemi, ñputò or ñplaceò). While his 

detractors may have claimed that he received instruction from others, Paul 

stressed that he did not seek the guidance or advice of men about what he should 

do to carry out his commission. 

 

Galatians 1:17 

 

He did not even consult the apostles. Paul said, ñNor did I go up to Jerusalem to 

those [who were] apostles before me.ò Jerusalem is located about 2,500 feet 

above sea level and, hence, it was common to speak about ñgoing upò to the 

city. 

 

Jesus Christ had specifically commanded the apostles to remain in Jerusalem 

until they received the Holy Spirit. For some years thereafter, they appear to 

have made the city their home. (Acts 1:4; 8:1; 15:4ï6) 

 

Since Paul had received the glad tidings by direct revelation, he did not 

immediately head for Jerusalem to consult with those who already were 

apostles. By referring to them as apostles ñbeforeò him, Paul ranked his 

apostleship with theirs. It was only a matter of their having been apostles for a 

longer period of time. 

 

Instead of quickly going to Jerusalem, Paul wrote, ñbut [allá, an indicator of 

strong contrast] I went to Arabia and again returned to Damascus.ò Although the 

term ñArabiaò could apply to any area in the Arabian Peninsula, it probably is to 

be understood, in this case, as designating the Syrian Desert to the east of 

Damascus. In view of the fact that no mention is made in the book of Acts about 

the apostleôs going to Arabia, it cannot be determined specifically when this 
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occurred. Paul may simply be saying that, during his early days as a believer, 

Arabia was the only place to which he went outside of Damascus. He may first 

have spent some time in Damascus, making public expression of his faith in the 

synagogues there. Then, for an undisclosed reason, he may have gone to Arabia 

and afterward returned to Damascus, remaining there until his forced departure 

from the city. 

 

It seems more likely, however, that Paul left Damascus immediately after his 

baptism, going to Arabia to meditate on what his taking up the life of a disciple 

of Jesus Christ would mean for him. Even Godôs Son, after his baptism, spent 40 

days in the wilderness of Judea before beginning his ministry. (Mark 1:9ï13) In 

the event Paul headed for Arabia right after his conversion, his preaching in the 

synagogues of Damascus occurred upon his return to the city. (Acts 9:20ï25) 

Note: Although anélthon (I went up, I did go up) appears in printed editions of 

the Greek text, there is very ancient manuscript evidence for apélthon (I went, I 

did go). 

 

Galatians 1:18 

 

ñThen, after three years, I went up to Jerusalem to visit Cephas and stayed with 

him fifteen days.ò The fact that three years passed indicates that Paul was in no 

hurry to meet the apostles and that he did not consider it necessary to have their 

validation of his apostleship. This period of three years may either count from 

the time of Paulôs conversion or his return to Damascus after his stay in Arabia. 

Since the apostle provided no indication about when he departed from Arabia, 

likely the three years are to be counted from the time of his conversion. It was 

then, for the first time as a believer, that he ñwent up to Jerusalem.ò ñThree 

yearsò could mean either complete years or one full year preceded and followed 

by some months (parts of three years). 

 

Cephas, the Semitic equivalent for the Greek name ñPeter,ò means ñrock.ò It 

was the name that Jesus Christ gave to Simon upon being introduced to him by 

Simonôs brother Andrew. The name evidently reflected Jesusô confidence in 

Peterôs rocklike or firm conviction upon accepting him as the promised Messiah. 

(John 1:41, 42) 

 

The Greek term for ñvisitò (historéo) is not found elsewhere in the Scriptures, 

not even in the Septuagint. Based on the way the term is used in other writings, 

it may be defined as ñvisiting with the objective of becoming acquainted with 

someone or something.ò Since Paulôs purpose, as evident from his words to the 

Galatians, was not to learn something from Peter, apparently his visiting would 

have been to get acquainted with him. 
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The book of Acts reveals that Paul desired to associate with believers in 

Jerusalem, but found this difficult because they greatly feared him. It seemed 

inconceivable to them that this vicious persecutor could have become a disciple 

of Jesus Christ. Barnabas, though, came to Paulôs aid and apparently introduced 

him to Peter. Likely it was after this that Paul remained with Peter for fifteen 

days. Paulôs stay in Jerusalem, however, ended quickly, as Jews of the 

dispersion plotted to kill him. (Acts 9:26ï30) Moreover, in a trance, he was 

given direction by Jesus Christ to leave the city. (Acts 22:17ï21) 

 

The short period of fifteen days was not enough for Paul to have been given 

extensive instruction by Cephas (Peter). Besides, during much of the time, Paul 

was boldly witnessing to others about Jesus. (Acts 9:28) His mentioning the 

specific number of days involved supported the argument that the evangel he 

proclaimed had not been taught him by any human agency. 

 

Note: The most ancient manuscripts support the reading of the Semitic name 

ñCephasò instead of the Greek equivalent ñPeter.ò 

 

Galatians 1:19 

 

Paul did not see any other of the twelve apostles. He said: ñBut another of the 

apostles I did not see, except James the brother of the Lord.ò This may be 

understood to mean that, besides Cephas, he did not see any other apostle. The 

only other disciple of note whom he did see was ñJames the brother of the 

Lord.ò Since, though, Acts 9:27 reports that Barnabas introduced Paul to the 

apostles, the meaning probably is that the only apostles whom Paul saw were 

Cephas and James. In this case, James would be regarded as an apostle of the 

Jerusalem congregation. 

 

This James is evidently the one to whom the people of Nazareth referred when 

saying about Jesus: ñIs not this the carpenter, the son of Mary and brother of 

James and Joses and Judas and Simon, and are not his sisters here with us?ò 

(Mark 6:3, NRSV). As a prominent elder, James had an active part in making 

vital decisions that affected the growing Christian congregation. (Acts 12:17; 

15:13ï29; 16:4) He also wrote the letter bearing his name. (James 1:1) That he 

was widely known in the Christian community is apparent from the fact that 

Jude (Judas) introduces his letter with the words, ñJude, a slave of Jesus Christ 

and brother of James.ò (Jude 1:1, NAB) 

 

Paulôs contact with James must have been even more limited than that with 

Cephas, as he did not stay in the home of James during the fifteen-day period. In 
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view of Paulôs brief association with Cephas and James, no one could say that 

he had received the whole deposit of Christian teaching from the apostles. 

 

Galatians 1:20 

 

Emphasizing that he had not concealed anything, Paul added: ñBut what I am 

writing to youðLook! before God, I am not lying.ò Up to this point, the apostle 

had written specifics, establishing that it would have been impossible for him to 

have received the evangel in any way other than revelation. To show that he was 

not hiding anything but was presenting matters truthfully, Paul made God his 

witness to the fact that what he wrote was no lie. It was the whole truth. 

 

Galatians 1:21 

 

Continuing with the presentation of his personal history, Paul said: ñThen I went 

into the regions of Syria and of Cilicia.ò Upon his hurried departure from 

Jerusalem, Paul was conducted by fellow believers to the seaport of Caesarea. 

From there, he left for his hometown, Tarsus in Cilicia. (Acts 9:30) Later, based 

on reports about a growing number of non-Jewish believers in Antioch, the 

Jerusalem congregation sent Barnabas to this capital of Syria. Recognizing the 

need for a qualified companion to help him there, he located Paul in Tarsus. 

Both men then served together in Syrian Antioch. (Acts 11:22ï26) Accordingly, 

as Paul wrote to the Galatians, he did go into the regions of Syria (an area north 

of Galilee) and of Cilicia (the narrow strip of land in the southeast corner of 

Asia Minor). Syria and Cilicia were neighbouring regions, separated by 

mountains. 

 

Galatians 1:22 

 

Regarding the congregations in Judea, Paul wrote: ñBut I was unknown by face 

to the congregations of Judea, those in Christ.ò Believers in Judea did not know 

Paul ñby face,ò or personally, because circumstances prevented the apostle from 

making their acquaintance. In Jerusalem, great fear of him existed, as the 

disciples of Jesus Christ found it inconceivable that this one-time persecutor had 

indeed become a believer. Hence, initially, Paulôs efforts to associate with them 

proved to be fruitless. Not until Barnabas came to his aid was there a change. 

Soon afterward, though, Paulôs stay in Jerusalem was cut short because opposers 

sought an opportunity to kill him (Acts 9:26ï30). So there really was 

insufficient time for the congregations in Judea to come to know him personally. 

Distinguishing these congregations from the Jewish synagogues in Judea, Paul 

referred to them as being ñin Christ.ò To be ñin Christò means to enjoy a 
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oneness with him. Believers are themselves members of the body of Christ, 

united to him as head. (John 17:20ï23; Galatians 3:28; Ephesians 4:15, 16) 

 

The apostleôs mentioning his being personally unknown to the believers in Judea 

contributed to his argument that he was not indebted to them for any help in 

coming to know the evangel. He, like the twelve, was taught the glad tidings by 

Jesus Christ. 

 

Galatians 1:23 

 

Still, news about Paul did spread in the congregations of Judea. He continued: 

ñBut they only were hearing that the one who formerly persecuted us now is 

proclaiming the faith which he formerly devastated.ò The Greek expression for 

ñwere hearingò (akoúontes ésan) indicates that there must have been successive 

reports about Paulôs activity as a believer. Doubtless news of the amazing 

change in the man who had spearheaded the persecution against them caused 

quite a sensation in the congregations of Judea. According to Paulôs words, these 

believers recognized that the ñfaithò (that which is the object of faith) he 

proclaimed was the same one that he once tried to destroy. It was the faith in 

Christ as the sole basis for having sins forgiven and attaining the status of 

beloved sons or children of God, with all the attendant blessings. (Compare 

Peterôs words at Pentecost with those of Paul when preaching in Pisidian 

Antioch [Acts 2:29ï39; 13:32ï41].) 

 

The Greek word euangelízo, often translated ñproclaimingò or ñpreaching,ò 

signifies ñto proclaim the evangel.ò It is the verb form of euangelíon, meaning 

ñevangel,ò ñgood news,ò or ñglad tidings.ò 

 

As in verse 13 (see comments on that verse), the verb for ñdevastateò (porthéo) 

is in the imperfect tense, indicative of a continued action. Thus, the very ñfaithò 

that he had again and again tried to destroy, Paul was then proclaiming as ñgood 

news.ò 

 

Galatians 1:24 

 

Regarding the effect the change in him had on the congregations of Judea, Paul 

continued, ñand they glorified God in me.ò Unlike those who were trying to 

discredit Paul in the eyes of the Galatians, believers in Judea were moved to 

ñglorify,ò praise, extol or magnify God ñinò him. Divine power had transformed 

Paul from a vicious persecutor and would-be destroyer of the congregations of 

God into a believer and zealous advocate of the evangel. So, as the apostle says, 

ñin me,ò or ñin my case,ò the congregations of Judea ñglorified God,ò the One 
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who worked mightily within him. (Although the Greek preposition en (in) has 

been rendered ñbecause ofò and ñfor,ò it appears preferable to preserve the 

meaning ñinò and understand it to mean ñin Paulôs case.ò [Compare 1 

Corinthians 4:6, Philippians 1:30, and 1 John 2:8 for this significance of en.]) 

Paul himselfðwhat he had become and was doingðcaused believers in Judea 

to extol the Most High. 

 

In the apostleôs case, the prayer of the dying Stephen had been answered: ñDo 

not hold this sin against them.ò (Acts 7:60; REB) Believers in Judea acted in 

harmony with the forgiving spirit of this prayer. There was no harboring of ill-

will toward the former persecutor for all the injury that he had caused. By their 

attitude toward the apostle and their heartfelt praise of God for the wondrous 

change that he had effected within their persecutor, the Judean believers 

acknowledged that Paul was proclaiming the ñfaithò that he had once so 

viciously opposed. 

 

Thus, the apostle made it clear to the Galatians that the evangel he preached was 

the complete message of salvation. Though he had not received it from the 

apostles or anyone else associated with the congregations of Judea, the evangel 

he proclaimed was the same one that the apostles declared. Hence, the 

contention of the Judaizers was wrong. They had no basis for claiming that the 

evangel proclaimed by Paul was an incomplete or defective message, one that 

needed to be supplemented with the teaching that non-Jewish believers should 

be circumcised and submit to the requirements of the Mosaic law in order to 

enjoy the fullness of divine approval. (Compare Acts 15:1, 5; Galatians 5:1, 2, 

10ï12.) 

Galatians, chapter 2 

(From the King James Version 1611) 

1: Then fourteen years after I went up again to Jerusalem with Barnabas, 

and took Titus with me also.  

2: And I went up by revelation, and communicated unto them that gospel 

which I preach among the Gentiles, but privately to them which were of 

reputation, lest by any means I should run, or had run, in vain.  

3: But neither Titus, who was with me, being a Greek, was compelled to 

be circumcised:  

4: And that because of false brethren unawares brought in, who came in 

privily to spy out our liberty which we have in Christ Jesus, that they 

might bring us into bondage:  

5: To whom we gave place by subjection, no, not for an hour; that the 
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truth of the gospel might continue with you.  

6: But of these who seemed to be somewhat, (whatsoever they were, it 

maketh no matter to me: God accepteth no man's person:) for they who 

seemed to be somewhat in conference added nothing to me:  

7: But contrariwise, when they saw that the gospel of the uncircumcision 

was committed unto me, as the gospel of the circumcision was unto Peter;  

8: (For he that wrought effectually in Peter to the apostleship of the 

circumcision, the same was mighty in me toward the Gentiles:)  

9: And when James, Cephas, and John, who seemed to be pillars, 

perceived the grace that was given unto me, they gave to me and Barnabas 

the right hands of fellowship; that we should go unto the heathen, and 

they unto the circumcision.  

10: Only they would that we should remember the poor; the same which I 

also was forward to do.  

11: But when Peter was come to Antioch, I withstood him to the face, 

because he was to be blamed.  

12: For before that certain came from James, he did eat with the Gentiles: 

but when they were come, he withdrew and separated himself, fearing 

them which were of the circumcision.  

13: And the other Jews dissembled likewise with him; insomuch that 

Barnabas also was carried away with their dissimulation.  

14: But when I saw that they walked not uprightly according to the truth 

of the gospel, I said unto Peter before them all, If thou, being a Jew, livest 

after the manner of Gentiles, and not as do the Jews, why compellest thou 

the Gentiles to live as do the Jews?  

15: We who are Jews by nature, and not sinners of the Gentiles,  

16: Knowing that a man is not justified by the works of the law, but by the 

faith of Jesus Christ, even we have believed in Jesus Christ, that we might 

be justified by the faith of Christ, and not by the works of the law: for by 

the works of the law shall no flesh be justified.  

17: But if, while we seek to be justified by Christ, we ourselves also are 

found sinners, is therefore Christ the minister of sin? God forbid.  

18: For if I build again the things which I destroyed, I make myself a 

transgressor.  

19: For I through the law am dead to the law, that I might live unto God.  

20: I am crucified with Christ: nevertheless I live; yet not I, but Christ 

liveth in me: and the life which I now live in the flesh I live by the faith of 

the Son of God, who loved me, and gave himself for me.  

21: I do not frustrate the grace of God: for if righteousness come by the 

law, then Christ is dead in vain.  
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Chapter 2 

2:1-14. Proved by Paulôs later experiences and ministry 

Galatians 2:1 

A literal translation of the first few words would be, ñThen through fourteen 

years.ò The Greek preposition diá (through) is here usually translated ñafter,ò as 

the expression ñthrough fourteen yearsò evidently is to be understood as 

signifying that this period had passed. (Compare Mark 2:1 and Acts 24:17, 

where diá also has the sense of ñafter.ò) Since there is no direct link to the 

apostleôs earlier fifteen-day stay with Peter, likely the fourteen years are to be 

counted from the time of Paulôs conversion. 

The apostle continued: ñI again went up to Jerusalem with Barnabas, taking also 

Titus along.ò Based on the book of Acts, Barnabas accompanied Paul on two of 

his visits to Jerusalem. (See, however, the Notes section.) 

The purpose of the first one of the two trips was to bring a contribution to 

Jerusalem for the believers who would be affected by the adversities of a 

foretold famine. It was the Antioch congregation that sent Barnabas and Paul 

with the collected funds. The fact that the Acts account mentions Barnabas first 

suggests that he, not Paul, had the prime responsibility in connection with this 

mission. (Acts 11:30) Nothing in the book of Acts suggests that Paul had in 

mind discussing the evangel that he proclaimed. In fact, there would have been 

no reason for him to give an account about his activity in Syrian Antioch. The 

Jerusalem congregation had sent Barnabas there and, at his request, Paul joined 

him. So the apostle would not have felt compelled to take Titus along for the 

purpose of making a test as to whether there would be any insistence on this 

believing non-Jewôs being circumcised. It may also be noted that the Acts 

account does not mention that anyone else accompanied Barnabas and Paul to 

Jerusalem. (Acts 11:29, 30) 

Years earlier, the apostles had decided to devote themselves exclusively to the 

ñministry of the word.ò (Acts 6:2ï4) It may well be, therefore, that other elders 

were responsible for overseeing the relief efforts. This would agree with what is 

reported in Acts 11:29, 30: ñThe disciples decided to send relief, each to 

contribute what he could afford, to the brothers living in Judaea. They did this 

and delivered their contributions to the elders through the agency of Barnabas 

and Saul.ò (NJB) Paul and Barnabas may simply have talked to the elders who 

accepted the donated funds.  
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There may not have been any opportunity for association with the apostles 

during the brief stay in Jerusalem. If, as considerable manuscript evidence might 

suggest (see the Notes section), the developments narrated in Acts 12:1-24 may 

have preceded the arrival of Paul and Barnabas. According to the Acts account, 

Herod Agrippa I had executed the apostle James, and Peter was miraculously 

delivered from prison, thwarting Agrippaôs apparent plan to have him killed 

after the Passover. Therefore, the apostles may have chosen to stay away from 

Jerusalem until some time had passed after Agrippaôs death. At least Peter must 

have lived elsewhere during all the time his life was in danger. He certainly 

would have exercised due caution. (Compare Matthew 2:13ï15, 22, 23.) 

In his letter to the Galatians, Paul would not have been misrepresenting matters 

by omitting any reference to the trip with Barnabas. The purpose of that trip 

really had no bearing on Paulôs ministry to the nations and may well have 

involved no contact with the apostles. 

What occasioned Paulôs going to Jerusalem fourteen years after his conversion 

evidently was a situation that developed in Antioch upon his return with 

Barnabas following an extensive mission on Cyprus and in parts of Asia Minor. 

Certain men from Judea, with no authorization from the Jerusalem congregation, 

stirred up no little trouble by insisting that circumcision and adherence to the 

Mosaic law were essential for salvation. (Acts 15:1, 24) Because of this 

development, according to the book of Acts, ñPaul and Barnabas and some of 

the others were appointed to go up to Jerusalem to discuss this question with the 

apostles and the elders.ò (Acts 15:2, NRSV) Unlike the mission involving the 

relief effort, there is specific reference to the apostles and mention is made of 

others who accompanied Paul and Barnabas. Furthermore, the fact that Paulôs 

name precedes that of Barnabas suggests that the apostle was the most 

prominent in the discussions. Since an issue had arisen about uncircumcised 

Christians like Titus, it was most appropriate for Paul to take him along to 

Jerusalem. 

Notes:  

A twelfth-century manuscript reading of tessáron (four) is evidently a copyistôs 

error, as there is no support for it in any extant older Greek manuscripts. 

The most ancient manuscript evidence supports the reading pálin anében (ñagain 

I went upò). This includes P46 (from about 200), the fourth-century Codex 

Vaticanus and Codex Sinaiticus, and the fifth-century Codex Alexandrinus. 

There is also evidence for the reading anében pálin (ñI went up againò). The 

reading pálin anélthon, however, has limited support. As both anében and 

anélthon signify ñI went up,ò the variations in manuscripts are really 

insignificant. 
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There is uncertainty about the reading of Acts 12:25. Numerous manuscripts, 

including the fourth century Codex Vaticanus and Codex Sinaiticus, read eis 

Ierousalém (into or to Jerusalem), suggesting that Paul and Barnabas made 

another trip to Jerusalem after completing their relief mission. This particular 

section of Acts is not preserved in any of the papyrus manuscripts dating from 

before the fourth century. Other later manuscript readings indicate that Paul and 

Barnabas returned from Jerusalem upon completing their assignment. Among 

the various ancient manuscript readings are the following: ex Ierousalém (out of 

Jerusalem), apó Ierousalém (from Jerusalem), eis Antiocheian (into or to 

Antioch), ex Ierousalém eis Antiocheian (out of Jerusalem into Antioch). 

According to these later manuscripts, the events narrated in Acts chapter 12 

could have preceded the arrival and departure of Paul and Barnabas. 

Galatians 2:2 

While the Acts account indicates that the Antioch congregation sent Paul, 

Barnabas, and some others to Jerusalem, the apostle added a clarifying detail: 

ñBut I went up according to a revelation.ò The Greek term katá (according to) 

here has the sense of ñin response to,ò ñin accord with,ò or ñas the result of.ò 

Although the manner in which it was conveyed is not stated, this divine 

revelation (apokálypsis, ñunveiling,ò ñuncoveringò) doubtless was one of the 

many that the apostle received personally to guide and strengthen him in his 

service as an apostle to the nations. (2 Corinthians 12:7) 

Paul knew that what he had taught Jews and non-Jews about salvation was 

correct and, therefore, had no reason to discuss the content of his preaching with 

the apostles. A divine revelation, however, indicated to Paul that it was then 

appropriate for him to do so. The apostleôs mentioning his going to Jerusalem 

ñin response to a revelationò fitted his argument that he had not received the 

evangel from a human source and so was not inferior to any of the twelve 

apostles then living. He did not need their authorization or confirmatory 

response but always acted under divine guidance as the chosen apostle to the 

nations. 

As to what he did at that time, Paul continued, ñand I laid before them the 

evangel that I am preaching among the nations.ò The Greek word anatíthemai 

denotes ñto lay before,ò ñto present,ò or ñto explain.ò Paul set forth the 

substance of the glad tidings. Since the Greek verb for ñpreachingò (kerysso,) is 

in the present tense, this indicates that the apostle continued to proclaim the 

same evangel among the nations or the non-Jewish peoples. No change in the 

content of his preaching occurred after the trip to Jerusalem. 

Apparently the ones designated by the pronoun ñthemò are identified by what 

the apostle added, ñbut in private to the noted ones.ò The expression ñnoted 
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onesò (dokoúntes [form of dokéo]; literally, ñseeming onesò) signifies those who 

appeared to be something in the eyes of othersðpersons of repute or 

prominence. Later, Paul identified them by nameðJames, Cephas (Peter), and 

John (2:9). The words ñin privateò are a rendering of katô id²an, literally 

meaning ñaccording to ownò and signifying ñapart from others,ò ñalone,ò or 

ñprivately.ò 

The book of Acts does not mention such a private meeting. This is 

understandable, as the writer Luke focused on the final resolution of the issue 

that had been raised concerning uncircumcised believers. That there must have 

been a discussion with those held in high esteem by the congregation is only 

logical. For there to have been a meeting of all the apostles and elders of the 

Jerusalem congregation about a particular matter, those responsible for 

convening such a gathering needed to be approached. 

Apparently at a private meeting, the apostle Paul, acting in harmony with a 

divine revelation, set forth the evangel he proclaimed among the non-Jewish 

peoples. The basic content of this evangel was that faith in Jesus Christ, the 

unique Son whom the Father had raised from the dead, constituted the sole basis 

for salvation. Besides relating what he proclaimed, the apostle doubtless also 

must have mentioned how God had blessed his efforts and those of Barnabas 

and how, through them, many miracles had occurred among the uncircumcised 

Gentiles. (Compare Acts 15:4, 12.) Thus, it would have been made clear to all 

present that Paul was preaching the true evangel that he had received by 

revelation and that his firm stand not to impose circumcision and adherence to 

the Mosaic law on non-Jewish believers had the backing of Holy Spirit. 

Regarding the reason for the private discussion with those of repute, Paul 

continued, ñnot that somehow I might be running or had run in vain.ò The 

apostle here refers to his tireless efforts or sustained exertions in declaring the 

evangel among the nations as ñrunning.ò He had thus ñrunò from the start of his 

conversion and continued doing so at the time he spoke to the prominent ones of 

the Jerusalem congregation. His apprehension was that all he had accomplished 

and continued to do in ministering to non-Jews might be ñin vain,ò or prove to 

be for nothing. 

Since Paul had received the evangel ñthrough revelation of Jesus Christ,ò he had 

no doubts about the content of his preaching among the non-Jews. As evident 

from his other letters to believers, however, he was deeply concerned that all 

whom he aided to become disciples of Jesus Christ would continue to be such. If 

any were led astray, the diligent efforts that Paul expended in their behalf would 

have been for nothing. For example, when the apostle was forced to leave 

Thessalonica because of intense opposition, he was fearful about the effect 
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persecution might have on the new believers. He wrote: ñWhen I could stand it 

no longer, I sent to find out about your faith. I was afraid that in some way the 

tempter might have tempted you and our efforts might have been useless.ò (1 

Thessalonians 3:5, NIV) 

Paul knew that advocating circumcision and observance of the Mosaic law as 

essentials for salvation constituted a perversion of the evangel. Hence, he was 

rightly apprehensive that a wrong decision respecting this could do untold 

spiritual harm. His experience with Jewish believers who had come to Antioch 

from Jerusalem forcefully demonstrated how persuasive they were. Even though 

he and Barnabas were personally present and set forth sound counterarguments, 

this did not resolve the issue. At least some members of the Antioch 

congregation apparently gave credence to the erroneous views propagated by 

Jewish believers from Judea. 

Galatians 2:3 

Paul continued: ñBut not even the Greek Titus, the one with me, was compelled 

to be circumcised.ò By having the uncircumcised Titus accompany him to 

Jerusalem, Paul likely had in mind using the example of this Greek brother as a 

test case. The fact that James, Peter, and John did not insist on the circumcision 

of Titus proved undeniably that they were in full agreement with the manner in 

which Paul discharged his responsibilities as an apostle to the nations. 

In Greek, the word for ñcompelò (anankázo) signifies ñto constrain,ò ñto drive 

to,ò ñto put under necessity,ò ñto force.ò Such compelling could be 

accomplished by means of threats, persuasion, or entreaty. It could also be 

achieved by subtle pressure to gain group approval or acceptance. There was, 

however, no compelling of any kind in the case of Titus. Though uncircumcised, 

he was accorded full acceptance as a beloved brother. Both the indicator of 

strong contrast (allá, ñbutò) and the strong negative (oudé, ñnot evenò) serve to 

emphasize that the ñnoted onesò neither said nor implied that Titus should get 

circumcised. 

According to Paulôs other letters, Titus continued to be a close associate in 

subsequent years. At the apostleôs request, he ministered to Christians in 

Corinth, developing intense love for them on account of their commendable 

response to correction. Upon leaving the city and rejoining Paul in Macedonia, 

he returned to Corinth to complete the task of getting a contribution ready for 

the poor believers in Judea. (2 Corinthians 2:13; 7:6, 7, 13ï15; 8:6, 16, 17, 23; 

12:17, 18) During the final years of Paulôs life, Titus had the assignment of 

handling problems in congregations on the island of Crete. Thereafter Paul 

encouraged him to join him at Nicopolis, probably the city located on a 

peninsula in north-western Greece. (Titus 1:4, 5; 3:12) During the apostleôs 
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second imprisonment and doubtless at his request or with his approval, Titus 

headed for Dalmatia. (2 Timothy 4:10) 

Galatians 2:4 

Despite the concurrence of James, Peter, and John that circumcision and 

adherence to the Mosaic law were not to be imposed on non-Jewish believers, an 

element within the congregation opposed the correct position. Paul stated, ñBut 

because of the brought-in false brothers who came in to spy on our freedom, 

which we have in Christ Jesus, in order to enslave us.ò In view of the expression 

ñfalse brothers,ò the Greek adjective pareísaktos (brought in) has generally been 

understood in a sinister senseðñsmuggled inò or ñbrought in quietly, secretly, 

or under false pretenses.ò 

Paul did not disclose who was responsible for bringing false brothers into the 

congregation. In view of Jesusô parable or likeness about the weeds and the 

wheat, Satan evidently planted these sham believers among genuine Christians. 

(Matthew 13:24ï30, 37ï39) This would agree with what Paul said in his letter to 

the Thessalonians about Satanôs interfering with his efforts to strengthen fellow 

believers. (1 Thessalonians 2:18) Similarly, out of great concern for the spiritual 

welfare of the Corinthian congregation, the apostle wrote: ñI am afraid that just 

as Eve was deceived by the serpentôs cunning, your minds may somehow be led 

astray from your sincere and pure devotion to Christ.ò (2 Corinthians 11:3, NIV) 

The ñfalse brothersò were those who maintained that salvation was dependent on 

circumcision and compliance with the Mosaic law. If permitted to go 

unchecked, they would have made Christianity but another sect of Judaism. In 

Jerusalem and Judea, the Mosaic law was binding on all Jews as a civil law. 

Therefore, the apostles and other genuine believers continued to observe the 

law, nonetheless recognizing that they could never attain salvation thereby. The 

false brothers, however, were still Pharisaical at heart, insisting that all persons 

must become Jews and live as such in order to be saved. (Compare Acts 15:5, 

10, 11; 21:20ï26.) 

Because wrong motivations were involved, the verb pareisérchomai, defined as 

ñcome in,ò here is commonly viewed as having the sense of ñslip in,ò or ñsneak 

in.ò The objective of the ñfalse brothersò was to ñspy onò the freedom genuine 

believers enjoyed. By reason of being ñin Christ Jesusò or members of his body 

united to him as head, believing Jews and uncircumcised Gentiles freely 

associated with one another. Since fleshly distinctions no longer counted, 

genuine Jewish believers had no objection to entering the homes of their non-

Jewish brothers and eating with them. These believing Jews no longer viewed 

non-Jews as unclean and close contact with them as defiling. (Compare Acts 

10:28, 29; 11:2, 3.) The false brothers, however, spied on this marvelous 
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freedom. They apparently made it their business to determine whether all the 

believers who associated freely with one another were really circumcised. On 

finding out that certain ones were not, these false brothers must have questioned 

the propriety of freely associating with uncircumcised Gentiles. (Compare Acts 

11:2, 3.) In this way, they wished to destroy the unity that had come about 

between Jews and non-Jews on the basis of faith in Jesus Christ as Godôs sole 

means for salvation. 

Galatians 2:5 

Respecting the false brothers, Paul wrote, ñto whom not even for an hour did we 

yield in submission.ò The false brothers evidently insisted that Titus be 

circumcised, but the apostle refused to give in to what they expected. Paulôs use 

of the first person plural verb eíxamen (ñwe did yieldò; ñwe did give inò; ñwe 

did surrenderò [preceded by the strong negative oudé, ñnot evenò]) probably 

included Barnabas and Titus. While circumcision in itself was not wrong, 

insistence on it and on observance of the Mosaic law for gaining salvation was 

contrary to Christian teaching. There was no room for compromise in an effort 

to preserve peace, but a firm stand had to be taken. In no way was Paul going to 

pacify the false brothers. 

The apostle (evidently also Barnabas and Titus) did not waver. Not even for the 

briefest periodðan hourðdid he yield in submission (the dative te hypotagé 

[ñto the submission, obedience, subordination, or subjectionò] here evidently 

signifying ñto the submission that was expected or demandedò). Paul did not 

succumb even momentarily to the pressure exerted by the false brothers and give 

some indication of perhaps submitting to what they advocated. (Compare 

Revelation 17:12 and 18:10, where ñhourò designates a short period.)  

Pointing to the noble, unselfish aspect for the unyielding stand, the apostle 

added, ñin order that the truth of the evangel might remain with you.ò The 

evangel is the truth, untainted by any falsehood, and the expression ñthe truth of 

the evangelò signifies the truth that is embodied in the glad tidings. 

As a Jew, Paul would not personally have been affected by requirements that 

might be imposed on non-Jewish believers. He was not waging a personal battle. 

His firm stand was for the benefit of the Galatians and all other believing non-

Jews. If the apostle had compromised with reference to Titus, the false brothers 

could have pointed to this as a precedent. This would have put into their hands a 

persuasive argument for their contention, especially since it would have 

appeared that all the apostles and elders of the Jerusalem congregation agreed 

with them. As a consequence, circumcision and compliance with the Mosaic law 

could have been imposed on all uncircumcised believers, including those in 

Galatia. In that case, ñthe truth of the evangelò would not have ñcontinuedò or 
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ñremainedò with them. The introduction of circumcision and adherence to the 

Mosaic law as vital for salvation would have perverted the evangel, implying 

that faith in Jesus Christ was insufficient for gaining an approved standing with 

God. The false brothers were attacking the very foundation of Christian 

teaching. Any compromise with them for the sake of peace would have been 

destructive to the truth embodied in the evangel. 

Note: The original reading of the sixth-century Codex Claromontanus does not 

include the words hois oudé (ñto whom not evenò). This is either a copyistôs 

error or a deliberate adjustment, as all other extant Greek manuscripts include 

the words. If a deliberate omission, the copyist may have felt that a correction 

was needed in view of Paulôs circumcising Timothy. (Acts 16:3) 

Galatians 2:6 

With reference to James, Cephas, and John, Paul wrote, ñBut from those who 

seemed to be something.ò As in verse 2, the Greek word rendered ñseemedò is a 

form of the term dokéo. In designating James, Cephas, and John as ñthose who 

seemed to be something,ò the apostle was not downgrading their significant 

place in the Christian congregation. Instead, he was emphasizing that they were 

highly regarded. These faithful brothers were men of repute. Certain members of 

the congregation, though, apparently viewed them as being more than they 

actually were. 

Paul then interrupted the sentence. Two intervening parenthetical phrases follow 

before the apparent thought with which the apostle began is completed. From a 

strict grammatical standpoint, however, the sentence starting with ñbut fromò 

remains incomplete. This appears to be indicative of the rapid flow of Paulôs 

thoughtsðthoughts impelled by the depth and intensity of his feelings.  

Regarding James, Cephas, and John, Paul added, ñwhatever they were formerly 

does not matter to me.ò In the Jewish community, James, Cephas, and John 

never enjoyed the distinction Paul had. Cephas and John were fishermen, 

ñuneducated and ordinary.ò (Acts 4:13, NRSV) Though not illiterate, they had 

not received any rabbinical instruction (as had Paul). Cephas and John were 

reckoned as being among the common people. To believers, however, they had 

the distinction of having been in intimate association with Godôs Son. In the 

eyes of many, this in itself made the apostles special. As for the disciple James, 

he was the ñbrother of the Lord.ò Such a distinction would have been very 

impressive and must have filled many with a measure of awe. After the violent 

death of the apostle James (the brother of John), it seems that Jesusô half brother 

came to occupy a similar place of prominence. 
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Paul, though, looked at James, Cephas, and John spiritually and so did not attach 

undue importance to such outward distinction or to what these men formerly 

were by reason of their close association with Jesus Christ while on earth. 

Outward appearances did not overawe the apostle and make him feel inferior. 

The Greek word diaphéro, here having the sense of ñis of importance,ò ñdoes 

matter,ò or ñmakes a difference,ò is preceded by a strong negative (oudén), 

signifying ñnot at all,ò ñin no way,ò or ñin no respect.ò Since the verb diaphéro 

is in the present tense, this indicates that Paul continued to have this view when 

writing to the Galatians. 

Pointing to the spiritual reason for his statement about those who ñseemed to be 

something,ò Paul said, ñ[the] face of man God does not accept.ò Since the ñfaceò 

(prósopon) is an individualôs most distinctive feature, the expression ñface of 

manò signifies manôs outward appearance. Godôs not accepting the ñface of 

manò is indicative of divine impartiality. Unlike humans who are impressed by 

what appears to the eyes, God does not accept anyone on that basis. The Most 

High revealed this very forcefully to the prophet Samuel in connection with 

Jesseôs son Eliab: ñDo not judge from his appearance or from his lofty stature.é 

Not as man sees does God see, because man sees the appearance but [YHWH] 

looks into the heart.ò (1 Samuel 16:7; NAB) Distinctions brought about by 

circumstances over which one has no control do not make one special. The Most 

High is not swayed by such distinctions, and the apostle knew that this truth was 

clearly set forth in the inspired Scriptures. 

Respecting James, Cephas, and John, the apostle concluded, ñto me, indeed, the 

noted ones presented nothing.ò The Greek word gár denotes ñfor,ò ñindeed,ò ñin 

fact,ò or ñcertainly.ò As there appears to be no linkage of gár with the preceding 

words, its meaning apparently is ñindeedò or ñin fact,ò not ñfor.ò Paul used the 

strong negative oudén (here denoting ñnothingò) to modify the verb 

prosanatíthemai (prós, toward; aná, up; títhemi, lay, put, or place). This verb 

may be understood in its basic senseðñlay, put or place before,ò ñpresent.ò 

James, Cephas, and John did not ñlay beforeò or ñpresentò to Paul anything new 

that he needed to consider. They added absolutely ñnothingò to the evangel that 

he had preached and continued to proclaim. The implication is that James, 

Cephas, and John were declaring the same evangel. (Regarding ñnoted onesò 

[form of dokéo], see comments on verse 2.) 

Note: Many manuscripts, including the fourth-century Codex Vaticanus, omit 

the definite article ho (the) before theós (God). It is, however, found in P46 

(from about 200) and the fourth-century Codex Sinaiticus. 
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Galatians 2:7 

As to what they ñsaw,ò ñrecognized,ò or ñperceivedò about his commission, Paul 

continued, ñBut contrariwise [that is, instead of imparting anything new], seeing 

that I had been entrusted with the evangel for the uncircumcised as Peter [had] 

for the circumcised.ò  

Based on the evidence presented to them, James, Peter and John ñsawò or 

recognized that Paul had been entrusted with the commission to declare the 

evangel to the uncircumcised or to the non-Jews. In no respect did they view 

what Paul was preaching as a different evangel. It was the same ñgood newsò 

that they themselves declared. Paulôs role in making known the ñglad tidingsò to 

the non-Jews was the same as that of Peter in proclaiming the evangel to Jews 

and proselytes. 

On the day of Pentecost, fifty days after Jesusô resurrection, Peter was the 

principal spokesman in bearing witness to the reality of the resurrection and 

what the Father had accomplished through his Son. (Acts 2:1ï40) With the 

exception of his acting at divine direction in bringing the evangel to the Italian 

centurion Cornelius, his household and friends, Peter served primarily among 

the Jews. The apostle Paul, though, preached extensively among the non-Jews. 

This was in keeping with his being called by God through Jesus Christ to be ñan 

apostle to the nations.ò 

Galatians 2:8 

Pointing to the same source for what he and Peter were able to accomplish, Paul 

added, ñfor the One working in Peter for an apostleship to the circumcised also 

worked in me for [an apostleship to] the nations.ò The Father is evidently being 

referred to as ñthe One.ò In this case, the verb for ñworkò (energéo) seemingly 

has the sense of ñempowerò or ñgrant the ability,ò and the objective of the divine 

working or empowering concerned the apostleships of Peter and Paul. While eis, 

the preposition preceding ñapostleshipò (apostolé), often means ñinò or ñinto,ò 

the apparent significance here is ñfor.ò Thus, from the Most High, by means of 

his spirit, Peter and Paul received everything that they needed to discharge their 

respective ministries as apostles. Indicative of Godôs working in them was their 

bold proclamation of the evangel and the many miracles that occurred through 

them. Clearly, Peter and Paul had the identifying marks of apostlesðñsigns and 

wonders, and mighty deeds.ò (2 Corinthians 12:12, NAB). The sphere of their 

labors, though, was different, with Peter ministering to Jews and proselytes and 

Paul laboring chiefly among the non-Jewish peoples. 
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Galatians 2:9 

James, Cephas, and John, based on their discussion with Paul, came to ñknowò 

(ginósko), discern, or recognize that he had been granted divine favour. This is 

the point the apostle made when he said, ñand having recognized the favour 

given to me.ò Paulôs accomplishments simply could not have been attributed to 

human effort. They were the product of the powerful operation of Godôs spirit 

within him. There was no question about the fact that the apostle was a recipient 

of Godôs ñfavourò or ñgraceò in a superabundant way. In his first letter to the 

Corinthians, Paul made this acknowledgment: ñFor I am the least of the apostles 

and am not really fit to be called an apostle, because I had been persecuting the 

Church of God; but what I am now, I am through the grace of God, and the 

grace which was given to me has not been wasted. Indeed, I have worked harder 

than all the othersðnot I, but the grace of God which is with me.ò (1 

Corinthians 15:9, 10, NJB) Especially in view of his past record as a persecutor, 

the ñfavourò or ñgraceò given to Paul revealed the greatness of divine mercy. 

This divine favour or kindness was unearned, unmerited, and undeserved. 

In view of what the leading ones perceived about him and his preaching, Paul 

wrote: ñJames and Cephas and John, the ones who seemed [form of dokéo] to be 

pillars, gave me and Barnabas [the] right [hands] of fellowship in order that we 

[would serve] among the nations but they among the circumcised.ò 

ñJames the brother of the Lordò (1:19) and the apostles Cephas (the Semitic 

equivalent of the Greek name ñPeter,ò meaning ñrockò) and John were regarded 

as ñpillarsò or outstanding supports of the congregation. According to Acts 15, 

James evidently presided when the apostles and elders of the Jerusalem 

congregation discussed whether circumcision and compliance with all the 

requirements of the Mosaic law were to be imposed on believing non-Jews. 

Probably because James figured so prominently at that time, Paul chose to 

mention his name first. 

In referring to James, Cephas, and John as appearing to be pillars, Paul did not 

mean that they merely seemed to be such but, in actuality, were not prominent 

supports. Instead, he was calling attention to their reputation. They were highly 

esteemed as men who took the lead. 

Fully convinced by the evidence presented to them, James, Cephas, and John 

acknowledged Paul and Barnabas as doing the same work and extended to them 

their right hands. (The Greek term for ñrightò here is plural.) This was an 

expression of their full acceptance of Paul and Barnabas as partners. 

Appropriately, therefore, the apostle referred to the ñright [hands] of 

fellowship.ò Complete concord existed among all. The five men evidently shook 

hands when agreeing upon the fields in which they would labour. 
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The book of Acts shows that Paul thereafter expressed great concern for the 

Jews living in the regions where he proclaimed the evangel. On the sabbath, he 

would customarily go to the place where they assembled for worship, using the 

opportunities extended to him to share the glad tidings about Jesus Christ. 

Accordingly, the division of territory is not to be viewed as meaning that Paul 

and Barnabas agreed to preach exclusively to non-Jews, whereas James, Cephas, 

and John would limit their activity to Jews and proselytes. Instead, Paul and 

Barnabas would declare the evangel in regions with predominant non-Jewish 

populations, while James, Cephas, and John would concentrate on those areas 

where the Jews were in the majority. 

Notes: 

Manuscripts differ in the order of the names. The most ancient manuscripts list 

James first. This includes P46 (from about 200) and the fourth-century Codex 

Sinaiticus and Codex Vaticanus. A number of later manuscripts use the Greek 

form ñPeterò and place it first. Possibly this change in the positions of the names 

occurred because Peter was mentioned in verse 8. Although this James was not 

the brother of John, copyistsô familiarity with the combination ñJames and Johnò 

may have been a factor in transposing the order of the names. 

The words ñand Cephasò are missing in the fifth-century Codex Alexandrinus. 

This is evidently a copyistôs error. In P46 (from about 200), the Greek name 

ñPeterò appears instead of the Semitic equivalent ñCephas.ò 

Galatians 2:10 

Although laboring among non-Jews, Paul and Barnabas were not to forget about 

the needs of fellow Jewish brothers. The apostle commented on this aspect, 

ñonly that we remember the poor.ò Evidently these were mainly the poor or 

needy among the believing Jews in Jerusalem and Judea. To ñrememberò them 

would signify keeping ever in mind their needy condition and compassionately 

coming to their aid. 

Paul was in complete heart harmony with the encouragement expressed by 

James, Cephas, and John. He added, ñwhich very thing I also was eager to do.ò 

The Greek verb (spoudázo) for ñto be eagerò basically means ñto hastenò or ñto 

hurry.ò In this case, the term conveys the idea of earnest or diligent effort, 

coupled with strong motivation. It signifies ñto do oneôs best,ò ñspare no effort,ò 

ñwork hard,ò or ñact quickly, eagerly.ò Paulôs letters to the Romans and the 

Corinthians reveal that he did his best in keeping the poor in mind. He 

encouraged making contributions in behalf of needy Jewish believers and 

assumed personal responsibility for getting the donated funds to Jerusalem. 
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Even the prospect of being arrested and deprived of his freedom did not deter 

Paul from discharging this responsibility. (Acts 21:11ï14) 

The apostleôs speaking in the first person appears to reflect the circumstance that 

he was no longer working with Barnabas as his partner. A sharp difference of 

opinion about having Mark accompany them on a second evangelizing trip led 

to their laboring in different areas. (Acts 15:36ï41) 

Galatians 2:11 

Further emphasizing his equality with the apostles, Paul continued: ñBut when 

Cephas came to Antioch, I withstood him to his face.ò 

No time indicator is given about Cephasô (Peterôs) visit in Antioch. Since, up to 

this point, Paulôs account has followed a chronological order, it is reasonable to 

conclude that Peter went to Antioch after it was unanimously agreed that 

circumcision and adherence to the Mosaic law were not requirements for non-

Jewish believers. 

The Greek term for ñwithstandò (anthístemi) has the sense of ñresist,ò ñoppose,ò 

or ñstand oneôs ground.ò A direct confrontation was involved. It was face-to-

face and public. By not holding back from correcting Peter in this manner, Paul 

showed that he did not regard himself as an inferior. 

The apostleôs firm stand, however, was motivated by deep concern for the 

preservation of the evangel in purity. In no way did Paul try to elevate himself at 

Peterôs expense. 

Commenting on the reason for his speaking out, Paul said of Peter, ñbecause he 

was condemned.ò The Greek word for ñcondemnò (kataginósko) can signify 

being condemned by oneôs own actions or words. It may also be, however, that 

Paul meant that others, particularly non-Jewish believers with whom association 

was discontinued, could see that Peter was in the wrong. 

Note: While the Greek ñPeterò appears in many manuscripts, the Semitic 

equivalent ñCephasò is found in the fourth-century Codex Vaticanus and Codex 

Sinaiticus, as well as the fifth-century Codex Alexandrinus. 

Galatians 2:12 

Explaining why Peter was condemned, Paul continued: ñFor before certain ones 

came from James, he used to eat with non-Jews [metá ton ethnón, with the 

nations]; but when they came, he withdrew and separated himself, fearing the 

ones from among the circumcised.ò 
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Paul did not reveal why these certain ones came to Antioch. The words ñfrom 

Jamesò could mean that James had actually sent them. In view of Peterôs already 

being in Antioch, however, it seems unusual that James would have sent a 

delegation to Antioch to check on how believers responded to the decision about 

what was required of non-Jewish believers. Possibly these men were ñfrom 

Jamesò because they closely identified themselves with him. Believers from 

Jerusalem and Judea may have had a great interest in the Antioch congregation, 

since the Jerusalem congregation had originally sent Barnabas to Antioch. (Acts 

11:22) 

A later incident mentioned in the book of Acts provides some indication about 

the thinking of the certain ones ñfrom James.ò On what proved to be Paulôs last 

visit to Jerusalem, he saw James and the elders of the Jerusalem congregation. 

At that time the apostle was told: ñBrother, you see how many thousands of 

believers there are from among the Jews, and they are all zealous observers of 

the law. They have been informed that you are teaching all the Jews who live 

among the Gentiles to abandon Moses and that you are telling them not to 

circumcise their children or to observe their customary practices. What is to be 

done? They will surely hear that you have arrived. So do what we tell you. We 

have four men who have taken a vow. Take these men and purify yourself with 

them, and pay their expenses that they may have their heads shaved. In this way 

everyone will know that there is nothing to the reports they have been given 

about you but that you yourself live in observance of the law.ò (Acts 21:20ï24, 

NAB) 

Understandably, Jewish believers with such great zeal for the law that they 

continued to share in the sacrificial services at the temple would not be inclined 

to associate freely with uncircumcised believers whose very presence in the 

sacred precincts would have been a capital offense. Strict separation from all 

non-Jews was part of their customary way of life. From childhood, they had 

been taught that it was sinful to eat with anyone other than Jews and proselytes. 

(Compare Acts 11:2, 3.) Although believing that Jesus was indeed the Christ, 

they continued to live as Jews in the Jewish community. Their view of non-Jews 

basically remained the same. Since, in Jerusalem and Judea, the congregations 

were Jewish, association with fellow believers did not result in regular contact 

with non-Jewish believers as it did in congregations elsewhere. 

A traditional account recorded by Eusebius in the early part of the fourth century 

presents a picture of James that would have appealed to believing Jews who 

faithfully followed the requirements of the Mosaic law. Eusebius quoted the 

words of Hegesippus, who lived in the second century: ñThe charge of the 

Church passed to James the brother of the Lord, together with the Apostles. He 

was called the óJustô by all men from the Lordôs time to ours, since many are 
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called James, but he was holy from his motherôs womb. He drank no wine or 

strong drink, nor did he eat flesh; no razor went upon his head; he did not anoint 

himself with oil, and he did not go to the baths.ò (Ecclesiastical History, Book 

II, chap. XXIII, translated by Kirsopp Lake) To what extent, however, this 

traditional account preserves an accurate portrayal of James cannot be 

determined. 

Before ñcertain ones from Jamesò arrived, Peter had no scruples about eating 

with non-Jewish believers. Years earlier, he had been taught by means of a 

vision that he should not regard anyone as defiled or unclean. (Acts 10:28) 

Therefore, he had unhesitatingly entered the home of Cornelius and, for the first 

time in his life, eaten with uncircumcised people. (Acts 11:3) From then onward, 

Peter no longer considered it sinful to associate with non-Jews. 

Not all Jewish believers, however, grasped the full significance of what Peter 

had been taught. While recognizing that non-Jews could become believers, 

many believing Jews did not abandon the view that freely associating with any 

uncircumcised people was wrong. Peter was fully aware that this was the 

opinion of certain Jews ñfrom James.ò So he began to distance himself from 

believing non-Jews. The Greek words for ñwithdrawò (hypostéllo) and 

ñseparateò (aphorízo) are in the imperfect tense, suggesting that Peter did this 

gradually or progressively. Apparently he started to limit his association with 

non-Jewish believers and progressively confined all close fellowship to Jewish 

believers. Thus, he began to treat his non-Jewish brothers as if they were unfit 

companions. 

Peter did this, as Paul noted, ñfearing the ones from among the circumcised,ò 

that is, those Jews who had come ñfrom James.ò It may be that Peter feared 

losing esteem in their eyes, as they would have judged his associating freely 

with non-Jewish believers as sinful. Apparently concern about his standing with 

certain fellow Jews caused him temporarily to disown his non-Jewish brothers.  

Notes: 

The reading of P46 (from about 200) seems to be tina (certain one) instead of 

the plural tinas (certain ones) appearing in most ancient manuscripts. 

The plural élthon is generally regarded as the correct reading, even though the 

singular élthen (he came) is found in P46 (from about 200) and fourth-century 

Codex Vaticanus and Codex Sinaiticus. It is not likely that Peter would have 

been moved to change his conduct toward non-Jewish brothers on account of 

just one visiting Jewish believer. So, there appears to be sound reason for 

accepting the plural élthon as the correct reading. 
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Galatians 2:13 

Peterôs wrong course affected Jewish believers in the Antioch congregation. 

Paul added: ñAnd the remainder of the Jews also joined him in [this] hypocrisy, 

and even Barnabas was led astray by their hypocrisy.ò The Greek verb 

synypokrínomai denotes ñacting hypocritically along with others,ò or ñjoining 

others in dissembling or putting on a pretense.ò In its basic sense, the noun 

hypokrités signifies ñone who answersò and came to be the designation for an 

ñactor,ò ñone who plays a part on the stage.ò Since actors wore large masks 

equipped with devices for amplifying the voice, the term hypokrités came to 

have a metaphoric senseðña person who plays a part, puts on a pretense, or 

dissembles.ò 

As an apostle of the Lord Jesus Christ, Peter was highly respected and occupied 

an influential position. Therefore, his withdrawing from non-Jewish believers 

and separating himself had a bad effect on other Jewish believers in Antioch, 

prompting them to imitate his example in giving the group of Jews from 

Jerusalem the impression that they were in heart sympathy with a separatist 

stance regarding all non-Jews. Even Barnabas, who had labored with Paul in 

bringing the evangel to uncircumcised peoples, did not resist the pressure to act 

out this lie. He may have justified his course by concluding that it was but a 

temporary measure to avoid giving needless offense to fellow Jews. All, 

however, apparently failed to recognize the seriousness of their pretense or 

hypocrisy. The word for ñlead astrayò (synapágomai) can also denote ñto be 

carried away.ò 

Note: The word kaí, translated ñalsoò in this case, is found in numerous 

manuscripts. It is, however, missing in P46 (from about 200) and the fourth-

century Codex Vaticanus. The omission of kaí, however, does not change the 

meaning of Paulôs words. 

Galatians 2:14 

Paul acted quickly. He continued: ñBut when I saw that they were not walking 

in line with the truth of the evangel, I said to Cephas before all: óIf you, being a 

Jew, like a non-Jew [ethnikós, nation-like] and not like a Jew [ioudaikós, 

Jewish-like] live, how can you compel non-Jews [literally, nations] to Judaize?ôò 

Indicative of the sharp difference between his firm stand and the action of the 

others is the apostleôs use of the conjunction allá (but), a marker of strong 

contrast. Paul ñsawò or ñrecognizedò the wrongness of what Peter, Barnabas, 

and other Jews in the Antioch congregation were doing. The Greek verb 

orthopodéo (orthós, straight, upright; podós, foot) denotes ñto walk uprightly or 

straight,ò ñto conduct oneself aright.ò It is in the present tense and, therefore, 
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indicates that the ñwalkò or ñcourseò was then in progress. The verb is followed 

by the preposition prós, meaning ñtowardò but here having the significance of 

ñaccording toò or ñin line with.ò Peter, Barnabas, and the others were not 

ñwalkingò in harmony with the ñtruthò embodied in the evangel. Their course 

negated the vital truth that both Jews and non-Jews could enjoy a clean standing 

before God on the basis of their faith in Jesus Christ. A refusal to fellowship and 

eat with uncircumcised believers implied that they were still defiled or unclean 

and, hence, unacceptable companions. 

It is inconceivable that believing Jews who refused to join their non-Jewish 

brothers at common meals would have been willing to eat from the same loaf 

and drink from the same cup in remembrance of Christ. Left unchecked, a 

deliberate withdrawal and separation from non-Jewish believers would have 

divided the congregation, the body of Christ. It was only by joint fellowship, 

partaking of the same loaf and the same cup, that believing Jews and non-Jews; 

men and women; slaves, freemen, and masters could demonstrate their unity as 

members of Christôs body with an approved standing before God as his children. 

(1 Corinthians 10:16, 17) Far too much was at stake for Paul to have tolerated 

any compromise in order to keep from offending certain legalistic-minded Jews. 

The apostle knew that a failure to accept, on the basis of race, tribe, sex, or 

social standing, any believer as an approved child of God constituted a rejection 

of the truth that was clearly revealed in the evangel. (Colossians 3:11) 

Paul, therefore, publicly reproved Peter. While all the other Jewish brothers 

were guilty of playing false, Peterôs example had been responsible for inducing 

them to adopt the same behaviour. So Paulôs directing his words of reproof to 

Peter served well in correcting everyone. 

Though a Jew, Peter had earlier conducted himself like a non-Jew, not adhering 

to Jewish separatism but eating with uncircumcised believers and treating them 

as brothers with an approved standing before God. Peterôs discontinuing 

association with uncircumcised believers, however, suggested that his non-

Jewish brothers would only be acceptable companions if they got circumcised 

and submitted to the requirements of the Mosaic law. Rightly, then, Paul spoke 

of Peterôs action as ñcompellingò and ñforcingò Gentile believers to become 

Jews. Peterôs course was self-contradictory, and Paulôs pointed question made 

this forcefully clear. 

The words that follow this question (verses 15ï21) may be a continuation of 

Paulôs words of reproof, or his further development of the subject, the objective 

being to correct the Galatians. 
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Notes: 

While many manuscripts contain the Greek name Peter, the Semitic equivalent 

Cephas has more ancient manuscript support (including P46, Codex Sinaiticus, 

Codex Vaticanus, and Codex Alexandrinus). 

Manuscripts vary in the placement of zés (live). In the Majority text (represented 

mainly by Byzantine manuscripts), the term follows ethnikós, whereas zés 

follows ioudaikós in the fourth-century Codex Sinaiticus and Codex Vaticanus, 

as well as the fifth-century Codex Alexandrinus. The difference in the position 

of the verb, however, does not alter the meaning. 

The reading pós (how) has the support of P46 (from about 200), the fourth-

century Codex Sinaiticus and Codex Vaticanus, the fifth-century Codex 

Alexandrinus, and numerous other ancient manuscripts. The Majority text 

(represented chiefly by Byzantine manuscripts), though, reads tí (why). This 

variation does not materially affect the meaning of Paulôs words. 

2:15-21. Justification and the Jewish law 

Verses 15-18. Jews (not just Gentiles) must be justified by faith 

Galatians 2:15 

Evidently with the situation at Antioch in mind (if not part of the reproof 

directed to Peter), Paul included himself, ñWe, by nature, Jews and not sinners 

from the nations.ò Like Peter and other believing Jews, Paul was a Jew by 

nature, that is, by birth. The Jews viewed all people who were uncircumcised 

and without the law as defiled sinners. The law was an expression of the divine 

will, setting forth what God required for one to be ñholyò as he is ñholy,ò clean, 

or pure. Therefore, the non-Jews who had not accepted the law as their guide 

were unclean sinners. 

Galatians 2:16 

Regarding the basic truth that believing Jews knew or recognized, Paul 

continued: ñBut knowing that a man is not justified by works of law but only 

through faith in Jesus Christ, also we have believed in Christ Jesus so that we 

might be justified by faith in Christ and not by works of law, because by works 

of law no flesh will be justified.ò 

The term ñjustifyò (dikaióo) here denotes coming to have an approved 

relationship with God, not having sin reckoned against one. Believing Jews 

ñknew,ò recognized, or were fully aware that they could never hope to prove 

themselves wholly righteous before God by ñworks of law,ò that is, by their 
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efforts to fulfil  the requirements of the Mosaic law. Regardless of their diligence 

and zeal in observing the law, they would still miss the mark of perfect 

obedience and, therefore, be condemned by the law as sinners. Since flawless 

obedience was impossible, they could not be justified on the basis of personal 

merit. 

The Greek proposition (ek), commonly rendered ñby,ò means ñout of.ò 

Accordingly, justification is not ñout ofòðneither having its source in nor 

resulting fromðñworks of law,ò the kind of actions that the Mosaic law 

prescribed and which sinful humans could not carry out perfectly. 

The only way in which any human can be justified or counted as righteous or 

guiltless by God is ñthrough faith in Jesus Christò or, more literally, ñthrough 

faith of Jesus Christ.ò This linkage of faith to Godôs Son is not to be understood 

as meaning the ñfaithò belonging to him. Rather, it denotes the ñfaith,ò or 

unqualified trust, that has Jesus Christ as its object. This faith is the means for 

obtaining forgiveness and, therefore, the righteous standing before God that is 

made possible through Christôs sacrifice. (Acts 13:38, 39) 

In Greek, the word kaí means ñand,ò ñalso,ò or ñeven.ò Because of the apparent 

contrast with non-Jews, the expression kaí hemeís probably means ñalso we.ò 

Paul included himself when using ñwe,ò with apparent reference to other 

believing Jews. Like the believing non-Jews, ñwe, too,ò as Paul expressed it, 

ñhave believed in Christ Jesus.ò 

The Greek word for ñbelieveò (pisteúo) is the verb form of ñfaithò (pístis). 

Therefore, ñto believe in Christ Jesusò means ñto put or have faith inò or ñto 

place full trust inò him. Such putting of faith in Godôs Son is of such a nature 

that the individuals doing so bind or attach themselves completely to Christ, 

resulting in a marvellous union with him. 

Such a faith or implicit trust has a direct bearing on justification. As Paul added, 

ñso that we might be justified out of faith in Christ.ò The apostle had previously 

written ñthroughò (diá) faith but now used ñout ofò (ek) and thus contrasted the 

true source for justification with the invalid oneðñand not out of works of law.ò 

Faith that has Christ as its object did result in justification, but justification does 

not have its source in or result from ñworks of law.ò For the third time, Paul 

stressed that works of law could not lead to justification, concluding with the 

words, ñbecause out of works of law no flesh will be justified.ò ñFleshò (humans 

in their sinful or fallen state) cannot be pronounced guiltless on the basis of 

ñworks of law.ò When attempting to prove themselves righteous by strict 

adherence to a particular code of law, all sinful humans are doomed to failure. 
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At the time consideration was given to whether believing non-Jews needed to be 

circumcised and charged to submit to the requirements of the Mosaic law, the 

apostle Peter (based on what he had witnessed in the home of Cornelius) 

expressed the same thought about the way in which both Jews and non-Jews 

gain divine approval. He said, God ñmade no distinction between us and them, 

for he purified their hearts by faith. Now, then, why do you try to test God by 

putting on the necks of the disciples a yoke that neither we nor our fathers have 

been able to bear? No! We believe it is through the grace of our Lord Jesus that 

we are saved, just as they are.ò (Acts 15:7ï11, NIV) 

Notes: 

The ñbutò (dé) is missing in many manuscripts, including P46 (from about 200). 

It is, however, found in the fourth-century Codex Vaticanus and other 

manuscripts. Neither the inclusion nor the omission of the term affects the basic 

meaning of Paulôs words. 

Manuscripts vary in reading either ñJesus Christò or ñChrist Jesus.ò 

The most ancient extant manuscripts read hóti, whereas dióti is found in many 

other manuscripts. Since both words can be understood to mean ñbecause,ò the 

variation is insignificant. 

Galatians 2:17 

Continuing his argument, Paul raised the question: ñBut if we who seek to be 

justified in Christ were ourselves also found [to be] sinners, really Christ a 

servant of sin?ò To be justified ñin Christò evidently means having a guiltless 

standing before God by reason of being ñin Christ,ò at one with him. Paulôs 

question apparently relates to believing Jews. They had turned their backs on the 

law as being totally ineffectual in gaining a righteous standing with God. If their 

seeking to be justified exclusively ñinò Jesus Christ did not lead to the desired 

result, they would prove to be worse sinners than they were while trying to gain 

righteousness by means of the law. They would find themselves outside the law 

like the Gentile sinners. That would mean that Jesus Christ had actually 

contributed to their sin and was serving the interests of sin. 

The introductory ñreallyò is a rendering of the Greek ara. Depending on the 

accent, this term can (1) point to a negative response to a question and have the 

significance of ñreally,ò ñindeed,ò ñthen,ò or ñeven,ò or (2) may mean ñthus,ò 

ñconsequently,ò or ñtherefore.ò Since there is no verb in the phrase, ñreally 

Christ a servant of sin,ò translators commonly insert ñisò or another verb. 

Paul began his sentence with the conditional ñifò (ei). Accordingly, the phrase 

ñreally Christ a servant of sinò is evidently to be regarded as a deduction from 
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the conditional statement and may mean, ñindeed, would not Christ be a servant 

of sin?ò The question form appears to be the preferable choice, as Christ is never 

the servant of sin. 

The expression, ñMay it not happen,ò provides a strong negative answer. It is 

impossible for the Son of God ever to be the promoter of sin. Paulôs negative 

exclamation may signify that such a thing should never be attributed to Jesus 

Christðñperish the thought.ò (See also comments on 3:21.) 

Galatians 2:18 

Apparently highlighting how inconsistent it would be for a believing Jew to 

teach or to imply that believing non-Jews needed to follow the precepts of the 

Mosaic law, Paul said: ñFor [gár] if what I tear down is what I again build up, I 

show myself [to be] a transgressor.ò Although the Greek word gár can also 

mean ñindeedò or ñcertainly,ò it evidently here has the sense of ñfor,ò linking 

what follows with Paulôs previous statement about justification and the 

impossibility of Christôs ever being a servant of sin. 

The ñtearing down,ò ñdestroying,ò or ñbreaking downò (katalyo, a combination 

of katá [down] and lyo [loose]) apparently relates to the manner in which Jews, 

upon becoming believers, came to view the Mosaic law. They came to recognize 

that it could not help even one member of the sinful Jewish nation to be 

considered as guiltless by God. In thus representing the law as valueless from 

the standpoint of justification, believing Jews ñtoreò it down. 

Consequently, when believing Jews implied (as Peter and others did when 

separating themselves from believing non-Jews) that uncircumcised peoples 

needed to submit themselves to the requirements of the law in order to enjoy full 

fellowship with them, they were building up the law. Their course indicated that, 

in the case of non-Jews, faith in Jesus Christ had to be supplemented by 

obedience to the Mosaic law in order for them to have the same standing before 

God that believing Jews enjoyed. Those involved in such building up would 

show that they had been wrong when tearing down the law with reference to 

justification. As Paul, continuing to speak of himself representatively, 

concluded: ñI show myself to be a transgressor,ò one who oversteps fixed limits.  

Verses 19-21; Justification by faith cuts us off from legalism 

Galatians 2:19 

Regarding the Mosaic law, Paul noted: ñFor I, through law, died to law so that I 

might live to God.ò In the Greek text, ñIò (egó) is the first word and so occupies 

an emphatic position. Evidently the apostle was thereby stressing that he was 

speaking from personal experience. Although not preceded by the definite 
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article, ñlaw,ò as indicated by the context, designates the Mosaic law. As in the 

previous verse, the word gár apparently means ñfor.ò It serves to introduce why 

Paul would be a transgressor if he were to ñbuild upò the law. The reason is that 

the law itself indicated that he could not gain a righteous standing through it. 

The Mosaic law revealed to Paul that he was a sinner. Despite all his efforts to 

gain merit before God through observance of the law, he found himself 

condemned, falling short of its righteous requirements. The apostleôs experience 

with the law made him realize that he could never hope to gain a guiltless 

standing before God. As a result, Paul died to the law insofar as trying to gain a 

right relationship with God through or by means of it. It was ñthroughò or ñby 

meansò of the law itself that this occurred. Since, however, he acquired an 

approved standing before God through faith in Jesus Christ, Paul was no longer 

under the condemnation of sin and dead in Godôs sight by reason of his failure 

to live up perfectly to the requirements of the law. (Compare Ephesians 2:1-5.) 

The expression ñlive to Godò may also signify to ñlive for God,ò that is, to live a 

life that reflects submission to the divine will in attitude, word, and action. It is 

the kind of life that Jesus Christ exemplified. His will was his Fatherôs will. 

Revealing why the law had no hold on him, Paul wrote: ñI am crucified with 

Christ.ò The apostle Paul employed the Greek term systauróo. While the prefix 

can indicate oneôs being executed alongside another on a separate staurós (Matt. 

27:44; Mark 15:32; John 19:32), the apostle evidently viewed himself as being 

put to death on the same staurós with Christ. Because of his having become a 

member of Christôs body, Paul could speak of sharing in the experience of the 

head of this bodyðthe Christ. Hence, he, as one who had put forth extraordinary 

efforts to prove himself righteous by strict adherence to the law, died as if he 

had been nailed with Christ on the staurós. In his being put to death with Godôs 

Son, Paul ceased to be under the control of the Mosaic law. He was discharged 

from the obligations imposed by a legal code. (Rom. 7:1ï6) 

Note: Ancient Greek writers used the word staurós to designate an upright pale 

or stake. The verb stauróo, therefore, meant ñto attach to, suspend from, or affix 

to a stake [staurós] or timber [xylon]ò (as it does in the Septuagint in the account 

about the sentence imposed on Haman [Esther 7:9, 10; compare Acts 5:30 and 

10:39]). According to the minority view (expressed, for example, in Vineôs 

Expository Dictionary of New Testament Words, under ñCross, Crucifyò), Jesus 

died on an upright pale. In the highly allegorical Epistle of Barnabas (probably 

written early in the second century), Jesusô staurós is associated with the letter 

tau (T). Archaeological evidence, though very limited, indicates that the Romans 

did use a stake with a cross beam, but not in the position commonly associated 

with the stylized Latin cross. 
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Galatians 2:20 

Commenting on the result of this kind of death with Christ, Paul added: ñLiving, 

however, no longer am I, but Christ is living in me.ò The old ñIò (egó) was dead. 

The zealous Pharisee Saul (Paul) who had outstripped others of his age in his 

devotion to tradition and progress in Judaism ceased to exist. As a disciple of 

Jesus Christ, Paul was not the same man. All his vain striving to gain merit with 

God came to an end. The apostle had fully thrown himself upon the Fatherôs 

mercy and trusted unreservedly in the atoning power of Christôs sacrifice. The 

clean standing that he enjoyed before God was due to his faith in the Lord Jesus 

Christ. Through Godôs Son, Paul began enjoying a newness of life, and that life 

was so intimately bound up with Jesus Christ that the apostle could speak of 

Christ as living ñinò him. Paul perceived that the Son of God had fully taken 

possession of his very being. 

With reference to his new life, the apostle continued: ñBut the [life] which I am 

now living in [the] flesh I am living in faith, the [faith] of the Son of God who 

loved me and gave himself up for me.ò Though still ñin the fleshò or a human, 

Paul lived ñinò the element of faith. He had absolute confidence in the cleansing 

that Godôs Son had effected. The apostle did not doubt that he had been justified 

through his faith in Jesus Christ. His new life reflected complete reliance on 

what Godôs Son had accomplished. Faith, not a desire to prove himself 

righteous, was the motivating force in Paulôs life. His was the faith ñof the Son 

of God.ò The genitive construction ñof the Sonò does not mean ñbelonging to 

the Sonò but signifies ñresting on the Son.ò It is the faith that has Jesus Christ as 

its object. 

Paul was filled with gratitude for what Godôs Son had done for him. The apostle 

viewed the love and the sacrifice of Jesus Christ in a very personal way. He did 

not merely speak of being included in this love and being among those for 

whom Godôs Son gave himself up or sacrificed his life. Instead, Paul referred to 

Jesus Christ as the One ñwho loved me and gave himself up for me.ò 

Note: The reading ñof Son of Godò (huioú toú theoú) has the support of many 

manuscripts, including the fourth-century Codex Sinaiticus and the fifth-century 

Codex Alexandrinus. Other manuscripts, though read ñof God and of Christò 

(theoú kaí Christoú). These include P46 (from about 200) and the fourth-century 

Codex Vaticanus. 

Galatians 2:21 

Therefore, it was unthinkable for Paul to return to an arrangement that rested on 

observing a legal code in order to gain divine approval. He continued: ñI am not 

setting aside the favour of God; for if righteousness is through law, then Christ 
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died for nothing.ò In Greek, the ñnotò (ouk) precedes the verb meaning ñI am 

setting aside,ò adding emphasis to the negation. He firmly resisted any conduct 

suggesting that faith in Christ was insufficient to gain an approved standing 

before God. The Greek verb ñset asideò or ñnullifyò (athetéo) is in the present 

tense, indicating that Paulôs not ñsetting aside the favour of Godò continued to 

be his determination. For the apostle to have returned to proving himself 

righteous by striving to live up to the law or teaching that others should do so 

would have meant voiding the favour of Godðthe unmerited kindness shown in 

being justified through faith in Jesus Christ. It would have been like saying to 

the Father that his favour or grace was insufficient for attaining a righteous 

standing. The apostle, however, knew that, on his own merit, he could never 

hope to be righteous or guiltless before God. Paulôs life as a zealous Pharisee 

had amply demonstrated that to him. Never could he return to a legalistic 

observance of the law or, by word and action, imply that non-Jews needed to do 

so upon becoming believers. 

If it had been possible for sinful humans to prove themselves righteous by 

perfect obedience to the law, there would have been no need for Godôs Son to 

die. It would simply have been necessary to teach obedience to the law, making 

the sacrifice of Christ superfluous. As Paul said, ñthen Christ died for nothingò 

(Greek, doreán, derived from doreá, gift; hence, meaning ñas a free gift,ò ñfor 

nothing,ò ñneedlessly,ò or ñpurposelesslyò). Righteousness, that is, being viewed 

as righteous before God, however, was not attainable by sinful humans ñthrough 

law.ò Instead, the Mosaic law condemned them, clearly identifying them as 

guilty of sin before the Almighty. 
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Galatians, chapter 3 

(From the King James Version 1611 

1: O foolish Galatians, who hath bewitched you, that ye should not obey 

the truth, before whose eyes Jesus Christ hath been evidently set forth, 

crucified among you?  

2: This only would I learn of you, Received ye the Spirit by the works of 

the law, or by the hearing of faith?  

3: Are ye so foolish? having begun in the Spirit, are ye now made perfect 

by the flesh?  

4: Have ye suffered so many things in vain? if it be yet in vain.  

5: He therefore that ministereth to you the Spirit, and worketh miracles 

among you, doeth he it by the works of the law, or by the hearing of faith?  

6: Even as Abraham believed God, and it was accounted to him for 

righteousness.  

7: Know ye therefore that they which are of faith, the same are the 

children of Abraham.  

8: And the scripture, foreseeing that God would justify the heathen 

through faith, preached before the gospel unto Abraham, saying, In thee 

shall all nations be blessed.  

9: So then they which be of faith are blessed with faithful Abraham.  
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10: For as many as are of the works of the law are under the curse: for it is 

written, Cursed is every one that continueth not in all things which are 

written in the book of the law to do them.  

11: But that no man is justified by the law in the sight of God, it is 

evident: for, The just shall live by faith.  

12: And the law is not of faith: but, The man that doeth them shall live in 

them.  

13: Christ hath redeemed us from the curse of the law, being made a curse 

for us: for it is written, Cursed is every one that hangeth on a tree:  

14: That the blessing of Abraham might come on the Gentiles through 

Jesus Christ; that we might receive the promise of the Spirit through faith.  

15: Brethren, I speak after the manner of men; Though it be but a man's 

covenant, yet if it be confirmed, no man disannulleth, or addeth thereto.  

16: Now to Abraham and his seed were the promises made. He saith not, 

And to seeds, as of many; but as of one, And to thy seed, which is Christ.  

17: And this I say, that the covenant, that was confirmed before of God in 

Christ, the law, which was four hundred and thirty years after, cannot 

disannul, that it should make the promise of none effect.  

18: For if the inheritance be of the law, it is no more of promise: but God 

gave it to Abraham by promise.  

19: Wherefore then serveth the law? It was added because of 

transgressions, till the seed should come to whom the promise was made; 

and it was ordained by angels in the hand of a mediator.  

20: Now a mediator is not a mediator of one, but God is one.  

21: Is the law then against the promises of God? God forbid: for if there 

had been a law given which could have given life, verily righteousness 

should have been by the law.  

22: But the scripture hath concluded all under sin, that the promise by 

faith of Jesus Christ might be given to them that believe.  

23: But before faith came, we were kept under the law, shut up unto the 

faith which should afterwards be revealed.  

24: Wherefore the law was our schoolmaster to bring us unto Christ, that 

we might be justified by faith.  

25: But after that faith is come, we are no longer under a schoolmaster.  

26: For ye are all the children of God by faith in Christ Jesus.  

27: For as many of you as have been baptized into Christ have put on 

Christ.  

28: There is neither Jew nor Greek, there is neither bond nor free, there is 

neither male nor female: for ye are all one in Christ Jesus.  

29: And if ye be Christ's, then are ye Abraham's seed, and heirs according 

to the promise.  
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Chapter 3 

3:1-5. Justification and the Holy Spirit  

Verses 1-3. The gift of the Spirit is by faith  

Galatians 3:1 

Shocked, dumbfounded, and indignant about their turning aside from the true 

evangel, Paul addressed the Galatians as ñsenseless.ò The Greek word anóetos is 

the opposite of possessing understanding, perception, or discernment. It signifies 

ñfoolishò or ñstupid.ò When giving credence to false teaching, the Galatians 

proved themselves to be gullible, lacking good sense or sound reasoning. By 

using such strong language, Paul evidently wanted to bring the Galatians to their 

senses. 

Unable to fathom what had happened to them, the apostle wrote, ñWho 

bewitched you, [you] to whom, before [whose] eyes, Jesus Christ was depicted 

[as] crucified?ò 

In this context, the Greek word baskaíno is commonly understood to mean 

ñbewitch,ò ñput under a spell,ò or ñexercise a malign influence upon.ò In the 

Septuagint, this term is used regarding the eye that begrudges or is inclined 

toward evilðthe ñevil eye.ò (Deuteronomy 28:54, 56) The related Greek 

adjective báskanos appears in a context that points to a similar meaningð

ñstingy,ò ñgreedy,ò ñgrudging,ò or ñungenerous.ò (Prov. 23:6; 28:22) 

In other ancient writings, however, báskanos also can denote ñslanderous.ò 

Since the malicious lies of a slanderer can deceive others, there is a possibility 

that, in the context of Paulôs words, baskaíno simply means ñdeceive.ò Puzzled 

and distressed, the apostle raised the question as to who could possibly have had 

such a baneful influence on the Galatians. 

The Greek expression katô ophthalmo¼s (ñaccording to eyesò) is an idiom that 

signifies ñbefore or in front of the eyes.ò In this case, the reference, however, is 

not to a vivid portrayal of the manner of Jesusô death. Rather, Paulôs preaching 

about the meaning of Christôs death was so clear that it could be compared to 

making the Galatians actually see Jesus Christ nailed to a staurós in order to 

atone for sins.  

ñDepictò is one definition of the Greek term prográpho, which literally means 

ñwrite before.ò Besides being used in the sense of ñwrite before or above,ò 

prográpho may also denote ñput on public display,ò ñset forth publicly,ò ñdepict 

openly,ò or ñset forth in a public announcementò for all to read. Paul left no 

doubt in the minds of the Galatians about Godôs arrangement for salvation 
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through Jesus Christ. So they had no reason to believe anyone who insisted that, 

in addition to faith in Godôs Son, circumcision and observance of the Mosaic 

law were needed to be divinely approved. 

Notes: 

Numerous later manuscripts, after ebáskanen (bewitched), add the words té 

aletheía mé peíthesthai (found in Galatians 5:7), meaning ñthe truth not to 

obey.ò These words are, however, not included in the fourth-century Codex 

Sinaiticus and Codex Vaticanus and the fifth-century Codex Alexandrinus. For 

this reason, they are missing in modern translations. 

Many later manuscripts add en hymín (in you; here having the sense of ñamong 

youò) after proegráphe (depicted). The words en hymín are absent from the 

fourth-century Codex Sinaiticus and Codex Vaticanus and the fifth-century 

Codex Alexandrinus, accounting for their not being found in modern 

translations. 

Galatians 3:2 

The apostle continued: ñThis only I want to learn from you, did you receive the 

spirit out of works of law or out of a hearing of faith?ò To rescue them from the 

trap into which they had fallen by listening to the words of a Judaizing element, 

Paul tried to stir up the reasoning faculties of the Galatians. In effect, he told 

them, ñAnswer my question.ò  

Regarding their receiving the spirit, the Galatians could give only one answer to 

Paulôs question. Godôs spirit had not been imparted to them ñout of works of 

law.ò This had not taken place as a result of their observing the precepts of a 

legal code. What had happened to the Galatians did not have its source or origin 

in their seeking to conform to the requirements of the Mosaic law. 

The Greek word akoé may be defined as ñreport,ò ñnews,ò ñmessage,ò or as 

ñhearingò or ñlistening.ò Hence, the expression ñhearing of faithò can signify 

either a message that has faith as its prime focus or the responsive hearing that 

led to faith. Both meanings may be found in the various renderings of modern 

translations. Since the message could either be accepted or rejected, the 

emphasis is more likely on the response in faith to what was heard. Because of 

their faith in Jesus Christ, the Galatians received Godôs spirit. That faith was 

expressed after they heard Paul proclaim the glad tidings. (Compare Romans 

10:17.) Not even in a limited way was observance of a legal code involved in 

their coming under the influence of Godôs spirit. As uncircumcised non-Jews, 

they never had been subject to the Mosaic law, and Paul did not impose its 

requirements on them. Their experience in receiving the Holy Spirit was like 
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that of Cornelius and others who put faith in Jesus Christ upon hearing Peter 

declare the evangel. 

Notes: 

Besides having the basic meaning of ñwindò or ñspirit,ò the Greek word pneúma 

can designate the ñprevailing attitudeò or ñdispositionòðthat aspect of a 

personôs inner life that influences thought, words, and actions. In Greek, this 

term is neuter. Because of the predominant theological view about ñGodôs 

spirit,ò translators usually use the pronoun ñheò (not ñitò) and capitalize ñspiritò 

when the reference is to the ñHoly Spirit.ò A number of versions, however, read 

ñspiritò (without an initial capital) at Joel 2:28, 29, [3:1, 2, in some translations], 

and a few translations follow through consistently without capitalization in 

Peterôs quotation of this passage.  

The angel Gabriel is quoted as using the words ñHoly Spiritò in parallel with 

ñpower of the Most High.ò (Luke 1:35) This reveals that the ñHoly Spiritò or 

ñGodôs spiritò is the power proceeding from the Almighty and is at his disposal 

for the accomplishment of his will. An examination of the use of pneúma in the 

Septuagint corroborates that the spirit of God is an influencing, guiding, and 

energizing power. At times, Godôs spirit operated mightily in the case of 

Israelite judges, prophets, and others, enabling them to accomplish extraordinary 

feats, enhancing their abilities, or impelling them to reveal or express the divine 

purpose or will. All (not just some) who put faith in Jesus Christ were filled with 

Godôs spirit, and it continued with them, not being limited to specific times only. 

The Holy Spirit produced marvellous changes in their lives and empowered 

them to be courageous in proclaiming the glad tidings. Additionally, through the 

spirit, a variety of miraculous gifts were imparted.  

Galatians 3:3 

In view of what the Galatians had experienced, the apostle tried to bring them to 

their senses with strongly worded, pointed questions. He wrote: ñAre you so 

senseless? Having begun with spirit, are you now ending with flesh?ò 

The Galatians had received Godôs spirit while they were in an uncircumcised 

state. This was unmistakable proof of their being divinely approved. Therefore, 

Paul asked them how they could be so foolish as to accept the idea that they did 

not enjoy a proper standing with God but, to be fully approved, needed to get 

circumcised and submit to the regulations of the Mosaic law. The apostle 

repeated the word anóetos, meaning ñfoolish,ò ñsenseless,ò or ñstupid,ò which 

he had earlier applied to the Galatians (3:1). It was hard for Paul to comprehend 

how they could be so stupid, yes, so dull in their perception. 
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Upon accepting the glad tidings as Godôs word or message, the Galatians came 

under the influence of Holy Spirit and thus were impelled to make changes in 

their lives in order to be more like their Lord or Master, Jesus Christ. They 

began their course in or with spirit, since the spirit prompted them to conform 

themselves ever closer to the example of Godôs Son. Hence, the Galatians were 

cooperating with the work that the Father was doing within them by means of 

his spirit. 

Under the influence of false teachers, however, they ceased to look to the Most 

High to aid them to attain the full stature of his children. The Galatians started a 

process that was fleshly, one that had its source in the ñflesh,ò not in the ñspirit.ò 

They began to think in terms of what they could do on their own to prove 

themselves righteous. By legalistic observance of the outward forms of worship 

set forth in the Mosaic law, including the keeping of certain days or festivals, 

they imagined that they would gain Godôs favour. Such legalistic observance 

was fleshly, that is, it relied on the flesh (human effort) and not on what God 

was doing by means of his spirit. Legalistic observance of a code of law also 

appeals to the sinful flesh. It promotes pride in human achievement and gives 

rise to feelings of contemptuous superiority in relation to those who seriously 

fall short. (Compare Luke 18:11, 12.) By means of his question, Paul 

emphasized how foolish it was for the Galatians to start their life as Christians 

by yielding to Godôs spirit and, then, to abandon this courseðto seek being 

completed as Christians through fleshly means, through personal efforts alone. 

Verses 4-5. Christian living is by faith 

Galatians 3:4 

The apostle raised yet another question: ñDid you suffer so much in vain, if 

indeed even in vain?ò 

Generally, the Greek word páscho denotes ñto suffer.ò It can, however, refer to 

anything that a person might undergoðboth good and bad. If understood in a 

favourable sense, the experiences would include receiving Godôs spirit and all 

the blessings resulting from being divinely approved on the basis of faith in 

Jesus Christ. While the context does not specifically mention suffering, there 

also are no qualifying words to indicate that páscho here means having 

favourable experiences. Therefore, it appears preferable to understand páscho in 

its usual sense (suffer), especially since it was common for believers to undergo 

difficulties because of being disciples of Jesus Christ. The book of Acts reveals 

that believers in the Roman province of Galatia were no exception. 

When the Galatians embraced the evangel and abandoned all attempts to prove 

themselves righteous by legalistic conformity to a code of laws, they became an 
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object of hostility. The unbelieving Jews would not accept the fact that a person 

could be divinely approved on the basis of faith in Jesus Christ and without 

having to become a Jewish proselyte. Upon discerning that Christians did not 

insist on circumcision and adherence to the Mosaic law as being essential for 

gaining Godôs approval, the unbelieving Jews started a campaign of persecution 

to stop the spread of Christianity. For example, in Pisidian Antioch, the 

unbelieving Jews, upon seeing non-Jews taking an interest in the evangel, 

became jealous and began to contradict Paulôs teaching. The apostle and 

Barnabas then told them: ñIt was necessary that the word of God should be 

spoken first to you. Since you reject it and judge yourselves to be unworthy of 

eternal life, we are now turning to the Gentiles.ò (Acts 13:46, NRSV). As more 

non-Jews became disciples of Jesus Christ, the unbelieving Jews succeeded in 

stirring up the influential people in Antioch to such a degree that Paul and 

Barnabas were forced to leave. Later, in Iconium, the opposition of the 

unbelieving Jews reached the point that they and those who sided with them 

made plans to stone Paul and Barnabas. Then, in Lystra, unbelieving Jews from 

Pisidian Antioch and Iconium stirred up the native non-Jewish population. Paul 

was then actually stoned. Believing he was dead, those responsible dragged him 

outside the city. (Acts 13:50ï14:19) 

The forced departure of Paul and Barnabas from Antioch and other cities did not 

eliminate persecution for the disciples who remained behind. (Acts 14:22) These 

disciples continued to face opposition from the unbelieving Jews and those who 

supported them. 

If the Galatians initially had submitted to circumcision and taken upon 

themselves the yoke of the Mosaic law, they would have escaped persecution 

from the Jews who did not accept Jesus as the Christ. Therefore, the apostle 

rightly asked the Galatians whether their experiences of the past had been ñin 

vain,ò without any purpose or reason. Paul did not believe that what they had 

undergone was in vain and indicated this by expressing himself in a conditional 

senseðñif indeed [gé] even [kaí] in vain.ò 

The Greek term gé is an expression of emphasis and here evidently limits the 

conditional assertion that begins with ñifò (eí). The Greek expression eí gé 

would, therefore, denote ñif reallyò or ñif indeed.ò While kaí usually means 

ñandò or ñalso,ò it can signify ñeven,ò and this meaning would fit the context. 

To Paul, it was inconceivable that the Galatians would conclude that their 

sufferings meant nothing to them, that they had made a big mistake in not taking 

a course that could have spared them persecution. His question was designed to 

cause them to think seriously, to make them see that what they had endured was 

because of their having taken the right course. The apostleôs words anticipate 
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that the Galatians would be moved to say that their faithful endurance under 

suffering had not been in vain but was purposeful. 

Galatians 3:5 

Continuing to reason with them, Paul said: ñThe [One] then giving you the spirit 

and working powerful deeds in you, [does he do this] out of works of law or out 

of a hearing of faith?ò 

Although the spirit is imparted to believers through Christ (Acts 2:33), the 

ultimate source or the Giver of the spirit is the Father. (1 Thessalonians 4:8; 

Titus 3:4ï6) The Greek verb epichoregéo may be defined as ñgive,ò ñfurnish,ò 

ñsupply,ò or ñprovide.ò It is an intensified form of choregeó, which in its basic 

sense means (1) ñto lead a chorus or dance,ò or (2) ñto care for the expense of a 

chorus.ò The idea of providing a chorus at oneôs own expense is the basis for the 

meaning ñto supply,ò ñto furnish,ò or ñto provide.ò Since epichoregéo is 

intensified by the prefix epí, it can mean ñto supply fully or abundantly.ò Thus, 

Paul called attention to Godôs abundant or generous providing of the spirit to the 

Galatians. 

The Greek expression ñin (en) youò is commonly translated ñamong you.ò When 

thus understood, the ñmighty deedsò could refer to the miracles that were 

occurring among the Galatians, probably including the expelling of demons, 

healing the afflicted, and speaking in tongues or languages that they had never 

learned. If, however, the Greek en means ñin,ò the ñmighty deedsò would 

designate the powerful workings of Godôs spirit within the Galatians. They must 

have been aware of the tremendous effect on their lives and sensed the 

impelling, energizing, and motivating power working within them. (Compare 

Ephesians 1:19.) 

What the Galatians had previously experienced did not come about ñout of 

works of law.ò The abundant supplying of Godôs spirit to them did not result 

from or have its source in their getting circumcised and submitting themselves to 

the requirements of the Mosaic law. Godôs working ñmighty deedsò in their 

midst or within them personally began while they were in an uncircumcised 

state and without their having taken upon themselves the yoke of any legal code. 

There was only one answer to the apostle Paulôs question. What had happened to 

the Galatians with reference to Godôs spirit and ñmighty deedsò was ñout of a 

hearing of faith.ò While the expression ñhearing of faithò can mean either (1) 

responding in faith to the message that was heard or (2) ñthe message which 

proclaims faithò (Wuest), the first meaning is preferable, as it best fits the point 

the apostle made with his question. Once the Galatians responded in faith to the 

evangel (the glad tidings which revealed that an approved standing with God 
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was possible solely on the basis of faith in Jesus Christ and what he 

accomplished by dying sacrificially), the Holy Spirit became operative toward 

them, miracles were performed in their midst, and  arvellous changes began 

taking place within them individually. Accordingly, all this occurred ñout ofò or 

as a result of a response in faith. That faith was an unqualified trust in Christ, the 

one on whom the message declared to the Galatians focused. 

3:6-9. Justification and the Abrahamic covenant 

Verses 6-9. The Abrahamic covenant is on the basis of faith 

Galatians 3:6 

Their coming to be regarded as righteous was on the same basis that God 

counted the forefather of the Jews as righteous. Paul continued: ñJust as 

Abraham óput faith in God, and it was credited to him as righteousness.ôò The 

Greek verb pisteúo is commonly translated ñbelieve,ò since English has no verb 

form for ñfaithò (as does Greek). This term denotes to ñput faith, trust, or 

confidence in.ò Sinful humans cannot attain ñrighteousnessò on their own merit. 

They are flawed and not without guilt before God. Hence, righteousness must be 

ñcredited,ò ñreckoned,ò or ñcountedò to them. The preposition preceding 

righteousness (eis), often meaning ñinto,ò here points to the result of the 

ñcountingò or ñreckoning.ò  

Even Abraham did not gain an approved standing before God by getting 

circumcised and starting to live up to the requirements of a legal code. While yet 

uncircumcised, Abram (Abraham) was told: ñLook up at the skies and count the 

stars, if indeed you can count them. é So shall your seed be.ò (Genesis 15:5) It 

was then that the words Paul quoted were applied to Abraham. The Genesis 

account reads: ñHe put his faith in YHWH, and he counted it to him as 

righteousness.ò (Genesis 15:6) The case of the Galatians was just like that of 

Abraham. God reckoned them as righteous because of their faith in the seed of 

promise, Jesus Christ, and Abraham was counted as righteous on account of his 

faith in the divine promise about the seed. 

Galatians 3:7 

Identifying the true sons of Abraham, Paul continued: ñKnow, therefore, that the 

ones out of faithðthese are sons of Abraham.ò 

In this case, the Greek verb for ñknowò (ginósko) may be either indicative or 

imperative. If indicative, this would mean that the Galatians knew who the real 

sons of Abraham were. It is more likely, however, that, instead of merely 

acknowledging what the Galatians already knew, the apostle was continuing to 

develop his argument regarding who is reckoned as righteous. Therefore, 
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ñknowò evidently has the imperative sense of ñrecognize,ò ñunderstand,ò 

ñperceive,ò or ñsee.ò 

The expression ñthe ones out of faithò indicates that those thus described have 

their origin in faith. It is their faith, their complete trust, that has made them 

what they are. 

Sonship is not necessarily dependent on fleshly descent. John the Baptizer 

pointed this out to certain Pharisees and Sadducees who wanted to be immersed. 

They imagined themselves to be children of Abraham and thus automatically in 

line for Godôs special blessing. John, though, disabused their minds of such 

thinking: ñYou brood of vipers! Who warned you to flee from the coming 

wrath? Produce good fruit as evidence of your repentance. And do not presume 

to say to yourselves, óWe have Abraham as our father.ô For I tell you, God can 

raise up children to Abraham from these stones.ò (Matthew 3:7ï9, NAB) 

Similarly, Jesus Christ said: ñIf you were Abrahamôs children, you would be 

doing the works of Abraham. But now you are trying to kill me, a man who has 

told you the truth that I heard from God; Abraham did not do this.ò (John 8:39, 

40, NAB) Abraham put faith in Godôs promise about the seed, but the Jews 

whom Jesus addressed rejected the very one to whom the promise that Abraham 

believed pointed. Because these Jews acted contrary to the ways of Abraham, 

they had no right to call themselves his children. Instead of having the faith of 

Abraham, they manifested the murderous spirit of Satan. Hence, Jesus Christ 

could say to them: ñYou are from your father the devil.ò (John 8:44, NRSV) 

Abraham was what he wasðthe friend of God and one counted as righteous by 

himðon account of his faith. Since Abraham thus sprang from faith, all who (as 

divinely approved persons) likewise have their origin in faith are the real sons of 

Abraham. 

Note: Manuscripts vary in reading either huioí eisin (sons are) or eisin huioí (are 

sons). This variation is immaterial when translating. 

Galatians 3:8 

Paul continued to reason with the Galatians: ñBut the Scripture, foreseeing that 

God justifies the nations [non-Jews] out of faith announced the evangel 

beforehand to Abraham that, óin you, all the nations will be blessed.ôò 

Many translations render the Greek word ñbutò (dé) as ñand.ò The term itself 

can also mean ñnow,ò ñthen,ò or ñso.ò Possibly dé is to be understood as 

introducing an implied contrast that being children of Abraham ñout of faithò 

was not a new thought. It was announced centuries earlier to Abraham. The term 

graphé (from grápho, to write), ñScripture,ò is here personified and evidently 
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denotes the written expression of Godôs purpose. Since ñScriptureò is the word 

or message of God, the apostle represented it as doing what its Author didð

ñforeseeingò and ñannouncingò the evangel. Scripture pointed forward to the 

time when God would count as righteous, upright, or guiltless people other than 

the chosen nation that descended from Abraham. This would be ñout ofò their 

faith, that is, the basis for justification would spring or result from their faith, 

their absolute confidence and trust in God, his promises and his arrangements. 

That people of the nations would be blessed ñin Abrahamò was indeed ñgood 

news,ò as special blessings only could come to those whom God views as 

approved, righteous, or upright. Being holy or pure, the Almighty could never 

bestow his favour on those who are unclean or defiled in his sight. 

The glad tidings about blessing people of the nations was announced beforehand 

to Abraham. Paul used the term proeuangelízomai, (pro, before; a verb form of 

the noun euangélion, evangel, good news, or glad tidings), which only appears 

once in the Scriptures and denotes ñto declare the glad tidings in advance.ò In 

proof of the fact that people of the nations would be reckoned as righteous on 

account of their faith, the apostle quoted part of Godôs statement to Abraham. 

(Genesis 12:3) The Greek words, however, do not correspond exactly to the 

reading of the Septuagint. While Paul wrote ñall the nations,ò the extant reading 

of the Septuagint is, ñall the tribes of the earth.ò Nevertheless, the sense of the 

apostleôs quotation is the same. 

Since the apostle had already made it clear that the real children of Abraham are 

such ñout of faith,ò their being blessed ñinò Abraham appears to mean that 

people of the nations share in the blessing by reason of belonging to Abraham. 

He is their spiritual forefather or ancestor. As his spiritual children, they share in 

his blessing. 

Galatians 3:9 

Concluding his argument, Paul added: ñTherefore, the ones out of faith are 

blessed with faithful Abraham.ò The Greek term hóste (therefore) links what 

follows with the previous words that, ñin Abraham,ò people of the nations would 

be blessed. Accordingly, as a consequence of being blessed ñin Abraham,ò they 

are also blessed with Abraham, the man of faith. 

ñThe ones out of faithò are all whose identity has its source in or springs from 

faithðcomplete trust or reliance on God and his promises. They are persons of 

faith. 

In being described as ñfaithfulò (pistós), Abraham is being designated as a 

possessor of faith, or a man of faith. Because of fully trusting the Almighty, 
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never doubting the divine promises, Abraham came to be richly blessed. The 

inspired psalmist sums up what the Most High did for Abraham and other 

faithful patriarchs: ñWhen they were but few in number, few indeed, and 

strangers in [the land of Canaan], they wandered from nation to nation, from one 

kingdom to another. [God] allowed no one to oppress them; for their sake he 

rebuked kings: óDo not touch my anointed ones; do my prophets no harm.ôò (Ps. 

105:12ï15, NIV) All persons with a faith like Abrahamôs become recipients of 

Godôs blessing, thus sharing with him in being reckoned as righteous or guiltless 

from the divine standpoint and experiencing other accompanying favours. 

3:10-18. Justification and blessing 

Verses 10-13. Redemption from the curse. 

Galatians 3:10 

Drawing a contrast, Paul continued: ñFor as many as are out of works of law are 

under a curse.ò All whose identity is ñout of works of lawò (that is, has its 

source in the observance of the Mosaic law) are under a curse, not a blessing. 

Anyone who endeavoured to prove himself righteous before God by adherence 

to a legal code was doomed to fail. No matter how conscientious and scrupulous 

a person might be in such observance, he would be unable to measure up 

perfectly to the requirements of the Mosaic law. Instead of being blessed as was 

believing Abraham, the transgressor of the law would come under a curse. The 

law would condemn him as a transgressor deserving to be punished. 

To back up his point, the apostle appealed to the Scriptures with the words, ñfor 

it is written.ò He then quoted from Deuteronomy 27:26: ñCursed is everyone 

who does not persevere [in] all the [things] written in the scroll of the law [so as] 

to do them.ò Paulôs quotation differs from the extant Septuagint text. It reads: 

ñCursed is every man who does not persevere in all the words of this law [so as] 

to do them.ò Nevertheless, Paulôs quotation, the present Hebrew text, and the 

extant text of the Septuagint make the point that a failure to live up to the law 

leads to coming under a curse. The word for ñpersevereò (emméno) basically 

means ñremainò or ñabideò and, in this context, denotes to continue to heed or 

obey. 

Note: While en (in) appears after emménei (abide, remain, persevere) in many 

manuscripts, the word is missing in such ancient manuscripts as P46 (about 200) 

and fourth-century Codex Vaticanus and the original text of fourth-century 

Codex Sinaiticus (though later added by a corrector). 
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Galatians 3:11 

Presenting additional Scriptural proof that it is impossible to gain a righteous 

standing before God on the basis of adherence to a legal code, Paul added: ñBut 

that in law no one is justified before God [is] evident, because óthe righteous one 

will live out of faith.ôò 

Since the Greek dé can mean ñbut,ò ñso,ò ñnow,ò or ñthen,ò translations vary in 

the terms used. If understood in the sense of ñbut,ò the word introduces an 

additional argument and signifies ñmoreoverò or ñon the other hand.ò 

The Greek expression ñin lawò is commonly rendered ñby the lawò or ñby 

means of the law.ò This would signify that the Mosaic law is not the instrument 

through which one is justified before God. It is possible, however, that ñin lawò 

signifies ñin the realmò or ñin the sphereò of the law, indicating that justification 

belongs to a distinctly different realm or sphere. In the sphere of the Mosaic law, 

a person cannot be justified, declared guiltless, or pronounced as righteous 

before God. Since efforts to keep the law perfectly would not succeed but only 

expose one in line for a curse, no sinful human could prove that he is righteous 

and deserving of life. 

To show that justification had no connection with the Mosaic law, Paul used the 

word délos, meaning ñevident,ò ñclear,ò ñplain,ò or ñmanifestò and then quoted 

from Habakkuk 2:4. (See the notes and comments in the commentary on 

Habakkuk.) The Greek word introducing the quotation is hóti, which can mean 

either ñthatò or ñbecause.ò Translators have commonly rendered the term as 

ñbecause,ò thus presenting the quotation as giving the reason for its being 

evident that justification does not originate from the Mosaic law. 

Paul scripturally identified the sphere out of which justification does comeð

faith. The Hebrew term rendered ñfaithò in the Septuagint is ôemun§h, also 

meaning ñfaithfulness,ò ñsteadiness,ò ñreliability,ò or ñtrustworthiness,ò but here 

evidently having the sense of ñtrustò or ñfaith.ò The passage in Habakkuk 

follows a statement regarding the Chaldean, a corporate man that was ruthless, 

inflated with pride, and acted wickedly, not uprightly, in conducting aggressive 

campaigns of conquest. During the trying period of the Chaldean heyday, a 

person would be sustained by his trust in God and his steadfastness in the 

conviction that the divine promises would be fulfilled. Thus, through his ñfaith,ò 

the individual would ñlive.ò This ñlivingò would not be a mere existence or a 

continuance of life, but it would be a meaningful living as one enjoying divine 

help, blessing, and approval despite the distressing circumstances. (Habakkuk 

3:17ï19) Accordingly, Paulôs use of the text from Habakkuk is in full harmony 

with the spirit of the passage. 
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The part of the passage quoted by Paul reads as follows in extant manuscripts of 

the Septuagint: ñBut the righteous one will live by [literally, out of] my faith.ò 

These words establish that the living of the righteous one is by or has its source 

in faith and, therefore, cannot be linked to the observance of a legal code. By 

reason of his faith, the believer comes to live in the real sense of the word. He is 

no longer under condemnation as are those who refuse to put faith in Godôs 

provision for salvation through Jesus Christ. Whereas unbelievers are dead in 

trespasses and sins, believers are aliveðjustified, declared guiltless, pronounced 

righteous. (Compare Ephesians 2:1.) 

Galatians 3:12 

As to the relationship of faith and the law, Paul added: ñBut the law is not out of 

faith.ò 

Again, as in verse 11, the Greek dé has been variously rendered. It likely is to be 

understood as contrasting with the previous quotation about faith, and probably 

means ñon the contrary.ò This conjunction is, however, missing in the text of 

P46 (c. 200). 

Because of not being ñout of faith,ò the law does not spring from or have its 

source or origin in faith. For a person to obey a code of laws, faith is not an 

essential. It is not dependent on faith, but is solely a matter of following through 

on what the legal code prescribes. Even a person who had no faith in God or his 

promises could make an effort to heed the dictates of the law. 

In verification of his statement, Paul quoted from Leviticus 18:5, ñthe one 

having done them will live in them.ò He introduced the quotation with allá, an 

indicator of strong contrast and meaning ñbut,ò ñrather,ò or ñon the contrary.ò 

Thus, Paul contrasted faith with what Scripture says about the law. 

The present text of the Septuagint reads, ñ[the] man having done [them] will live 

in them,ò and the term ñmanò is also found in certain Greek manuscripts of 

Galatians 3:12. Thus the condition for living, prospering, or thriving, according 

to what the law outlined, is worksðdoing. The individual who would be able to 

obey the law perfectly would continue to live in the sphere of obedience to the 

commands contained in the law. Since his life would be dependent upon heeding 

the requirements of the law, he would be living ñin them.ò Obedience to the 

legal precepts would be his life. He could no more continue living without 

obedience to the legal precepts than he could in an environment lacking needed 

oxygen. 

Note: Instead of simply reading ñthe oneò (as do P46 [c. 200] and the fourth-

century Codex Vaticanus and Codex Sinaiticus) many later manuscripts add 
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ánthropos (man; accordingly, ñthe man having done themò). The variation, 

however, does not affect the meaning of Paulôs words, which are quoted from 

Leviticus 18:5. In the Septuagint, ánthropos does appear in the Leviticus 

passage. Therefore, if ánthropos is an addition to the original text of Paulôs 

letter, possibly the Septuagint reading influenced copyists to include the word. 

Galatians 3:13 

Regarding what Godôs Son accomplished for those under the curse of the 

Mosaic law because of their inability to keep it perfectly, Paul said: ñChrist 

purchased us [freedom] from the curse of the law.ò 

The Greek term exagorázo basically means ñto buy outò and is, in this case, 

commonly rendered ñredeem.ò In the Septuagint, this word appears only once. It 

is used in relation to time and signifies to ñgainò time. (Daniel 2:8) While also 

linked with time at Ephesians 5:16 and Colossians 4:5, the expression has the 

sense of ñmaking the mostò of the time or the opportunity, as if ñpurchasingò it 

for beneficial use. 

Since the law is manifestly the Mosaic law, Paul, when writing ñus,ò included 

himself with all others who were subject to its terms. Because of being unable to 

live up flawlessly to the lawôs requirements, all the Jews came under the curse 

that it prescribed for disobedience. 

Christ, by laying down his life sacrificially, bought transgressors of the law 

freedom from being under its curse. Godôs Son, as Paul wrote, ñhaving become 

a curse for us.ò The preposition rendered ñforò is hypér and has the basic 

meaning of ñoverò but may also signify ñon behalf ofò or ñfor the sake of.ò 

Again, establishing his point scripturally, the apostle quoted from Deuteronomy 

21:23. He introduced the quotation with the words, ñbecause it is written.ò 

Although hóti can denote either ñthatò or ñbecause,ò the apparent meaning here 

is ñbecause,ò pointing to the scriptural reason for what Paul had said previously. 

The quotation that follows (ñCursed is everyone hanged on a treeò [xylon, wood 

or tree]) differs from extant Hebrew and Greek (Septuagint) manuscripts in not 

referring to the one hanged as accursed of God. Perhaps the apostle chose to 

omit the reference to God since the beloved, sinless Son of God (in harmony 

with his Fatherôs will) took upon himself the curse resting on disobedient ones 

and, hence, could never be spoken of as divinely accursed. 

According to the law, a dead criminal suspended from a tree or pole was 

regarded as cursed of God. Therefore, no corpse was to remain in this condition 

as a public warning for a period extending beyond the daylight hours, but was to 

be buried. 
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Verses 14-18. Reception of the blessing. 

 

The blessing of justification includes: 

(1) The blessing given to Abraham 

(2) The promise through faith 

(3) The covenanted blessing of an inheritance 

The covenant blessing, therefore, is wholly by faith. 

Salvation is by faith, plus nothing. 

 

 

Galatians 3:14 

Emphasizing that what Jesus Christ did went beyond benefiting those who were 

under the law, the apostle continued, ñin order that, into the nations, the blessing 

of Abraham might come to be in Christ Jesus so that we might receive the 

promise of the spirit through faith.ò 

The introductory hína apparently is an indicator of purpose. Jesusô sacrificial 

death opened the way for non-Jews to receive the ñblessing of Abraham,ò 

evidently the very blessing that the patriarch enjoyedðbeing justified or 

counted as righteous by God because of his faith. While believing Jews came to 

share in the blessing by being liberated from the curse of the law, this blessing 

was not to be restricted to them but was to be extended to non-Jews who put 

faith in Godôs Son. Paul, therefore, spoke of the blessing as coming to be ñin 

Christ Jesus,ò not through adherence to a particular legal code. Only after non-

Jews were cleansed from sin by the shed blood of Jesus Christ would God count 

them as guiltless and recognize them as his approved children. 

The apostle again used the word hína (so that), pointing to what results to 

believing Jews and non-Jews because of having the blessing of Abraham 

extended to them. This result is their receiving the ñpromise of the spirit.ò Since 

Paul established that both Jews and non-Jews were approved on the basis of 

faith in Jesus Christ, the first person plural verb lábomen (ñwe might receiveò) is 

evidently referring to all believers. By repenting of their sins and accepting the 

deliverance from sin that Godôs Son effected, believing Jews and non-Jews 

received the spirit. 
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The apostle used the expression ñpromise of the spirit.ò It is the spirit which 

God, through his prophets, had promised. (Joel 2:28, 29; Acts 2:38, 39; note that 

the language of Joelôs prophecy is broad enough to include non-Jewish peoples, 

as is the wording of Peterôs statement made on the day of Pentecost.) Only 

ñthrough faithò or absolute trust in Jesus Christðaccepting him as Godôs Son 

and the one through whom forgiveness of sin is made possibleðdid Jews and 

non-Jews become recipients of Godôs spirit, and this proved that they were 

indeed approved children of God. (Compare Romans 8:14ï17.) 

Note: 

The reading epangelían ñpromiseò has the most extensive manuscript support, 

including the fourth-century Codex Sinaiticus and Codex Vaticanus and the fifth 

century Codex Alexandrinus. In a number of manuscripts, the oldest being P46 

(c. 200), the word is eulogían (blessing). Possibly the variation resulted from a 

scribal repetition of the previous reference to the ñblessing [eulogía] of 

Abraham.ò 

 

Galatians 3:15 

Developing the significance of the ñblessing of Abraham,ò the apostle 

continued: ñBrothers, I am speaking in human [terms (literally, according to 

man)], a covenant, though validated by a man, no one nullifies or adds [to it].ò 

Paul addressed believers as ñbrothers,ò as all of them were ñsons of God.ò On 

the basis of their faith in Jesus Christ, they were justified and experienced the 

new birth through the operation of Godôs spirit upon them. Even though the 

Galatians had been influenced by the persuasive words of false teachers, the 

apostle still regarded them as his brothers, members of his beloved spiritual 

family. This indicates that Paul desired to help the Galatians in a spirit of love. 

When speaking ñaccording to man,ò the apostle drew on an example common to 

ordinary life. Paulôs objective was to assist the Galatians to recognize the 

relationship of the Mosaic law to Godôs promise to Abraham. In the Greek text, 

the phrase ñthough validated by a manò precedes the term covenant (diathéke). 

This emphasizes that a man-made formal, solemn agreement is involved. 

Still, though ratified merely by a man, the covenant is binding in its originally 

validated form. The Greek verb for ñvalidateò (kyróo) is derived from the noun 

kyros, denoting ñpowerò or ñauthority.ò Hence, the verb means ñto invest with 

power or authority,ò ñratify,ò ñput into effect,ò or ñconfirm.ò No individual can 

unilaterally ñnullifyò (athetéo) a man-made covenant or ñaddò (epidiatássomai) 

to it. For any valid changes to be made all the parties involved must give their 
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consent. The Greek term athetéo commonly has the sense of ñnullifyò or ñset 

aside.ò It can, however, also signify ñrejectò or ñdisregardòða meaning that 

would, in this case, not fit the context of the apostleôs words. In the Scriptures, 

including the Septuagint, the word epidiatássomai (epí, upon; diá, through; 

tásso, arrange, designate, direct, appoint, or set) appears only once and conveys 

the sense of ñaddò or ñsupplement.ò 

Galatians 3:16 

Building on the point he made, Paul continued: ñNow the promises were spoken 

to Abraham and to his seed. It does not say, óand to seeds,ô as [meaning] many, 

but as [meaning] one, óand to your seed,ô who is Christ.ò 

The Greek term commonly rendered ñnowò in this case is dé and has the basic 

sense of ñbut.ò What follows, though, does not contrast with Paulôs preceding 

words. Evidently, therefore, the expression dé is to be viewed as pointing to an 

additional thought and not to a contrasting concept as would the rendering ñbut.ò 

Through his representative angel, God (not man) spoke the promises. The plural 

ñpromisesò harmonizes with the fact that Abraham heard expressions of divine 

promise on several occasions. (Genesis 12:2, 3, 7; 13:14ï17; 15:5ï18; 17:1ï8; 

22:15ï18) As formal, solemn expressions of what God would do, the 

ñpromisesò constituted a divine covenant or agreement with Abraham. 

Like the English term ñoffspring,ò the Hebrew word for ñseedò (z®raó) may 

designate a single individual, or it can be understood as a plural in the collective 

sense. Paulôs argument focusing on the singular ñseed,ò not the plural ñseeds,ò 

must be understood in the context of the Scriptures as a whole. The manner in 

which the Scriptures speak of the ñseedò indicates that just one ñseedò (not 

many ñseedsò) is involved. For example, after Abraham had two sons, Ishmael 

and Isaac, only one of these came to be associated with the ñseed.ò Abraham 

was told, ñthrough Isaac your seed will be called.ò (Genesis 21:12). The 

Scriptures point to one special seedðthe ñAnointed One,ò the ñMessiah,ò or the 

ñChristòðthrough whom blessings would flow. (Isaiah 11:1ï5) Accordingly, 

Paulôs argument about one seed agrees fully with what is set forth in the 

Scriptures. The promises were spoken to Abraham and to the special seedð

Christ. 

Note: Most manuscripts read hós (who). The variants ho (the one) and hou 

(genitive form of hós) found in some manuscripts do not affect the meaning of 

Paulôs words. 
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Galatians 3:17 

Focusing on the unchangeable aspect of the covenant that God made with 

Abraham, Paul wrote: ñMoreover, this I say, [the] covenant previously validated 

by God is not invalidated [by] the law [that] came to be 430 years later, making 

the promise ineffectual.ò 

A number of modern translations do not include a rendering for the Greek dé, 

basically meaning ñbut.ò Since what follows this conjunction builds on Paulôs 

argument, the meaning is not affected by leaving dé untranslated. The 

conjunction dé appears to have the sense of ñfurther,ò ñadditionally,ò 

ñmoreover,ò and not the meaning of ñbut.ò 

The covenant is the one that God concluded with Abraham. Since no one could 

unilaterally nullify or change a covenant, the introduction of the law had no 

effect on the Abrahamic covenant and the promise incorporated therein. Godôs 

promise to Abraham continued in force and remained unchanged. 

The expression ñpreviously validatedò is a rendering of the Greek word 

prokyróo (pró, before; kyróo, put into effect, ratify, validate, confirm; see also 

comments on 3:15). While not yet in the land of Canaan, Abraham (Abram) first 

heard Godôs promise: ñI will make you into a great nation and I will bless you; I 

will make your name great, and you will be a blessing. I will bless those who 

bless you, and whoever curses you I will curse; and all peoples on earth will be 

blessed through you.ò (Genesis 12:2, 3, NIV) When Abraham responded in 

faith, leaving behind his country and relatives, and later entered Canaan, God 

confirmed the covenant promise. (Genesis 12:7). Abraham was then 75 years 

old. (Genesis 12:4) 

From that time until the giving of the law a period of 430 years passed, 215 

years of which Abraham and his descendants lived in the land of Canaan. 

(Genesis 12:4ï6; 21:5; 25:26; 47:9) During the remaining 215 years, Abrahamôs 

grandson Jacob and his descendants resided in Egypt. This agrees with the 

reading of the Samaritan Pentateuch and the Septuagint that the Israelites lived 

in ñEgyptò and ñCanaanò 430 years. (Exodus 12:40; the Masoretic Text, 

however, omits the mention of Canaan.) With seeming reference to Exodus 

12:40, the first-century Jewish historian Josephus presents the same chronology: 

ñThey [the Israelites] left Egypt in the month of Xanthicus, on the fifteenth day 

of the lunar month; four hundred and thirty years after our forefather Abraham 

came into Canaan, but two hundred and fifteen years only after Jacob removed 

into Egypt.ò (Antiquities, Book II, chap. XV, par. 2; Whistonôs translation) The 

law covenant was concluded with the Israelites in the year they left Egypt. 

Accordingly, Paul could speak of the law as coming into being 430 years after 

God made a covenant with Abraham. 



78 

 

Paulôs mentioning the passage of so many years may have served to provide 

additional proof that the law did not ñinvalidateò (akyróo, negative form of 

kyróo) the covenant God made with Abraham. By the time the law was given, 

the Abrahamic covenant had already existed 430 years. 

An integral part of the Abrahamic covenant is the promise that, ñin Abraham,ò 

all the nations would be blessed and that his seed would be given the land of 

Canaan. This promise was made before the law covenant came into being and, 

therefore, the law did not change it. Regarding what the law did not do 

respecting the promise, Paul used the Greek word katargéo, meaning to 

ñcancel,ò ñabolish,ò ñdestroy,ò ñrender ineffective,ò or ñmake useless.ò This 

compound consists of katá (down) and argós (idle), which is a negative 

adjective form of érgon (work). 

Note: Many later manuscripts add the words eis Christón (into [in] Christ) after 

ñGod.ò These additional words are, however, missing in P46 (c. 200) and the 

fourth century Codex Sinaiticus and Codex Vaticanus, the fifth century Codex 

Alexandrinus, and numerous other manuscripts. 

Galatians 3:18 

Regarding the inheritance, Paul wrote: ñFor if out of law the inheritance [is], [it 

is] not out of a promise, but God has graciously given [it] to Abraham through a 

promise.ò 

If Godôs giving of the inheritance had been ñout of lawò (had its source in 

scrupulous observance of the Mosaic law), it would have been earned as a right 

and could not be spoken of as the receipt of a promised gift. The inheritance, 

however, was not granted on the basis of merit. Moses made this very clear 

when telling the nation of Israel: ñIt is not because of your righteousness or the 

uprightness of your heart that you are going in to occupy their land; but because 

of the wickedness of these nations [YHWH] your God is dispossessing them 

before you, in order to fulfill the promise that [YHWH] made on oath to your 

ancestors, to Abraham, to Isaac, and to Jacob.ò (Deuteronomy 9:5, NRSV) As 

Mosesô words confirm, the inheritance was ñout of a promise,ò having its source 

in the God-given oath-bound promise. 

Abraham did not personally receive a land inheritance. The cave of Machpelah 

and the surrounding field that he bought for a burial site could not be regarded 

as such. Still, the patriarch did receive the favour and blessing that the land 

inheritance represented. Because of his faith, Abraham was granted an approved 

standing before God, being reckoned as righteous. (Genesis 15:6) This righteous 

standing, accompanied by divine blessings, was Abrahamôs precious 

inheritance. (Compare Psalm 16:5, 6.) It was not something that Abraham 
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earned. Because the Almighty God promised to bless Abraham, he did so as an 

expression of ñgraceò or ñfavour.ò Rightly, then, Paul spoke of the inheritance 

as being ñgraciously given to Abraham through a promise.ò The Greek term for 

ñgraciously givenò (charízomai) incorporates the noun cháris, meaning 

ñfavour,ò ñgrace,ò or ñkindness.ò 

Note: Most manuscripts read ek (out of), whereas P46 (c. 200) says diá 

(through). The basic meaning, however, is conveyed regardless of which 

preposition appears in the text. 

3:19-29. Justification and the purpose of the law 

Galatians 3:19 

Verse 19a. The question 

Verses 19b-29. The answer 

Directing attention to the Mosaic law, Paul raised the question: ñWhy, then, the 

law?ò The interrogative introductory word tí means either ñwhyò or ñwhat.ò In 

this case, it is commonly rendered ñwhy,ò or ñwhat was the purpose of.ò Since 

there is no verb, the question could also be translated: ñWhat, then, the law?ò 

Rather than focusing on the reason for the law, the question could be understood 

as referring to the nature or significance of the law.  

The apostle provided the answer: ñThanks to transgression it was added until the 

seed would arrive to whom the promise had been made, and [the law] was 

enacted through angels at [the] hand of a mediator.ò 

ñThanksò is a rendering of the Greek word chárin, which is related to the noun 

cháris, meaning ñfavour,ò ñkindness,ò or ñgrace.ò In its basic sense, chárin 

denotes ñin favour ofò but here apparently signifies ñon account of,ò ñbecause 

of,ò or ñfor the sake of.ò 

The Greek word for ñtransgressionò (parábasis) literally means an ñaside 

steppingò (pará, beside or aside; básis, foot, step, or stepping) or an 

ñoverstepping.ò For there to be such an ñoversteppingò or ñtransgression,ò a law, 

rule, or regulation must exist. As the apostle Paul wrote in his letter to the 

Romans (4:15, NIV): ñWhere there is no law there is no transgression.ò If no 

deeds, expressions, and attitudes had existed that, in the light of a legal code, 

could be called transgressions, the law would have been unnecessary. Paul made 

this point in his first letter to Timothy (1:9, 10, NAB): ñLaw is meant not for a 

righteous person but for the lawless and unruly, the godless and sinful, the 

unholy and profane, those who kill their fathers or mothers, murderers, the 

unchaste, kidnappers, liars, perjurers, and whatever else is opposed to sound 
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teaching.ò In a sense, the law owed its existence to transgressions, and 

transgressions owed their existence to the law, which made the Israelites 

painfully aware of their wrongdoing by identifying it. 

In Greek, the word for ñaddò (prostíthemi) literally means ñtoward [prós] to put 

[títhemi].ò It here refers to placing something additional alongside the promise 

made to Abraham. There was no change in the promise but merely an adding of 

something alongside it. 

The Mosaic law was designed to be temporary, continuing in effect ñuntil the 

seed would arrive.ò That ñseedò proved to be the promised Messiah or Christ, 

Jesus. As ñheir of all thingsò (Hebrews 1:2), Jesus Christ is the one ñto whom 

the promise had been made.ò (In Greek, the expression ñpromise had been 

madeò is one verb, epéngeltai, meaning ñhas been promised.ò) In fulfillment of 

the promise to Abraham, Jesus Christ is the heir and the seed through whom 

people of all nations would be blessed. (Genesis 22:18) 

Both angels and a mediator were involved in the giving of the law. In 

connection with the role of angels, the Greek verb used is diatásso (diá, through; 

tásso, arrange, order, or appoint), meaning ñgive instructions,ò ñorder,ò 

ñcommand,ò ñassign,ò ñarrange,ò ñordain,ò or ñenact.ò The context lends itself 

to the sense of ñordainò or ñenact.ò Angels are not portrayed as the originators 

of the law but as the instrumentalities ñthroughò whom it was put into effect, 

ordained, or enacted. 

The Exodus account implies that angelic ministration was involved in giving the 

law to the Israelites. When God first revealed himself to Moses in the wilderness 

of the Mount Sinai region, an angel did the speaking. ñThe angel of Yahweh 

appeared to [Moses] in a flame blazing from the middle of a bush.ò (Exodus 3:2, 

NJB). Thereafter, the words of the angel are represented as those of YHWH. 

Since the initial revelation involved an angel, it follows that Godôs later 

communication at Mount Sinai, where the law was given, occurred through his 

representative angel. Accordingly, Paulôs words about the enactment of the law 

ñthrough angelsò agree with the record contained in Exodus. 

The enactment of the law was not limited to the participation of angels. A 

human instrumentality played a significant role. As the apostle added, ñat [en] 

hand of a mediator.ò Here the preposition en (in) evidently has the sense of ñatò 

or ñby,ò and so the expression ñat handò apparently means ñthrough the 

instrumentality of.ò The Greek word for ñmediator,ò ñgo-between,ò ñarbitrator,ò 

or ñumpireò (mesítes) is drawn from the verb mesiteúo, meaning ñto bring about 

an agreement.ò Mesiteúo can also signify or include the idea of ñguaranteeò or 

ñconfirmò (as appears to be the case in its sole occurrence in the Scriptures 

[Hebrews 6:17]). Moses was the mediator at or by whose hand the law was 
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enacted. The Biblical record states: ñMoses went and told the people all 

Yahwehôs words and all the laws, and all the people answered with one voice, 

óAll the words Yahweh has spoken we will carry out!ô Moses put all Yahwehôs 

words into writing, and early next morning he built an altar at the foot of the 

mountain, with twelve standing-stones for the twelve tribes of Israel. Then he 

sent certain young Israelites to offer burnt offerings and sacrifice bullocks to 

Yahweh as communion sacrifices. Moses then took half the blood and put it into 

basins, and the other half he sprinkled on the altar. Then, taking the Book of the 

Covenant, he read it to the listening people, who then said, óWe shall do 

everything that Yahweh has said; we shall obey.ô Moses then took the blood and 

sprinkled it over the people, saying, óThis is the blood of the covenant which 

Yahweh has made with you, entailing all these stipulations.ôò (Exodus 24:3ï8, 

NJB) 

Notes: 

The best manuscript evidence supports the reading parabáseon (transgressions). 

A few manuscripts, including P46 (c. 200), read práxeon (deeds, practices, or 

acts). The reading paradóseon (traditions) in one sixth-century manuscript is 

manifestly a copyistôs error. 

The majority of manuscripts have the word hou (which) after áchris (until). In 

the fourth-century Codex Vaticanus and a few other manuscripts, the word is án, 

which, in this context, would have the sense of ñwhenever.ò The variation has 

little bearing on the significance of Paulôs words. 

Galatians 3:20 

Pointing to the distinct difference between the law and the promise made to 

Abraham, Paul wrote: ñThe mediator, however, is not of one, but God is one.ò 

The apostle here stated the general principle that there is no mediator for just 

one entity. A mediator functions only for more than one party. In the case of the 

law covenant, Moses served as the mediator between God (represented by 

angelic ministration) and the nation of Israel, and the people obligated 

themselves to observe the terms of the covenant. When the Almighty gave his 

covenant promise to Abraham, however, there was no mediator. God dealt with 

Abraham directly, apart from any human instrumentality. 

Whereas the law covenant required strict obedience from the Israelites in order 

for them to become recipients of the promised blessings, the covenant promise 

given to Abraham had no such stipulation attached. So no one could make any 

changes at a later time that would require the performance of certain works in 

order to earn the blessings promised to Abraham and his seed. Not even the 

mediator Moses could introduce changes. 
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It was the Most High who used the mediator Moses in concluding a covenant 

with Abrahamôs descendants 430 years after his giving the covenant promise to 

their forefather. Since the Almighty God would not be working at cross-

purposes with himself, the law covenant did not in any way alter the promise 

made to Abraham. Instead, the law covenant served a special purpose for a 

specific time. 

Galatians 3:21 

To counteract any wrong conclusion about the Mosaic law, Paul wrote: ñ[Is] the 

law, therefore, against the promises of God? May it not happen.ò 

All who seek to live up to the law cannot do so flawlessly. Hence, they stand as 

disapproved before God and are condemned as undeserving of life. This is the 

negative aspect of the Mosaic law that Paul had previously stressed in his letter. 

Some readers or hearers of the apostleôs words, therefore, could have wrongly 

reasoned that the law actually stood in opposition to Godôs promises made to 

Abraham. Evidently anticipating this possibility, Paul raised the question about 

whether the law was ñagainst the promises of God.ò 

The apostle then answered this question with the Greek expression mé (not) 

génoito (may it happen). Being in the optative mood, génoito (form of gínomai 

[happen, occur, take place, become, or come to be]) implies a wish or desire. 

Consequently, a literal translation of the expression mé génoito would be, ñmay 

it not happen.ò In the Septuagint, the words mé génoito are sometimes found as 

a rendering of the Hebrew chalíláh, which is a strong negative interjection 

conveying the sense of ñfar be it from,ò or ñit is unthinkable.ò (Genesis 44:7, 17; 

Joshua 22:29; 24:16; 1 Kings 21:3 [20:3 LXX]). As in Paulôs earlier use of the 

expression mé génoito (2:17), it may be understood as signifying ñperish the 

thought.ò  

By next calling attention to what the law could not do, the apostle showed that it 

did not contradict Godôs promises, the fulfillment of which did not depend upon 

scrupulous observance of a legal code. ñFor if a law had been given that could 

impart life, indeed out of law righteousness would be.ò Here the conjunction gár 

(for) functions as an indicator of reason, introducing why the law could not be 

ñagainst the promises of God.ò 

Any giving or bestowing of life falls outside the scope of law. As to the Mosaic 

law, it delineated what was divinely approved and disapproved. Since sinful 

humans could not live up to its requirements perfectly, they were exposed as 

condemned sinners, undeserving of life. Unable to effect a personôs having a 

righteous standing with God, the Mosaic law never had as its purpose to grant 

life to any sinful human. Because life is dependent on being righteous from the 
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divine standpoint, a law that could impart life (zoopoiéo, make alive [zoé, life; 

poiéo, make]) would of necessity have to be the source of a personôs ceasing to 

be a sinful human. If such a law had been given, righteousness (as Paul said) 

would have been ñout ofò or from that law. 

Notes:  

The words toú theoú (ñof Godò) after epangelión (promises) are missing in P46 

(c. 200) and the fourth-century Codex Vaticanus. They are, however, found in 

the fourth-century Codex Sinaiticus, the fifth-century Codex Alexandrinus, and 

most other manuscripts. 

Instead of óntos (really, certainly, or indeed), two ninth-century manuscripts 

read alétheia (truth). The variation is insignificant, as the words ñtruthò and 

ñcertaintyò express the same basic thought. 

Instead of ek (out of), found in most manuscripts, P46 (c. 200) and the fourth-

century Codex Vaticanus read en (in). The order of the next three words, 

however, is not the same in both manuscripts. Still different is the word order in 

the Majority text (represented primarily by Byzantine manuscripts). 

Nevertheless, these variations do not affect the basic meaning of Paulôs words. 

Galatians 3:22 

Drawing a sharp contrast, the apostle continued: ñBut the Scripture shut up all 

under sin.ò In this case, the introductory Greek word for ñbutò is allá, which is 

more emphatic in pointing to a contrast than is dé (also meaning ñbutò). The 

term allá may denote ñinstead,ò or ñon the contrary.ò 

ñScriptureò (graphé, from grápho [to write]) apparently includes the Mosaic 

law, which is a significant part of the sacred writings. Paul evidently personified 

ñScripture,ò attributing to it what the divine Author of ñthe Scriptureò had 

actually done. 

The expression ñshut upò is synkleío (syn, with or together; kleío, shut, close, 

lock, or bar). In the context of Paulôs words, the prefix syn may have an 

intensifying sense rather than the literal meaning of ñwithò or ñtogether.ò 

Besides numerous occurrences in the Septuagint, the term synkleío appears only 

four times in the Scriptures. (Luke 5:6; Romans 11:32; Galatians 3:22, 23) 

Based on its use in the Septuagint and the four other occurrences, synkleío can 

denote ñenclose [fish in a net],ò ñconfine,ò ñhem in,ò ñtrap,ò ñshut,ò and ñclose.ò 

The words ñunder sinò evidently signify being ñsubject toò or ñunder the power 

of sin.ò All find themselves in this condition. While the Greek word for ñallò is a 

neuter pronominal plural adjective in this case, the context indicates that the 
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application is to persons, not to things. The neuter case appears to indicate that 

ñallò is general, leaving no room for any exceptions. 

In revealing that it is impossible for imperfect humans to gain divine approval 

by trying to live up to a legal code, Scripture completely ñshut up all under sin.ò 

Instead of opening up the possibility of gaining a righteous standing before God 

and, hence, life, Scripture assigned all those under the law to the helpless state 

of confinement or imprisonment to sin, with death in view. 

Presenting the reason for what Scripture did, Paul continued, ñin order that, out 

of faith of Jesus Christ, the promise can be given to the ones having faith.ò Since 

all were confined to the power of sin, this revealed that the receipt of everything 

included in the promise had its source in faith. No one could obtain the promised 

blessings by any means other than the basis on which Abraham was originally 

given the promise. In Abrahamôs case, this basis was faith. 

The genitive constructionðñfaith of Jesus Christòðis not to be understood as 

faith belonging to Jesus Christ. Instead, it is the faith that has him as its object. 

This faith is an unqualified trust in him and what he accomplished by dying 

sacrificially for sinful humans. All those putting their faith in Jesus Christ are 

given the promise, that is, they share in what the promise embracesða righteous 

standing before God and all the blessings this makes possible, both present and 

future. 

Galatians 3:23 

Explaining what the law did, Paul continued: ñBut before the faith came, under 

law we were guarded, shut up, for the faith destined to be revealed.ò 

The coming or arrival of the faith was when Jesus appeared as the promised 

Messiah or Christ. It was then possible, through faith in him and his sacrifice, to 

be declared righteous or guiltless. Before the arrival of this faith, law (evidently 

meaning the Mosaic law) served a specific purpose. With reference to that 

purpose, the apostle used the Greek term phrouréo, meaning ñkeep watch over,ò 

ñhold prisoner,ò ñconfine,ò or ñhold in custody.ò Thus, the function of the 

Mosaic law was comparable to that of a jailer on guard duty. Besides ñguardingò 

or ñkeeping watch overò those under its control, the law also ñconfinedò 

(synkleío; see comments on 3:22) them, not granting any release from its 

unyielding requirements. 

The Greek preposition eis, which starts the phrase about the revealing of the 

faith, usually means ñinto.ò It can, however, also denote ñtoò or ñtillò when the 

reference is to time (Matthew 24:13; 2 Timothy 1:12), or ñfor,ò as in the 

expressions ñfor the futureò (1 Timothy 6:19) and ñfor the defenseò (Philippians 
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1:16). Since Paulôs emphasis seems to have been on the purpose or reason for 

the law, rather than on time (until), eis is probably to be understood as meaning 

ñfor.ò Accordingly, the lawôs ñguardingò and ñconfiningò served ñfor the faith 

destined [méllo, be about] to be revealed.ò 

At the time the law was given, the faith (centering on Christ and his sacrifice) 

had not yet been ñrevealed,ò ñuncovered,ò or ñunveiled.ò The revealing of that 

faith, however, was ñgoingò to come. There was no uncertainty about its arrival. 

Thus, while the faith had not yet been revealed, the law had fulfilled its work 

ñforò this faith, preparing individuals to embrace the freedom made possible 

through it. The lawôs guarding, coupled with its confining, was of such a nature 

that rightly inclined ones would have longed for the time when they could be 

righteous from Godôs standpoint, liberated from all feelings of guilt and 

unworthiness. 

Note: Variations in the form of the verb synkleío (shut up, confine)ð

synkleiómenoi and synkekleisménoiðconvey a slightly different meaning. The 

participle synkleiómenoi, (which is the reading of P46 [c. 200], fourth-century 

Codex Vaticanus and Codex Sinaiticus, fifth-century Codex Alexandrinus, and 

other ancient manuscripts) expresses a continuing action. On the other hand, 

synkekleisménoi (found in many more recent manuscripts) is indicative of 

completed action. 

Galatians 3:24 

With reference to the law, Paul continued: ñTherefore, the law has become our 

pedagogue for Christ so that out of faith we might be justified.ò 

In the first century, the ñpedagogueò (paidagogós), ñtutor,ò or ñguideò 

commonly was a slave. His assignment was to supervise the conduct of a child 

and to administer needful discipline. Instead of doing the actual teaching, the 

pedagogue took the child to the instructor. Similarly, the Mosaic law, with its 

penalties for wrongdoing, functioned as a strict disciplinarian and prepared those 

who responded properly to accept Jesus Christ as the one who could release 

them from the law and its consequences for disobedience. Focusing on the 

function of the ñpedagogue,ò translators have variously rendered the apostleôs 

words, ñthe law was our disciplinarianò (NRSV), ñthe law was thus put in 

charge of usò (REB), and ñthe law was serving as a slave to look after usò 

(NJB). 

The Greek preposition preceding Christ is eis, basically meaning ñinto.ò It can 

also mean ñto,ò ñuntil,ò or ñfor,ò and translators vary in their renderings. A 

number of modern translations emphasize the time elementðñuntil Christ.ò 

Others render the preposition as ñtoò and ñfor.ò Since the result to which Paul 



86 

 

pointed (ñso that out of faith we might be justifiedò) does not focus on the time 

element, ñuntilò does not appear to be the preferable rendering of eis. While ñtoò 

is an acceptable meaning, it requires the addition of ñto lead,ò and Paulôs words 

do not stress Christôs role as teacher. The thought expressed is not that of a 

pedagogue leading individuals to the real teacherðChrist. Accordingly, ñforò 

may convey the best sense. The law served ñforò Christ. Its intent, purpose, or 

objective was to point to him. 

Persons who were fully convinced of their sin and the hopelessness of being 

divinely approved through personal effort or merit were moved to embrace the 

only means for gaining the righteous standing with God that they so greatly 

desired. Their being ñjustifiedò or declared ñguiltlessò would be ñout of faith,ò 

or would have its source in faith. By putting their full faith or trust in or reliance 

on Jesus Christ and the forgiveness of sin made possible through his sacrificial 

death, they were justified or put right with God. 

Note: The majority of manuscripts support the reading gégonen (has come to be, 

has become), whereas P46 (c. 200) and the fourth-century Codex Vaticanus read 

egéneto (came to be, became). 

Galatians 3:25 

The role of the pedagogue is temporary. Calling attention to this fact, Paul 

noted: ñNow [that] the faith has arrived, we are no longer under a pedagogue.ò 

The arrival of the faith is to be linked with the coming of Jesus as the promised 

Messiah or Christ. He is the object of this faith or unqualified trust. As soon as 

individuals could be justified by their faith in Jesus Christ, the law had served its 

purpose. It was no longer needed as a strict supervisor and disciplinarian, 

convincing those under its guidance of their guilt and utter helplessness with 

reference to meriting divine favour. A pedagogue (as was the law) suited the 

needs of children, but did not have a place in the lives of responsible adult sons. 

Galatians 3:26 

Pointing to the relationship with God that had been made possible through faith 

in Jesus Christ, Paul wrote: ñFor you are all sons of God through the faith in 

Christ Jesus.ò The conjunction gár (for) introduces a reason for not being under 

a pedagogue, which reason is that believers enjoy the standing of fully 

responsible, approved ñsons of God.ò Instead of remaining condemned sinners, 

all (not just a few or a select group) who put faith in Jesus Christ are forgiven of 

their sins and granted this noble standing. The ñfaithò of these believers is an 

absolute trust in Jesus Christ and the value of his sacrifice applied in their 

behalf. 
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Notes: 

In P46 (c. 200) the definite article tés is missing, but it is to be found in other 

ancient manuscripts. Its inclusion or omission, however, is immaterial to the 

meaning of the text. 

Instead of en Christó Iesoú (in Christ Jesus) supported by the majority of ancient 

manuscripts, P46 (c. 200) reads Christoú Iesoú (ñof Christ Jesusò). The 

expression písteos (faith) Christoú Iesoú denotes the faith that has Christ Jesus 

as its object and, therefore, does not differ significantly from the reading ñfaith 

in Christ Jesus.ò 

Galatians 3:27 

Regarding these ñsons of God,ò the apostle continued: ñFor as many of you as 

were baptized into Christ have put on Christ.ò The plural Greek word hósoi may 

be translated ñallò or ñas many as.ò Since the Greek verb for ñbaptizedò is a 

second person plural, hósoi is restricted to those addressed, requiring the 

rendering ñall of you,ò or ñas many of you.ò Water baptism or immersion is the 

outward symbol of baptism into Christ. To be baptized into Christ signifies 

becoming part of his congregational body, being incorporated with all the other 

sons of God into a unity with Christ as head. 

The Greek term endyo means ñto put on,ò or ñto clothe.ò All who are ñbaptized 

into Christò ñput onò or ñclotheò themselves with Christ in the sense that they 

reflect what he is. They take on the characteristics and the standing of Jesus 

Christ. As he is the Son of God, so they are sons of God. In attitude, speech, and 

conduct, they are like Jesus Christ. Thus, the conjunction gár (for) serves to 

introduce why all having genuine faith in Jesus Christ are sons of God. The 

reason is: they have ñput on Christ.ò 

Galatians 3:28 

Pointing to what all believers enjoy, Paul wrote: ñThere is neither Jew nor 

Greek, there is neither slave nor freeman, there is not male and female, for all of 

you are one in Christ Jesus.ò 

In connection with rights and privileges in the first century, a tremendous gulf 

separated Jew from Greek, slave from freeman, and male from female. These 

fleshly distinctions resulted in marked inequality. 

At the temple in Jerusalem, uncircumcised non-Jews (Greeks being 

representative of this group) were not permitted to pass through the openings in 

the stone barrier that separated the Court of the Gentiles from the Court of 

Women. While Israelite women could go beyond the stone barrier, they were 
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prohibited from entering the Court of Israel. Only ceremonially clean males 

could do so. 

In the Roman world, the slave was regarded as a thing, not as a person. His 

master had absolute control over him and could treat him as he pleased. 

Paulôs words, however, emphasize that fleshly distinctions had absolutely no 

bearing on the spiritual standing the individual could enjoy. Race, social 

condition, and sex were no barrier to a personôs becoming a full-fledged son of 

God. In the spiritual family, there are not two distinctly different kinds of 

childrenðmale and female. All are ñsons of God.ò Accordingly, as the apostle 

wrote, ñthere is not male and female.ò Unlike the two previous combinations, 

which are joined by a contrasting oudé (meaning ñnorò in this case), the terms 

ñmaleò and ñfemaleò are linked by kaí (and). 

The weight of manuscript evidence favours heis, the masculine form of the 

Greek word for ñone.ò This is indicative of one corporate whole, or one person. 

Genuine believers are ñone in Christ Jesus,ò inseparably united to him as their 

head. Because of their forming a corporate whole, all enjoy spiritual equality. 

There are no second-rate sons of God. All have been made part of Christôs body 

in the same manner. 

Notes: 

Pántes (all) has the support of most ancient manuscripts, including P46 (c. 200). 

Codex Sinaiticus, a later alteration in fourth-century Codex Vaticanus, and fifth-

century Codex Alexandrinus, however, read hápantes (all, possibly an 

intensified form). 

P46 (c. 200) reads hymeís este Christoú (you are of Christ), meaning ñyou 

belong to Christ.ò While a few manuscripts have the neuter form for ñoneò 

(hen), the majority include the masculine plural form heis and read, hymeís heís 

este en Christó Iesou (you are one in Christ Jesus). 

Galatians 3:29 

Identifying the true seed of Abraham, Paul continued: ñBut if you are Christôs, 

you are indeed Abrahamôs seed, heirs according to [the] promise.ò As the 

apostle had shown earlier, the seed of Abraham is Christ (3:16). So all who 

belong to Christðthose whom he acknowledges as his own and incorporated 

into his bodyðare part of Abrahamôs seed. By reason of their faith in Godôs 

Son, the Galatian believers became true children of Abraham. Therefore, they 

were in line to inherit everything that is embraced in the promise made to 

Abraham (3:7). No legalistic keeping of the law had put the Galatian believers in 
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the position of heirs. As the apostle expressed it, their being heirs was 

ñaccording to the promise.ò 

 

The gymnasium in Sardis 

Galatians, chapter 4 

(From the King James Version 1611  

1: Now I say, That the heir, as long as he is a child, differeth nothing from 

a servant, though he be lord of all;  

2: But is under tutors and governors until the time appointed of the father.  

3: Even so we, when we were children, were in bondage under the 

elements of the world:  

4: But when the fullness of the time was come, God sent forth his Son, 

made of a woman, made under the law,  

5: To redeem them that were under the law, that we might receive the 

adoption of sons.  

6: And because ye are sons, God hath sent forth the Spirit of his Son into 

your hearts, crying, Abba, Father.  

7: Wherefore thou art no more a servant, but a son; and if a son, then an 

heir of God through Christ.  

8: Howbeit then, when ye knew not God, ye did service unto them which 

by nature are no gods.  

9: But now, after that ye have known God, or rather are known of God, 

how turn ye again to the weak and beggarly elements, whereunto ye desire 

again to be in bondage?  
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10: Ye observe days, and months, and times, and years.  

11: I am afraid of you, lest I have bestowed upon you labour in vain.  

12: Brethren, I beseech you, be as I am; for I am as ye are: ye have not 

injured me at all.  

13: Ye know how through infirmity of the flesh I preached the gospel 

unto you at the first.  

14: And my temptation which was in my flesh ye despised not, nor 

rejected; but received me as an angel of God, even as Christ Jesus.  

15: Where is then the blessedness ye spake of? for I bear you record, that, 

if it had been possible, ye would have plucked out your own eyes, and 

have given them to me.  

16: Am I therefore become your enemy, because I tell you the truth?  

17: They zealously affect you, but not well; yea, they would exclude you, 

that ye might affect them.  

18: But it is good to be zealously affected always in a good thing, and not 

only when I am present with you.  

19: My little children, of whom I travail in birth again until Christ be 

formed in you,  

20: I desire to be present with you now, and to change my voice; for I 

stand in doubt of you.  

21: Tell me, ye that desire to be under the law, do ye not hear the law?  

22: For it is written, that Abraham had two sons, the one by a bondmaid, 

the other by a freewoman.  

23: But he who was of the bondwoman was born after the flesh; but he of 

the freewoman was by promise.  

24: Which things are an allegory: for these are the two covenants; the one 

from the mount Sinai, which gendereth to bondage, which is Agar.  

25: For this Agar is mount Sinai in Arabia, and answereth to Jerusalem 

which now is, and is in bondage with her children.  

26: But Jerusalem which is above is free, which is the mother of us all.  

27: For it is written, Rejoice, thou barren that bearest not; break forth and 

cry, thou that travailest not: for the desolate hath many more children than 

she which hath an husband.  

28: Now we, brethren, as Isaac was, are the children of promise.  

29: But as then he that was born after the flesh persecuted him that was 

born after the Spirit, even so it is now.  

30: Nevertheless what saith the scripture? Cast out the bondwoman and 

her son: for the son of the bondwoman shall not be heir with the son of the 

freewoman.  

31: So then, brethren, we are not children of the bondwoman, but of the 

free. 
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Chapter 4 

4:1-7. Justification and sonship 

Verses 1-3. Sons under faith vs. servants under the law 

Galatians 4:1 

Further emphasizing the changed status of full sonship, Paul wrote: ñNow I say 

[that for] whatever time the heir is a babe, he differs [in] nothing [from] a slave, 

[though] being lord of all [things].ò 

In this case, the Greek conjunction dé (but) apparently does not introduce a 

contrast and so may be translated ñnow.ò The word links what the apostle said 

before with another illustration of the same basic point. 

As evident from the context, the term ñbabeò (népios) is not limited to the brief 

period of infancy. Instead, it describes the state of the heir during the entire 

period of his minority. While a minor, the heir is treated as a subordinate. In this 

respect, he differs in nothing from a slave or bondservant (doúlos). By reason of 

his being the heir, the minor is ñlordò or ñownerò of ñeverythingò (plural of the 

Greek pás, all). Nevertheless, as a minor, he is not permitted to exercise the 

authority of an owner or lord. 

Galatians 4:2 

Paul continued: ñBut he is under guardians and stewards until the time set by the 

father.ò The conjunction ñbutò (allá) indicates a strong contrast. Slaves 

commonly filled the positions of guardians and stewards. Therefore, the heir, 

though lord, is actually subservient to slaves. In view of the tremendous contrast 

between the state of lordship and that of subordination, the conjunction allá is 

most appropriate. 

ñGuardianò translates the Greek term epítropos (epí, [upon] and trépo, [turn or 

direct]). The basic meaning of this word suggests that the ñguardiansò had the 

authority to direct and guide the minor. ñStewards,ò on the other hand, were 

ñhouse administrators,ò caring for the property or the estate. The Greek term for 

steward (oikonómos) is a compound of oíkos (house) and nómos (law). 

Accordingly, both as to his person and his inheritance, the heir could not 

exercise independent authority until the time that his father had previously set. 

Evidently the apostleôs illustration was based on a legal arrangement with which 

the Galatians were familiar. The father had the authority to determine just when 

the son would be old enough to assume the full responsibilities of an adult and 

the management of the inheritance. The Greek word having the sense of ñtime 
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setò is prothesmía (before appointed; pró [before] and títhemi [appoint, set, 

place, put, ordain, establish]) and refers to a time fixed in advance. 

Galatians 4:3 

Applying the illustration, Paul wrote: ñThus, also we, when we were babes, were 

enslaved to the elements of the world.ò In view of the apostleôs previous 

reference to the Mosaic law, the word ñweò (hemeís) evidently is to be 

understood as referring to him and his fellow Jews. While ñbabes,ò or in their 

minority, they did not enjoy the dignified status of adult sons. Instead, they were 

subject ñto the elements of the world.ò Commonly rendered ñto,ò the preposition 

hypo (under) points to being under authority. 

The Greek word for ñelementò (stoicheíon) appears to designate something that 

is a part of a row or series. A related term (stoíchos) denotes ñrowò and is drawn 

from the verb steícho, meaning ñto march in line.ò The expression stoicheíon 

was used to designate the letters of the alphabet and those which formed a word. 

Thus, the plural of stoicheíon conveys the thought of ñrudiments,ò ñelements,ò 

or the ñABCs.ò The Mosaic law, with its focus on animal sacrifices and a 

material altar and sanctuary, belonged to the ñworldò (kósmos; see Hebrews 9:1, 

where the adjective kosmikós [worldly] is used with reference to the material 

sanctuary). 

Under the law arrangement, the Jews were treated as minors, subject to the 

ABCs or only the basic elements of the fullness of the truth that was to be 

revealed through Jesus Christ. (Colossians 2:17; Hebrews 8:5; 10:1) Since the 

law was binding, the apostle could speak of being in servitude or ñenslavedò to 

the ñelements of the world.ò The state of servitude contrasts sharply with that of 

full freedom as sons. 

Note: Manuscripts vary in using either hémen (we were; active voice) or 

hémetha (we were; middle voice, indicative of sharing in the results of the 

action). This difference does not affect translation. 

Verses 4-7. Sonship by redemption from the law 

Galatians 4:4 

Pointing to the time for the change from a condition of enslavement to freedom, 

Paul continued: ñWhen, however, the fullness of the time came, God sent his 

Son, [who] came to be out of a woman [and] under law.ò 

The ñfullness of the timeò designates the time determined beforehand by God 

for the sending of his Son to the earth. When Jesus Christ arrived on the earthly 

scene, the Jews were awaiting the Messiah (Luke 3:15), suggesting that the 
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prophecy of Daniel, with its specific time features, may have provided the basis 

for their expectation. (Daniel 9:25, 26) With the coming of Godôs Son to the 

earth, no more time needed to pass. The allotted time for waiting in the state of 

minority was completely ñfilled up.ò While on earth, Jesus was fully a man, for 

he came to be out of a woman, Mary. As the son of Mary, he was a born Jew 

and subject to the Mosaic law. 

Galatians 4:5 

Commenting on what Jesus was able to accomplish by reason of being ñout of a 

womanò and ñunder law,ò Paul added, ñin order that he might redeem those 

under law so that we might receive the sonship.ò  

The apostle used hína twice. This conjunction initially introduces the purpose 

for Jesusô coming to be ñout of a womanò and ñunder law,ò and so has the sense 

of ñin order that.ò The second occurrence points to the result of the redemption 

(the receiving of sonship) and thus can appropriately be rendered ñso thatò or 

ñthat.ò As evident from the context, the law is the Mosaic law and, therefore, 

those under it or subject to its requirements were the Jews. As a perfect man 

under the law, Jesus flawlessly lived up to it. So he could take upon himself the 

penalty for disobedienceðdeathðand thereby purchase freedom for those who 

were under the condemnation of the law. The Greek word exagorázo, commonly 

rendered ñredeem,ò literally means to ñbuy out.ò Bound by the law and yet 

condemned by it as sinners unable to live up to its requirements, the Jews found 

themselves in a hopeless state of slavery. (John 8:34) By dying sacrificially in 

the place of condemned sinners, Jesus Christ bought them out of this state of 

slavery. Nevertheless, only those who responded in faith to this loving provision 

benefited. (John 8:31, 32, 35, 36) 

Sonship was granted to those who accepted Jesus as the Son of God who died 

sacrificially for them. When using the first person plural verb apolábomen, 

meaning ñwe might receive,ò Paul doubtless meant to include both Jewish and 

non-Jewish believers, not limiting the bestowal of sonship to those who had 

been ñunder law.ò The Greek word for ñsonshipò is huiothesía and signifies an 

ñadoption as son.ò 

Galatians 4:6 

Focusing on sonship, the apostle continued: ñNow that you are sons, God sent 

the spirit of his Son into our hearts, crying out óAbba, Father.ôò 

The Greek word dé (often meaning ñbutò) is not introducing a contrast. Since 

the apostle is building on the point about sonship, the word ñnowò is an 

appropriate rendering. 
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In Greek, the term hóti can denote either ñthatò or ñbecause.ò Rendering hóti as 

ñthatò points to the receiving of the Sonôs spirit as a proof of sonship, whereas 

translating the term as ñbecauseò indicates the reason for receiving that spirit. A 

number of modern translations are explicit in conveying the sense of proof. ñAs 

proof that you are children, God sent the spirit of his Son into our hearts.ò 

(NAB; see also REB and TEV.) Other translations, however, render hóti as 

ñbecause.ò Since, however, the apostle already established that believers have 

been adopted as sons, the preferable meaning for hóti appears to be ñthat.ò 

As the Christ and the Son of God, Jesus possessed the fullness of his Fatherôs 

spirit. In fulfilment of Isaiah 61:1, Godôs spirit was upon him, and the miracles 

Jesus performed proved that he was indeed the Son of God. (Matt. 12:28; John 

5:36; 10:37, 38). Because of his having the spirit of his Father in all its fullness, 

that spirit belongs to him. Thus, believers can be spoken of as having the spirit 

of Godôs Son sent into their hearts. 

The ñheartò is representative of the deep inner self. Since the spirit has 

profoundly influenced the inmost self of believers, establishing their identity as 

Godôs sons, it is the compelling power behind the outcry, ñAbba, Father.ò Jesus 

Christ is quoted as using this very expression when praying with great intensity 

on the final night of his earthly life. (Mark 14:36) 

The transliterated Semitic designation appearing in the Greek text, abbá, means 

ñfather.ò It imitates one of the first, simple sounds a baby makes and therefore 

can convey the intimacy, submission, trust, and affection of a young child when 

saying ñpapaò or ñdaddy.ò The word abbá is followed by ho patér (literally ñthe 

Fatherò). Since the words ho patér are evidently not added to explain the 

meaning of abbá, the expression may be regarded as vocative and so could be 

rendered ñO Father.ò The designation ñFatherò could appropriately express the 

believerôs relationship to God as a son and the privileges and responsibilities 

associated therewith. 

Notes:  

Though missing in the fourth-century Codex Vaticanus, the words ho theós are 

found in nearly all other extant Greek manuscripts. 

In P46 (c. 200), the words toú huiou (of the Son) are missing. Because of the 

preponderance of other manuscript evidence, however, there is reason to believe 

that the words are part of the original text. 

The oldest manuscripts (P46, Codex Vaticanus, Codex Sinaiticus, and Codex 

Alexandrinus) support the reading hemón (our), whereas the majority of more 

recent manuscripts read hymon (your). 
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Galatians 4:7 

Focusing on sonship, Paul continued: ñTherefore, you are no longer a slave but a 

son; and since a son, also an heir through God.ò The apostle initially addressed 

the Galatian believers collectively, using the second person plural verb este (in 

verse 6), meaning ñyou are.ò Then, evidently drawing attention to the individual 

standing of the believer, Paul employed the second person singular verb ei (you 

are), the singular ñslaveò or ñbondservantò (doúlos), and the singular ñsonò 

(huiós). Upon becoming believers both Jews and non-Jews were set free from 

enslavement to sin and an arrangement of servitude to rules and regulations. 

Hence, the individual believer is ñno longerò or ñnot stillò (oukéti, a term 

indicating that what has been the case up to a certain point is so no longer) a 

slave. The great contrast between the position of slave and son is suggested by 

the word ñbutò (allá, a stronger term of contrast than dé, which also can be 

translated ñbutò). 

The coordinating conjunction hóste (therefore, as a result of, or accordingly) 

links what Paul wrote about the sending of the spirit into the heart and the 

resultant outcry, ñAbba, Father.ò That outcry undeniably establishes the status of 

the believer. 

Paulôs next statement builds on what sonship includes. Because there is no 

indication of contrast, the coordinating conjunction dé (but) here evidently 

means ñandò or ñnow,ò not ñbut.ò In view of the apostleôs reference to the status 

of ñsonò as a fact, the word ei apparently does not have the conditional sense of 

possibility (if) but is to be understood as meaning ñsince.ò A son, not a slave, 

customarily received the inheritance. So, because of being a son, the believer is 

also an heir, entitled to all the rights and privileges associated with the covenant 

promise made to Abraham. 

According to the earliest manuscript evidence, being an heir is ñthrough God.ò It 

is the Father who has accepted the believer as his Son and thus also constituted 

the individual as an heir. (Note also the seeming link to verse 2, where the 

reference is to the ñtime set by the father.ò) 

Notes: 

The majority of manuscripts read ei (you are), but two ninth-century 

manuscripts omit this word. 

Among the manuscripts attesting the words kleronómos diá theoú (ñheir through 

Godò) are P46 (c. 200), fourth-century Codex Vaticanus, the original reading of 

fourth-century Codex Sinaiticus, and the fifth-century Codex Alexandrinus. 

Many later manuscripts read kleronómos theoú diá Christoú (ñheir of God 
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through Christò). Other variants found in manuscripts include kleronómos mén 

theoú synkleronómos dé Christoú (heir indeed of God, but fellow heir of Christ 

[much like Romans 8:17]), kleronómos diá theón (heir because of God), 

kleronómos diá Christoú (ñheir through Christò), and kleronómos theoú diá 

Iseoú Christoú (ñheir of God through Jesus Christò). 

4:8-18. Justification and freedom 

Verses 8-14. Losing our liberty in Christ  

Galatians 4:8 

Directing his attention to the non-Jewish believers, Paul wrote: ñBut then, 

indeed, not knowing God, you slaved for those who by nature are not gods.ò The 

coordinating conjunction allá (but) points to the great contrast between the 

condition of sonship and the former state of not even knowing God. In this case, 

the Greek word for ñknowò is oída (perceive, recognize, or know), not ginósko, 

which can include the sense of having a relationship with someone. To the non-

Jews, the true God was completely unknown and unrecognized. (The Greek 

particle mén [indeed, in fact] apparently serves to emphasize their former 

condition of being without knowledge of the true God.) Their gods, on the other 

hand, were mere figments of human imaginationðunrealities. These deities 

were by ñnatureò (physis) or in actuality no gods. Therefore, when conforming 

to the humanly prescribed rituals that honored nonexistent deities, the Galatians 

had slaved for those who were no gods at all. 

Galatians 4:9  

Developing his point further, Paul appealed to the Galatiansô sense of reasoning: 

ñBut [dé] now [nyn] having come to know Godðor [dé] rather having come to 

be known by Godðhow can you again turn to the weak and poor elements to 

which you are again willing to be enslaved anew?ò 

The conjunction dé (but) introduces a contrast to the former state of ignorance, 

whereas nyn (ñnowò) points to the existing condition of knowing God. Although 

the expressions oída and ginósko both mean ñknowò and can be employed 

synonymously (see John 8:55), Paulôs use of ginósko may be significant, as this 

term can include (though not necessarily) the thought of relationship with 

someone. (Matthew 7:23; compare Acts 19:15, where no relationship is implied 

by the word ginósko.) The Galatians had indeed come to know God as the 

ñliving and true Godò and as their Father. This, however, occurred because God 

drew them to himself through Christ on the basis of his Sonôs sacrifice. (John 

6:44; Titus 2:11ï14) Therefore, the apostle evidently clarified his initial 

statement, introducing the point about the Galatians having come to be known 
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by God with the words mállon dé (rather but). It was not the Galatians who had 

taken the initiative in coming to know God. Only through his favor did they 

receive his recognition as sons. The fact that the Galatians had come to be 

known by the living and true God made it even more serious for them to return 

to the kind of slavery to which they had been subject when serving nonexistent 

gods according to humanly devised regulations and ceremonies. 

As in verse 3, the ñelements,ò ñrudiments,ò or ñABCsò evidently designate the 

legal requirements of the law. While the Galatians had never been in servitude to 

the Mosaic law, they did observe certain prescribed ordinances and rituals to 

gain the favour of nonexistent gods. Thus, when willingly taking upon 

themselves a yoke of servitude to an unyielding law in an effort to have Godôs 

approval, they would have been returning to an arrangement similar to the one 

that they had formerly abandoned. It is no wonder, therefore, that the apostle 

raised the question of how they could do thisðand willingly at that. 

Paul described the ñelementsò as ñweak and poor.ò They were weak in the sense 

of being completely ineffectual, inadequate, and powerless with reference to 

gaining a righteous standing before God. These elements were also ñpoor,ò 

destitute of any potential for supplying true spiritual riches and blessings. The 

Greek word for poor (ptochós) is descriptive of extreme poverty. Although 

having enjoyed a state of freedom, the Galatians were willing to become 

enslaved anew to valueless ñelements.ò 

Galatians 4:10 

Focusing on the ritualistic aspect of the enslavement, Paul wrote: ñYou are 

observing days and months and times and years.ò The Greek word for 

ñobservingò is parateréo, an intensified form of teréo. Combined with pará 

(beside), teréo is indicative of a careful or close watching, the object of the 

watching or observing being in the proximity. Accordingly, the Galatians were 

closely, carefully, or scrupulously observing days, months, times, and years. 

They did so with the objective of gaining divine approval. 

Having willingly placed themselves under the yoke of the Mosaic law, the 

Galatians evidently adopted the seventh day as the Sabbath. Because the first 

day of each Jewish month was a festival day (the new-moon festival), they 

doubtless made this a day of special observance and thus kept months. 

The Greek word for ñtimeò (kairós) also means ñseason.ò Under the Mosaic law, 

the prescribed three annual festivals were closely associated with the seasons. 

Passover and the subsequent festival of unleavened bread came in early spring, 

at the start of the barley harvest. Pentecost or the festival of weeks coincided 

with the beginning of the wheat harvest in late spring. The festival of booths was 
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celebrated in the fall, at the end of the major part of the agricultural year. By 

then, grapes, dates, and figs had usually been harvested. The ñseasonsò the 

Galatians observed apparently are to be linked to the Jewish festivals. 

Insufficient time had passed between Paulôs visit and the writing of the letter for 

the Galatians to have kept ñyears.ò Nevertheless, their willingness to submit to 

the law indicated that they would be treating certain years as special. 

In itself, there was nothing improper about keeping the Sabbath or other days 

prescribed by the Mosaic law. Obligatory observance of special days with a 

view to gaining divine approval, however, was wrong, as it constituted a denial 

of the truth that faith in Jesus Christ was the sole basis for attaining an approved 

standing before God. 

Galatians 4:11 

In view of the spiritually hurtful developments among the Galatians, Paul said: 

ñI fear for you, that somehow I have labored in vain for you.ò The apostle was 

afraid or filled with apprehension. In Greek, the word ñyouò is in the accusative 

case and, in combination with the verb, could be rendered, ñI am afraid of you.ò 

This, however, evidently is not the sense of the Greek. Paul was not afraid of the 

Galatians but feared on their account or for them. His concern was for their 

spiritual welfare. The Greek verb for ñlaborò (kopiáo) can signify ñhard workò 

or ñtoil.ò In the Septuagint, this term often has the sense of wearying or 

exhausting labouring. The preposition eis (into [but here having the sense of 

ñforò]) indicates that the Galatians were the object of Paulôs efforts. Despite his 

diligent efforts, the danger existed that he had expended himself fully on their 

behalf ñin vainò or for nothing. By adopting a perversion of the evangel, the 

Galatians would experience spiritual harm, counteracting the wholesome effect 

of Paulôs labors for them. 

Galatians 4:12 

Paul appealed to the Galatians: ñBrothers, I implore you, become as I [am], 

because I also [am] as you [are]. You did not wrong me.ò In the Greek text, the 

words, ñbrothers, I implore you,ò do not appear at the start of the sentence. 

Since, however, the words that follow do not constitute a request, the beseeching 

evidently relates to the preceding plea, ñbecome as I [am]éò Even though the 

Galatians had erred seriously, the apostle still regarded them as his brothers and, 

hence, fellow sons of God. 

The Greek word for ñimploreò (déomai) often implies an urgent petitioning on 

account of need. In view of his great apprehension for them, Paul begged the 

Galatians to take corrective action. His plea evidently was that they become as 
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he then wasðfree from scrupulous law observance in an impossible effort 

thereby to prove himself righteous before God. The apostle understood fully 

what it meant to be under the yoke of the law and the contrasting state of 

freedom as a son of God, justified by faith in Jesus Christ. 

Because verbs are missing in the Greek text, translators commonly insert present 

tense English verbs, representing Paul as saying that he, though a Jew, was like 

the non-Jewish Galatians in not being subject to the requirements of the Mosaic 

law. Since, however, the Galatians had willingly placed themselves under the 

law, perhaps Paul was referring to a past situation. Kenneth Wuest, for example, 

translated the apostleôs words, ñbecause I also became as you were.ò According 

to this rendering, the apostle became free of the law as had been the case with 

the non-Jewish Galatians before they yielded to the influence of false teachers. 

Still another possibility is that Paul could be saying that he used to be what the 

Galatians had become by willingly submitting themselves to the law, requiring 

that they heed his appeal to change and again become free of the law as he was. 

Seemingly, with reference to the past, Paul said of the Galatians, ñYou did not 

wrong me.ò The Greek verb for ñdo wrongò is adikéo, which may also be 

defined as ñtreat wronglyò or ñunjustly.ò This may mean that the Galatians had 

not wronged the apostle in the past, but treated him with the greatest kindness. 

In harmony with their past noble spirit, he supplicated them again to become as 

he was. Perhaps Paul meant to imply that, although the Galatians had not treated 

him in the wrong way formerly, they then did so or should not do so. Another 

possibility is that the Galatians were hurting themselves, not the apostle. If the 

reference to the past (ñYou did not wrong meò) implies that the attitude of the 

Galatians had changed toward the apostle, it appears more likely that he would 

have regarded this development more as an injury to the Galatians and the cause 

of Christ than as a personal wrong.  

Galatians 4:13 

Commenting on his physical condition at the time he first preached to the 

Galatians, Paul wrote: ñYou know, in fact, that because of an illness of the flesh 

I proclaimed the evangel to you the first time.ò 

Because the conjunction dé (but) does not introduce a contrast, a number of 

modern translations do not use any equivalent term in their renderings. In this 

case, the word dé may have the sense of ñindeedò or ñin fact.ò 

The Greek expression for ñillnessò (asthéneia) is descriptive of any kind of 

weakness or infirmity. Because the word is in the accusative case, translators 

commonly take the phrase h·ti diô asth®neian to mean ñthat because of an 

illness.ò While the preposition diá, when used with the accusative, can mean 
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ñthrough,ò and has thus also been rendered here (KJV), this would not be the 

usual significance. Elsewhere in Paulôs letters, when the meaning of diá is 

definitely ñthrough,ò the term is followed by words in the genitive, not in the 

accusative, case. (See, for example, 2 Corinthians 6:7, 8.) Even in Luke 17:11, 

where diá means ñthrough,ò manuscript evidence varies regarding the case of 

the word that follows, ñmidstò (mésou [genitive], méson [accusative]). If the 

meaning is ñthroughò (an exception to common use in Paulôs letters), the apostle 

would be saying that he was physically ill while preaching to the Galatians. 

When, however, the apostleôs words are understood to denote ñon account of an 

illness,ò the emphasis would be on the circumstance that was responsible for his 

being and preaching in Galatiaðhis illness. This would suggest that Paulôs 

affliction prevented him from going to another region. The sickness, infirmity, 

or weakness is described as being ñof the flesh,ò that is, of a bodily or physical 

nature. 

To indicate when he proclaimed the evangel in his afflicted state, Paul used the 

words tó próteron, signifying ñthe former,ò ñthe previous,ò or ñthe firstò time. If 

the apostle had preached in Galatia on one occasion only, his thus specifying the 

time of his activity would have been unnecessary. 

Galatians 4:14 

Regarding the response of the Galatians to him, the apostle said, ñand your test 

in my flesh, you did not despise nor reject, but you received me like an angel of 

God, like Christ Jesus.ò Paulôs affliction evidently was so severe that its effect 

on his ñfleshò or physical organism made his bodily condition a test or trial to 

the Galatians. This may mean that the illness caused the apostleôs physical 

appearance to be repulsive. If so, the Galatians could have found it difficult to 

listen to a man whose affliction was of a nature that gave rise to feelings of 

revulsion. Moreover, the infirmity may have prompted the question of how a 

teacher of truth could be so terribly afflicted. In any event, the test to the 

Galatians would have been whether to accept a physically afflicted man as being 

in Godôs service and ultimately, therefore, whether to embrace his message as 

the truth. According to the reading of other ancient manuscripts (including P46 

from about 200), however, the affliction was a trial for Paul. In keeping with the 

alternate reading,  ñthe bodily infirmity was my trial.ò 

Regarding what the Galatians did not do, Paul used two very strong termsð

exouthenéo and ekptyo. The word exouthenéo is a compound of ex (out) and 

oudeís (nothing, nobody, or worth nothing) and means ñaccount as nothing,ò 

ñhold in contempt,ò or ñdespise.ò A literal meaning of ekptyo is ñspit out.ò The 

term, therefore, signifies a rejection that is coupled with disdain or disgust. The 

kind of treatment that might be experienced by one who was terribly afflicted is 
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revealed in the words of suffering Job: ñThey abhor me, they stand aloof from 

me, they do not hesitate to spit in my face.ò (Job 30:10, NAB) 

The Galatians, however, accepted the apostle as a person who was divinely 

appointed and a proclaimer of truth. Paul made the contrast distinct by using the 

conjunction allá (but), a stronger term than dé (often meaning ñbutò). 

Although the Greek word ángelos can refer either to an angel or a human 

messenger, most translators favour the rendering ñangel.ò Paul, of course, was a 

messenger of God. Therefore, the meaning ñangelò evidently is preferable, 

especially since Jesus Christ is greater than the angels. The Galatians accepted 

the apostle not just as an angel of God, but as the Lord Jesus Christ himself. This 

indicates that they welcomed and accorded him the highest regard. They were 

genuinely concerned about his welfare and eagerly embraced the truth that he 

proclaimed. 

Notes: 

The reading hymón (your) is supported by fourth-century Codex Vaticanus, the 

original reading of fourth-century Codex Sinaiticus, and fifth-century Codex 

Alexandrinus; P46 (c. 200), however, reads mou (my). In addition to moú, the 

majority of later manuscripts also add the dative tón, meaning ñwhichò in this 

context (which in my flesh). Still other manuscripts include neither hymón nor 

mou, but tón only. 

Although having overwhelming manuscript support, the words oudé exeptysate 

(nor despise; nor treat with contempt) are missing in P46 (c. 200). 

Verses 15-18. Losing the blessing of liberty 

Galatians 4:15 

In view of the Galatiansô change in attitude on account of the influence of false 

teachers, Paul raised the question: ñWhere, then, [is] your happiness?ò Evidently 

they experienced great ñhappinessò because of the apostleôs labors in their midst 

and found delight in ministering to his needs. This former joy had manifestly 

ceased to exist, prompting the apostle to ask them what had happened to it. That 

their happiness included coming to the apostleôs aid is indicated by his next 

words: ñFor I bear you witness that, if possible, [after] gouging out your eyes, 

you would have given [them] to me.ò Although the Greek literally reads, ñI bear 

witness to you,ò the attestation or favorable witness was about the Galatians and 

not testimony directed to them. A number of translations simply read, ñI can 

testify.ò  
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If the Galatians could have brought relief to Paul from his distressing affliction, 

they, regardless of any great personal sacrifice involved, would have done so. 

Because the eyes are specifically mentioned in the context of the apostleôs 

infirmity, the view has been advanced that he suffered from an extreme eye 

affliction. There is, however, no clear evidence in the apostleôs other letters or in 

the book of Acts to confirm this. Therefore, it appears preferable to regard the 

ñeyesò as meaning something that is very dear, precious, and irreplaceable. 

Accordingly, Paul could testify that the Galatians would have been willing to 

undertake anything within their power to help him, no matter how difficult or 

costly it might have been. 

Notes: 

The word poú (where) is found in P46 (c. 200), fourth-century Codex Vaticanus 

and Codex Sinaiticus, and fifth-century Codex Alexandrinus. Many other more 

recent manuscripts read tís (what). 

While the oldest extant manuscripts (P46, Codex Sinaiticus and Codex 

Vaticanus) do not have a verb after oún (then), many later manuscripts include 

én (was). 

Galatians 4:16 

The past kindly spirit of the Galatians prompted the apostle to raise another 

question: ñSo, have I become your enemy [for] speaking truth to you?ò The 

apostleôs first word, hóste, is an indicator of result and may be rendered ñso,ò 

ñtherefore,ò ñconsequently,ò or ñaccordingly.ò By giving ear to false teachers, 

the Galatians were actually rejecting the truth that Paul had declared to them. 

This also meant that they no longer regarded him as a trustworthy friend. As 

Paulôs question indicated, his speaking the truth was the reason for the change in 

attitude toward him. 

Unlike English, Greek has a verb form for ñtruth.ò This Greek term (aletheúo) 

signifies to communicate, speak or tell the truth. Paulôs use of aletheúo here 

manifestly relates to his proclamation of divine truthðthe genuine ñgood news.ò 

Galatians 4:17 

Regarding the false teachers, the apostle observed: ñThey show great interest in 

you, [though] not [in a] good [way], but they want to exclude you in order that 

you may show great interest in them.ò Paulôs words indicate that the false 

teachers had no real concern for the Galatians. The words, ñshow great interest 

in,ò are a rendering of the verb zelóo, which in its basic sense means ñto be 

jealous.ò In this context, however, the word denotes ñbe greatly concerned 

about,ò ñshow great interest in,ò ñto be the object of anotherôs zeal.ò There was 
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nothing commendable about the zealous attention that the false teachers were 

giving to the Galatians. It was not ñgood,ò fine, right, honorable, or proper. 

Regarding the desire of these false teachers, Paul used the word ekkleío, 

meaning ñexclude,ò or ñshut out.ò Although the apostle does not mention from 

what or whom they wanted to ñexcludeò the Galatians, possibly the implied 

thought is that these false teachers desired to shut them off from all who upheld 

the truth and were genuinely concerned about their spiritual welfare. By thus 

excluding or isolating the Galatians, the false teachers wanted to get their 

complete attention. It was their objective to be regarded as spiritual guides, 

occupying the position of an exclusive spiritual authority. They selfishly sought 

to be the sole object of the Galatiansô ñgreat interest,ò ñconcern,ò or ñzealous 

seeking.ò When referring to what the false teachers wanted for themselves, Paul 

again used the verb zelóo. 

Note: A number of manuscripts do not end the sentence with zeloúte, but read 

zeloúte dé tá kreítto charísmata (may be zealous [for] the greater gifts). This 

addition probably arose from copyistsô familiarity with 1 Corinthians 12:31. 

Galatians 4:18 

To show the Galatians that he was not jealous because they had become the 

object of othersô ñgreat concern,ò Paul wrote: ñBut good [it is] to be shown great 

interest in good always, and not only when I am present with you.ò 

The apostle used the conjunction dé (but) to contrast the ignoble attention of 

false teachers with the proper concern. It was ñgoodò, right, or proper at all 

times for the Galatians to be ñshown great interestò (zelóo; see the previous 

verse). The apostle, however, specified that being the object of great concern 

must be within proper limits. He used the expression en kaló (in good), which 

may be understood to mean ñin a good or commendable thing or way,ò ñfor a 

good purposeò (NRSV), or ñfor good reasonò (NAB). The attention given must 

be rightly motivated, based on genuine concern for the welfare of those to whom 

it is directed. Never is there a time when it is wrong to manifest such great 

concern for others. Paul, therefore, added the modifying adverb pántote, 

meaning ñalwaysò or ñat all times.ò 

The apostle did not want to be regarded as the only one who genuinely cared 

about the Galatians, requiring his personal presence for them to experience 

being the object of someoneôs zealous attention. Rather, he desired that the 

Galatians be the object of othersô noble concern at all times, not just when he 

could be with them in person. 



104 

 

A number of translations, though, render the apostleôs words in such a way that 

the Galatians are the ones being encouraged to manifest the proper zeal. ñIt is 

always good to give your attention to something worthwhile, even when I am 

not with you.ò (CEV) ñIt is fine to be zealous, provided the purpose is good, and 

to be so always and not just when I am with you.ò (NIV). The contrast with the 

previous verse, however, makes it preferable to understand Paulôs words to refer 

to zealous attention being given to the Galatians. 

4:19-31. The new covenant vs. the old 

Verses 19-26. The illustrating allegory 

Galatians 4:19 

Moved by great love for the Galatians, Paul continued, ñMy little children, [for] 

whom I am again in labor pains until Christ is formed in you.ò 

The expression tekníon, a diminutive of téknon (child), means ñlittle child.ò 

(Ancient manuscripts vary, with plural forms of either word [tékna (children) or 

teknía (little children)] being used.) By reason of his having been instrumental in 

their becoming Christôs disciples, Paul was a spiritual father to the Galatians. In 

addressing them as ñmy little children,ò or ñmy children,ò the apostle revealed 

the close relationship he had with them. His affection for them was like that 

existing between a loving, caring father and his children. 

So great was Paulôs concern for the Galatians and so keenly distressing to him 

was their spiritual plight that he spoke of ñagainò being in labor pains for them. 

He used the Greek verb odíno, which denotes experiencing the pain of 

childbirth. The apostle had given fully of himself when he first aided the 

Galatians to become disciples of Godôs Son. They were the object of Paulôs 

loving care and attention during their development as spiritual babes, drawing 

heavily on his strength. The anxious care Paul felt for them as the evangel 

initially began to affect the Galatians was comparable to the pain of childbirth. 

Because they had come under the influence of false teachers and their spiritual 

development was in jeopardy, Paul experienced the same distress or anxious 

concern and therefore spoke of ñagainò experiencing labor pains. Since the verb 

odíno is in the present tense, this indicates that his distress continued. 

For the apostle, relief from anxious concern would not come ñuntil,ò as he 

wrote, ñChrist is formed in you.ò Only as mature disciples of Godôs Son would 

the Galatians properly reflect what he is. Christôs example and teaching would 

thus be the sole guiding principle of their life. Their thoughts, words, and actions 

would be those of their Lord, for they would have his mind. By reason of their 



105 

 

oneness with Christ, he would be a part of the Galatiansô inmost selves, 

influencing every aspect of their lives, and thus be fully ñformedò in them. 

Galatians 4:20 

Revealing his great concern for the Galatians and indicating how difficult it was 

for him to understand what had happened to them, Paul continued: ñBut I would 

like to be with you now and to change my tone, because I am perplexed about 

you.ò 

The conjunction dé (but) may serve to contrast the apostleôs being a 

considerable distance from the Galatians and his unrealizable desire to be with 

them in person. His circumstances apparently prevented him from immediately 

going to Galatia. When speaking of his desire, Paul used the verb thélo in the 

imperfect tense, evidently indicative of a desire that, though felt, could not be 

fulfilled. Paul very much would have wanted to be with the Galatians in person. 

The infinitive pareínai (which he used) signifies ñto be present,ò and is the same 

expression found in verse 18. Adding immediacy to his unfulfilled desire, the 

apostle employed the adverb árti (now). 

Prompted by great love and concern for them, Paul had used very strong 

language in an effort to bring the Galatians to their senses. Therefore, his 

reference to ñchangingò his ñtone,ò literally ñvoiceò (phoné), may point to his 

adopting a milder manner when speaking to the Galatians. 

Evidently the apostle sees himself as being personally with the Galatians and 

changing the tenor or tone from that reflected in his letter. His being in their 

presence would have enabled him to ascertain firsthand how they had 

individually been affected by false teaching and then to observe their reaction to 

his admonition. Apparently Paul believed that the Galatians would respond 

favorably, making it possible for him to use a milder approach than he had in his 

letter. 

As to his reason for wanting to be with them and change his tone, the apostle 

said, ñI am perplexed about you.ò The Greek verb for ñperplexò (aporéo) is a 

combination of a negative prefix and a verb form of the noun póros, meaning 

ñway.ò So the word literally signifies ñwithout a wayò and may be defined as ñat 

a lossò or ñperplexed.ò Paulôs being ñat a lossò could relate both to his not 

comprehending how the Galatians could have so quickly deviated from the truth 

and his not knowing just what to do and say in an effort to help them spiritually. 

Galatians 4:21 

To arrest their attention and stimulate their thinking, Paul raised a question: 

ñTell me, those [of you] wanting to be under law, do you not hear the law?ò The 
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apostleôs words were specifically directed to all among the Galatian believers 

who were willing to subject themselves to the requirements of a legal code. This 

is indicated by his use of the plural hoi, (the ones; here translated ñthoseò) after 

the imperative expression ñtell meò (légeté moi). Evidently, therefore, he 

recognized that not all the Galatians had been persuaded to place themselves 

under the demands of law, that is, the Mosaic law. 

The import of Paulôs question appears to be: ñDo you not actually hear or 

perceive what is stated in the law?ò His question also seems to imply that they 

had not really ñheard,ò because if they had, they would not have wanted to be 

under the Mosaic law. In view of what follows, the designation ñlawò (nómos) 

applies to the entire Torah or PentateuchðGenesis, Exodus, Leviticus, 

Numbers, and Deuteronomyðand not just the commands constituting the legal 

code. 

Note: The word akoúete (hear) has the best manuscript support. A number of 

manuscripts, however, read anaginóskete (read). 

Galatians 4:22 

Paul directed attention to the historical account found in Genesis: ñFor it is 

written that Abraham had two sons, one from the slave [woman] and one from 

the free [woman].ò The conjunction ñforò (gár) links the apostleôs previous 

question to the historical example found in the Torah. Accordingly, the question 

is really continued and could be understood to convey the following sense: 

ñBecause of what is written in the Torah, do those of you wanting to be under 

law actually hear what the Torah says?ò 

After the death of Sarah, Abraham did have other sons by Keturah, his 

concubine. (Genesis 25:1, 2) The apostle, however, focused only on the time 

when Abraham had but two sonsðIshmael and Isaac. At the request of Sarah, 

Abraham had relations with her maidservant, Hagar. Thus, ñout ofò or ñfromò 

the slave woman, Abraham came to have a son, Ishmael. Later, his wife gave 

birth to Isaac. Sarah had never been a slave but was herself the mistress of 

Hagar. So Paul referred to Sarah as the ñfree one,ò using the feminine form of 

the word eleútheros. 

Galatians 4:23 

Calling attention to yet another difference, the apostle continued: ñBut, in fact, 

the one from the slave [woman] was begotten according to the flesh, but the one 

from the free [woman] through a promise.ò 

Evidently to contrast what he just said about the ñfree woman,ò Paul used a 

strong indicator of contrast, allá (but). The apostle may also have employed the 
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word mén (see Notes), a term used to express emphasis, contrast, or 

continuation. It may be understood to mean ñin fact,ò ñindeedò or ñon the one 

hand.ò If translated ñon the one hand,ò the term dé (but), which introduces the 

thought about the ñfree woman,ò could be rendered ñon the other handò (Wuest). 

Although commonly rendered ñborn,ò the verb gennáo often signifies ñbecome 

father to,ò ñgenerate,ò or ñbeget.ò It may well have the significance of ñbegetò in 

this passage. If so, the begetting ñaccording to the fleshò would mean according 

to the usual manner of procreation. No divine promise and no miracle were 

involved in the birth of Abrahamôs son by Hagar. Instead, in the procreative 

process, the usual functioning of the ñfleshò or human organism was at work. 

The son whom Abraham received ñout ofò Sarah, the free woman, however, 

came into existence in a different way. From a physical standpoint, Abraham 

and Sarah were unable to become parents to a baby boy. The Genesis record 

reports: ñAbraham and Sarah were old, well on in years, and Sarah had ceased to 

have her monthly periods.ò (Genesis 18:11, NJB). Nevertheless, according to the 

God-given promise conveyed through an angel, Sarah gave birth to a son. 

(Genesis 18:10ï15; 21:1ï7; Romans 4:19). Isaac was born ñthroughò or on the 

basis of a promise. His being conceived, though involving the usual manner of 

procreation, required a miracleðthe reviving of the reproductive powers of 

Abraham and Sarah. If it had not been for the promise of God, there would have 

been no miracle, and Sarah would not have given birth to Isaac. 

Notes: 

P46 (c. 200) and fourth-century Codex Vaticanus omit mén (in fact, indeed), 

which is found in the majority of other manuscripts. 

P46 is an exception in omitting the word ek (out of, from) in connection with 

eleútheras (free one). 

Fourth-century Codex Vaticanus and many other later manuscripts have the 

definite article tés before epangelías (promise). Among the manuscripts where 

tés is missing are P46 (c. 200), fourth-century Codex Sinaiticus, fifth-century 

Codex Alexandrinus, as well as other later manuscripts. 

Galatians 4:24 

With reference to the historical facts, Paul then made an application, introducing 

it with the words, ñwhich [things] are allegorized.ò The pronominal adjective 

hóstis appears in the plural form and may be understood to mean ñwhich 

things,ò or ñwhich class of things,ò the reference being to the historical facts to 

which Paul had pointed. When using the expression ñclass of things,ò translators 
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are able to preserve the singular estin (is). For example, Kenneth S. Wuest 

renders the words, ñwhich class of things is allegorical.ò 

The verb allegoréo (allegorize) is a combination of állos (other) and agoreúo 

(speak in the place of assembly). Paul used the expression to denote a sense 

other than the literal one. Yet, though using the historical facts to illustrate 

something else, the apostle presented matters in full harmony therewith. The 

allegorizing was consistent with historical truth. It did not spring from human 

ingenuity or fanciful imagination. 

At this point, Paul continued with the allegorical explanation, ñthese are two 

covenants.ò The conjunction gár (for) that is linked to these words does not have 

the sense of ñbecauseò or ñsince.ò This term basically is an indicator of a new 

sentence. Therefore, though gár could be understood to mean ñand,ò a number 

of modern translators simply omit it in their renderings. Being in the feminine 

gender, the word haútai (ñtheseò) applies to the two womenðHagar and Sarah. 

These women ñareò or ñrepresentò two covenants. 

The apostle Paul does not identify which covenant Sarah represents but focuses 

on Hagar, saying, ñone, in fact, from Mount Sinai, bringing forth [children] into 

slavery, which is Hagar.ò Because ñoneò (mía) is not specifically identified, 

some translators have added either ñwomanò or ñcovenant.ò In view of the 

emphasis on the covenant and its consequences, the preference probably should 

be given to covenant. Often, mén (indeed, in fact) is left untranslated. 

At Mount Sinai, God concluded the law covenant with the nation of Israel, using 

Moses as the mediator. Because the Israelites, as sinful humans, were unable 

flawlessly to observe the terms of the covenant, they were condemned by it and 

exposed as slaves of sin. As Jesus Christ pointed out to the unbelieving Jews 

who refused to admit their slave status: ñVery truly, I tell you, everyone who 

commits sin is a slave to sinò (John 8:34, NRSV). Like Hagar, the law covenant 

could not produce free children. It could not liberate even one Israelite from 

enslavement to sin. Thus, as Paul wrote, there was a bringing forth ñinto 

slavery.ò 

Under the terms of the new covenant, however, forgiveness of sin is possible on 

the basis of Jesus Christôs sacrifice. Through Christ, a person could gain the 

status of a free son. (John 8:36; Hebrews 8:7ï12; 10:16ï22) Perhaps the apostle 

regarded Sarah as representing the new covenant. In his letter to the Galatians, 

however, Paul made no previous reference to the new covenant but highlighted 

the Abrahamic covenant. According to the promise incorporated in the 

Abrahamic covenant, blessing would come to peoples other than the natural 

descendants of Abraham. So there is reason for concluding that Sarah represents 
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the Abrahamic covenant, under which the blessing would be granted to free 

sons, not slaves. (Galatians 3:16, 29) 

Galatians 4:25 

Continuing the allegorical explanation regarding Hagar, Paul wrote: ñNow 

Hagar is Mount Sinai in Arabia and corresponds to the Jerusalem [of] today, for 

she is enslaved with her children.ò 

The conjunction dé, commonly meaning ñbut,ò does not introduce a contrast. 

Therefore, the word may be understood to signify ñnow.ò Numerous 

manuscripts, however, read gár (ñforò), which could here have the sense of 

ñindeedò or ñin fact.ò 

Because the law was given at Mount Sinai, Hagar ñisò or represents the 

eminence that belongs to the earthly sphere in Arabia, an extensive arid region 

situated to the south and east of Israel. The exact location of Mount Sinai cannot 

be established with absolute certainty. In the southern part of the Sinai 

Peninsula, there is a red granite ridge with two peaksðGebel Musa (Mountain 

of Moses) and Ras Safsafa. According to the traditional view, Mount Sinai is 

Gebel Musa. Only in front of Ras Safsafa, however, lies an extensive plain that 

could have accommodated a large number of people, suggesting that this peak is 

the more likely site. 

The Greek word rendered ñandò (preceding the words about Jerusalem) is dé, 

which often means ñbut.ò Because there is no contrast but a continuation of the 

thought, ñandò appears to give the correct sense. 

Common renderings for systoichéo are ñcorrespondò and ñrepresent.ò The word 

consists of the prefix syn (with) and stoíchos (row, line, file), thus denoting ñto 

be in the same line, row, or file.ò Hagar, as Paul stated, ñcorresponds to the 

Jerusalem of today [nyn, now].ò At that time, Jerusalem with its temple served 

as the Jewish center for worship. As such, the city represented the entire Jewish 

nation that was subject to the Mosaic law. 

Because the inhabitants of a city are the children thereof, the apostle spoke of 

Jerusalem and her children. The entire nation was bound by the law and exposed 

by it as sinful. So Jerusalem was not a free city but in bondage, as were her 

children (the individual members of the nation). 

Note: There are a number of variant readings. While many read dé (but), others 

read gár (for). In certain manuscripts neither dé nor gár are found in the text. 

Another omission is the name Hagár. 
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Galatians 4:26 

Genuine disciples of Jesus Christ are justified on the basis of faith and cease to 

be condemned sinners. They are citizens or children of another city, or have 

another mother. As Paul wrote, ñBut the Jerusalem above is free, which [city] is 

our mother.ò 

The conjunction dé (but) introduces a contrast. Unlike the nation of Israel and 

the individual members thereof (Jerusalem and her children), the ñJerusalem 

aboveò is a free, royal city. In this heavenly city, God reigns by means of his 

Son. Because the Father and the Son are personally present, the ñJerusalem 

aboveò is also the center of pure worship. This holy, royal city is the mother of 

all believers who are free sons of God. (Compare Hebrews 12:22ï24.) 

Note: In many manuscripts the word pánton (of all) follows méter (mother), but 

it is not found in the oldest extant manuscriptsðP46 (c. 200), fourth-century 

Codex Vaticanus, and the original text of fourth-century Codex Sinaiticus. 

Allegory: law vs. grace  

  

Hagar Sarah 
Old covenant (law) New covenant (grace) 

Mount Sinai Mount Calvary 

Bondage, her children were slaves 

performing the rites of the Sinaitic law 

Freedom 

Jerusalem that now is Heavenly Jerusalem (cf. Heb 12:18-

24) 

Bondwoman Freewoman 

After the flesh Divine promise 

Her children born into slavery Her children born into freedom 

Powerless to change their status Dignity of sons with a preferred status 

Works Faith 

 

Verses 27-31. The meaning of the allegory 

Galatians 4:27 

Backing up his statement, Paul appealed to the Scriptures, ñfor it is written.ò The 

passage to which he referred is Isaiah 54:1: ñRejoice, barren [woman], the one 

not giving birth, break forth [in jubilation] and cry aloud, the one not having 

labour pains, because more [are] the children of the desolate [woman] than of 

the one having the husband.ò 
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As clearly evident from verses 2 through 8 of Isaiah 54, this prophecy pointed to 

the time when Jerusalem would be desolated and, eventually, restored to favor. 

While Jerusalem lay in ruins without any inhabitants, the city proved to be a 

childless, barren woman. She was then in a state of ñrejection.ò Prior to this 

pathetic condition, however, Jerusalem enjoyed the status of a mother with sons, 

bound as a wife to YHWH by reason of the law covenant. After completing the 

period of rejection, however, the number of sons would prove to be greater than 

had been the case during the former time when Jerusalem had a ñhusband.ò 

(Compare Zechariah 2:1ï5; 8:3ï8.) Because these sons would be acknowledged 

by the Most High as his, the fulfilment relates to the time when such sonsðtrue 

Israelitesðwould come into being. Such sons would be children of the city of 

God, the true Jerusalem. 

Sarah similarly had long been barren and, when Hagar became pregnant, felt 

rejected. (Genesis 16:5) Still, the children of the long-barren free womanð

Sarahðwere to be more numerous than those of the slave woman Hagar. 

(Compare Genesis 16:10; 17:16; 19, 20.) 

Because the main point of Paulôs argument pertains to earthly Jerusalem and her 

children, the barren woman manifestly is to be understood as the ñJerusalem 

above,ò which long appeared to have no earthly children that could be called 

free ñsons of God.ò The situation, though, was to change dramatically, giving 

rise to the rejoicing foretold in Isaiahôs prophecy. The Greek word for ñrejoiceò 

(euphraíno) is a combination of eú (well) and phrén (mind). 

Galatians 4:28 

After having identified the mother of believers, Paul wrote: ñNow you, brothers, 

according to [the manner of] Isaac, are children of the promise.ò 

The conjunction dé (but) could be regarded as serving to contrast the children of 

the woman having the husband with the ñchildren of the promiseò Since, 

however, Paulôs apparent objective in quoting from Isaiah was to point to the 

ñJerusalem aboveò as the mother of believers, the word dé may simply be an 

indicator of continuation and may be rendered ñnowò or ñand.ò 

Although certain Christians in Galatia had allowed themselves to be influenced 

by false teachers, the apostle still recognized them as his ñbrothers,ò or fellow 

sons of God. This is the fourth time in his letter that Paul addressed the 

Galatians in this way (1:11; 3:15; 4:12), and he continued to do so five more 

times (4:31; 5:11, 13; 6:1, 18). 

Isaacôs birth occurred in fulfilment of Godôs promise. Without that promise and 

the divine miracle needed to bring about its realization, there would have been 
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no Isaac. Similarly, God promised to bless peoples other than the natural 

descendants of Abraham. To be thus blessed required that they come to enjoy a 

divinely approved standingðan impossibility for sinful humans. The Most 

High, however, made possible the fulfilment of the promise by sending his Son 

to the earth and letting him die sacrificially on behalf of sinners. Through their 

unconditional acceptance of the divine provision for forgiveness of sins, genuine 

believers are counted as righteous by God and adopted as his sons. Hence, not 

on the basis of natural descent from Abraham but by reason of the promise of 

God, believers have been constituted sons and are blessed accordingly. As in the 

case of Isaac, their existence as ñsonsò must be attributed to Godôs promise and 

his loving act in effecting its fulfilment. 

Note: The reading hyme²s é est® (you are) has the support of P46 (c. 200), 

fourth-century Codex Vaticanus, as well as other later manuscripts. Many other 

extant manuscripts, however, read heme²s é esm®n (we are). These manuscripts 

include fourth-century Codex Sinaiticus and fifth-century Codex Alexandrinus. 

Galatians 4:29 

Commenting on the way in which Ishmael treated Isaac and then making an 

application to unbelievers and believers, Paul said: ñBut even as then the one 

begotten according to the flesh persecuted the one [begotten] according to the 

spirit, so also now.ò 

The conjunction allá (but) serves to introduce a negative aspect that contrasts 

with the previously mentioned dignified status of being ñchildren of the 

promise.ò 

Ishmael was begotten by Abraham and conceived by Hagar ñaccording to the 

fleshòðthe human function of procreation. No divine promise and no miracle 

were involved in the birth. 

The Greek word for ñpersecuteò (dióko) is in the imperfect tense, suggesting 

repeated action. Ishmaelôs hateful attitude manifested itself fully on the day 

Isaac was weaned. During the feast Abraham arranged to celebrate this event, 

Sarah observed teenage Ishmael ñplayingò (paízo, LXX) with Isaac. Since the 

incident so disturbed Sarah that she immediately requested Abraham to dismiss 

Hagar and Ishmael from the household, the ñplayingò must have taken the form 

of ñjesting,ò ñjeering,ò or ñtaunting.ò (Genesis 21:8ï10) Rightly, then, Paul 

referred to Ishmael as persecuting ñthe one [begotten] according to the spirit.ò 

Isaacôs birth was miraculous and fulfilled the divine promise that Abraham and 

Sarah would have a son. The words ñaccording to the spiritò could mean 

ñaccording to the operation of Godôs spiritò that made the birth of Isaac possible. 

(Regarding ñbegotten,ò see verse 23.) 
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Paralleling what had occurred in the past with the then-existing situation relative 

to persecution, Paul simply said, ñso also now.ò As in the case of Ishmael and 

Isaac, the unbelieving natural descendants of Abraham persecuted the free 

sonsðbelievers who had been justified and experienced a new birth through the 

operation of Godôs spirit. 

Galatians 4:30 

Again pointing to the historical example of Ishmael and Isaac, Paul wrote: ñBut 

what does the Scripture say? óCast out the slave [woman] and her son, for the 

son of the slave [woman] will not inherit with the son of the free [woman].ò 

The conjunction allá (but) apparently indicates the great contrast between the 

seemingly strong position of the persecutor and the final outcome of his being 

expelled from the household. Paul quoted the words of Sarah directed to 

Abraham as ñScripture.ò Since Abraham acted upon her words in harmony with 

divine direction, the apostle rightly referred to them as ñScriptureò or Godôs 

words. (Genesis 21:10ï14). The quotation itself basically corresponds to the 

extant Septuagint reading of Genesis 21:10. In Genesis, however, Sarah is 

quoted as saying ñthe son of me, Isaacò (or, ñmy son Isaacò). The apostle, in 

keeping with his argument and the historical facts, identified Isaac as the ñson of 

the free [woman],ò Sarah. 

Note: Apparently to conform the quotation to the Septuagint, some later 

copyists changed tés eleuthéras (of the free [woman]) to mou Isaák (of me 

Isaac)ða reading found in a number of manuscripts. 

Galatians 4:31 

Having established that genuine believers are sons and thus in line for the 

inheritance, Paul concluded: ñTherefore, brothers, we are not children of a slave 

[woman], but of the free [woman].ò The conjunction dió, may be understood as 

introducing a summation and here evidently denotes ñtherefore,ò ñaccordingly,ò 

or ñfor this reason.ò Likewise, the word ára (found in many manuscripts) may 

be rendered ñconsequently,ò ñthus,ò or ñtherefore.ò 

Though the Galatians had erred, Paul again addressed them as ñbrothers,ò 

acknowledging them as fellow sons of God. Not bound by the obligations of the 

law covenant and not under condemnation for failure to live up to its 

requirements flawlessly, disciples of Jesus Christ are not children of an 

arrangement represented by the slave woman Hagar. Children of a slave woman 

would themselves be slaves, not free sons. It may be significant that Paul did not 

use the definite article with ñslave [woman],ò as this could suggest that believers 
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are not the children of any enslaving system. The fact that the definite article 

does precede ñfree [woman]ò lends some weight to this conclusion. 

To introduce what believers are, the apostle used the conjunction allá (but) as an 

indicator of contrast. Without qualification, Paul included all genuine believers 

as being children of ñthe free [woman].ò They are the free sons of ñJerusalem 

above,ò citizens of the royal city, where ñChrist is seated at Godôs right hand.ò 

(Colossians 3:1, 4; compare Psalm 2:6ï8; 110:1, 2; Acts 2:33, 36; Philippians 

3:20.) 

Note: The majority of manuscripts, including P46 (c. 200), read ára (therefore). 

Besides a number of later manuscripts, fourth-century Codex Vaticanus and 

Codex Sinaiticus have the word dió (therefore, for this reason). Two other 

variants are ára oún (for this reason then) and hemeís dé (but we). 

Galatians, chapter 5 

(From the King James Version 1611) 

1: Stand fast therefore in the liberty wherewith Christ hath made us free, 

and be not entangled again with the yoke of bondage.  

2: Behold, I Paul say unto you, that if ye be circumcised, Christ shall 

profit you nothing.  

3: For I testify again to every man that is circumcised, that he is a debtor 

to do the whole law.  

4: Christ is become of no effect unto you, whosoever of you are justified 

by the law; ye are fallen from grace.  

5: For we through the Spirit wait for the hope of righteousness by faith.  

6: For in Jesus Christ neither circumcision availeth anything, nor 

uncircumcision; but faith which worketh by love.  

7: Ye did run well; who did hinder you that ye should not obey the truth?  

8: This persuasion cometh not of him that calleth you.  

9: A little leaven leaveneth the whole lump.  

10: I have confidence in you through the Lord, that ye will be none 

otherwise minded: but he that troubleth you shall bear his judgment, 

whosoever he be.  

11: And I, brethren, if I yet preach circumcision, why do I yet suffer 

persecution? then is the offence of the cross ceased.  

12: I would they were even cut off which trouble you.  

13: For, brethren, ye have been called unto liberty; only use not liberty for 

an occasion to the flesh, but by love serve one another.  

14: For all the law is fulfilled in one word, even in this; Thou shalt love 

thy neighbour as thyself.  
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15: But if ye bite and devour one another, take heed that ye be not 

consumed one of another.  

16: This I say then, Walk in the Spirit, and ye shall not fulfill the lust of 

the flesh.  

17: For the flesh lusteth against the Spirit, and the Spirit against the flesh: 

and these are contrary the one to the other: so that ye cannot do the things 

that ye would.  

18: But if ye be led of the Spirit, ye are not under the law.  

19: Now the works of the flesh are manifest, which are these; Adultery, 

fornication, uncleanness, lasciviousness,  

20: Idolatry, witchcraft, hatred, variance, emulations, wrath, strife, 

seditions, heresies,  

21: Envyings, murders, drunkenness, revellings, and such like: of the 

which I tell you before, as I have also told you in time past, that they 

which do such things shall not inherit the kingdom of God.  

22: But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness, 

goodness, faith,  

23: Meekness, temperance: against such there is no law.  

24: And they that are Christ's have crucified the flesh with the affections 

and lusts.  

25: If we live in the Spirit, let us also walk in the Spirit.  

26: Let us not be desirous of vain glory, provoking one another, envying 

one another.  

Chapter 5 

5:1-9. The peril of falling from grace 

Verses 1-3. Falling from grace 

Galatians 5:1 

In view of their being sons of the ñfree woman,ò Paul admonished the Galatians: 

ñFor freedom Christ has freed us. Stand [firm], therefore, and do not submit 

again to a yoke of slavery.ò 

By laying down his life, Christ made possible a liberation from enslavement to 

sin. The Son of God did this so that believers might enjoy this marvelous 

freedom. They are freed to be free, not freed in order to come under another 

kind of servitude. The definite article in the dative case precedes ñfreedomò 

(eleuthería), indicating that this is a specific freedom and not one of a general 

kind. 
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If the original text included the conjunction oún (therefore) after stékete (stand), 

the meaning would be that Christôs freeing them gives believers the reason for 

standing firm in their granted freedom. A failure to do so would mean acting 

contrary to the purpose of what Jesus did at great cost to himself. 

The verb stéko can have the literal sense of ñstand,ò the opposite of ñsit.ò In this 

context, however, it has the figurative sense of ñstanding firmò in the state of 

freedom. 

As former worshipers of false gods, the Galatians engaged in prescribed 

ceremonies and rituals to placate the deities. So they were subject to an 

enslaving arrangement. For them willingly to submit themselves to the terms of 

the Mosaic law would have meant again coming under a yoke. The Greek word 

that here denotes ñto be subject toò or ñsubmit toò is enécho. This word is a 

combination of en (in) and écho (hold) and literally means to ñhold in.ò The 

sense conveyed is that of confinement. Accordingly, Paul urged the Galatians 

not to allow themselves to become captives.  

When under a yoke, an animal is deprived of its freedom and impressed into 

service. Similarly, slaves often had to carry heavy burdens suspended from 

yokes borne on their shoulders. In a figurative sense, the word ñyokeò (zygós) 

can refer to anything that obligates or forces an individual to serve. The term is 

not preceded by a definite article and so could signify any yokeðany 

arrangement that could result in a position of servitude. In depriving the 

individual of freedom, the yoke, as Paul said, is a ñyoke of slavery.ò 

Note: For this verse there are a number of variant manuscript readings, 

including the following: Té eleuthería oún hé Christós hemás eleuthérosen 

stékete (For the freedom, therefore, for which Christ freed us, stand). While a 

form of the verb for ñfreeò is found in the majority of manuscripts, one late 

manuscript (fourteenth or fifteenth century) reads exegórase (purchased, 

redeemed) 

Galatians 5:2 

Calling attention to an important truth, Paul wrote: ñLook! I, Paul, tell you that, 

if you get circumcised, Christ will not benefit you.ò 

The word íde (look) evidently served to get the attention of the Galatians and to 

stress the vital point that follows. They, of course, knew that Paul had written 

the letter. Therefore, the words, ñI, Paul,ò evidently are designed to emphasize 

Paulôs position as a divinely appointed apostle and thus to add solemnity to his 

next words. 
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Circumcision was linked to the Mosaic law. Hence, for the Galatians, as non-

Jews, to get circumcised would have indicated their acceptance of the 

requirements of the law. (Acts 15:1, 5, 10, 11) At the same time, this would have 

meant adopting the belief that faith in Christ Jesus was insufficient to enjoy the 

fullness of divine approval. Instead of relying on the divine arrangement through 

Christ as the sole basis for having a righteous standing before God, the Galatians 

would have begun depending on their own efforts to prove themselves righteous 

by trying to live up to the law. Thus, by their course of action, they would have 

signified that they did not need Christ. As Paul said, ñChrist will not benefit 

you.ò 

The Greek verb translated ñbenefitò (opheléo) may also be defined as ñaid,ò 

ñhelp,ò ñbe of advantage,ò or ñbe of use.ò It is preceded by a strong negative 

oudén, which may be rendered ñabsolutely not,ò ñnot at all,ò ñby no means,ò or 

ñin no respect.ò Though the Galatians had greatly benefited from Christ, their 

getting circumcised and taking upon themselves the concomitant obligation to 

obey the Mosaic law would have meant that the Son of God would no longer be 

of any benefit, help or advantage to them. 

Galatians 5:3 

Developing this aspect further, Paul continued: ñAnd I affirm again to every 

man getting circumcised that he is under obligation to obey the entire law.ò 

In this context, the conjunction dé apparently does not mean ñbut.ò Evidently 

being an indicator of continuation rather than contrast, the word may have the 

sense of ñadditionally,ò ñmoreover,ò or ñand.ò Because the meaning of Paulôs 

words remains unchanged when dé is not rendered by an English equivalent 

indicating continuation, numerous modern versions simply do not incorporate it 

in their renderings. 

The Greek word for ñaffirmò (martyréo) also denotes ñbear witness,ò ñtestify,ò 

or ñattestò and, in this context, conveys the sense of ñdeclaring in a solemn 

way.ò Although Paul had not made this exact statement previously, it was 

implied when he told the Galatians that Christ would be of no benefit at all to 

them if they got circumcised. The apostle had introduced that important truth in 

a solemn mannerðñI, Paulò (5:2). So, ñagainò (pálin), or ñonce more,ò he was 

ñattesting,ò ñaffirming,ò or ñsolemnly declaring.ò 

For any non-Jew to get circumcised would have meant identifying himself with 

the natural Jews. Circumcision would have constituted a physical sign that he 

was a Jewish proselyte. When accepting the lawôs requirement of circumcision, 

non-Jews imposed upon themselves the duty to ñdoò (poiéo) everything 

commanded in the law. The word rendered ñunder obligationò is ñdebtorò 
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(opheilétes). Thus, the one getting circumcised would burden himself with the 

debt of the ñwholeò or ñentireò lawða debt or obligation that he would be 

unable to fulfill. 

Note: Though missing in a number of manuscripts, the reading palín (again) has 

overwhelming manuscript support. 

Verses 4-9. The sad results of falling from grace 

Galatians 5:4 

Continuing to refer to the serious consequences of such a course, Paul said: 

ñYou, who in law are [seeking to be] justified, are separated from Christ; from 

favor you have fallen.ò 

To seek to be justified ñin lawò would mean attempting to gain a righteous 

standing before God in the realm or sphere of law. This would require flawless 

observance of everything prescribed therein. 

The verb for ñjustifyò (dikaióo) is in the present tense and here, in the form of a 

second person plural, means ñare being justified.ò Since, however, actual 

justification is impossible in the domain of law, Paulôs meaning evidently is 

ñattempting or seeking to be justified.ò 

The Greek word for ñseparatedò (katargéo) is a combination of katá (down) and 

argós (idle, inactive, unemployed). It here denotes being in a state of 

estrangement or separation from Christðin a domain where he is not active. 

Any arrangement that relies on law observance for gaining a righteous standing 

with God constitutes a rejection of what Christ accomplished by laying down his 

life sacrificially. Accordingly, the individual attempting to be justified in the 

realm of law places himself in a domain where Christôs cleansing work and any 

relationship with him are nonexistent. Oneôs having a righteous standing before 

God is completely outside the sphere of law. The sole basis for justification is 

faith in Christ Jesus and what he accomplished by sacrificing his life. Because 

no one work or a combination of efforts can secure an approved standing with 

God, the arrangement through Christ is an expression of divine favor, kindness, 

or graceðunearned or unmerited. 

The Greek word ekpípto, commonly rendered ñfallen away from,ò literally 

means ñfall outò (ek, out; pípto, fall). To choose the Mosaic law (and, by 

extension, any legalistic arrangement) as the means for gaining divine approval 

signifies to fall or drop out of the sphere of favor and to enter into the realm of 

legalism. 
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Galatians 5:5 

Highlighting the conviction of genuine believers about justification, Paul wrote: 

ñFor we by spirit, out of faith, are eagerly awaiting [the] hope of righteousness.ò 

Legalism relies on works, not faith. The conjunction gár (for) may be viewed as 

introducing what contrasts with seeking to be justified ñin lawò and thus could 

mean ñbut.ò There is, however, a possibility that gár has the sense of ñbecauseò 

or ñon the other hand,ò indicating that those seeking to be justified ñin lawò had 

ñfallen from favorò for the reason that righteousness has its source in faith. 

When using the pronoun ñweò (hemeís) Paul evidently meant to include all 

genuine believers and was not using the word editorially.  

The word ñspiritò (pneúma) is in the dative case, giving it the meaning ñby or by 

means of spirit.ò Since the believerôs own spirit, disposition, or inner motivation 

is not the initial source for the eager awaiting of the ñhope of righteousness,ò the 

reference apparently is to Godôs spirit. The operation of Holy Spirit on the 

believer engenders the hope for and impels a yearning for righteousness. While 

genuine believers enjoy a righteous standing before God, this is an imputed 

righteousness only. Their having absolute righteousness or sinlessness is yet 

future. As in the case of imputed righteousness, faith is the basis for coming into 

possession of the fullness of righteousness. As Paul said, it is ñout of faith,ò 

having its source in unqualified trust in Christ and the divine arrangement for 

gaining the Fatherôs approval. Evidently because complete righteousness is a 

promised future possession, Paul spoke of the ñhope of righteousnessò or a 

ñhoped-for righteousnessò (Wuest). 

Being an intensification of déchomai (accept, receive, take,), apekdéchomai 

conveys the sense of ñreaching out in expectation of receiving somethingò and 

so may be rendered ñeagerly await.ò This waiting is made possible because the 

Holy Spirit gives rise to the ñhope of righteousnessò and impels a longing for its 

realization. Because the fullness of righteousness is future, faith is needed to 

wait for it and then, finally, to attain it. 

Galatians 5:6 

Building on his point about the importance of faith, Paul said: ñFor in Christ 

Jesus, neither circumcision has power nor uncircumcision, but faith working 

through love [does].ò 

The conjunction gár (for) evidently is to be viewed as introducing the reason for 

waiting ñout of faith.ò Because of being ñin Christ Jesusòðincorporated into the 

body of which he is the headðcircumcised believers have no advantage over 

uncircumcised ones nor is there greater benefit in being uncircumcised. 
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In effecting a righteous standing before God, neither circumcision nor 

uncircumcision has any power. The Greek verb ischyo denotes ñhaving might or 

strength.ò Preceded by the negative, the word has the sense of ñno force,ò ñno 

avail,ò or ñno value.ò Since the verb is in the present tense, this indicates that the 

state of having no strength continues. Oneôs being circumcised or uncircumcised 

simply has no bearing on the close union that is enjoyed with Christ Jesus. 

Neither state has any merit or value. 

The individualôs incorporation into the body of Christ has its source in faithð

faith in him and what he accomplished by dying sacrificially. Thus, what counts 

is faith or unqualified trust. Paul introduced the thought about faith with a strong 

indicator of contrastðallá, meaning ñbut.ò This faith is a powerful motivator, 

finding its expression in attitudes, words, and deeds that are a product of love. 

(John 13:34, 35; 1 John 3:16ï18) It is ñthroughò (diá) love or by means of love, 

therefore, that the reality of a genuine faith becomes manifest. 

Notes: 

Though contained in the majority of manuscripts, gár (for) is missing from P46 

(c. 200). 

Fourth-century Codex Vaticanus omits Iesoú (of Jesus), but this departs from the 

reading of the majority of manuscripts, including P46 (c. 200). 

Galatians 5:7 

Focusing on the past experience of the Galatians, Paul said: ñYou were running 

well. Who stopped you from obeying the truth?ò 

The verb ñrunò (trécho) here is in the imperfect tense, indicative of past activity 

in progress. While trécho basically means ñrun,ò the expression can denote to 

ñexert oneselfò or to ñmake progressò (as does a runner). In the past, the 

Galatians were ñrunning wellò or ñmaking good progress.ò After Paul 

proclaimed the evangel, they were convinced that what they heard was the truth, 

and their way of life began to reflect this. As the evangel continued to have a 

wholesome effect on their attitudes, words, and deeds, the Galatians were 

making commendable strides forward. 

Good progress in their Christian course, however, had been adversely impacted, 

giving rise to Paulôs question as to who was responsible for placing an obstacle 

in their way. The Greek word that may be rendered ñstop,ò ñprevent,ò ñhinder,ò 

or ñobstructò (enkópto) literally signifies to ñcut intoò (as if by putting an 

obstacle in the path or tearing up the road). 
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The ñtruthò embraces Christian teaching as a whole, with the primary focus 

being on Godôs Son and what he accomplished through his sacrificial death. 

Initially, the Galatians had yielded responsively to this truth. Then, some 

person(s) stopped them from continuing to do so by inducing them to accept a 

legalistic system instead of relying solely on Jesus Christ and his sacrificial 

death as the means to have an approved standing before God. The Greek word 

commonly translated ñobeyò (peítho) basically signifies to ñconvince,ò 

ñpersuade,ò or ñwin over.ò In the passive voice (as here), peítho has the sense of 

ñobey,ò ñheed,ò or ñyield to.ò The fact that here the infinitive form of this verb 

is in the present tense reveals that the Galatians continued in their failure to obey 

the truth, particularly as it related to the means by which a righteous standing 

before God was made possible. 

Note: The definite article (before ñtruthò) té (the) is missing in the fourth-

century Codex Vaticanus, the original reading of fourth-century Codex 

Sinaiticus, and the fifth-century Codex Alexandrinus. It is, however, found in 

many other manuscripts, including P46 (c. 200). 

Galatians 5:8 

Drawing attention to the One who was not the source of the change in the 

Galatians, Paul wrote: ñThe persuasion [of not obeying the truth] is not from the 

One calling you.ò 

The noun peismoné (persuasion) is related to the verb peítho (used in the 

previous verse and basically meaning ñpersuade,ò ñconvince,ò or ñwin overò). 

Thus, there exists a seeming play on words. The failure of the Galatians to obey, 

as though no longer convinced or persuaded to do so, was not a persuasion that 

had its source in the One calling them. Paul used the preposition ek, commonly 

translated ñfrom,ò and here is an indicator of source or origin. 

As earlier, the apostle does not identify the one doing the calling (1:6). 

Manifestly, however, Paul meant the Father, the One who had also called him 

while he was still a persecutor of Christôs disciples (1:15). The persuasion to 

which the Galatians had yielded simply was not from God. His call had been an 

expression of favorðunearned and unmerited. It was independent of any 

requirement to observe a legal code. 

Galatians 5:9 

Evidently to illustrate the corrupting influence that had affected the Galatians, 

the apostle used the proverbial saying: ñA little leaven leavens the whole lump.ò 

In Paulôs day, fermented dough from a previous baking served as leaven. 

Adding just a small amount of leaven to a lump of dough ferments the entire 
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batch. Likewise, seemingly insignificant error or a comparatively small number 

of false teachers can pervert truth. Jesus Christ referred to the false teaching of 

the Pharisees and others as leaven. (Matthew 16:6, 12; Mark 8:15) Paulôs use of 

the proverb may apply to the false teachers or to their doctrine. If viewed from 

the standpoint of teaching, the reference would be to the adulteration of truth. 

On the other hand, taking the leaven to mean the false teachers would point to 

the pernicious effect that they (though of insignificant number) could have on an 

entire body of professing believers. 

Note: P46 (c. 200) differs from the majority of manuscripts in omitting the 

definite article (tó) before phyrama (lump). 

The original reading in the sixth-century Codex Claromontanus is doloí 

(deceives), which departs from the usual zymoí (leavens). 

5:10-15. The call to freedom under grace 

Verses 10-13a. The call 

Galatians 5:10 

Paul, however, did not believe that genuine disciples of Jesus Christ would 

experience spiritual ruin. ñAs for me, I am confident about you in [the] Lord that 

you will not think otherwise, but the [one] who is upsetting you will bear the 

condemnation, whoever he may be. 

As the opening word, the emphatical egó (I) has the sense of ñas for me.ò 

Because his conviction was completely dependent on the Lord, the head of the 

corporate body composed of all genuine believers, the apostle used the verb 

peítho (as in 1:10 and 5:7, which see) to express his ñfeeling sureò or ñbeing 

confident about [Galatian believers] in the Lord.ò Paul had no doubt that Jesus 

Christ would look out for the spiritual interests of his disciples, safeguarding 

them from succumbing to faith-destroying influences. (Luke 22:32; John 10:27ï

29; 17:12) 

The apostle did not add a clarifying expression when writing ñthat you will not 

think otherwise.ò He may have meant (1) deviating from what he had presented 

in his letter, (2) differing from their initial correct response to the glad tidings he 

proclaimed, or (3) departing from the truth. In any event, the basic sense is that 

of not accepting beliefs contrary to what was right. 

Paul had earlier used the word tarásso (1:7), which means to ñunsettle,ò ñstir 

up,ò ñdisturb,ò ñthrow into confusion,ò ñdisquiet,ò ñupset,ò or ñperplex,ò and 

indicated that ñcertain onesò were responsible for unsettling the Galatians. Here, 

however, the apostle appears to single out the chief and most influential 
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troublemaker. Thereby Paul may have implied that all others who were involved 

would share in being recipients of condemnatory judgment. The proponent of 

teaching that conflicted with the glad tidings could not escape condemnation. As 

the apostle said, he would have to ñbear the condemnationò (kríma, [judgment, 

punishment]). 

The words ñwhoever he may beò could suggest prominence, high social 

standing, or an elevated position. On the other hand, the expression ñwhoever he 

may beò could be regarded as all-embracingðhigh or low station or rank. 

Absolutely nothing would shield the troublemaker from experiencing divine 

condemnation. 

Notes:  

After the emphatical egó (I [as for me]), a number of manuscripts read dé (but), 

including P46 (c. 200). 

Fourth-century Codex Vaticanus omits en kyrío (in [the] Lord), thus departing 

from the usual reading of the text. 

Manuscripts vary in reading either eán or án. This variation has no bearing on 

translation, as both words here function as a conditional particle having the same 

significance. 

Galatians 5:11 

Calling attention to his own stand on the matter of circumcision and law 

observance, Paul said: ñBut as for me, brothers, if I am still preaching 

circumcision, why am I still being persecuted? Then the offense of the cross has 

been abolished.ò 

As in the previous verse, the first word in the Greek text is egó. This emphatical 

ñIò denotes ñas for me.ò 

The conjunction dé here evidently means ñbut.ò This term serves to focus on the 

apostleôs being markedly different from the advocates of circumcision. 

Despite the fact that the Galatians had allowed themselves to be unsettled by 

false teaching, Paul continued to reason with them as his beloved ñbrothers,ò 

fellow sons of God. 

While a fanatical Pharisee, Paul was a promoter of circumcision, insisting that 

any non-Jews who wanted Godôs favor needed to be circumcised and comply 

with the requirements of the Mosaic law. Certain individuals apparently were 

contending that, when it suited his purpose, he ñstillò proclaimed the need for 

circumcision. They may have supported their claim by pointing to Paulôs 
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circumcising Timothy, who was from Lystra and therefore well known in 

congregations of the Roman province of Galatia. (Acts 16:1ï3) 

Proving that he was not teaching circumcision as having a bearing on getting an 

approved standing with God, Paul raised the question, ñWhy am I still being 

persecuted?ò The Galatians were familiar with the intense opposition that the 

apostle faced from the Jews because of his not advocating circumcision and law 

observance as essential for divine approval. (Acts 13:44ï50; 14:1ï7, 19; 17:1ï

14) 

In the first century, Jews held widely divergent beliefs, with the Sadducees even 

rejecting the teaching of the resurrection and the existence of angels. (Acts 23:8) 

So, in time, Christians could have become just another tolerated sect of Judaism 

if they had insisted that non-Jewish converts needed to be circumcised and live 

by the precepts of the Mosaic law. In fact, certain Pharisees who sat in judgment 

of Paul were, on one occasion, willing to pronounce him innocent despite his 

belief in Jesusô resurrection. (Acts 23:9) The issue that caused the irreconcilable 

rift, however, was Paulôs preaching that non-Jews could be divinely approved on 

the basis of faith in Jesus Christ without their being circumcised and having to 

obey the law. Accordingly, the fact that the apostle was ñstillò being persecuted 

by the Jews undeniably proved that he had ceased preaching circumcision. 

If Paul had preached circumcision as essential for non-Jews ñthe offense of the 

crossò would have been abolished (katargéo). Twice before (3:17; 5:4) the 

apostle had used the word katargéo. It here conveys the sense of ñabolished,ò 

ñmade ineffective,ò or ñdestroyed.ò 

For the Jews, the problem was not the implement on which Jesus died, but what 

it signified as respects gaining divine approval. The ñoffenseò (skándalon), 

ñobstacle,ò or ñcause for stumblingò was accepting that, for Jews and non-Jews, 

Jesusô death atoned for sins and that faith in him and what his death 

accomplished constituted the sole basis for being pronounced guiltless by God. 

This was highly offensive, since it placed Jews and non-Jews on the same level 

with reference to gaining the status of approved children of God. It was a 

tremendous blow to Jewish pride, removing any advantage in being a direct 

descendant of Abraham through Isaac and Jacob. So, for Paul to have continued 

preaching circumcision would have abolished this cause for offense, as it would 

have upheld the prevailing Jewish view that, ultimately, circumcision and 

legalistic observance of the law determined a personôs standing before God. 

Notes: Though omitted in a number of manuscripts, éti (still) has the support of 

the majority, including the oldest. 

Regarding ñcross,ò see the note on Galatians 2:19. 
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Galatians 5:12 

Revealing how strongly he felt about the advocates of circumcision, Paul said: 

ñ[I] wish that those who are upsetting you would also castrate themselves.ò The 

Greek word óphelon expresses a wish without any thought of its actually being 

fulfilled. By insisting on the necessity of circumcision, the false teachers were 

creating disturbance among the Galatians. In describing the effect of their false 

teaching, Paul used the word anastatóo, which can mean ñagitate,ò ñstir upò (as 

when inciting to revolt) and, as here, ñupsetò or ñunsettle.ò 

The Greek word apokópto can simply mean ñcut off.ò J. B. Phillips adopted this 

rendering (ñcut themselves offò) and added the words ñfrom you altogether.ò 

This would signify that Paulôs wish was that they cease being associated with 

the congregation. Ancient commentators who spoke Greek as their native 

tongue, however, understood Paul to mean ñself-mutilation,ò ñcastration,ò or 

ñemasculation,ò and there is no contextual indication suggesting that the 

reference is to cutting themselves off from the congregation. 

When wishing that they ñalsoò or ñevenò [kaí] go to the point of emasculation, 

Paul apparently expressed great disdain for the false teachers and their 

unspiritual view of circumcision. In reality, what these men were insisting upon 

and representing as meritorious amounted to nothing more than a mutilation of 

the flesh. Because they took such pride in this comparatively minor operation, 

Paulôs wish was that they choose a complete mutilation for themselves. 

Note: P46 (c. 200) departs from the usual reading óphelon (wish) and says ára 

(then), possibly an inadvertent repetition of the previous ára (vs. 11). 

Verses 13b-15. The warning against license  

Galatians 5:13 

Pointing to the reason for his strong words, Paul continued: ñFor you have been 

called to freedom, brothers, only not freedom [serving] as an occasion for the 

flesh, but through love serve one another.ò Evidently the Greek word gár (for) is 

to be viewed as introducing the reason for the apostleôs previous statement 

directed against the proponents of circumcision, men who were intent on 

depriving the Galatians of their freedom and inducing them to accept an 

enslaving legalistic arrangement. 

Again, Paul addressed the Galatians as ñbrothers,ò continuing to acknowledge 

them as fellow sons of God. 

The apostle did not specify who did the calling. In other letters, however, he 

identified the Father as the one doing so. (Romans 8:28ï30; 1 Corinthians 1:26, 
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27; 7:17ï24; 1 Thessalonians 2:12; 4:7; 2 Thessalonians 2:13, 14; 2 Timothy 

1:9) Godôs call was one to a state of freedom, not servitude to a legalistic 

system. Believers were to enjoy the status of free sons of God, persons declared 

guiltless on the basis of their faith in Jesus Christ and what he accomplished 

through his death. Their freedom, though, was not to be unbridled. It did not 

give them license for indulging sensual desires having their source in the sinful 

flesh (fallen human nature). 

The Greek word aphormé denotes ñoccasion,ò ñopportunity,ò ñexcuse,ò or 

ñpretext.ò It can designate a ñbase of operationsò (as in war). Accordingly, 

freedom was not to serve as an opening or starting point for giving in to 

degrading fleshly desires. 

Instead of indulging their passions, the Galatians were to render noble service. 

Paul used a strong indicator of contrast, allá (but), when making this point. The 

apostleôs words ñthrough loveò indicate that love was to be expressed by serving 

one another, responding to the needs of fellow believers. Evidently false 

teaching had caused serious divisions among believers in Galatia, and this would 

have interfered with their showing love for one another. Paulôs admonition to 

serve one another out of love was truly needed. 

Note: A number of later manuscripts add tou pneúmatos (of the spirit) after 

agápes (love, genitive case). 

Galatians 5:14 

Whereas the false teachers were responsible for creating dissension and a 

dampening effect on the manifestation of love, the very law that they were so 

eagerly trying to impose on non-Jews promoted love. Pointing to the true spirit 

of the law, Paul wrote: ñFor the whole law is fulfilled in one saying, that is, 

óLove your neighbour as yourself.ôò 

The Greek preposition gár (for) links Paulôs counsel to ñserve one anotherò with 

the proof he presented from the law. While commonly having the sense of 

ñfulfil ,ò pleróo, in this case, may be understood to mean ñsum up,ò ñprovide the 

real import,ò or ñconvey the full significance.ò ñOne sayingò or precept 

expressed the real meaning of the law, and that precept required loving oneôs 

neighbour as oneself, displaying the kind of concern and care for others that one 

has for self. 

Kenneth Wuest, however, renders the apostleôs words to mean that ñfulfillingò 

denotes ñheedingò or ñobeying.ò ñThe whole law in one utterance stands fully 

obeyed, namely, in this, Love your neighbour as you do yourself.ò An alternate 

reading found in a few manuscripts (in you in one word [saying] is being 
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fulfilled) does, in fact, relate the fulfilling to the Galatians and their living in 

harmony with the precept set forth in the law. 

Paulôs quotation from Leviticus 19:18 corresponds to the extant text of the 

Septuagint. The Greek word for ñneighbour,ò plésion basically means ñone who 

is near,ò and the corresponding term in the Hebrew text, r®aô denotes a 

ñcompanion,ò ñfellow,ò or ñfriend.ò As members of the Christian congregation, 

the Galatians certainly were ñneighbours,ò and they should have been treating 

fellow believers in a manner that they would have chosen for themselves. This, 

however, was not the case. 

Notes: 

Some later manuscripts read lógos (word) instead of the usual nómos (law). 

A few later manuscripts read en hymín en hení lógo (in you in one word). The 

words en hymín (in you), however, are missing from the majority of 

manuscripts. 

P46 (c. 200) departs from the usual reading, omitting sou (of you, your) after 

plesíon (neighbour). 

Galatians 5:15 

Paulôs next words give an indication of a serious loss of love among the 

Galatians. ñBut if you bite and devour one another, see that you may not destroy 

one another.ò 

The baneful influence under which the congregations of Galatia had come must 

have created serious rifts, with individuals taking strong positions for or against 

errant teaching. This would have disrupted the peace of the congregations and 

given rise to bitter arguments and feelings. Apparently the controversies and 

divisions had developed to a point where they could be described in terms of 

beastly biting and devouring of prey. 

In Greek, ñbiteò (dákno) and ñdevourò (katesthío) are in the present tense, 

indicating that the Galatians were continuing to inflict serious injuries on one 

another. They were wounding others as if by biting them and then callously 

giving no thought to the terrible hurt they were causing, acting much like beasts 

that devour pieces bitten off from their prey. 

With reference to the destructive spirit that had developed among the Galatians, 

Paul gave his sobering warning. The Galatians needed to watch that the 

continuance of the deplorable, loveless situation might not lead to mutual 
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annihilation. They simply could not survive as congregations if those associated 

kept on harming one another. 

The Greek word for ñdestroyò (analísko,) can also convey the sense of 

ñconsume.ò At Genesis 41:30, for example, the word appears in the Septuagint 

with reference to the effect of a seven-year famine in the land of Egypt. 

5:16-18. Sanctification and the Holy Spirit  

16a. The human condition 

16b-18. The divine undertaking 

Galatians 5:16  

Paul followed up his warning with the admonition that called for positive action: 

ñBut I say, walk [by] spirit and you will not carry out [the] desire of the flesh.ò 

The conjunction dé (but) may be regarded as introducing ñwalking by spiritò as 

a contrast to ñbiting and devouringòðdescriptive of an unspiritual, destructive 

course. Since the Greek word for ñwalkò (peripatéo) is in the present tense, it 

denotes to keep on or to continue walking. Such walking refers to following a 

course of life. The verb peripatéo also is an imperative, indicating that this walk 

requires an assent of the will. 

Since an individualôs own spirit (pneúma), disposition, or prevailing attitude 

would not consistently counteract the desires of the sinful flesh, pneúma here is 

Godôs spirit. The Greek word is in the dative case, showing that the spirit is the 

means by which the walking is accomplished. Therefore ñwalking by spiritò 

would mean living in harmony with its leading or under its guidance. Such a 

walk would be distinguished by uprightness in attitude, word, and deed. 

The Greek verb for ñcarry outò (teléo) means ñfinish,ò ñcomplete,ò or ñend.ò 

Whereas a believer may come to have wrong desires, the Holy Spirit will 

prevent such from coming to fruition, provided that the individual continues to 

yield to the spiritôs influence. This does not happen automatically. The believer 

must, as Paul said, ñwalk by spirit,ò which necessitates a determined effort to 

cooperate with the guidance of Godôs spirit. While thus walking or living, 

believers will not be carrying out desires of the sinful flesh (fallen human 

nature). 

Galatians 5:17 

Presenting the reason for his previous statement, Paul continued: ñFor the flesh 

desires [what is] against the spirit, but the spirit [what is] against the flesh, for 

these are opposed to each other, in order that you may not do what you wish.ò 
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In this case, the initial conjunction gár (for) serves to introduce why those 

walking by the spirit would not be carrying out desires originating with the 

sinful flesh. The word gár here has the sense of ñbecause.ò Since what the flesh 

and the spirit want stand in direct opposition to each other, the spirit-directed 

believer does not yield to the lusts and passions of fallen human nature. 

The preposition katá is an indicator of direction. In this case, as evident from the 

context, the word points to an opposite direction and, therefore, signifies 

ñagainst.ò As a marker of contrast, the conjunction dé (but) points to the fact that 

the spirit wants what is the very opposite of what the flesh desires. There is an 

irreconcilable enmity between the sinful flesh and the spirit of God. Thus, within 

the believer a conflict rages. Fallen human nature tries to assert itself and regain 

dominance, whereas Godôs spirit opposes the cravings of the sinful flesh. 

Apparently with reference to this conflict, Paul said, ñfor these are opposed to 

each other.ò 

According to the most ancient manuscript evidence, the apostle used the 

conjunction gár (for) to show why the desires stemming from the sinful flesh 

and the spirit lead in opposite directions. It is because fallen human nature and 

Godôs spirit are antagonists. The plural pronominal adjective ñtheseò (taúta) 

refers to the flesh and the spirit. Describing the opposition, Paul used the verb 

antíkeimai, which means to be ñhostile towardò or ñoppose.ò 

The expression hína (in order that) evidently is to be regarded as an indicator of 

result. Thus, the words ñin order that you may not do what you wishò point to 

the outcome of the conflict between the sinful flesh and Godôs spirit. When 

yielding to the direction of Godôs spirit, the believer does not do what the sinful 

flesh craves. On the other hand, though desiring to do what is right, the 

individual, in a time of weakness, may give in to the powerful craving of fallen 

human nature. Because of possessing only an imputed righteousness, the 

believerôs walk is not flawless. (Compare Romans 7:21ï25.) The antagonism of 

flesh and spirit is such that, depending on what the individual does, the result 

will always be diametrically opposed to the powerful influence of either the 

flesh or the spirit. Both simply cannot be satisfied at the same time. 

Notes: 

The reading of P46 (c. 200) appears to be, in the second occurrence, gár (for), as 

is that of fourth-century Codex Vaticanus and the original text of fourth-century 

Codex Sinaiticus. Many other manuscripts, though, read dé (but). 

After há (what), manuscripts vary in reading either eán or án, both of which 

particles are indicators of contingency and, in this context, equivalent terms. 
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Galatians 5:18 

Having emphasized the role of Godôs spirit, Paul shows how this affects the 

relationship of believers to ñlaw.ò ñBut if you are led by spirit, you are not under 

law.ò 

It seems that dé (but) serves to contrast the consistent effect of being led by 

spirit with the uncertain outcome of the conflict between flesh and spirit that 

differs from the wishing. To be ñledò by spirit means to be guided by or to be 

under the influence of Godôs spirit. 

Being holy or pure, that spirit could never be the source of any attitudes, words, 

or actions that require the restraints and penalties of any law or legalistic system. 

The purpose of law is to define wrongdoing and to restrain it by enforcing 

penalties for infringements. Law does not produce upright people but simply 

serves to restrain lawlessness. Because believers do not possess the fullness of 

righteousness, their being under law would mean being subject to it and its 

penalties for disobedience. As Paul pointed out earlier in his letter, however, 

believers are not under the control of law and in the position of condemned 

slaves by reason of failure to live up to it. They are a free people. Although the 

word law (nómos) is not preceded by a definite article and so could refer to any 

law, the reference is doubtless to the Mosaic law. 

Instead of being under the control or power of the Mosaic law, believers have a 

more powerful guiding force affecting their conduct. Unlike law which imposes 

requirements upon the individual, Godôs spirit produces results within the 

believerôs deep inner self. The Holy Spirit thus accomplishes what no legalistic 

system can, namely, the transformation of the inner self, leading to the 

abandonment of God-dishonoring conduct. 

5: 19-26. Acts of the sinful nature vs. fruit of the Spirit  

Verses 19-21. The acts of the sinful nature listed. 

Galatians 5:19 

Paul next lists actions that must be attributed to the sinful flesh. ñBut the works 

of the flesh are manifest, which are sexual immorality, impurity, indecency.ò 

Because the conjunction dé is not viewed as introducing a contrast, it is 

commonly rendered ñnowò or left untranslated. If, however, the meaning is 

ñbut,ò the contrast would be between being led by spirit (which results only in 

good) and the ruinous works of the flesh. 
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Part of the extensive remains at Perga, six miles from the Mediterranean Sea. 

 

Only bad results from the works of fallen human nature. Accordingly, it is 

manifest or obvious that sinful flesh is the source of such ñworks,ò deeds or acts. 

ñSexual immoralityò is a rendering of porneía, which term embraces every kind 

of illicit sexual intercourse. There is considerable manuscript evidence, 

however, for the separate listing of moicheía, meaning ñadultery.ò The word 

akatharsía signifies ñuncleanness,ò ñfilthiness,ò ñimpurity,ò and here likely 

relates to sexual wrongs. This term is followed by asélgeia, which is descriptive 

of shockingly indecent behavior. The word may be defined as ñlicentiousness,ò 

ñdebauchery,ò ñsensuality,ò ñinsolence,ò or ñunbridled lust.ò In this case, too, 

the apostle may have meant sexual sins. 

Note: Many manuscripts include moicheía (adultery), but this word is not found 

in Codex Vaticanus, the original reading of fourth-century Codex Sinaiticus, 

fifth -century Codex Alexandrinus, and a number of later manuscripts. 

 

 


