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Thy Word is a lamp unto my feet
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Chapters 34  Doctrinal

Law Grace

Works Faith
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Condemnation by works Justification by faith
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(symbolized by Hagar) (symbolized by Sarah)
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Living in the flesh Walking in the Spirit

Works of the flesh Fruit of the Spirit

Falling from grace Standing firm in grace

World or self the object of glorying  The cross the sole object of glorying

Overview and Theme

Paul'sdefenceof the true Gospel in this letter provides some of the clearest
statements about grace found anywhere in the Bible. Romanpdben®aul's

most detailed treatment of the subject but Galatians was his strongest. Paul
minced no words in condemning trust in sajfhteousness. He skipped most of
the customary politeness of an introduction and got right to the point with a
stinging cuse placed on anyone who would dare to preach a gospel other than
the one the Galatians had already received (Galatian9).1:8

Paul was very disturbed that the Galatians had been seduced (Ga 3:1) from their
faith in Christ through a perversion of the @ek(Galatians 1:7). They had been

told that faith in Christ alone wasn't enough for salvation; they had to keep the
precepts of the Old Testament Law, specifically the rite of circumcision. He
wrote to turn them back to a pure faith in Christ alone flmatian.

Paul revealed that trusting in anything other than Christ alone for salvation voids
the death of Christ (Galatians 2:21). He also said in Galatians 5:4 that the work
of Christ can be made of no effect unto those who are trusting in their own
keepng of the Law in order to produce justification. They are fallen from grace.

Aside from the obvious purpose of this lettey bring the Galatians back to a
pure faith in ChristPaul gave some personal information about himself and his
beginnings in minigy that is not recorded elsewhere in Scripture (Galatians
1:13-2:21).

The theme expressed in this, one of the preeminent letters from the hand of the
Apostle Paul dealing with the doctrines of salvation and sanctification, may be
best expressed by the pke,by faith alone in Christ alone After the Gospel

of John, a Christian, be he young or old, can do no better than to read and study
the book ofGalatians. Why, you ask?Because since time began there have

been but two avenues known to man govertiisgapproach to and relationship
withGod. There has been Gododés wayOmemsis t her
solely upon theprinciple of faith the other on therinciple of seHeffort or

works One is valid and efficacious while the other one is lwaihnterfeit and
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rubbish. I t 6 s real | yhe prbbtem lies innhe Ifaet. that man is
inclined, encouraged by his basic (sin) nature and all resident (to this world)
satanic forces, to choo%heappliestobeththe and
lost and the saved alike.

The Apostle Paul, deeply concerned with those who had become believers
during his missionary journeys throughout the province of Rome called Galatia
and who had subsequently been led astray by certain Judaizers, submitted this
stern and impassioned letter that in many ways paralleled his letter to the
believers in Rome, which outlined clearly and dramatically that a person may
only be saved (fiborn again, o Aborn f
subsequently sanctified (spu#l growth) byfaith alone in Christ alone

This epistle is a fndeclaration of
type. It is interesting to note that legalists do not spend much time with
Galatians. It is a rebuke to themT hi s was Mar priten L ut
episte.He s ai d, AThils am werdydievds phitbetil te.. O
masthead of the Reformatioft. has been called the Magna Carta of the

early church. It is the manifesto of Christian liberty, the impregnable
citadel, and a veritable Graltar against any attack on the heart of the
gospelAs someone put it, Al mmort al Vi c

This is the epistle that moved John Wesley. . . John Wesley went out to
begin a revivad preaching from this Epistle to the Galatianghat saved
England from revolution and brought multitudes to a saving knowledge of
Christ. . ..

Galatians is the strongest declaration and defense of the doctrine of
Ajustification by faltthbsi Godds opud!
behalf of the mostital truth of the Christian faith against any attacMot

only is a sinner saved by grace through faith plus nothing, but the saved
sinner lives by graceGr ace i s a way #Atoo |ife
These two go together, by the way.

(Thru the Biblecommentary by J. Vernon McGee)

The Pauline authorship of this letter has never been seriously quest®oidd.
external evidence(Polycarp, Ignatius, Justin Martyr, Origen, Irenaeus,
Tertullian, and Clement of Alexandria all attribute it to him) anternal
evidencgpersonal referenck:l and5:2, as well as the remark near the end in
6:11) attest to this.Although there is disagreement as to the date of its writing,
this letter was probably penned around A.D. 48, before Paul attended the
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Jerusalem Qancil where the issue of circumcision for Gentile Christians was
decided.

Location

Many Englishspeaking and French people are of Celtic oddihat is, Scottish,

Irish, Welsh or Breton.T hei r ancestors came from :
which was a area in Asia Minor, now known as Turkef.Gal at i a, 0 fiCe
AGaul 0 ar e alAround 27B B.C.eadargevoumloks aof Gauls left

their home in southern Europe and settled in northern Asia Minor and their state
eventually became known as GaatAround 25 B.C. their territory became a

Roman provinceGeographicallt he t er m fiGal ati ao was
politically it was used for the souihthe Roman province of Galatia.

Northern Galatia was primarily pastoral with few developmetd roads.
Southern Galatia was well developed with flourishing cities and a road system.

It was southern Galatiads highway al o
communication with the western coast of Asia Mindt.was the primary
highway betweerSyrian Antioch and Ephesus, on which Greek civilization
flowed eastward.Numerous Jewish and Greek colonies were established along
this route.

Many notable Biblical scholars now agree that Paul traveled in southern Galatia
during his first missionary jorney during which he visited Antioch, lconium,
Lystra and DerbeActs 13:1:14:28. It is believed that Paul went through
northern Galatia on his second missionary journggty 15:3618:22) after
passing through southern Galati@n his third missionaryourney Paul visited

the disciples in northern Galatia that had been converted on his second journey
(Acts 18:23. It is noteworthy that in the book dicts Luke uses the word
disciplesrather than the worahurchesin connection with this visit. The
implication is that the Galatian churches were in southern Galatia and that there
were only scattered disciples in northern Galatia.

Dr. Henry Clarence Thiessen, B.D., Ph.D., D.D., who was chairman of the
Department of Bible, Theology and Philosophy at Atba College, Wheaton,
lllinois, an authoritative evangelical scholar and authomtfoduction to the
New Testamentpresents compelling data that indicates that Paul wrote this
letter to the Galatian churches in southern Galatia.



Addressees

The chuches of southern Galatia were established not by providential
circumstance, i.e., by refugees during their flight from persecution resulting
from their faith Acts 8:1-4), but by the deliberate and organized practice of
Paul during his purposeful missioggourneys along the principal roads of the
Roman Empire.They were the result of a purely missionary enterprise.

The religion of the Gentiles in the South Galatian cities was more oriental
than Greek.Its degraded type of sensuous worship could lyasdkisfy

the conscience even of a heathen community to which the influence of
western civilization had comeGreek philosophy and Roman morality
created a nobler idea of human duty and divine government than could be
reconciled with the popular religion.Thus all the better feelings of
educated men and women were stirred to revolt against the degraded
superstition of the masses.

Into this conflict of religious ideas, the Jewish synagogue enterée.

Gentiles flocked to its higher and nobler concamioHowever, while

they gave adherence to the exalted ethics of the synagogue, yet they would
have nothing to do with the sacrificial system whmdmtredin the
Jerusalem TempleTo Paul 6s preaching, they g

In the synagogue at Mdoch (Acts 13:1#43), the Jews heard the
impotence of the law for salvation announced, and the Gentiles heard the
offer of a salvation procured at the Cross and given in answer to faith in
Christ alone. From that hour, both Jew and Gentile recognizedPaul

the foremost champion of the Gentiles, and the most formidable adversary
of Judaism, which latter had been set aside by God at the Cross, but
which, under an apostate priesthood, was still being nominally observed.

Before this first missionary jouey, the Christian churches had been
predominately JewishThe teachers were Jewish with an Old Testament
background.While interpreting the Old Testament in a new light, they yet
fixed their hopes on the future kingdom of a national Mesdgalt.now,

the newly formed churches were predominately Gentile, and the Gentiles
recognized the Lord Jesus, not as a w«Bkviour Thus, the Galatian
Christians were not for the most part, the ficklehnded Gauls of North
Galatia, but Greeks and Jews of flourishimgties situated on the
highways of commerce and government.



(Galatians in the Greek New Testament for the English Redxer,
Kenneth S. Wuest, Professor of New Testament Greek, The Moody Bible
Institute of Chicago, Illinois)

Judaizers

Judaizers represethat element within the Church (Body of Christ) from then
until now who refuse to accept that salvation and sanctification of man is based
solely on the love and grace of Godfhith alone in Christ alone They do this

by insisting that seléffort must be a part of any effort to achieve the
approbation (approval) of God and any pathway to eternal and/or temporal
spiritual life. A Judaizer simply cannot believe that salvation is strictly a matter
of God reaching down to man in grace with the fyde of salvation by the
sacrifice of Jesus Christ, the Son of God, on the cross of CalMarythe
Judaizersman mu st participate and help God
denying the sufficiency of Jesus Christ and His efficacious work at Calvary.
Spedfically in the case before the Galatians there were Judaizers who insisted
that nonJewish believers must adhere to Jewish law and tradition, particularly
the Law of Moses with emphasis on circumcision, in order to be fully justified
before God.

The rod of the Judaizer teaching is found @Genesis 3:7whereby man in his
feeble and inadequate selffort attempted to cover his shame and nakedness
with plant material, only to discover that his fallen state could only be covered
by Godds ef fgbima coeefing which empldyecthe shedding of
innocent blood Genesis 3:2) and which portended the future sacrifice of the
Son of God on Tledddaizarsmpdelss even loetes illustrated
by the historical and factual account of Cain armkelAsons of Adam and Eve,

in Genesis 4

Kenneth S. Wuest, Teacher Emeritus of New Testament Greek of The Moody

Bi ble Institute, Chicago, 11 inoi s, i
Greek New Testament for t hethEdjudaizéersh R
tendency as it relates to Cain and Abkbhe expose follows.

Adam had instructed his sons, Cain and Abel, as to the proper approach
of a sinner to a holy God, namely, by means of a blood sacrifice which
pointed to and symbolized the actwsaicrifice for sin which God would
some day set forth, even the Lord Jeddewever, the offering of such a
blood sacrifice in itself would not result in the salvation of the offerer.
That offering was to be only an outward visible manifestation of an
inward fact, namely, the act of that offerer in placing his faith in the
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coming virginborn child who would crush the head of the serpent, Satan.
Without that act of faith, the offering of the sacrifice would be a mere
form, and a mockery in the eyes of God.

Cainds reaction to this instructi ol
salvation through faith in a substitutionary sacrifice, and substituted for it
his own personal merit and good work&bel followed the instructions of

his father, his faith leapgkthe centuries to the Cross, and he was declared
righteous. Since the time of these two men, these two diametrically
opposed tendencies are seen in the human r&te. see them in the
history of Israel. There always was the remnant in Israel, a littleup

which offered the symbolic sacrifices as an indication of a real living faith
in the future substitutionary sacrifice, and there was always the larger
group, which, while it went through the ritual of the Levitical sacrifices,
yet exercised no heawith to appropriate a salvation offered in grace on
the basis of justice satisfied by the atonement, but depended upon
personal merit and good works for salvation. . . .

From this latter group came two attacks against New Testament truth,
inspired by Satn, two attempts of the Adversary to destroy the newly
formed Christian ChurchOne of these was the attempt to substitute good
works for faith in Christ.This was met by the letter to the Galatiafifie
other was the attempt to invalidate the atoningrttv of the Cross by
urging the Jewish wing of the Church to return to the Levitical ritual of
the Temple.This was met by the Book of Hebrewd#e first was aimed

at the Gentile wing of the Church, the second, at the Jewish group in the
Church. The Juaizers were members of this unsaved group in Israel,
seeking to maintain a corrupt form of the Jewish national religion as
against the Christian Church which had been formed at Pentecost.

The Judaizers mutilated the message of the gospel by substivaikg for

grace. They emphasized certain human attainments and merits, such as

circumcision and being a member of the nation Israel, in addition to keeping the

Mosaic Law and the achievement of ecclesiastical positions within the religious

system. Judaizrs were a constant problem during the days of the early Church,

as seen not only within the book Gflatians, but also inActs 15:1, Romans

2:17-3:8; 9:30-10:3; Philippians 3:2-6; and various others passages within the

New Testament.They constantlyendeavouredto destroy the work of the

Apostle Paul, because he was the chief exponent of grace and he was the

AApost | e t oTheymieempies totnullify Bail.(19 by depreciating his

apostolic position, by setltiinmgt airpp nt ehtee

Chri st i n order to discredit Paul 6s a
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substituting a salvatiechy-works system for the doctrine of pure grdmgefaith
alone in Christ alon® which was what Paul preached.

Outline

This letterto the Galatians may roughly be divided into three sectidist,

there are thpersonalcomments from Paul in chaptekand2. Second, there is

the doctrinal portion in chapters3 and 4. Finally, there are theoractical
applications found in chapt®5 and6. A proper understanding of this letter
from the hand of Paul wi | | solidify a
only plan of salvation (including sanctification) for all mankind, which is totally

of graceby faith alone in Christ alone

Galatians Summary

Paul was so concerned that the Galatians were already turning from grace to
works so soon after he had planted that church; that it was turning into another
gospel (1:6). They were perverting the gospel so badly that Paul addresses the
problems of trying to gain salvation through works in several different areas:

The first thing Paul did was to vindicate the doctrine of justification by faith in
Christ alone.To gain salvation by the Mosaic Law meant that Christ died for
nothing. Even he Holy Spirit came as a free gift to the church at Galaliae

Holy Spiritand Jesusd6 death were both unmer.

He kept reminding them that the works of the Law cannot help sanctify a
believer nor was it of any help toward their ongoing sénation. Even
miracles are not a result of law keeping but by divine power alone and
unmerited.

Anot her way was to remind them of Abr
works of the Law.Abraham had saving faith long before any Mosaic Law ever
existed. Saving faith is a provision of God and not of ma@esides the Law

brought a curse upon any who could not keep it and no human could ever keep it
perfectly. Only Jesus Christ fulfilled the Law in a perfect wajhe idea that

human performance could hefrquire salvation was shattered in the Old
Testament (Tanakh) and only served to condemn men and that throwing
themselves upon the mercy of God in faith was the only means possible.

Anot her way that Paul menti onedhawas t
can save a person and no personds own
efforts are like filthy rags before a holy Godhe curse of the Law brought
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death but Christ became a curse for our sakee curse was borne by Christ
instead of believeror in place of the believers.

Another way Paul tried to make the Galatians understand this point was to
understand the purpose of the Lawhe Law would never be permanent since it
was intended to serve the people only until the Promised Messiah @gdg¢ Se
would come. The Law was never intended to bring eternal life or an eternal
promise in faith. Even the old sacrifices could never permanently leave the
people free from the penalty of siithe Law held captive all the world and only
Christ and faithn Him could set the believer free from this cur3ée Law was
intended to be the schoolmaster and disciplinarian until Christ could justify us
by His sacrifice and by faithlf they want to start keeping the Mosaic Law they
would have to keep the wholeaw which is associated with its curse if kept
imperfectly. Paul asks them if salvation is by grace or by works®Pis works,
Paul tells them clearly that theyove f

Finally our i ncorporation intenaGddos
grown up into Christ and baptized into HiWhen we reached this relationship,

being clothed in Christ, we had the full standing of being justified before the
Father and we were then incorporated into His famifywe are believers in

Christ, Gods ees us as Abr aAbanathsa mdese d a( 3 :h2 W
faith. Abrahamés faith came beflegaesmande L a
grace do not mix.The cross put an end to the Old Covenant works and the
obligatory rituals, washings, and sam#s so it made no sense to keep pursuing
righteousness through works of the Law.

There are no shortages of churches an
that, we dondét that this, we dondét do
is another grup of people that are just like that; they are in the cemetery.

Galatians Key Verses

Galatians 1:69 fl am astonished that you are so quickly deserting the one who
called you to live in the grace of Christ and are turning to a different gdspel
which isreally no gospel at all. Evidently some people are throwing you into
confusion and are trying to pervert the gospel of Chriut even if we or an
angel from heaven should preach a gospel other than the one we preached to
you, |l et themskeé ounder Godds cur

Galatians 2:16fknow that a person is not justified by the works of the law, but
by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus that we



may be justified by faith in Christ and not by the works of the law, because by
theworkof t he | aw no one wil/|l be justifie

Galatians 3:7 iUnderstand, then, that those who have faith are children of
Abraham. 0

Galatians 3:291l f you belong to Christ, t hen
heirs according to the promise. 0

Galatians 5:4iAYou who ae trying to be justified by the law have been alienated
from Christ; you have fallen away fror

Galatians 5:2223 i But the fruit of the Spirit is love, joy, peace, forbearance,
kindness, goodness, faithfulness, gentleness anecaseibl. Against such
things there is no law.

Galatians 6:1-2 fBrothers and sisters, if someone is caught in a sin, you who
live by the Spirit should restore that person gently. But watch yourselves, or you

al so may be tempted. Carry yowawlHulflbt her ¢
the | aw of Christ. o
Galatians 6:-8 A D o not be decei ved: God cannc

what he sows. Whoever sows to please their flesh, from the flesh will reap
destruction; whoever sows to please the Spirit, from the Spirit will etarnal
life. O

Paul told the Galatians of his experience at Dasmascus
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Galatians Commentary

Galatians, chapter 1

(From the King James Version 1611 1)

1: Paul, an apostle, (not of men, neither by man, but by Jesus Christ, and
God the Father, who raisémn from the dead;)

2: And all the brethren which are with me, unto the churches of Galatia:
3: Grace be to you and peace from God the Father, and from our Lord
Jesus Christ,

4: Who gave himself for our sins, that he might deliver us from this
present @il world, according to the will of God and our Father:

5: To whom be glory for ever and ever. Amen.

6: | marvel that ye are so soon removed from him that called you into the
grace of Christ unto another gospel:

7: Which is not another; but there be sthat trouble you, and would
pervert the gospel of Christ.

8: But though we, or an angel from heaven, preach any other gospel unto
you than that which we have preached unto you, let him be accursed.

9: As we said before, so say | now again, If any ma&agh any other

gospel unto you than that ye have received, let him be accursed.

10: For do | now persuade men, or God? or do | seek to please men? for if
| yet pleased men, | should not be the servant of Christ.

11: But | certify you, brethren, that tlgospel which was preached of me

IS not after man.

12: For | neither received it of man, neither was | taught it, but by the
revelation of Jesus Christ.

1 King James Version (1611)

Copyright and Usage Information

The King James Version of the Holy Bible (also known as the Awgboviersion) is one of

the most important Bible translations ever made in the English language. Although its
language is now rather archaic, it was rather controversial in 1611 because it was a
translation into the English spoken by the common people dintlee so that all could read

and clearly understand what God was saying toTimss translation of the Holy Bible is in

the Public Domain, except for in Great Britain, so feel free to copy.
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13: For ye have heard of my conversation in time past in the Jews'
religion, how that beyond measurpersecuted the church of God, and
wasted it:

14: And profited in the Jews' religion above many my equals in mine own
nation, being more exceedingly zealous of the traditions of my fathers.
15: But when it pleased God, who separated me from my mothent,

and called me by his grace,

16: To reveal his Son in me, that | might preach him among the heathen;
immediately | conferred not with flesh and blood:

17: Neither went | up to Jerusalem to them which were apostles before
me; but | went into Arabiaand returned again unto Damascus.

18: Then after three years | went up to Jerusalem to see Peter, and abode
with him fifteen days.

19: But other of the apostles saw | none, save James the Lord's brother.
20: Now the things which | write unto you, behplzefore God, | lie not.

21: Afterwards | came into the regions of Syria and Cilicia;

22: And was unknown by face unto the churches of Judaea which were in
Christ:

23: But they had heard only, That he which persecuted us in times past
now preacheth thaith which once he destroyed.

24: And they glorified God in me.

Chapter 1
1:1-9. Saluation and Theme

Verses 15. The Greeting

Galatians 1:1

The opening word APaul o | eaves no dou
subject matter, the |l etter to the Gal
letters.

The Roman name fAPaul, 0 meaning Al itt

childhood. It was common for Jews in the first century CE to have both a
Hebrew name and a Greek or Roman name
proud distinction of having beehnte name of | srael 6s firs
of Benjamin. |l nstead of wusing the nam
chosen to use his Roman name in view of his ministry to theJeos,
identifying himself with them.
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AApostl| eo0 deais gentdottheand ioimthe service of the sender.

The Greek wordapdstolosis drawn from the verlpostéllome ani ng @At o
fortho or fito dispatch. 0 Ancapéstoldio Gr e e k
denote fAimessenger , 0 Thasobaaseacs ofthetermo r 7
in the Septuagint is at 1 Kings 14:6 in the text of Codex Alexandrinus of the

fifth century CE. It there applies to the prophet Ahijah as a messenger of God.
Paul 6s apostleship was not evefsubbetdimjan or
the faith of the Galatians, evidently implied that his rank was lower than that of

the apostles who had walked with Jesus Christ and had been chosen by him.
When undermining Paul 6s authority, the
as beingmerely an apostle of the Antioch congrega®iamne who did not meet

the qualification of having assembled with the other disciples from the time of
Jesusd baptism by John until the day
Because the faith of the Gailans had been adversely affected, Paul emphasized
that his apostleship was Anot from mer
man, 0 t hat I s, t hrough t hfearing dramasy o f
baptized Paul, he was not the agent through whanhrBeeived an apostleship.

Paul had already been chosen, for the Lord Jesus Christ revealed this to Ananias
when sending him to meet the former persecutor. (Acts 9:15, 16)

To introduce the true source of his apostleship, Paulaié®d A but o) , a s
i ndicator of contrast. Hi s appoint ment
and the head of the Christian congregation. The resurrected, glorified Son of
God revealed himself to Paul on the road to Damascus. Therefore, Paul was not

a secondate apostlemerely one sent out by the Antioch congregation. He was
commi ssioned to be an apostle by the
i n heaven and on eartho had 4,66, gr an
22:1216; 26:1320)

Furthermore, the agot | es hi p was through AGod t hi
Lord Jesus Christ and of all who are his children by reason of their faith in his
Son. The relationship of the Son to the Father is that of perfect oneness. (John
17:2022) Consequently, Paul rightgpoke of his assignment to an apostleship

as also coming through God. The Fathe
the dead, 0 confirming Jesus Christds s

Galatians 1:2

By referring to dnall t h e himr Ratl shewed 0 or
that he was not alone in advocating the truth set forth in this letter. The brothers
with him were in agreement with his words, adding persuasive power to what he
was about to write. Nevertheless, in not mentioning any of them by name, the
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apostle may have been indicating that he was not dependent on certain ones to
establish the correctness of his position. The truth of what he proclaimed was
shared in common by all genuine disciples of Jesus Christ.

Paul directed hiesgaltetoinsr ofit oGatl lae¢ i aoa
ekklesiad enot es an fAHassembly, 0 a figatherir
Groups of Christians were to be found in various parts of Galatia, a region in the
central part of Asia Minor (moderiay Turkey). Pisidian Atioch, Iconium,

Lystra and Derbe were among the cities in the Roman province of Galatia where
Paul had proclaimed the glad tidings about Jesus Christ. Likely only one copy of

the letter was sent, with the intent that it be shared with the various grbups o
believers in Galatia. (Compare Colossians 4:16.)

Galatians 1:3

The prayer f ukhangortdos yiduaov ceuxxprfessed Pau
the Galatian Christians to continue enjoying the grace, favour, or kindness of the
Father and his Son. Thigould indicate divine blessing, help, guidance, and
protection. Everything received from the Father and his Son is really a favour or

a kindnesd something unearned or unmerited. By reason of human sinfulness,

no one is entitled to any of the gifts thae tMost High showers abundantly on

all, even to the point of permitting the wicked to benefit from the sunshine and

the rain. (Matthew 5:44, 45)

A Christianb6s enjoyment of an approve
is a favour. This is extended #ol | who have faith in the
shed blood. No one work, or a whole lifetime of works, could secure divine
approval. In his kindness, however, the Father regards persons as righteous by
reason of their faith or complete trust in him, lisangement for salvation

t hrough hi s Son, and hi s Aword, 0 the
Furthermore, the help he gives to safeguard believers for eternal life is a
marvellousexpression of his favour. (1 Peter-6B

Paul also wanted the Galatia t o e n jeoéne. Rop leeleevers to hgve

peace involves more than an absence of conflict. Peace is an inner sense of
security, a calmness of mind and heart that results from absolute confidence in
Godoés | ove and car e édrfailing dditlsat iscakaildbld r e n
through his spirit. (Compare John 14:26, 27.) Because sin interferes with a
persondés having an approved standing
sin on the basis of Jesusd 9offpeade.(bl ood
John 2:1, 2; 3:1®1) This peace, or sense of wie#ling from recognizing the

deep love and concern the Father and his Son have for them, enables Christians
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to resist yielding to the desires of the sinful flesh and allowing themselves to be
consumed by worry about daily needs. (Matthew 6325 Luke 21:3436;
Philippians 4:6, 7)

The apostle identified the favour and
i ndicating that t he Galatians were <ch
word and spit on the Galatians had effected a real change in their lives.
Liberated from sin by reason of their faith in Jesus Christ, the Galatians had
become Goddés free children. The godl
themselves gave evidence that they were sbrGod. Intense love for fellow
believers in attitude, word and action confirmed that they had indeed
experienced the new birth. (Compare Johni84311 John 3:817.)

AFavour o or kindness and peace al so
Believers acknowedge him as their ALord, 0 Ma
purchased them with his own precious blood and is their Head, Bridegroom, and
King. (1 Corinthians 7:23; Ephesians 1:22, 23; 522 Colossians 1:13, 180;

2 Peter 2:1; Jude 4) The Lordship of JeGsist is superior to that of all men

who have been called fAlord. o He is th
over the angels and all humans, both living and dead. (Philippiaii412:9
Revelation 19:16)

Note:The reading fAfromhé&odLoud Fadher Clhar
support of certain ancient manuscripts, including the fecetitury Codex
Sinaiticus and the fiflcentury Codex Alexandrinus. It also appears elsewhere

in Paul 6s | etters. ( Rom. 1: 7:2; PilemCor .
3) The preponderance of manuscript evi
God [the] Fat her and our Lord Jesus
200), fourthcentury Codex Vaticanus, and the Majority text (represented
primarily by Byzantine manuscripts). Since the usual reading in other letters of
Paul I's Afrom God our Father and [t he
copyists inadvertently wrote the more
Father and our Lord Jesus Chris 0

Galatians 1:4

Jesus Chri st Afgave himself for our S |
because of feeling compelled to do so by his Father. This voluntary act was an
expression of Jesusd superl ative3 |l ove
Philippians 2:58 ) Wh e n writing Aour , O Paul !
including himself, the brothers then with him, and the Christians in Galatia. The

t er m amartigds dérived from the verbamartano,which in its basic
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sense meams AP momiiss.the missing or
fl awless wuprightness in attitude, t
for sins,o0 Jesus Christ took wupédn nh
death. Accordingly, he put himself in thape of sinners, dying sacrificially for
their sins and thus making atonement. (Romans 5:8; 1 Corinthians15:3; 2
Corinthians 5:21; Hebrews 1:3; 9128B; 1 Peter 2:24; 1 John 2:2; 4:10)

f
h o
I m

Jesusd giving himself #Afor ormmce.Paulns o r
continued, Aso that he might rescue
accepting, in faith, that Jesus Christ gave himself for their sins, believers are
cleansed from such and ceagxién thabis bel o
characterizedy badness and, therefore, divinely disapproved. It is an age that
mirrors the spirit of its god, Satan, for the prevailing standards and practices are
contrary to Goddog) wAbl pe(Ephesidahs ver
out o of t hea ageramdsse motlongeri uaderedivine condemnation,
believers belong to a different age, the age to come, an age characterized by
righteousness.

The words fnaccording to the wild/ of o1l
to what Paul said abouttherescuf r om t he Apresent wi ck:
or desire of the God and Father of believers that humans cease to belong to the

present wicked age and be freed from a state of alienation with him. He made

the provision for redeeming the human race bydsenhis own Son to the earth

to die sacrificially. (John 3:16; Ephesians 2:13 ) Paul 6s words,

the wil/ of our God and Father, o cou
keeping with the Father s wi bricefrod es us
the fipresent wicked ageo by giving h
t he standpoint t hat Jesus Chri st di
arrangement was an expression of the
same.

T
d

Becausef having been reconciled to the Supreme Sovereign of the universe on
the basis of Christdéds shed bl ood, bel
Father. This is the same manner in which Jesus Christ referred to the One who
had raised him from the deadofin 20:17)

Notes:

Various ancient manuscripts, including fouddntury Codex Vaticanus, a

corrector 6s -cehtaryh@Qodex Simaiticiispand P54 (from about

400), readnhypér( i f or , 6 Aon behalf of , o Afor t

s i n $e ovigindl reading of Codex Sinaiticus, howevepasi( i concer ni n
16
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Awith reference to, 0 fAbecause of, 0 fo
many other manuscripts, including P46 (from about 200) and-ddttiury

Codex Alexandrinus. Sindgypér andperiare very similar in meaning, it makes

little difference in translation as to which word is the original one.

Manuscripts vary in the word order,
wi ckedo and Apresent age fiectechk mehning T hi
of the expression and so has no bearing on translating the words.

Galatians 1:5

With reference to Aour God and Father,

whom the glory into the ages of the a
t he Gr eek, t he Latin Vul gat e reads,
magnificence, grandeur, or splendour belongs to God for all time to come. Many

modern translations, though, represent

ascribed to God faall eternity.

The apostle deeply appreciated what the Father did in redeeming humans. This
appears to have prompted his prayerful expression that the Father be recognized
throughout the ages to codhe@ge upon age as the glorious One deserving to

be glorified or prai sed. The term AAmenodo c
means Asurely, o0 Atruly, 0 Aso be it.o

Verses 69. The gospel true and false
Galatians 1:6

Al am amazed that you are so quickly
[ Christds] f avothaumdaand dres Gii te @ k woviortha rv,ed
or to Abe astonished, o fAamazed, 0 or A
coupled with disbelief. To Paul, it seemed incredible that such a development
had occurred. He was dumbfounded that the Galatians, who had eagerly
embraced the ewngel, were being swayed by teaching that conflicted with the
truth. The tmchéodcouideeithercekel ty tbe skfort time in which

this happened or to the fact that the Galatians acted hastily and without careful
thought or deliberation.

ADerptad i s a r ender imegtithenfiwhitchhneay a&o bee kKt «
defined as Aturn away, 0 fAabandon, 0 i
Galatians were turning away from the One who had called or chosed them

Father. He had opened their hearts nabeace the message of salvation and

drew them to himself to be his children. (John 6:44; Acts 16:14; 1 Thessalonians
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1:4, 5) Accordingly, in abandoning or deserting the One who had called them,
the Galatians were making a radical shift in loyalty. Sinee @reek word
metatithemis in the present tense, Paul apparently perceived this turning away
by the Galatians as being in progress and, hence, as not yet completed.

The cal l i ng adhag. THisidenotds ahat the Gatatiafis either were
(1) chaen to be in a state of favour or (2) called in the realm of favour. The
tenor of Paul 6s |l etter suggests that

meaning (Ain the realm of favour o) ,
Afavour , 0 ki ndfdisncalkng did notrresult francamy works the
Galatians had performed. They did not have any special merit so that they
should have been so highly privileged. Rather, the choosing was totally
unearned. It was made possible through Christ. The sole foagigining an
approved standing before the Father proved to be faith in the atoning value of
Christdés shed bl ood. Hence, Jesus Chr
kindness or grace. (John 1:16, 17)

Il n view of Christods wheihndgsoidtsi matl éli yng
Paul may have written AChristoés favou
however, is not conclusive.

Al t hough having been chosen fAino the
t ransf er ri§ angthefisphermmoedto which favour was foreign. Paul
refers to this as fAanother evangel . o0 T
the Greekeuangélionmeani ng MAngospel , 0 Agood new
Aot her evangel 06 stressed tchwinordecte ssi t
gain full divine approval. Thus, this
faith in Jesus Christ was the sole basis for coming to enjoy the dignified status

of Goddéds sons and all the associated r

Note: Code Sinaiticus and Codex Vaticanus of the fourth century and Codex
Al exandrinus of the fifth century sup
does the text of P51 (from about 400). While the text of P46 (from about 200) is

not in a good state of presart i o n , the indications ar
with no reference to Christ. Three other variants found in ancient manuscripts

ar e, Ain favour of Jesus Christ, o dAin
God. o

Galatians 1:7

As to thasgdlotdhhelPawelv added, Awhi ch is
focuses on Jesus Chri st. It i s figood |
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he accomplished. This other message was a corruption, a perversion, or a
twisting of Christian truth. There was hatg good or gladdening about it.

Regarding what was actually happening
are unsettling you and want to change

Al t hough the apostle may have known t
them lty name. This may be because he did not want to give them any
recognition. (Compare the case of the relative who selfishly refused to take Ruth

as a wife and, therefore, is not dignified by having his name preserved in the
Scriptural record [Ruth 4i5].)

The Greek wor dtarabsQr miawyn saeltstol elde (def i ne
Adi sturb, o Athrow into confusion, 0 Adi
that circumcision and obedience to the Mosaic law were essential for divine
approval , oindersttalirrbeadnddfie peace that t
embracing the fAglad tidings of Chri st
that Paul used the present tense when speaking about the troublemakers suggests
that they were still active in the Gailan congregations.

These fAcertain oneso wanted to Achang
Achameptastrépip basi cally means to Achange
This, however, was not a change for the better. It was a corruption, a distortion,

or a perversion o B the doed nédivs abaut igine &nd lusf Ch
vital pl ace in Godds purpose. By advo
with the Mosaic law, the troublemakers were drawing attention away from
Jesusd unigune irsolien. nficSaolnveateilose. 0 Hi s
we must be saved. o (Acts 4:12) The Ac
faith in Jesus Christ as Lord and as the one whom the Father resurrected from
the dead was the adlssential requiremenbirf being divinely approved. Their
message emphasized human effort as the prime means to attain a righteous
standing, wher eas, i n trut h, It I s th
kindness or favour.

Galatians 1:8

Emphasizing the seriousnessofanpange i n the evangel,
even if we or an angel from heaven were to proclaim an evangel [to you] other
than the evangel we proclaimedtogoaur sed be he. O

Paul introduced his next statement with the wais kai( ibut eveno).
indicator of strong contrasalla serves to make a clear distinction between the
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Acertain oneso and Awe kafo fatne na nngeealn sf ri
the context indicates that it here der
The fevangel 06 t hatlabbriagud Galatia das the armpletee d v
Christian message. It did not need any adjustments, or additions, but contained
everything that was essenti al for be
standpoint. Hence, even if Paul or an angel were to proclaimsaage that

di ffered from the fAglad tidingso that
neither he nor such an angel should be given any attention. Because the term
angelosme a n's Amessenger, 0 texkwmubpwowdt]l ehead
making it clea that he was referring to a heavenly messenger, an angel. The
procl ai mer of a different A gamatheéman e ws 0O
used in the Septuagint to denote some
Afan accursed one om 20:B;iDeuy ¢:26] 13:46y 18; 2 7 :
20:17; Josh. 6:17, 18; 7:1, 113; 22:20; Zech. 14:11]). This would only be
right, as such an dnevangel o would be
received by direct revelation from the Father and his Son. (Althpagdcan

mean fAbeyondod or fibeside, 0 this expre:
the sense of Aother than, o dAdifferent

Since not even Paul nor an angel from the very heavens was to be believed in
the event a dia$gdroelaired by eifher ore,nthg Saladianswhad
even more reason to reject the teaching of those who were trying to tear down
t he ap o sdtnee @hose wrederkials were far inferior to those of the
apostle and an angel from heaven. The danger of ligteiointhe supposed
message of an angel when such contradicted a revelation from God is illustrated
in the case of a prophet who lost his life because of doing so. (1 Kings 13:14
26)

Notee Manuscripts vary in t héeéymidoesmnotli ngs
appear in the original reading of the fouddntury Codex Sinaiticus but was

added by a corrector after the vazbangelizetaiAlthough the text is poorly
preserved, P51 (from about 400) seems
the verb (as it dods the fourthcentury Codex Vaticanus).

Galatians 1:9

The apostle reemphasized the strong i
before, now, too, | say again, If someone proclaims to you an evangel other than
the oneyou acceptddc ur sed be hea.iad DbDled owerod £ oiud d
to what Paul had earlier told the Galatians while laboring among them or what
he had just stated in this letter. If referring to a previous occasion, the verb
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proeirckamen iwe have said beforeo)hatPaul d b
and his associates had said to the Ga
apostleship, however, it appears that the second person plural is an editorial
Awe, 0 agreeing with the fAwed and corr e
apost® s wonder ment about devel opments a
that he, while with them, likely would not have used such strong language
respecting another evangel. Therefore, his words about what had been said
before probably relate to the similamtment previously made in this letter.
Anyone attempting to proclaim a messa
that believers in Galatia had embraced was to be regarded as cursed by God,
being under a sacred ban, or as one designated to be devdesdrtiction.

Modern translations commonly rendeara (p a); tide preposition precedir
parelabete( whi ch you recei ved, which you
Adi fferent fr ormpar@silgniiftise sb afisbiecs i sdeends ea,n
wordshave also been understood to mean
evangel (Wuest). Earlier, however, the apostle had specifically stated that the
message being proclaimed by the troubl
is, no glad tidings at all). Sit appears that he was here referring to a
procl amation of somet hing that was fc

thano the true evangel rather than a r
Notes:
The original reading of the fourtentury Codex Sinaiticugs s , A have

b e f oproeieka (, not fAwe h proeeckamehi The filstgoérsom e 0 (
singular form appears to have been a
made i n view of tégoehatdotigws.e ssi on Al sayc

The readingpareldbete( | i t eral ly Ayou received al
thanelabete( iyou r ecei vedo), found in P51 (
words, I n this <case, signify fiyou ac:
translation.

1:10-2:14. Paubs true gospel divine revelation
1:10-24.Proved by Paulés early experiences and ministry
Galatians 1:10
NO\C/jv,di,ncaeneI trying to win over me n
n

eggr'd omdy al so mean #fin fact, o0 nQceil
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words are not presented as a reason for his previous statement, the apparent
meaningofgari s Ai ndeed. owiTheoe&podoebssi onein me
Greek wordpeitha Of t en this term has the sens
Aconvince. o0 In this context, however,
favourable recognition. o

| f directl y | busWwadd, the guesioa may besparpphrased as
foll ows: ADoes what I have just said
or Godbébs approval ?0 1t may al so be th
misrepresentation of the troublemakers, the Judaizbesy may have portrayed

the apostle as advocating circumcision and adherence to the Mosaic law when it
suited his purpose and not doing so when-dens would have responded
unfavourably. Possibly, to back up their contention, the Judaizers may have
poined to Paul s circumcising Timothy.

| anguage the apostle had used regardil
however, there should have been no doubt in the minds of the Galatians that his
primary concernwastohaod 6 s approval, not that o

Building on the previous question, the apostle raised yet another one that

focused on men. nor am | seeking to p
rhetorical question is, No. Paul was not attempting to please or ity the
favour of men, sacrificing truth so a:
to them.

Summing up his reason for not seeking
stil | pl easing men, |l would not be Chr

An inordinate desire to pleaseen makes one a slave to them. All words and
actions are evaluated in the light of what others may think or feel, be they right

or wrong. The individual who seeks to please men must be on constant guard
that he does not give offense for any reason but dndssays whatever wins

him favour despite his having serious reservations. Since being a disciple of
Christ requires that the Son be accorded superior love and the kind of obedience
commensurate with his position as Lord, clearly the person whose airhasé

the favour of men cannot be a sl ave o
men would constitute a deni al of Chri
Accordingly, as Christobés sl ave or as
not, atthe same time, be trying to please men. As a fanatic adherent to Jewish
traditions, he evidently had been concerned about pleasing men. Upon becoming

a disciple of Jesus Christ, however, this ceased to be the case. Though he had
once pleased the unbeliagi Jews by his way of life and his violent opposition
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o Christdos disciples, he T ncurred t he
S

t
Astil | pl easing meno as he once did.

Note:The Majority text (primari lgaifByzant

were stildl p | e agarjhowgvenrig missing inTPA6Ge(from alowt
200) and the fourtwentury manuscripts Codex Sinaiticus and Codex Vaticanus,
as wel | as other ancient manuscripts.

translations. Thenic | usi on or omi ssion of Anfor, o
the meaning of Paul s words.

Galatians 1:11

There was an aspect to which Paul desired the Galatians to give their attention.
He introduced it with the wobndd®hafiBkta!
wanted the Galatians Ato know, 0 to un
the source of the Aglad tidingso tha
permitted themselves to come under the baneful influence of false teachers, Paul
did nott r e a't them as enemi es. He still C
them as fellow sons or children of God, and appealed to them on that basis.

The apostle continued, At he evangel
according to maneekdermé¢nandelied sf cmasi@pr o dilea i
Apreachedo is a verb form of Aevangel

proclaiming the good news. 0 The words
to mean MAnot of human origino ONAB,
human authority. oo

The opponents of Paul who were interfering with the spiritual growth of the
Gal atians by introducing a perversion
downgrade the apostlebds work. Jugsiging
letter, one may reasonably conclude that the false teachers (advocates of
circumcision and observance of the Mosaic law for-dewish believers) made

it appear that Paul was proclaiming a message that he received merely second
hand from the apostles whwad been chosen by Jesus while he was on earth.
The argument possibly was that Paul got his information from the apostles and
elders of the Jerusalem congregation and, therefore, was dependent on them for
support and backing. By claimifgsthand knowledge of what the apostles at
Jerusalem believed, the Judaizers could speak with authority and their utterances
would carry weight with the Galatians. Getting to the heart of the matter, Paul

di savowed any human dependendengsoi hheE
he proclaimed.
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Note: There is considerable support for the readlagbut), the second word in
the Greek text (including P46 from about 200); certain other ancient manuscripts
readgar (for).

Galatians 1:12

Focusing on what could not be @gabout the evangel that he was proclaiming,
the apostle continued, Af or neither d
[it] .0 It was not a matter of Paul 6s
teaching from any man or any human source or ageneywas, therefore, not

just passing on secofithnd information, but he was able to speak with the kind

of authority characteristic of one possessing firsthand testimony. Furthermore,
Paul was not taught the evangel by any man or group of men. Therefaras he

not in a subordinate position to the apostles and elders of the Jerusalem
congregation by reason of having | ear
instruction that was conducted or authorized by any of them.

ABut, 0o as Paul s e ifod what d&es groelainted, thg evanget s o
was fAthrough revelation of Jesus Chri
alla, a stronger indicator of contrast than the walél which also may be

transl ated fAbut. o6 Li ke t haedlayphe Bldasteres wt
Paul received the gl apakalypsisfilu mgaswe rbiyng
Aunveilingo) from Jesus Christ. The gl
road leading to Damascus, and so the apostle could speak of having the evangel
reveal ed, uncovered, or unveiled to h
apostleship and teaching authority rested on the same solid basis as that of the
At wel ve. 0 The means by which the apo
Athrough revel abuoonogego odnd hah revel ati
indicated by the genitive constructior

Note: The readingpute,inor , 6 has superior manuscr
from about 200) to that @fudéin ot eveno Ytha),erfaddry. dinc
Galatians 1:13

Further establishing why he could not have received the evangel from a human
source, Paul pointed to his previous manner of conduct as a zealous practicer of

the Jewish religion. AFor youddsmve he
that to an extreme | persecuted the <coc
The apostle did not say from whom the Galatians had heard about his previous

way of i f e. Perhaps the expression i

meaning that what heald done was common knowledge and so could have been
communicated to them by any of a number of believers. It is also possible that
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the apostle himself talked about his former life as a Pharisee, as he did when
making hisdefencebefore Agrippa. Paul saie My manner of | i fe
life spent from the beginning among my own people and in Jerusalem, is
common knowledge among the Jews. They have known me for a long time and
could testify, if they would, that | followed the strictest party in our reticand

| ived as a Phariseeo (Acts 26: 4, 5, N .
directed his efforts against the fAcon
speci al property of t he Most Hi gh. (I
Go d, d calked attention to the seriousness of what he did. Engaged in a
vicious campaign against those who belonged to the Almighty, he was a fighter
against God.

The extent to which Paul relentl essly
described by the ®ek expressionk at h 6 hympearmion ®n  ibey
measure, 0 Autterly, o0 Ato an extreme, O
Aper s eddakd e daon d( i d eaorthey tara tinetlte ompédrfect tense,
indicative of a continual action that was not céetgd in the past. Accordingly,

Paul 6s objective had been to continue
t he Acongregation of Godo was anni hi
destruction, or devastation of the congregation did not occur, hoveemamber

of translations rendegorthéoas At ri ed to destroyo ( NA
trying to destroyo (NRSV).

Paul 6s record as a persecutor is pres
the murder of the Christian disciple Stephen. (Acts i858 Thereafter he
dragged believing men and women from their homes and saw to it that they
were imprisoned. (Acts 8:3) Not content with his efforts against the followers of
Christ in Jerusalem, Paul obtained authorization from the chief priests to bring
believing Jews from Damascus to Jerusalem for punishment. (Acts 9:1, 2, 14,
21; 22:4, 5) Regarding his course as a persecutor, Paul, in his defense before

Agrippa, said: Al once thought i1t was
name of Jesus the NazarendisTl did in Jerusalem; | myself threw many of
Godobés holy people into prison, acting

when they were being sentenced to death | cast my vote against them. | often
went round the synagogues inflicting penalties, tyyim this way to force them

to renounce their faith; my fury against them was so extreme that | even pursued
them into f or ei glh NIB) Ibh a katefulparrdgant masner? 6 : 9
Paul fought against the fAcongregation

Paubs reference to his past course pro
possibly have received the evangel through any human agency. The great

25



change from a rabid persecutor to a faithful, -sakfrificing disciple of Jesus
Christ could not have beeffected by any human persuasion.

Note: Instead of the usuakpérthoun ( Aidevastat eeénjury t wo
manuscripts readpolémour{f Aif ought 0) .

Galatians 1:14

Comparing himself to many others in |
progressed in Judaisneyond many of the same age in my race, being much
more zeal ous for the traditions of my
Nadvampmak@ew) (I i terally means fto pré,ri ke
ANbef @Gptedcut 0) . S i ninctlee intpdrfecttenseethelthougls is

that Paul kept on or continued to make progress or advancement in Judaism.
Among other young Jewish men of his age, Paul stood out prominently because

of his fanatical devotion to the traditions to which the strictest of Judaism

clung tenaciously. (Compare Matthew I®B1Mark 7:6 13.)

|l t was not zeal for the |l aw as set f
violent attacks on the disciples of Jesus Christ, but it was his superior regard for
human traditioed the rules and regulations formulated by the religious leaders

of Judaism and transmitted from generation to generation. From his perspective,
the disciples of Jesus Christ lived a life that was contrary to these cherished
traditions. All who did not regmnize the inestimable value of these traditions

and observe them were, in his estimation, deserving of death. Paul had become
thoroughly imbued with the Pharisaical spirit. This was a process that had
started at the very baegisnonni nogf oFh ahriiss €
23:6) When older, Paul had Gamaliel, the most notable Pharisee in Jerusalem, as
his teacher. (Acts 22:3) In later times it was said of this highly esteemed man:
AWhen Rabban Gamal i el the EI|l ddpurindi ed,
and abstinence died. o (Mishnah, Sot ah
appear to have been an extremist, his reasonable attitude seemingly did not
influence Paul. Instead, Paul evidently was further confirmed in his unrestrained
zeal for defeding traditions at all costs.

Galatians 1:15

His dramatic encounter with the risen Lord Jesus Christ, however, produced a
change in Paul that no human power could have accomplished. The apostle
recognized this event as davourgsaying:e S s i
AWhen, however, [it] pleased [ God], wt
and called [me] through his favour. ééo
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Hi m, t he Most Hi gh was fdApleasedod or 7
sovereign w | | respecting the vicious per s
separated from his motherdés womb coul
the womb to the One who made human birth possilBed. The Greek term for

A s e p araphorizq] bowegver, mayal so be defined as fAs

appears to be the apostlebdbs meaning. E
infl uenced Paul 6s | i f e from Dbirth, [
prepared him for the time when he was confronted by theo§God. It was at a

ti me when Paul was at his worst, whi |
i n Damascus, that it Apleasedo God to

At hrough favour. o

Note: Since the word$o theés( it he Go d o )in P46 (Bommbosts i n g
200), the fourtkcentury Codex Vaticanus, and other ancient manuscripts, there

IS a question as to whether they were in the original text. They are, however,
found in the Majority text (mainly Byzantine manuscripts), the foaghtury

Codex Sinaiticus, and the fifttentury Codex Alexandrinus.

Galatians 1:16

Paul attributed the revelation of the
in me.o0 Since the expression Ain meo
that God used teeveal his Son to others, tRevised English Bibleonveys this

thought with an expanded rendering of thedefti n and t hr ough
apostleds focus, t hough, had been on
proclaimed, and so it is unlikely thaeh me an't At hrough me
preferable to regard Ain meo as signi
experienced a full revelation of the Son, and this revelation produced a radical
change in his life. (Compare Matthew 16:16, 17.)

Commentingon t he purpose respecting Godao:
continues, Aso that I mi ght procl ai m
for Apreuangeizb mo s( t he verb form of t h
therefore, means to proclaim or to preach the gidings or good news. The

evangel I's about Jesus Christ. Accordi
to be a pr ocdwho Jasunig whatthe Was dcaomplished, and his
vital role in Godos purpose. whhtebepr i me

in the midst of or among the nadewish nations.

Paul 6s undertaking the commission to g
Christ to the norlews proved that his apostleship could not have been of any
human origin. Even the apostle Pdtad considered it defiling to enter a Gentile

27



home and, by means of a vision, was helped to see that it was acceptable for him
to declare the evangel to the Roman centurion Cornelius. (Actsi P31 EGar
greater would have been the aversion of a strictisde such as Paul had been
prior to his conversion. (Compare Acts 11:2, 3.) From a human standpoint, the
choice of Paul as an apostle to the nations would have been inconceivable.

Continuing to emphasize that he had received the evangel through oevelati
and apart from any human agency, Paul
with flesh and bl ood. 0 eltimesappadntyistonc e t
be understood as pointing to what the apostle did not do upon receiving the

Arevel at iChrricft. de Pawl did not at once
from any humadif |l esh and bl ood. 0o Il n this C
A ¢ o n fpwsamatithtmai 1 s understood to denote
advice of. o0 1t | i t er aodmething befoige mnothar rs it

considerationfrés,i t o w amadhou;ptithemi,iput 0 or Apl aceo)
detractors may have claimed that he received instruction from others, Paul
stressed that he did not seek the guidance or advice of men abobevehaiuld

do to carry out his commission.

Galatians 1:17

He did not even consult the apostl es.
those [who were] apostles before me. 0O
above sea level and, hence, itwascamm t o speak about i g
city.

Jesus Christ had specifically commanded the apostles to remain in Jerusalem
until they received thédoly Spirit. For some years thereafter, they appear to
have made the city their home. (Acts 1:4; 8:1; 16)4

Since Paul had received the glad tidings by direct revelation, he did not
immediately head for Jerusalem to consult with those who already were
apostl es. By referring to them as af
apostleship with theirs. It was only a ttea of their having been apostles for a

longer period of time.

|l nstead of qgui ckly goi ngalatan indicatorwfs al e

strong contrast] | went to Arabia and

term fAiAr abi ao aea inthe ArabipnpPenynsuta,dt prabably is to

be understood, in this case, as designating the Syrian Desert to the east of

Damascus. In view of the fact that no mention is made in the book of Acts about

the apostl eds goi ng mioed gpechdidally ashen thig car
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occurred. Paul may simply be saying that, during his early days as a believer,
Arabia was the only place to which he went outside of Damascus. He may first
have spent some time in Damascus, making public expression of him feath
synagogues there. Then, for an undisclosed reason, he may have gone to Arabia
and afterward returned to Damascus, remaining there until his forced departure
from the city.

It seems more likely, however, that Paul left Damascus immediately adter hi
baptism, going to Arabia to meditate on what his taking up the life of a disciple

of Jesus Christ would mean for hi m. E v
days in the wilderness of Judea before beginning his ministry. (Mairk3).9n

the event RPal headed for Arabia right after his conversion, his preaching in the
synagogues of Damascus occurred upon his return to the city. (Act29)20

Note: Although anélthon(l went up, | did go up) appears in printed editions of

the Greek text, there is veancient manuscript evidence fapélthon(l went, |

did go).

Galatians 1:18

AThen, after three year s, I went up t
him fifteen days. o The fact that thre
hurry to meethe apostles and that he did not consider it necessary to have their
validation of his apostleship. This period of three years may either count from
the time of Paul ds conversion or his
Since the apostle providet indication about when he departed from Arabia,

likely the three years are to be counted from the time of his conversion. It was

t hen, for the first time as a believe
yearso coul d mean eafulllyearprecedechant felioveed y e a |
by some months (parts of three years).

Cephas, the Semitic equival ent for th
was the name that Jesus Christ gave to Simon upon being introduced to him by
Simonds brot hearmeArediriedve.nt Tlye refl ect ed
Peterods rockli ke or firm conviction ufy
(John 1:41, 42)

The Gr eek t ehistorégfisonot folind elsewhieré in the Scriptures,

not even in the Septuagint. Basad the way the term is used in other writings,

it may be defined as dAvisiting with t
someone or something.o0o Since Paul ds p
Galatians, was not to learn something from Peterargoply his visiting would

have been to get acquainted with him.
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The book of Acts reveals that Paul desired to associate with believers in
Jerusalem, but found this difficult because they greatly feared him. It seemed
inconceivable to them that this vide persecutor could have become a disciple

of Jesus Christ. Barnabas, though, <cai
him to Peter. Likely it was after this that Paul remained with Peter for fifteen
days. Paul 6s stay I n J dyr ass FeWwseah,the h o we

dispersion plotted to kill him. (Acts 9:280) Moreover, in a trance, he was
given direction by Jesus Christ to leave the city. (Acts 221y

The short period of fifteen days was not enough for Paul to have been given
extensive instretion by Cephas (Peter). Besides, during much of the time, Paul

was boldly witnessing to others about Jesus. (Acts 9:28) His mentioning the
specific number of days involved supported the argument that the evangel he
proclaimed had not been taught him by damman agency.

Note: The most ancient manuscripts support the reading of the Semitic name
NCephaso instead of the Greek equi val e

Galatians 1:19

Paul did not see any other of the twe
apostles | dd o s e e, except James the Dbroth
understood to mean that, besides Cephas, he did not see any other apostle. The
only other di sciple of note whom he
Lord. 0 Since, t h o u gBarnabas introslucedl Pall7to thee p o r
apostles, the meaning probably is that the only apostles whom Paul saw were
Cephas and James. In this case, James would be regarded as an apostle of the
Jerusalem congregation.

This James is evidently the one to whom thepte of Nazareth referred when
saying about Jesus: Al s not this the
James and Joses and Judas and Si mon,
(Mark 6:3, NRSV). As a prominent elder, James had an active partkimgna

vital decisions that affected the growing Christian congregation. (Acts 12:17;
15:13 29; 16:4) He also wrote the letter bearing his name. (James 1:1) That he
was widely known in the Christian community is apparent from the fact that
Jude (Judas) inttbuces his | etter with the word
and brother of James. o (Jude 1:1, NAB)

Paul 6s contact with James must have |
Cephas, as he did not stay in the home of James during the-titigeperiodIn
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view of Paul ds brief association with
he had received the whole deposit of Christian teaching from the apostles.

Galatians 1:20

Emphasi zing that he had not conceal ed
writing to yow L o0 o0 k ! before God, Il am not | vyin
had written specifics, establishing that it would have been impossible for him to
have received the evangel in any way other than revelation. To show that he was
not hiding anything bt was presenting matters truthfully, Paul made God his
witness to the fact that what he wrote was no lie. It was the whole truth.

Galatians 1:21

Continuing with the presentation of hi
into the regions of Syriamad o f Cilicia.o Upon his
Jerusalem, Paul was conducted by fellow believers to the seaport of Caesarea.
From there, he left for his hometown, Tarsus in Cilicia. (Acts 9:30) Later, based
on reports about a growing number of rt@wishbelievers in Antioch, the
Jerusalem congregation sent Barnabas to this capital of Syria. Recognizing the
need for a qualified companion to help him there, he located Paul in Tarsus.
Both men then served together in Syrian Antioch. (Acts I2@PAccordindy,

as Paul wrote to the Galatians, he did go into the regions of Syria (an area north
of Galilee) and of Cilicia (the narrow strip of land in the southeast corner of
Asia Minor). Syria and Cilicia were neighbouring regions, separated by
mountains.

Galatians 1:22

Regarding the congregations in Judea,
to the congregations of Judea, those |
Paul Aby face, 0 or personally, becaus:e

making heir acquaintance. In Jerusalem, great fear of him existed, as the
disciples of Jesus Christ found it inconceivable that thistiome persecutor had

i ndeed become a believer. Hence, I ni t |
proved to be fruitlesaNot until Barnabas came to his aid was there a change.
Soon afterward, though, Paul 6s stay ir

sought an opportunity to kill him (Acts 9280). So there really was
insufficient time for the congregations in Judeadme to know him personally.
Distinguishing these congregations from the Jewish synagogues in Judea, Paul
referred to them as being Ain Christ
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oneness with him. Believers are themselves members of the body of Christ,
united to him as head. (John 17:23; Galatians 3:28; Ephesians 4:15, 16)

The apostleds mentioning his being per
contributed to his argument that he was not indebted to them for any help in
coming to know the evamefj He, like the twelve, was taught the glad tidings by

Jesus Christ.

Galatians 1:23

Still, news about Paul did spread in the congregations of Judea. He continued:
ABut they only were hearing that the
proclaimingthee ai t h whi ch he formerly devast e
Awer e haka&onten&pgnndiCates that there must have been successive
reports about Paul 6s activity as a b
change in the man who had spearheadiedpersecution against them caused
guite a sensation in the congregatio
believers recognized that the Afaidt
proclaimed was the same one that he once tried to destngsithe faith in
Christ as the sole basis for having sins forgiven and attaining the status of
beloved sons or children of God, with all the attendant blessings. (Compare
Peterod6s words at Pent ecost with thos
Antioch [Acts 2:29 39; 13:3241].)

S
C

n
h

The Greek wordeuangelizoo f t en transl ated fdAprocl ai
signifies Ato procl ai m tduagekonneanng ! . 0

ARevangel , 0 figood news, 0 or #dfglad tidir
As in verse 13 (see commentsoath ver se), thepoteégb f or
i's in the 1 mperfect tense, i ndi cati ve
that he had again and again tried to

news. O
Galatians 1:24

Regarding the effeche change in him had on the congregations of Judea, Paul
continued, Afand they glorified God in
discredit Paul in the eyes of the Galatians, believers in Judea were moved to
Agl orify, o0 prai se, him Divirelpowerhad tnengfanmed y G«
Paul from a vicious persecutor and wgblkel destroyer of the congregations of
God into a believer and zealous advocate of the evangel. So, as the apostle says,
Ain me, 0 or fAin my case, odtiGedcongheg
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who worked mightily within him. (Although the Greek prepositiem(in) has
been rendered fAbecause ofo and Af
meaning Ai no and under st and It t
Corinthians 4:6, Phppians 1:30, and 1 John 2:8 for this significancesn})
Paul himseld what he had become and was ddintpused believers in Judea
to extol the Most High.

r,

0)
0] m

Il n the apostlebs <case, the prayer of
not hold this sinagi nst them. o6 (Acts 7:60; REB)
harmony with the forgiving spirit of this prayer. There was no harboring-of ill

will toward the former persecutor for all the injury that he had caused. By their
attitude toward the apostle and thheartfelt praise of God for the wondrous
change that he had effected within their persecutor, the Judean believers
acknowl edged that Paul was procl ai mi
viciously opposed.

Thus, the apostle made it clear to the Galatibasthe evangel he preached was

the complete message of salvation. Though he had not received it from the
apostles or anyone else associated with the congregations of Judea, the evangel
he proclaimed was the same one that the apostles declared. Hesmce, th
contention of the Judaizers was wrong. They had no basis for claiming that the
evangel proclaimed by Paul was an incomplete or defective message, one that
needed to be supplemented with the teaching thatleash believers should

be circumcised and st to the requirements of the Mosaic law in order to
enjoy the fullness of divine approval. (Compare Acts 15:1, 5; Galatians 5:1, 2,
10 12.)

Galatians, chapter 2
(From the King James Version 161}

1: Then fourteen years after | went up again tas&lem with Barnabas,
and took Titus with me also.

2: And | went up by revelation, and communicated unto them that gospel
which | preach among the Gentiles, but privately to them which were of
reputation, lest by any means | should run, or had run, m vai

3: But neither Titus, who was with me, being a Greek, was compelled to
be circumcised:

4: And that because of false brethren unawares brought in, who came in
privily to spy out our liberty which we have in Christ Jesus, that they
might bring us into bndage:

5: To whom we gave place by subjection, no, not for an hour; that the
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truth of the gospel might continue with you.

6: But of these who seemed to be somewhat, (whatsoever they were, it
maketh no matter to me: God accepteth no man's person:gjowtio
seemed to be somewhat in conference added nothing to me:

7: But contrariwise, when they saw that the gospel of the uncircumcision
was committed unto me, as the gospel of the circumcision was unto Peter;
8: (For he that wrought effectually in Peterthe apostleship of the
circumcision, the same was mighty in me toward the Gentiles:)

9: And when James, Cephas, and John, who seemed to be pillars,
perceived the grace that was given unto me, they gave to me and Barnabas
the right hands of fellowshiphat we should go unto the heathen, and

they unto the circumcision.

10: Only they would that we should remember the poor; the same which |
also was forward to do.

11: But when Peter was come to Antioch, | withstood him to the face,
because he was to bamed.

12: For before that certain came from James, he did eat with the Gentiles:
but when they were come, he withdrew and separated himself, fearing
them which were of the circumcision.

13: And the other Jews dissembled likewise with him; insomuch that
Barnabas also was carried away with their dissimulation.

14: But when | saw that they walked not uprightly according to the truth

of the gospel, | said unto Peter before them all, If thou, being a Jew, livest
after the manner of Gentiles, and not asldoXews, why compellest thou
the Gentiles to live as do the Jews?

15: We who are Jews by nature, and not sinners of the Gentiles,

16: Knowing that a man is not justified by the works of the law, but by the
faith of Jesus Christ, even we have believedeisus Christ, that we might

be justified by the faith of Christ, and not by the works of the law: for by
the works of the law shall no flesh be justified.

17: But if, while we seek to be justified by Christ, we ourselves also are
found sinners, is therefe Christ the minister of sin? God forbid.

18: For if | build again the things which | destroyed, | make myself a
transgressor.

19: For | through the law am dead to the law, that | might live unto God.
20: I am crucified with Christ: nevertheless | liweet not I, but Christ

liveth in me: and the life which | now live in the flesh | live by the faith of
the Son of God, who loved me, and gave himself for me.

21: 1 do not frustrate the grace of God: for if righteousness come by the
law, then Christ is ded in vain.
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Chapter 2

2:1-14.Proved by Paubs later experiences and ministry
Galatians 2:1

A literal transl ation of the first f €
years. o The Gieekhkr puglppsi s$i bare usuall
the expression At hr ough feoundersteod ms y e a
signifying that this period had passed. (Compare Mark 2:1 and Acts 24:17,
wherediaal so has the sense of Aafter. 0)
apost | e06s -daastal with Petef, likély tlredfourteen years are to be
cout ed from the time of Paul ds conversi

The apostle continued: Al again went
Titus along. 0 Based on the book of Act
his visits to Jerusalem. (See, however, the Notes section.)

The purpose of the first one of the two trips was to bring a contribution to
Jerusalem for the believers who would be affected by the adversities of a
foretold famine. It was the Antioch congregation that sent Barnabas and Paul
with the collected funds. e fact that the Acts account mentions Barnabas first
suggests that he, not Paul, had the prime responsibility in connection with this
mission. (Acts 11:30) Nothing in the book of Acts suggests that Paul had in
mind discussing the evangel that he proclainma fact, there would have been

no reason for him to give an account about his activity in Syrian Antioch. The
Jerusalem congregation had sent Barnabas there and, at his request, Paul joined
him. So the apostle would not have felt compelled to take iusg for the
purpose of making a test as to whether there would be any insistence on this
believing noRJ ewdés being <circumci sed. | t ma \
account does not mention that anyone else accompanied Barnabas and Paul to
Jerusalem. (Ast11:29, 30)

Years earlier, the apostles had decided to devote themselves exclusively to the
Ami nistry of ti#h)d mayovellde, thereforecthasothér el@ers

were responsible for overseeing the relief efforts. This would agree with what is
reported in Acts 11: 29, 30: AThe di s
contribute what he could afford, to the brothers living in Judaea. They did this

and delivered their contributions to the elders through the agency of Barnabas
and Saul .landBadaBas may aimply have talked to the elders who
accepted the donated funds.
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There may not have been any opportunity for association with the apostles
during the brief stay in Jerusalem. If, as considerable manuscript evidence might
suggest (see ¢hNotes section), the developments narrated in Acts2£rhay

have preceded the arrival of Paul and Barnabas. According to the Acts account,
Herod Agrippa | had executed the apostle James, and Peter was miraculously
delivered from prison, thwarting Agipa 6 s appar ent pl an toc
after the Passover. Therefore, the apostles may have chosen to stay away from
Jerusalem until some time had passed
have lived elsewhere during all the time his life was ingganHe certainly

would have exercised due caution. (Compare Matthew 25,22, 23.)

In his letter to the Galatians, Paul would not have been misrepresenting matters

by omitting any reference to the trip with Barnabas. The purpose of that trip
really hadno bearing on Paul ds ministry to
involved no contact with the apostles.

Wh a t occasioned Paul 6s going to Jerus
evidently was a situation that developed in Antioch upon his return with
Barnabas following an extensive mission on Cyprus and in parts of Asia Minor.
Certain men from Judea, with no authorization from the Jerusalem congregation,
stirred up no little trouble by insisting that circumcision and adherence to the
Mosaic law were ess#ial for salvation. (Acts 15:1, 24) Because of this
devel opment, according to the book of
the others were appointed to go up to Jerusalem to discuss this question with the
apostles and the el dlikertlse.mssiof Bwolvirgg thé 5: 2,
relief effort, there is specific reference to the apostles and mention is made of
ot hers who accompanied Paul and Barna
name precedes that of Barnabas suggests that the apostle was sthe mo
prominent in the discussions. Since an issue had arisen about uncircumcised
Christians like Titus, it was most appropriate for Paul to take him along to
Jerusalem.

Notes:

A twelfth-century manuscript reading tdssaron( f our ) i s evi dent
error, as there is no support for it in any extant older Greek manuscripts.

The most ancient manuscript evidence supports the repdimganéber{f Afagai n

I went upo) . This 1 ncl udescentBrgd 6odekf r o m
Vaticanus and Codex Sinaitis, and the fifttcentury Codex Alexandrinus.

There is also evidence for the readmggben palin( fi | we nt up aga
reading palin anélthon,however, has limited support. As bot#mebenand
anélthonsi gni fy A we nt up, o0 t &re reallyar i at
insignificant.
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There is uncertainty about the reading of Acts 12:25. Numerous manuscripts,
including the fourth century Codex Vaticanus and Codex Sinaiticus, aiead
lerousaléem(into or to Jerusalem), suggesting that Paul and Barnabas made
andher trip to Jerusalem after completing their relief mission. This particular
section of Acts is not preserved in any of the papyrus manuscripts dating from
before the fourth century. Other later manuscript readings indicate that Paul and
Barnabas returneffom Jerusalem upon completing their assignment. Among
the various ancient manuscript readings are the follovéirgerousalénfout of
Jerusalem),ap6 lerousalém(from Jerusalem)eis Antiocheian(into or to
Antioch), ex lerousalém eis Antiocheiafoput d Jerusalem into Antioch).
According to these later manuscripts, the events narrated in Acts chapter 12
could have preceded the arrival and departure of Paul and Barnabas.

Galatians 2:2

While the Acts account indicates that the Antioch congregation sani Pa
Barnabas, and some others to Jerusalem, the apostle added a clarifying detail:

A But I we nt up accor di ng katadaccarding oy el a't
here has the sense of Ain response to
Although the manner in which it was conveyed is not stated, this divine
revelation gpokalypsisiunvei |l ing, 0o fiuncoveringo)
many that the apostle received personally to guide and strengthen him in his
service as an apostle to the nations. (Ar@loians 12:7)

Paul knew that what he had taught Jews andJeovs about salvation was

correct and, therefore, had no reason to discuss the content of his preaching with
the apostles. A divine revelation, however, indicated to Paul that it was then
appropr at e for him to do so. The apostl e
Ain response to a revelationo fitted
evangel from a human source and so was not inferior to any of the twelve
apostles then living. He did nateed their authorization or confirmatory
response but always acted under divine guidance as the chosen apostle to the
nations.

As to what he did at t hat t i me, Paul
evangel t hat I am pr e acrbek wagdamatihemag t he
denot es Ato | ay before, o0 fito present

substance of the glad tidingkeryssoSs nce |
in the present tense, this indicates that the apostle continued to prdodaim t
same evangel among the nations or the-Jewish peoples. No change in the
content of his preaching occurred after the trip to Jerusalem.

Apparently the ones designated by the
the apostl e addelde mMmdtuead icanepsr.iovaTlee t«a
37



o n e dokountegformofdokéd ; | i terally, HfAseeming ol
appeared to be something in the eyes of otheeysons of repute or
prominence. Later, Paul identified them by néndames, Cephas (Peteand

John (2:9). The words Aikaat @rlicclytt @ 0 a
meaning fAaccording to owno and signif
Aprivately. o

The book of Acts does not mention such a private meeting. This is
understandable, akd writer Luke focused on the final resolution of the issue
that had been raised concerning uncircumcised believers. That there must have
been a discussion with those held in high esteem by the congregation is only
logical. For there to have been a meetnicll the apostles and elders of the
Jerusalem congregation about a particular matter, those responsible for
convening such a gathering needed to be approached.

Apparently at a private meeting, the apostle Paul, acting in harmony with a
divine revelation set forth the evangel he proclaimed among the Jewvish
peoples. The basic content of this evangel was that faith in Jesus Christ, the
unique Son whom the Father had raised from the dead, constituted the sole basis
for salvation. Besides relating wha¢ Iproclaimed, the apostle doubtless also
must have mentioned how God had blessed his efforts and those of Barnabas
and how, through them, many miracles had occurred among the uncircumcised
Gentiles. (Compare Acts 15:4, 12.) Thus, it would have been medetol all
present that Paul was preaching the true evangel that he had received by
revelation and that his firm stand not to impose circumcision and adherence to
the Mosaic law on nedewish believers had the backingHuly Spirit.

Regarding the reasororf the private discussion with those of repute, Paul
continued, Anot t hat somehow | mi g ht
apostle here refers to his tireless efforts or sustained exertions in declaring the
evangel among the nathwssirmasndirfumamntgk
conversion and continued doing so at the time he spoke to the prominent ones of
the Jerusalem congregation. His apprehension was that all he had accomplished
and continued to do in ministering to nRdne ws mi ght, obe riipmr owea
be for nothing.

Since Paul had received the evangel A t
no doubts about the content of his preaching among thelews. As evident

from his other letters to believers, however, he was deeply councdrat all

whom he aided to become disciples of Jesus Christ would continue to be such. If
any were led astray, the diligent efforts that Paul expended in their behalf would
have been for nothing. For example, when the apostle was forced to leave
Thessaloita because of intense opposition, he was fearful about the effect
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persecution might have on the new bel
no longer, | sent to find out about your faith. | was afraid that in some way the
tempter might have temptedyo and our efforts might
Thessalonians 3:5, NIV)

Paul knew that advocating circumcision and observance of the Mosaic law as
essentials for salvation constituted a perversion of the evangel. Hence, he was
rightly apprehensive that a @mg decision respecting this could do untold
spiritual harm. His experience with Jewish believers who had come to Antioch
from Jerusalem forcefully demonstrated how persuasive they were. Even though
he and Barnabas were personally present and set fortd sounterarguments,

this did not resolve the issue. At least some members of the Antioch
congregation apparently gave credence to the erroneous views propagated by
Jewish believers from Judea.

Galatians 2:3

Paul continued: A B u the one with me;, was compeked Gr e «
to be circumcised. o0 By having the un
Jerusalem, Paul likely had in mind using the example of this Greek brother as a
test case. The fact that James, Peter, and John did not insist on theisiau

of Titus proved undeniably that they were in full agreement with the manner in
which Paul discharged his responsibilities as an apostle to the nations.

Il n Gr eek, t he anankatd f ir g Mmicfoimpse | Mt d con
to, o At or pudcesrsde y, O At o force. o S
accomplished by means of threats, persuasion, or entreaty. It could also be
achieved by subtle pressure to gain group approval or acceptance. There was,
however, no compelling of any kind in the case @fi3.i Though uncircumcised,

he was accorded full acceptance as a beloved brother. Both the indicator of
strong contrastafla, ibut 6) and t hadédithnrodn e vrea@agt iswv
emphasize that the Anoted onesldgenei t h
circumcised.

According to Paul 6s other |l etters, Ti

subsequent year s. At the apostl ebs r

Corinth, developing intense love for them on account of their commendable

responseo correction. Upon leaving the city and rejoining Paul in Macedonia,

he returned to Corinth to complete the task of getting a contribution ready for

the poor believers in Judea. (2 Corinthians 2:13; 7:6, 1713;3:6, 16, 17, 23;

12:17, 18) During theifn a | years of Paul 6s | i fe,

handling problems in congregations on the island of Crete. Thereafter Paul

encouraged him to join him at Nicopolis, probably the city located on a

peninsula in nortwestern Greece. (Titus 1:4, 5; 3)12 Duri ng t he a
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second imprisonment and doubtless at his request or with his approval, Titus
headed for Dalmatia. (2 Timothy 4:10)

Galatians 2:4

Despite the concurrence of James, Peter, and John that circumcision and
adherence to the Mosaic law wera to be imposed on nelewish believers, an

el ement within the congregation oppoSs:
because of the brought false brothers who came in to spy on our freedom,

which we have in Christ Jesus, in ordertoenslaveaus | n vi ew of t h
Af al se br ot her s pateisakibgbrouGht ir) dds gematgllyebeen i v e
understood in a sinister sedsé s muggl ed i no or Abrough

hY

or under false pretenses. o

Paul did not disclose who was respofesitor bringing false brothers into the
congregation. Il n view of JesusO parah
wheat, Satan evidently planted these sham believers among genuine Christians.
(Matthew 13:2430, 37 39) This would agree with what Paul s@chis letter to

the Thessal onians about Satands 1inter
believers. (1 Thessalonians 2:18) Similarly, out of great concern for the spiritual
wel fare of the Corinthian conthatjpsat i o |
as Eve was deceived by the serpentos
astray from your sincere and pure devc

The Afalse brotherso were those who me
circumcison and compliance with the Mosaic law. If permitted to go
unchecked, they would have made Christianity but another sect of Judaism. In
Jerusalem and Judea, the Mosaic law was binding on all Jews as a civil law.
Therefore, the apostles and other genuinégebels continued to observe the

law, nonetheless recognizing that they could never attain salvation thereby. The
false brothers, however, were still Pharisaical at heart, insisting that all persons
must become Jews and live as such in order to be savempéCe Acts 15:5,

10, 11; 21:2026.)

Because wrong motivations were involved, the valeisérchomaidefined as

Acome in, o0 here is commonly viewed as
i n. 0 The objective of t he freeflomlgeng@nebr ot
believers enjoyed. By reason of being

united to him as head, believing Jews and uncircumcised Gentiles freely
associated with one another. Since fleshly distinctions no longer counted,
genuine Jewislbelievers had no objection to entering the homes of thei non
Jewish brothers and eating with them. These believing Jews no longer viewed
nonJews as unclean and close contact with them as defiling. (Compare Acts
10:28, 29; 11:2, 3.) The false brothergywever, spied on this marvelous
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freedom. They apparently made it their business to determine whether all the
believers who associated freely with one another were really circumcised. On
finding out that certain ones were not, these false brothers mustjhestoned

the propriety of freely associating with uncircumcised Gentiles. (Compare Acts
11:2, 3.) In this way, they wished to destroy the unity that had come about
between Jews and nadhews on the basis of faith i
means for alvation.

Galatians 2:5

Respecting the false brothers, Paul wr
yield I n submi ssion. o The fal se brot
circumci sed, but the apostle refisesed t
of the first person plural verbixamen ifwe di d yi el do; A we

did surrendero [ preceoedéiflndty ven os]t)r om
included Barnabas and Titus. While circumcision in itself was not wrong,
insistence on it and oobservance of the Mosaic law for gaining salvation was
contrary to Christian teaching. There was no room for compromise in an effort

to preserve peace, but a firm stand had to be taken. In no way was Paul going to
pacify the false brothers.

The apostle (adently also Barnabas and Titus) did not waver. Not even for the
briefest period an houd did he yield in submission (the dative hypotagé

[ Aito the submission, obedi ence, subor
signifying Ato tkReaepsobmdsoiromdemaateda
succumb even momentarily to the pressure exerted by the false brothers and give
some indication of perhaps submitting to what they advocated. (Compare
Revelation 17:12 and 18: 10, )where fdhot

Pointing to the noble, unselfish aspect for the unyielding stand, the apostle
added, Ain order t hat the truth of t
evangel I's the truth, unt ainted by an\
t he e v aifigpthé tauth that ig @mbodied in the glad tidings.

As a Jew, Paul would not personally have been affected by requirements that
might be imposed on nedewish believers. He was not waging a personal battle.
His firm stand was for the benefit of the Gaas and all other believing nen
Jews. If the apostle had compromised with reference to Titus, the false brothers
could have pointed to this as a precedent. This would have put into their hands a
persuasive argument for their contention, especially simcevould have
appeared that all the apostles and elders of the Jerusalem congregation agreed
with them. As a consequence, circumcision and compliance with the Mosaic law
could have been imposed on all uncircumcised believers, including those in
Galatia. Int hat case, Athe truth of the eval
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Aremainedo with them. The i ntroductio
Mosaic law as vital for salvation would have perverted the evangel, implying
that faith in Jesus Christ was ifiscient for gaining an approved standing with

God. The false brothers were attacking the very foundation of Christian
teaching. Any compromise with them for the sake of peace would have been
destructive to the truth embodied in the evangel.

Note: The orignal reading of the sixtgentury Codex Claromontanus does not
include the wordshois oudé( it o whom not eveno) . Thi
error or a deliberate adjustment, as all other extant Greek manuscripts include
the words. If a deliberate omissiaihge copyist may have felt that a correction

was needed in view of Paul ds circumci s

Galatians 2:6

With reference to James, Cephas, and
seemed to be something. 0 Arsed nii wveegmedd
form of the termdokéo.l n desi gnating James, Cepha:

seemed to be something, o0 the apostl e
place in the Christian congregation. Instead, he was emphasizing that they were
highly regarded. These faithful brothers were men of repute. Certain members of
the congregation, though, apparently viewed them as being more than they
actually were.

Paul then interrupted the sentence. Two intervening parenthetical phrases follow
before the pparent thought with which the apostle began is completed. From a
strict grammati cal standpoint, howeve
remains i ncompl ete. This appears to b
thought® thoughts impelled by theepth and intensity of his feelings.

Regarding James, Cephas, and John, Pa
does not matter to me.o In the Jewi s
never enjoyed the distinction Paul had. Cephas and John were fisherme
Auneducated and ordinary. o (Acts 4:13
not received any rabbinical instruction (as had Paul). Cephas and John were
reckoned as being among the common people. To believers, however, they had
the distinction of havinbeen i n i ntimate associati c
eyes of many, this in itself made the apostles special. As for the disciple James,
he was the fdAbrother of the Lord. o Su
impressive and must have filled many with aasw@e of awe. After the violent
death of the apostle James (the brothe
came to occupy a similar place of prominence.
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Paul, though, looked at James, Cephas, and John spiritually and so did not attach
undue impornce to such outward distinction or to what these men formerly
were by reason of their close association with Jesus Christ while on earth.
Outward appearances did not overawe the apostle and make him feel inferior.

The Greek wordliaphéro,here havingthsa ens e of Ais of 1 mp
matter, 0 ofr Amakes a differ enoadén, 0 i s
signifying fAinot at all , o6 Ai n dmphéravay, 0

is in the present tense, this indicates that Paul continueavithis view when
writing to the Galatians.

Pointing to the spiritual reason for |
something, o Paul said, A[the] face of
(présopon  i's an i ndivideatdsemoshediespir rs
mano signifies mandés outward appearan
mano i s indicative of divine I mpartia

what appears to the eyes, God does not accept anyone on that basiasthe
High revealed this very forcefully to the prophet Samuel in connection with

Jesseds son EIli ab: ADo not judge from
Not as man sees does God see, because man sees the appearance but [YHWH]
looks into the head. (1 Samuel 16: 7; NAB) Di st i

circumstances over which one has no control do not make one special. The Most
High is not swayed by such distinctions, and the apostle knew that this truth was
clearly set forth in the inspired Scriptsre

Respecting James, Cephas, and John, t |
noted ones presentedgarleniot eg. Gif ©h e 0Gm ¢
fact, o or fAcertainly. o0 A&withihepreeedirgp pe ar
words,itsmeani ng apparently is Aindeedo or
strong negativeoudén ( her e denoting Anot hi ngo)
prosanatithema(proés, toward; ana, up; tithemi, lay, put, or place). This verb

may be understood in its basic sehselya put or pl ace bef

James, Cephas, and John did not #dAl ay |
that he needed to consider. They adde
he had preached and continued to proclaim. The implicatiahais James,

Cephas, and John were declaring the s

[form of dokéq, see comments on verse 2.)

Note: Many manuscripts, including the fourtlentury Codex Vaticanus, omit
the definite articleho (the) beforetheds(God). t is, however, found in P46
(from about 200) and the fourttentury Codex Sinaiticus.
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Galatians 2:7

As to what they fAsaw, 0 Arecogni zed, 0 c
continued, ABut contrari wise [dedingt | s,
that | had been entrusted with the evangel for the uncircumcised as Peter [had]

for the circumcised. o

Based on the evidence presented to t
recognized that Paul had been entrusted with the commission to declare the
evangel to the uncircumcised or to the +daws. In no respect did they view

wh at Paul was preaching as a differen
that they themselves decl ared. Paul 0s
the nonJews was theame as that of Peter in proclaiming the evangel to Jews

and proselytes.

On the day of Pentecost, fifty days
principal spokesman in bearing witness to the reality of the resurrection and
what the Father had accongbled through his Son. (Acts 240) With the
exception of his acting at divine direction in bringing the evangel to the Italian
centurion Cornelius, his household and friends, Peter served primarily among
the Jews. The apostle Paul, though, preached ex¢égnsmong the nodews.

This was in keeping with his being cal
apostle to the nations. 0

Galatians 2:8

Pointing to the same source for what he and Peter were able to accomplish, Paul
added, Af or t Reter {@ mareapostieshik io theg circumcised also
worked in me for [an apostleship to]
referred to as At he One. energéseeénhngly c as
has the sense of ietnyp,oowearnod otrh e gorba netc tt
working or empowering concerned the apostleships of Peter and Paul.éhile

the preposition papstooledi ot dapmetaheslii
the apparent signifi canceHighédymeanssf Af o
his spirit, Peter and Paul received everything that they needed to discharge their
respective ministries as apostl es. I n
bold proclamation of the evangel and the many miracles that occurrethro

them. Clearly, Peter and Paul had the identifying marks of apdgilesi gns an
wonder s, and mighty deeds. 06 (2 Corint
labors, though, was different, with Peter ministering to Jews and proselytes and
Paul laboring ciefly among the notdewish peoples.
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Galatians 2:9

James, Cephas, and John, based on the
(ginoskq, discern, or recognize that he had been granted disiraur. This is
the point t he apost | evingmacdgnizedvthdavour h e s

given to me. 06 Paul b6s accomplishments

human effort. They were the product o
within him. There was no question about the fact that the apostle wampiemnt

of Gdadadus @ér Agraceo in a superabundan
Corinthians, Paul made this acknowl edc¢

and am not really fit to be called an apostle, because | had been persecuting the
Churdh of God; but what | am now, | am through the grace of God, and the
grace which was given to me has not been wasted. Indeed, | have worked harder

than all the othefsn ot |, but t he grace of Go ¢
Corinthians 15:9, 10, NJB) Especiallyview of his past record as a persecutor,
t hé@vouwio or Agraceo given to Paul revea

This divinefavouror kindness was unearned, unmerited, and undeserved.

In view of what the leading ones perceived about him and haclpireg, Paul

wr ot e: AJames and Cephas andokddaoba, t he
pillars, gave me and Barnabas [the] right [hands] of fellowship in order that we

[ woul d serve] among the nations but tF

AJames t hfe tbreotlbhemrdo (1: 19) and the a
equi valent of the Greek name APeter, 0
as Apillarso or outstanding supports
James evidently presided when the aposHes elders of the Jerusalem
congregation discussed whether circumcision and compliance with all the
requirements of the Mosaic law were to be imposed on believinglews.

Probably because James figured so prominently at that time, Paul chose to
mention s name first.

In referring to James, Cephas, and John as appearing to be pillars, Paul did not
mean that they merely seemed to be such but, in actuality, were not prominent
supports. Instead, he was calling attention to their reputation. They were highly
esteemed as men who took the lead.

Fully convinced by the evidence presented to them, James, Cephas, and John
acknowledged Paul and Barnabas as doing the same work and extended to them

t heir right hands. (The Greek staerm f
expression of their full acceptance of Paul and Barnabas as partners.
Appropriatel vy, therefore, t he apost |
fell owship.o0o Complete concord existed

hands when agreeing upon theldis in which they woulthbour.
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The book of Acts shows that Paul thereafter expressed great concern for the
Jews living in the regions where he proclaimed the evangel. On the sabbath, he
would customarily go to the place where they assembled for wordiny the
opportunities extended to him to share the glad tidings about Jesus Christ.
Accordingly, the division of territory is not to be viewed as meaning that Paul
and Barnabas agreed to preach exclusively teJeovs, whereas James, Cephas,

and John wou limit their activity to Jews and proselytes. Instead, Paul and
Barnabas would declare the evangel in regions with predominariavash
populations, while James, Cephas, and John would concentrate on those areas
where the Jews were in the majority.

Notes:

Manuscripts differ in the order of the names. The most ancient manuscripts list
James first. This includes P46 (from about 200) and the faeritury Codex
Sinaiticus and Codex Vaticanus. A number of later manuscripts use the Greek

f or m i P e tceirficst. Rossibly timd change in the positions of the names
occurred because Peter was mentioned in verse 8. Although this James was not
the brother of John, copyistso famili e
may have been a factor in transipgsthe order of the names.

The words fAand Cepha<santuraCodex Maexandrinus.g 1| n
This 1 s evidently a copyistodos error.
APetero appears instead of the Semitic

Galatians 2:10

Although laboring among nedews, Paul and Barnabas were not to forget about

the needs of fellow Jewish brothers. The apostle commented on this aspect,
Aonly that we remember the poor. o Evi
needy among the believingJewsn Jer usal em and Judea.
would signify keeping ever in mind their needy condition and compassionately
coming to their aid.

Paul was in complete heart harmony with the encouragement expressed by
James, Cephas, and elroyh nt. hiHeg ald delds o fiwe
The Greek verbspoudaz) f or At o be eager o basical

hurry.o I n this case, the term conve
coupled with strong moti vaatfisommar d tn o ie
Awor k hard, 0 or Aact qui ckl vy, eagerly

Corinthians reveal that he did his best in keeping the poor in mind. He
encouraged making contributions in behalf of needy Jewish believers and
assumed persah responsibility for getting the donated funds to Jerusalem.
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Even the prospect of being arrested and deprived of his freedom did not deter
Paul from discharging this responsibility. (Acts 21:14)

The apostl eds speaki ng lectthe drdurastaficethad t p ¢
he was no longer working with Barnabas as his partner. A sharp difference of
opinion about having Mark accompany them on a second evangelizing trip led

to their laboring in different areas. (Acts 15:38)

Galatians 2:11

Furthere mphasi zing his equality with the
Cephas came to Anti och, | withstood hi
No time indicator is given about Ceph:
this point, Paul 60s a gicaboudartit ishremsonalbleotd | o w

conclude that Peter went to Antioch after it was unanimously agreed that
circumcision and adherence to the Mosaic law were not requirements for non
Jewish believers.

The Gr eek t er nantliistem) hds the sefesft amrdeds i(st , 0 0
or Astand onebdés ground. o0 A dir eat con
face and public. By not holding back from correcting Peter in this manner, Paul
showed that he did not regard himself as an inferior.

The apostadnd dievevér,i wasnmosvated by deep concern for the
preservation of the evangel in purity. In no way did Paul try to elevate himself at
Peterds expense.

Commenting on the reason for his speal
was condemnekd.wo rTdh ef oGrket@gnoskhpdcannsigrify (
being condemned by oned6s own actions
Paul meant that others, particularly ndgwish believers with whom association

was discontinued, could see that Peter was in tbagvr

Note: Whi |l e the Greek APetero appears i
equi val ent @ Ce p h a scéntuty Sodéx¥aticadus and Codex e f
Sinaiticus, as well as the fifitentury Codex Alexandrinus.

Galatians 2:12

Explaining why Peter was nod e mn e d , Paul continued: f
came from James, he used to eat with-dews [neta ton ethnonwith the

nations]; but when they came, he withdrew and separated himself, fearing the
ones from among the circumcised. 0O
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Paul did notrevealwh t hese certain ones came to
Jameso could mean that James had act uece
being in Antioch, however, it seems unusual that James would have sent a
delegation to Antioch to check on how believersponded to the decision about

what was required of nehewi sh believers. Possibly
Jameso because they <closely identifie
Jerusalem and Judea may have had a great interest in the Antioch congregation
since the Jerusalem congregation had originally sent Barnabas to Antioch. (Acts
11:22)

A later incident mentioned in the book of Acts provides some indication about
the thinking of the certain ones Afr ol
visit to Jerusalem, he saw James and the elders of the Jerusalem congregation.
At t hat time the apostle was tol d: A
believers there are from among the Jews, and they are all zealous observers of
the law. They have been informéuht you are teaching all the Jews who live
among the Gentiles to abandon Moses and that you are telling them not to
circumcise their children or to observe their customary practices. What is to be
done? They will surely hear that you have arrived. Swiat we tell you. We

have four men who have taken a vow. Take these men and purify yourself with
them, and pay their expenses that they may have their heads shaved. In this way
everyone will know that there is nothing to the reports they have been given
almmut you but that you yourself 124 ve i
NAB)

Understandably, Jewish believers with such great zeal for the law that they
continued to share in the sacrificial services at the temple would not be inclined
to associateréely with uncircumcised believers whose very presence in the
sacred precincts would have been a capital offense. Strict separation from all
nonJews was part of their customary way of life. From childhood, they had
been taught that it was sinful to eatlwanyone other than Jews and proselytes.
(Compare Acts 11:2, 3.) Although believing that Jesus was indeed the Christ,
they continued to live as Jews in the Jewish community. Their view eievwa
basically remained the same. Since, in Jerusalem and, Jhdeeongregations
were Jewish, association with fellow believers did not result in regular contact
with nonJewish believers as it did in congregations elsewhere.

A traditional account recorded by Eusebius in the early part of the fourth century
presentsa picture of James that would have appealed to believing Jews who
faithfully followed the requirements of the Mosaic law. Eusebius quoted the

words of Hegesi ppus, who | ived in th
Church passed to James the brother eflibrd, together with the Apostles. He
was called the 6Justdo by all men fron
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called James, but he was holy from hi
strong drink, nor did he eat flesh; no razor went upon his eadid not anoint

hi mself with oil), a n dEccdesastidal HistoryBobk g o t
II, chap. XXIll, translated by Kirsopp Lake) To what extent, however, this
traditional account preserves an accurate portrayal of James cannot be
determined.

Before fAcertain ones from Jameso arri
with nonJewish believers. Years earlier, he had been taught by means of a
vision that he should not regard anyone as defiled or unclean. (Acts 10:28)
Therefore, he had unhesitagly entered the home of Cornelius and, for the first

time in his life, eaten with uncircumcised people. (Acts 11:3) From then onward,
Peter no longer considered it sinful to associate withJsovs.

Not all Jewish believers, however, grasped the fulhifzance of what Peter

had been taught. While recognizing that #Jews could become believers,

many believing Jews did not abandon the view that freely associating with any
uncircumcised people was wrong. Peter was fully aware that this was the
opinion d certain Jews Afrom James. 0 So h
believing norJ e ws . The Gr eek w o myplostéllg f amd A Wi
A s e p aaphotiz) are ifh the imperfect tense, suggesting that Peter did this
gradually or progressively. Apparently Bearted to limit his association with
nontJewish believers and progressively confined all close fellowship to Jewish
believers. Thus, he began to treat his-dewish brothers as if they were unfit
companions.

Peter did this, asnePsauflr mmtaemdgngiftelae i
t hat I s, those Jews who had come Afr c
losing esteem in their eyes, as they would have judged his associating freely
with nontJewish believers as sinful. Apparently concern about hislisigunvith

certain fellow Jews caused him temporarily to disown hisJeaish brothers.

Notes:

The reading of P46 (from about 200) seems tairfee (certain one) instead of
the pluraltinas(certain ones) appearing in most ancient manuscripts.

The pluralélthonis generally regarded as the correct reading, even though the
singularélthen(he came) is found in P46 (from about 200) and feoditury
Codex Vaticanus and Codex Sinaiticus. It is not likely that Peter would have
been moved to change his condtmtvard nonJewish brothers on account of
just one visiting Jewish believer. So, there appears to be sound reason for
accepting the pluralthonas the correct reading.
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Galatians 2:13

Peterbés wrong course affected ibrewish

Paul added: AAnd the remainder of the
and even Barnabas was | ed astray by
synypokrinomad e not es fAacting hypocritically
others in dissemblinggput ti ng on a pretense. o0 I n

hypokritéss i gni fi es fAone who answerso and ¢
Aactor, 06 fione who plays a part on t he
equipped with devices for amplifying the voiclgttermhypokritéscame to

have a metaphoric seldséa per son who plays a part
di ssembl es. 0

As an apostle of the Lord Jesus Christ, Peter was highly respected and occupied
an influential position. Therefore, his withdrawing from rni@wish believers

and separating himself had a bad effect on other Jewish believers in Antioch,
prompting them to imitate his example in giving the group of Jews from
Jerusalem the impression that they were in heart sympathy with a separatist
stance regardg all nonJews. Even Barnabas, who had labored with Paul in
bringing the evangel to uncircumcised peoples, did not resist the pressure to act
out this lie. He may have justified his course by concluding that it was but a
temporary measure to avoid givingeedless offense to fellow Jews. All,
however, apparently failed to recognize the seriousness of their pretense or
hypocrisy. The wosyndpagbnogr ciidne aal sacs t d ary®
carried away. o

Note: The wordkai,t r ans| at ed f alisdoud ininomerobusi s ¢
manuscripts. It is, however, missing in P46 (from about 200) and the ‘fourth
century Codex Vaticanus. The omissionkafi, however, does not change the
meaning of Paul 6s words.

Galatians 2:14

Paul acted qui ckl y.I|sdaahatcheywvele nal watking i B u
in |line with the truth of the evangel
Jew, like a nordew [thnikds, nationlike] and not like a Jewigudaikos,
Jewishlike] live, how can you compel nedews [literally, natons] t o Juda

Indicative of the sharp difference between his firm stand and the action of the

ot hers is the apost Hlléfat), aaurmaeker offstrongh e ¢
contrast. Paul Asawod0 or fArecogni zed?o
ard other Jews in the Antioch congregation were doing. The Greek verb
orthopodéo(orthos, straight, uprightpodoésf oot ) denotes fto w
straight, 0 Ato conduct oneself aright
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indicateskbdbhat fibeufiwab was then in pi

by the prepositiopros,me ani ng @At owar do but here h
Aaccording too or Ain |l ine with.o Pe
Awal ki ngo i n har monydimthetetangelhTaeir dourseu t h 0

negated the vital truth that both Jews and-dews could enjoy a clean standing
before God on the basis of their faith in Jesus Christ. A refusal to fellowship and
eat with uncircumcised believers implied that they weré dgililed or unclean

and, hence, unacceptable companions.

It is inconceivable that believing Jews who refused to join theirJewovish
brothers at common meals would have been willing to eat from the same loaf
and drink from the same cup in remembranceCabfist. Left unchecked, a
deliberate withdrawal and separation from Jewish believers would have
divided the congregation, the body of Christ. It was only by joint fellowship,
partaking of the same loaf and the same cup, that believing Jews addwsn

men and women; slaves, freemen, and masters could demonstrate their unity as
members of Christodos body with an apprc
(1 Corinthians 10:16, 17) Far too much was at stake for Paul to have tolerated
any compromise inrder to keep from offending certain legalistitnded Jews.

The apostle knew that a failure to accept, on the basis of race, tribe, sex, or
social standing, any believer as an approved child of God constituted a rejection
of the truth that was clearly reafed in the evangel. (Colossians 3:11)

Paul, therefore, publicly reproved Peter. While all the other Jewish brothers
were guilty of playing false, Peter 6s
them to adopt the santeehaviour So Paul 0s rdd ofrepreofto ng h
Peter served well in correcting everyone.

Though a Jew, Peter had earlier conducted himself like aleannot adhering

to Jewish separatism but eating with uncircumcised believers and treating them

as brothers with an approved standihge f or e God. Peterds
association with uncircumcised believers, however, suggested that his non
Jewish brothers would only be acceptable companions if they got circumcised
and submitted to the requirements of the Mosaic law. Rightly, then spaké

of Peterbés action as fdAcompellingd anc
Jews. Peterdossonoumnsiecwvasy sebhhd Paul 0s
this forcefully clear.

The words that follow this question (versed 25) may be a continuatioof
Paul 6s words of reproof, or his furthi
being to correct the Galatians.
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Notes:

While many manuscripts contain the Greek name Peter, the Semitic equivalent
Cephas has more ancient manuscript support (includiitg ®odex Sinaiticus,
Codex Vaticanus, and Codex Alexandrinus).

Manuscripts vary in the placementzsfs(live). In the Majority text (represented
mainly by Byzantine manuscripts), the term followtnikés, whereaszes
follows ioudaikésin the fourthcenury Codex Sinaiticus and Codex Vaticanus,
as well as the fifttcentury Codex Alexandrinus. The difference in the position
of the verb, however, does not alter the meaning.

The readingpds (how) has the support of P46 (from about 200), the feurth
century Caex Sinaiticus and Codex Vaticanus, the fifdntury Codex
Alexandrinus, and numerous other ancient manuscripts. The Majority text
(represented chiefly by Byzantine manuscripts), though, rda@shy). This
variation does not materially affect the megninof Paul 6s wor ds.

2:15-21. Justification and the Jewish law
Verses 1518.Jews (not just Gentiles) must be justified by faith
Galatians 2:15

Evidently with the situation at Antioch in mind (if not part of the reproof
directed to Peter), Paul i ncluded him
from the nations. o0 Like PeterJdewabyd ot |
nature, that is, by birth. The Jews viewed all people who were uncircumcised

and without the law as defiled sinners. The law was an expression of the divine
will, setting forth what God required
or pure.Therefore, the nodews who had not accepted the law as their guide

were unclean sinners.

Galatians 2:16

Regarding the basic truth that believing Jews knew or recognized, Paul
continued: ABut knowing that a man i s
through faith in Jesus Christ, also we have believed in Christ Jesus so that we
might be justified by faith in Christ and not by works of law, because by works

of law no flesh wild]l be justified. 0

The t er m dikgiog shereé enaies ¢oming to have anpraped
relationship with God, not having sin reckoned against one. Believing Jews
Aknew, 0O recogni zed, or were fully awa
themselves wholly righteous before Go
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efforts tofulfil therequirements of the Mosaic law. Regardless of their diligence
and zeal in observing the law, they would still miss the mark of perfect
obedience and, therefore, be condemned by the law as sinners. Since flawless
obedience was impossible, they could nofjustified on the basis of personal
merit.

The Greek proposition ek), commonly rendered Aby,
Accordingly, ] ust idfneitbea bavirgnts sowwce modr 0 o0
resulting frond n wo r k s of | aw, 0 the kindv of a

prescribed and which sinful humans could not carry out perfectly.

The only way in which any human can be justified or counted as righteous or
guiltless by God is Athrough faith 1n
faith of JesnksagChrafstf.ai tThhitso |Godds So
as meaning the Afaitho belonging to
unqualified trust, that has Jesus Christ as its object. This faith is the means for
obtaining forgiveness and, therefore, thghteous standing before God that is
made possible through Christods sacrifi

In Greek, the workaime ans fAand, 0 fAal so, 0 or Nneve

contrast with norlews, the expressidtai hemeipr obabl y means i
Paul hcl uded hi mself when usi ng nwe, O \

believing Jews. Like the believing ndne ws , Awe, too, 0 as |
Ahave believed in Christ Jesus. 0

The Greek wor gisteidpr i fibeélhiee weda bpjstB.or m o
Ther ef or e, Ato believe in Christ Jesus
pl ace full trust ino him. Such puttin

that the individuals doing so bind or attach themselves completely to Christ,
resulting in a mard®us union with him.

Such a faith or implicit trust has a direct bearing on justification. As Paul added,
Aso that we might be justified out of
written didd hfaughobt reldand thuscenttastddothet o f
true source for justification with the invalidahédi and not out of w
Faith that has Christ as its object did result in justification, but justification does
not have iIts source in or resePaul fr on
stressed that works of law could not lead to justification, concluding with the
words, fibecause out of works of | aw nc
in their sinful or fallen state) cannot be pronounced guiltless on the basis of
Aworokis | aw. 0 When attempting to Pr oV e
adherence to a particular code of law, all sinful humans are doomed to failure.
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At the time consideration was given to whether believing Jews needed to be
circumcised and charged to subra the requirements of the Mosaic law, the
apostle Peter (based on what he had witnessed in the home of Cornelius)
expressed the same thought about the way in which both Jews aldéw®sn
gain divine approval. He sai dndthédnp d @A m
for he purified their hearts by faith. Now, then, why do you try to test God by
putting on the necks of the disciples a yoke that neither we nor our fathers have
been able to bear? No! We believe it is through the grace of our Lord Jesus that
wear e saved, just THsNMhey are. o (Act s

Notes:

T h e fddustmissing in many manuscripts, including P46 (from about 200).
It is, however, found in the fourdtentury Codex Vaticanus and other
manuscripts. Neither the inclusion nor the onussif the term affects the basic
meaning of Paul ds words.

Manuscripts vary in reading either fJe

The most ancient extant manuscripts read, whereasdioti is found in many
other manuscripts. Since both words can be undemdto t o0 mean fibeca
variation is insignificant.

Galatians 2:17

Continuing his argument, Paul rai sed
justified in Christ were ourselves also found [to be] sinners, really Christ a
servant of sed?idi MoClbrei gtusteviident |l vy
standing before God by reason of beir
guestion apparently relates to believing Jews. They had turned their backs on the
law as being totally ineffectual in gaining ghiteous standing with God. If their
seeking to be justified exclusively i
result, they would prove to be worse sinners than they were while trying to gain
righteousness by means of the law. They would find thieseutside the law

like the Gentile sinners. That would mean that Jesus Christ had actually
contributed to their sin and was serving the interests of sin.

The introductory fireal |ayaoDepersdingaon thee nd e r
accent, this term carl) point to a negative response to a question and have the
significance of fireally, o6 fAindeed, 0 i

Aconsequently, 0 or Atherefore. o Since
Christ a servanmmohl gi nneettafnsbatorse

Paul began his sent e nej.cAccordingly the ghrasec on d
Areally Christ a servant of sino is e
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the conditional st at ement Chashbe a seevant me a |
of sin?06 The question form appears to
the servant of sin.

The expression, AMay 1t not happen, 0O
impossible for the Son of God ever to be the promoter os i n . Paul 0s
exclamation may signify that such a thing should never be attributed to Jesus
Chrisbiperi sh the thought. o6 (See also co

Galatians 2:18

Apparently highlighting how inconsistent it would be for a believing Jew to
teachor to imply that believing ncdews needed to follow the precepts of the
Mosai c | aw, d&ditwhat btear dbwn isfwkab Iragain build up, |
show myself [t o be] a trangagecaaalsoor . o0
mean Ni ndeedod ort ndecveirdteanitnllyy her e has |
what foll ows wi t h Paul 06s previous S |
i mpossibility of Christds ever being ¢

The Atearing down, 0 fd elsatalyogaycombigatiod o r

of kata[down] andlyo [loose]) apparently relates to the manner in which Jews,

upon becoming believers, came to view the Mosaic law. They came to recognize
that it could not help even one member of the sinful Jewish nation to be
considered as guiltless/li50d. In thus representing the law as valueless from
the standpoint of justification, bel i e

Consequently, when believing Jews implied (as Peter and others did when
separating themselves from believing flmws) that uncircumcisedeoples

needed to submit themselves to the requirements of the law in order to enjoy full
fellowship with them, they were building up the law. Their course indicated that,

in the case of noedews, faith in Jesus Christ had to be supplemented by
obedienced the Mosaic law in order for them to have the same standing before

God that believing Jews enjoyed. Those involved in such building up would
show that they had been wrong when tearing down the law with reference to
justification. As Paul, continuing to spk of himself representatively,
concluded: Al show myself to be a trar

Verses 1921; Justification by faith cuts us off from legalism
Galatians 2:19

Regarding the Mosaic | aw, Paul not ed:
mi ght | ive to God .eg)islthe firdt Wwoed ali@rseocedupies e x t
an emphatic position. Evidently the apostle was thereby stressing that he was
speaking from personal experience. Although not preceded by the definite

55



articl e, Al aw, 0 as indicateav.Asinthe he ¢
previous verse, thewoghrappar ent |l y means fAfor. o |t
Paul would be a transgressor i f he wet
the law itself indicated that he could not gain a righteous standing through it

The Mosaic law revealed to Paul that he was a sinner. Despite all his efforts to
gain merit before God through observance of the law, he found himself
condemned, falling short of 1ts righte
with the law made hinrealize that he could never hope to gain a guiltless
standing before God. As a result, Paul died to the law insofar as trying to gain a
right relationship with God through o
meanso of t he | awed. iSineeehowever, heaacquiredhans o
approved standing before God through faith in Jesus Christ, Paul was no longer
under the condemnation of sin and dea
to live up perfectly to the requirements of the law. (CompanteeBians 2:-b.)

The expression Alive to Godo may al so
life that reflects submission to the divine will in attitude, word, and action. It is

the kind of life that Jesus Christ exemplified. His will was his&athd s wi | |

Revealing why the | aw had no hold on
Christ. o The apost | e PByatautboWhiephle prgfie d t h
can indicate oneb6s being exstaogrdstMattd al or

27:44; Mark15:32; John 19:32), the apostle evidently viewed himself as being

put to death on the sans¢auroswith Christ. Because of his having become a
member of Christods body, Paul coul d s
head of this body the Christ. Hene, he, as one who had put forth extraordinary
efforts to prove himself righteous by strict adherence to the law, died as if he
had been nailed with Christ on te&urésl n hi s bei ng put to
Son, Paul ceased to be under the control oMbsaic law. He was discharged

from the obligations imposed by a legal code. (Rom.&):1

Note: Ancient Greek writers used the waosthurosto designate an upright pale

or stake. The verbtauroot her ef or e, meant Ato attact
to astake ptaurég ortimber kylon 6 (as i1t does in the S
about the sentence imposed on Haman [Esther 7:9, 10; compare Acts 5:30 and
10: 39]) . According to the minority vi
Expository Dictionary of Bw Testament Worda,n der A Cr os s, Cr u
died on an upright pale. In the highly allegorical Epistle of Barnabas (probably
written earl y i n tdtaarésis associatedl with ¢ha letter vy ) ,
tau (T). Archaeological evidence, thouggry limited, indicates that the Romans

did use a stake with a cross beam, but not in the position commonly associated
with the stylized Latin cross.
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Galatians 2:20

Commenting on the result of this kind
however, @ | onger am |, but Chr egdtvasdead. | i v i
The zealous Pharisee Saul (Paul) who had outstripped others of his age in his
devotion to tradition and progress in Judaism ceased to exist. As a disciple of
Jesus Christ, Paul was nbe same man. All his vain striving to gain merit with

God came to an end. The apostl e had f
mercy and trusted unreservedly in the
clean standing that he enjoyed before God aveesto his faith in the Lord Jesus
Christ. Through Godds Son, Paul began
was so intimately bound up with Jesus Christ that the apostle could speak of
Chri st as | iving fAino him. dRuwthdkenper ce
possession of his very being.

With reference to his new I|ife, t he a
now living in [the] flesh | am living in faith, the [faith] of the Son of God who

| oved me and gave hi nslelffi nupt hfeo rf |nees.hoc
Paul l ived Aindo the el ement of faith.
that Gododos Son had effected. The apost
through his faith in Jesus Christ. His new life reflected detepreliance on

wh at Godos Son had accomplished. Fai
ri ghteous, was the motivating force i
of God. o The genitive construction fio
the Ston®i dnui fies fAresting on the Son. O
its object.

Paul was filled with gratitude for whe
viewed the love and the sacrifice of Jesus Christ in a very personal way. He did

not merdy speak of being included in this love and being among those for
whom Goddés Son gave himself up or saci
Jesus Chri st asmedantdgave@Qimselfupieimeco | oved

Note:The readi ng dhoidu DStbeoy hasfthe Gupmbmd of hany
manuscripts, including the fourdentury Codex Sinaiticus and the fitlentury
Codex Al exandrinus. Ot her manuscripts
(theou kai Christo)l These include P46 (from about 200) and thetfecentury

Codex Vaticanus.

Galatians 2:21

Therefore, it was unthinkable for Paul to return to an arrangement that rested on
observing a | egal code in order to gai
setting aside th&avour of God; for if righteogness is through law, then Christ
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died for nothing.od |mr eGreedeeks, tthhee vifienrobt
setting aside, 0 adding emphasis to th
suggesting that faith in Christ was insufficient to gain an amalostanding
before God. The Gr eek athetédhs imtlsegteserd s i d e
tense, i ndi cating t h afdavouRd ulGosd on octo nfit S en
be his determination. For the apostle to have returned to proving himself
righteots by striving to live up to the law or teaching that others should do so
would have meant voiding tHavourof God the unmerited kindness shown in

being justified through faith in Jesus Christ. It would have been like saying to

the Father that hisavour or grace was insufficient for attaining a righteous
standing. The apostle, however, knew that, on his own merit, he could never
hope to be righteous or guiltless bef
had amply demonstrated that to him. Never couddreturn to a legalistic
observance of the law or, by word and action, imply thatJews needed to do

SO upon becoming believers.

If it had been possible for sinful humans to prove themselves righteous by
perfect obedience to the law, there would haseebn no need for G
die. It would simply have been necessary to teach obedience to the law, making
the sacrifice of Christ superfluous.

(Greek,dorean,derived fromdorea,g i f t ; hence, emganitng i
not hing, 06 Aineedlessly, 0 or fApurposel es
as righteous before God, however, was
| aw. 0 I nstead, the Mosaic | aw condemr

guilty of sin before the Almighty.
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Galatians, chapter 3
(From the King James Version 1611

1: O foolish Galatians, who hath bewitched you, that ye should not obey
the truth, before whose eyes Jesus Christ hath been evidently set forth,
crucified among you?

2: This only would I learn of you, Received ye the Spirit by the works of
the law, or by the hearing of faith?

3: Are ye so foolish? having begun in the Spirit, are ye now made perfect
by the flesh?

4: Have ye suffered so many things in vain? if it be yefaim.

5: He therefore that ministereth to you the Spirit, and worketh miracles
among you, doeth he it by the works of the law, or by the hearing of faith?
6: Even as Abraham believed God, and it was accounted to him for
righteousness.

7: Know ye therefee that they which are of faith, the same are the
children of Abraham.

8: And the scripture, foreseeing that God would justify the heathen
through faith, preached before the gospel unto Abraham, saying, In thee
shall all nations be blessed.

9: So then tky which be of faith are blessed with faithful Abraham.
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10: For as many as are of the works of the law are under the curse: for it is
written, Cursed is every one that continueth not in all things which are
written in the book of the law to do them.

11: But that no man is justified by the law in the sight of God, it is

evident: for, The just shall live by faith.

12: And the law is not of faith: but, The man that doeth them shall live in
them.

13: Christ hath redeemed us from the curse of the law, meadg a curse

for us: for it is written, Cursed is every one that hangeth on a tree:

14: That the blessing of Abraham might come on the Gentiles through
Jesus Christ; that we might receive the promise of the Spirit through faith.
15: Brethren, | speak at the manner of men; Though it be but a man's
covenant, yet if it be confirmed, no man disannulleth, or addeth thereto.
16: Now to Abraham and his seed were the promises made. He saith not,
And to seeds, as of many; but as of one, And to thy seed, ghirist.

17: And this | say, that the covenant, that was confirmed before of God in
Christ, the law, which was four hundred and thirty years after, cannot
disannul, that it should make the promise of none effect.

18: For if the inheritance be of thewait is no more of promise: but God
gave it to Abraham by promise.

19: Wherefore then serveth the law? It was added because of
transgressions, till the seed should come to whom the promise was made;
and it was ordained by angels in the hand of a mediator

20: Now a mediator is not a mediator of one, but God is one.

21: Is the law then against the promises of God? God forbid: for if there
had been a law given which could have given life, verily righteousness
should have been by the law.

22: But the scipture hath concluded all under sin, that the promise by
faith of Jesus Christ might be given to them that believe.

23: But before faith came, we were kept under the law, shut up unto the
faith which should afterwards be revealed.

24: Wherefore the law wsaour schoolmaster to bring us unto Christ, that
we might be justified by faith.

25: But after that faith is come, we are no longer under a schoolmaster.
26: For ye are all the children of God by faith in Christ Jesus.

27: For as many of you as have hdsptized into Christ have put on

Christ.

28: There is neither Jew nor Greek, there is neither bond nor free, there is
neither male nor female: for ye are all one in Christ Jesus.

29: And if ye be Christ's, then are ye Abraham's seed, and heirs agcordin
to the promise.
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Chapter 3
3:1-5. Justification and theHoly Spirit
Verses 13. The gift of the Spirit is by faith
Galatians 3:1

Shocked, dumbfounded, and indignant about their turning aside from the true

evangel , Paul addressed the G@Gaokt@a@si ans
the opposite of possessing understanding, perceptioliisaarnment. It signifies
Af oolisho or Astupid. 0 When giving cr

proved themselves to be gullible, lacking good sense or sound reasoning. By
using such strong language, Paul evidently wanted to bring the Galaties to t
senses.

Unable to fathom what had happened t
bewitched you, [you] to whom, before [whose] eyes, Jesus Christ was depicted
[ as] crucified?9d

In this context, the Greek wordaskainois commonly understood to mean

Abewdt dphut under a spell , o0 or NRexerci
Septuagint, this term is used regarding the eye that begrudges or is inclined
toward evibt he fAevi | eye. 0 (Deuteronomy 2

adjective baskanosappears in a contexhat points to a similar meaniag
Astingy, 06 Agreedy, 06 figrudging, 06 or fAur

In other ancient writings, howevebaskanosal s o can denote
Since the malicious lies of a slanderer can deceive others, there is alipossibi
that, i n t he c obaskanosti nopfl yP anuel abnss whodr edcse, |
and distressed, the apostle raised the question as to who could possibly have had
such a baneful influence on the Galatians.

The Greek expressiodnat 6 op Hthlaclcpaoidd® eyes o) I s a
signifies fibefore or i n front of the
not to a vivid portrayal of the manne

about the meaning of Chr ilksbe dsnpackeétat h w
making the Galatians actually see Jesus Christ nailedstauadsin order to
atone for sins.

ADepicto is one de fpiographojwbich literdlly mednse Gr e
Awrite before. o0 Besides bei mg wdbed ei

prographomay al so denote fiput on public di
openly, 0 or Nset forth in a public ar
doubt i n the minds of the Gal atians
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through Jeus Christ. So they had no reason to believe anyone who insisted that,
i n addition to faith in Godods Son, Ci
law were needed to be divinely approved.

Notes:

Numerous later manuscripts, aftebaskanen(bewitched), addhe wordsté

aletheia mé peithesthgif ound i n Gal atians 5:7), |
obey. 0 These words ar e, h ecentuny €odex n ot

Sinaiticus and Codex Vaticanus and the fifntury Codex Alexandrinus. For
this reason, By are missing in modern translations.

Many later manuscripts adeh hymin( i n y o u ; here having t
y 0 u 0) praedraplefdepicted). The worden hyminare absent from the
fourth-century Codex Sinaiticus and Codex Vaticanus and the-ddttury

Codex Alexandrinus, accounting for their not being found in modern
translations.

Galatians 3:2

The apostle continued: AThis only | w.
spirit out of works of | aw orfromth¢ of
trap into which they had fallen by listening to the words of a Judaizing element,

Paul tried to stir up the reasoning faculties of the Galatians. In effect, he told
them, AAnswer my question. o

Regarding their receiving the spirit, the Galatiansl@d give only one answer to
Paul 6s question. Godods spirit had not
| aw. 0 This had not taken place as a r
legal code. What had happened to the Galatians did not have its sporagn

in their seeking to conform to the requirements of the Mosaic law.

The Greek worckkoémay be defined as fireport, o
Ahearingo or Alistening. o0 Hence, t he
either a message that Hagh as its prime focus or the responsive hearing that

led to faith. Both meanings may be found in the various renderings of modern
translations. Since the message could either be accepted or rejected, the
emphasis is more likely on the response in feotivhat was heard. Because of
their faith in Jesus Chri st, the Gal a
expressed after they heard Paul proclaim the glad tidings. (Compare Romans
10:17.) Not even in a limited way was observance of a legal codevau/ah

their coming under the influenlws, of C
they never had been subject to the Mosaic law, and Paul did not impose its
requirements on them. Their experience in receivingHbly Spirit was like
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that of Cornelius amh others who put faith in Jesus Christ upon hearing Peter
declare the evangel.

Notes:

Besides having the basic meanipmeg@gnaof fi\
can designat e t he Apr ev athatiaspget ch at i t u
per s ono6 e that mituences thaudht, words, and actions. In Greek, this

S

term | neut er . Because of the predo
spirit,o translators wusually use the |
when the r efldotySpirt @ iAs ntuanbtelre off ver si o
Aspirito (without an initial capital)

and a few translations follow through consistently without capitalization in
Peterd6s quotation of this passage.

The angel @ br i el I S quot e dHolyaSpiritou sii m gp a rhael |wec
Apower of the Most Hi gh. o Hol 8pki® dr 35)
NGodos spirito is the power proceedi ni

for the accomplishment of his liAn examination of the use @gineumain the
Septuagint corroborates that the spirit of God is an influencing, guiding, and
energizing power. At ti mes, Godbs sp
Israelite judges, prophets, and others, enabling thexodomplish extraordinary

feats, enhancing their abilities, or impelling them to reveal or express the divine
purpose or will. All (not just some) who put faith in Jesus Christ were filled with
Godos spirit, and it contspecificéidesonly.t h t I
The Holy Spirit producedmarvellouschanges in their lives and empowered

them to be courageous in proclaiming the glad tidings. Additionally, through the
spirit, a variety of miraculous gifts were imparted.

Galatians 3:3

In view of what the Galatians had experienced, the apostle tried to bring them to
t heir senses with strongly worded, p o
senseless? Having begun with spirit, E

The Gal atians had iled¢heyewere exchn UB@rclid@gseds p i r
state. This was unmistakable proof of their being divinely approved. Therefore,
Paul asked them how they could be so foolish as to accept the idea that they did
not enjoy a proper standing with God but, to be fully apptoweeded to get
circumcised and submit to the regulations of the Mosaic law. The apostle
repeated the wordnoetosme ani ng Af ool i sh, 0 Asensel
he had earlier applied to the Galatians (3:1). It was hard for Paul to comprehend
how they could be so stupid, yes, so dull in their perception.
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Upon accepting the glad tidings as Go
under the influence dfloly Spirit and thus were impelled to make changes in

their lives in order to be more like their icoor Master, Jesus Christ. They
began their course in or with spirit, since the spirit prompted them to conform
themselves ever c¢closer to the exampl e
cooperating with the work that the Father was doing within thgrméans of

his spirit.

Under the influence of false teachers, however, they ceased to look to the Most
High to aid them to attain the full stature of his children. The Galatians started a
process that was fleshly, onenthahe hacg
They began to think in terms of what they could do on their own to prove
themselves righteous. By legalistic observance of the outward forms of worship

set forth in the Mosaic law, including the keeping of certain days or festivals,
theyi magi ned t hat t hfavpur Buchulégdlistigabsernvanc@ o d 6 s
was fleshly, that is, it relied on the flesh (human effort) and not on what God

was doing by means of his spirit. Legalistic observance of a code of law also
appeals to the sinful flas It promotes pride in human achievement and gives

rise to feelings of contemptuous superiority in relation to those who seriously

fall short. (Compare Luke 18:11, 12.) By means of his question, Paul
emphasized how foolish it was for the Galatians ta $temir life as Christians

by vyielding to Godos spir btoseminlting t her
completed as Christians through fleshly means, through personal efforts alone.

Verses 45. Christian living is by faith

Galatians 3:4

The apostle raised yet a nmouchie vain,gfu e s t |
i ndeed even in vain?o

Generally, the Greek wondaschod e not es At o suffer. o 1t
anything that a person might undedgboth good and bad. If understood in a
favourabl e sense, t he expesspritnandea wo u

the blessings resulting from being divinely approved on the basis of faith in
Jesus Christ. While the context does not specifically mention suffering, there
also are no qualifying words to indicate thaéscho here means having
favoumbleexperiences. Therefore, it appears preferable to undenséatoin

its usual sense (suffer), especially since it was common for believers to undergo
difficulties because of being disciples of Jesus Christ. The book of Acts reveals
that believers in thRoman province of Galatia were no exception.

When the Galatians embraced the evangel and abandoned all attempts to prove
themselves righteous by legalistic conformity to a code of laws, they became an
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object of hostility. The unbelieving Jews would noteguicthe fact that a person

could be divinely approved on the basis of faith in Jesus Christ and without
having to become a Jewish proselyte. Upon discerning that Christians did not
insist on circumcision and adherence to the Mosaic law as being essantial f
gaining Goddés approval, the unbelievi:i
to stop the spread of Christianity. For example, in Pisidian Antioch, the
unbelieving Jews, upon seeing rbews taking an interest in the evangel,
became jealous and begam t cont r adi ct Paul 0s t eac

Barnabas then told them: Alt was hnece
spoken first to you. Since you reject it and judge yourselves to be unworthy of
eternal Il i f e, we ar e nd3d4d6,INREW. Asingoret ot

nonJews became disciples of Jesus Christ, the unbelieving Jews succeeded in
stirring up the influential people in Antioch to such a degree that Paul and
Barnabas were forced to leave. Later, in Iconium, the opposition of the
unbelierving Jews reached the point that they and those who sided with them
made plans to stone Paul and Barnabas. Then, in Lystra, unbelieving Jews from
Pisidian Antioch and Iconium stirred up the native 4demwish population. Paul

was then actually stoned. Beling he was dead, those responsible dragged him
outside the city. (Acts 13:504:19)

The forced departure of Paul and Barnabas from Antioch and other cities did not
eliminate persecution for the disciples who remained behind. (Acts 14:22) These
disciples ontinued to face opposition from the unbelieving Jews and those who
supported them.

If the Galatians initially had submitted to circumcision and taken upon
themselves the yoke of the Mosaic law, they would have escaped persecution
from the Jews who did naccept Jesus as the Christ. Therefore, the apostle
rightly asked the Galatians whether t
vain, o without any purpose ofr reason.
undergone was in vain and indicated this byregping himself in a conditional

sensé ni f igddverekd] [i n vain.o

The Greek terngé is an expression of emphasis and here evidently limits the
conditional as s er tied.MhetGheaktexplessigai ges wi t
woul d, t herief oreal Idgo o b e kaiushallyimpatise e d . ©
Aando or fAalso, 0 it can signify fAeven,

To Paul, it was inconceivable that the Galatians would conclude that their
sufferings meant nothing to them, that they hadera big mistake in not taking

a course that could have spared them persecution. His question was designed to
cause them to think seriously, to make them see that what they had endured was
because of their having takeantcipdiee r i ¢
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that the Galatians would be moved to say that their faithful endurance under
suffering had not been in vain but was purposeful.

Galatians 3:5

Continuing to reason with them, Paul ¢
and working powerfutleeds in you, [does he do this] out of works of law or out
of a hearing of faith?0o

Although the spirit is imparted to believers through Christ (Acts 2:33), the
ultimate source or the Giver of the spirit is the Father. (1 Thessalonians 4:8;
Titus 3:4 6) TheGreek verbepichoregéanay be defined as fg
Asupply, 0 or Apr ovi decharegdowhich isitsdasici nt e
sense means (1) Ato | ead a chorus or
chorus. 0o The a dcehaoroufs partovondednsgy own exp
meaning Ato supply, o Nt o dpghoragédsh, o0 o
intensified by the prefiepi,i t can mean Ato supply ful
Paul called attent i orsprovaling®bthesmErittatheu nd ar
Galatians.

The Greek eenpryeswsod oins ieammionl y transl a
thus wunderstood, the fAmighty deedso
occurring among the Galatians, probably including the expelih demons,

healing the afflicted, and speaking in tongues or languages that they had never
learned. If, however, the Greeklnmeans Ain, 0 the f@Amigh
designate the powerful workings of Goc
have been ware of the tremendous effect on their lives and sensed the
impelling, energizing, and motivating power working within them. (Compare
Ephesians 1:19.)

Wh at t he Galatians had previously exj

wor ks of | aw. 0l Yhagabttn@Gadtbtssegspprit t
from or have its source in their getting circumcised and submitting themselves to
the requirements of the Mosaic | aw. (

midst or within them personally began while they wearean uncircumcised
state and without their having taken upon themselves the yoke of any legal code.

answer t the apost

There was only on 0
It e to Godods
e

e
the Galatians w h referenc
hearing of faith. o6 While th expressi
responding in faith to the message th
proclaims faitho (Wuest), the first m
the apostle mawith his question. Once the Galatians responded in faith to the

evangel (the glad tidings which revealed that an approved standing with God

66



was possible solely on the basis of faith in Jesus Christ and what he
accomplished by dying sacrificially), tHdoly Spirit became operative toward

them, miracles were performed in their midst, anarvellouschanges began
taking place within them individually.
as a result of a response in faith. That faith was an unqudhfistin Christ, the

one on whom the message declared to the Galatians focused.

3:6-9. Justification and the Abrahamic covenant
Verses 69. The Abrahamic covenant is on théasis of faith
Galatians 3:6

Their coming to be regarded as righteous was on the same basis that God
counted the forefather of the Jews

C
Abrahamidputi nf God, and it was <credite
Greek verlpistetloi s commonly transl ated fdbel i e\
form for Afaitho (as does Greek). Th
confidence in. o aSitmafiuwml Ahru ngahn se ocuassmrecsts 0

They are flawed and not without guilt before God. Hence, righteousness must be
Acredited, O Areckoned, O or Acount edo
righteousnesse(s , of ten meani ng i i restltoof the her e
Acountingo or Areckoning. O

Even Abraham did not gain an approved standing before God by getting
circumcised and starting to live up to the requirements of a legal code. While yet
uncircumci sed, Abram ( Abr alsanchfounivthes t ol
star s, i f i ndeed you can count them. (
was then that the words Paul quoted were applied to Abraham. The Genesis
account reads: AHe put his faith in
ri ght e o(@enesie $5%) The case of the Galatians was just like that of
Abraham. God reckoned them as righteous because of their faith in the seed of
promise, Jesus Christ, and Abraham was counted as righteous on account of his
faith in the divine promise about tkeed.

Galatians 3:7

|l denti fying the true sons of Abr aham,
onesoutoffatht hese are sons of Abraham. o

Il n this case, t h e ginGskgeneak be\either bndidatve or fi k n ©
imperative. If indicative, tls would mean that the Galatians knew who the real

sons of Abraham were. It is more likely, however, that, instead of merely
acknowledging what the Galatians already knew, the apostle was continuing to
develop his argument regarding who is reckoned aseagist Therefore,
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Aknowo evidently has t he | mperati ve

Aperceive, 0 or fAsee. 0

The expression fAthe ones out of faith
their origin in faith. It is their faith, their complete trustat has made them
what they are.

Sonship is not necessarily dependent on fleshly descent. John the Baptizer
pointed this out to certain Pharisees and Sadducees who wanted to be immersed.
They imagined themselves to be children of Abraham and thus autaltyatic

| i ne for Godos speci al bl essing. Johr
thinking: AYou brood of vi per s'! Wh o
wrath? Produce good fruit as evidence of your repentance. And do not presume
to say toWgohhavel xbsaham as our fathe
raise up children to Abr ahaif, NAB)om t h

Similarly, Jesus Chri st sai d: Al f y ou
doing the works of Abraham. But now you are tryingkilbme, a man who has

told you the truth that I heard from
40, NAB) Abraham put faith i n Godods |

whom Jesus addressed rejected the very one to whom the promise that Abraham
believed pointed. Because these Jews acted contrary to the ways of Abraham,
they had no right to call themselves his children. Instead of having the faith of
Abraham, they manifested the murderous spirit of Satan. Hence, Jesus Christ
could say to®o fthem:ydwmouf atrher the devi

Abraham was what he wéghe friend of God and one counted as righteous by
himd on account of his faith. Since Abraham thus sprang from faith, all who (as
divinely approved persons) likewise have their origifaith are the real sons of
Abraham.

Note: Manuscripts vary in reading eithleunioi eisin(sons are) oeisin huioi(are
sons). This variation is immaterial when translating.

Galatians 3:8

Paul continued to reason wioteseeingta Gal
God justifies the nations [neFews] out of faith announced the evangel
beforehand to Abraham that, &édin you, &

Many transl ations ren@lermastliian@Gr eel hwo
can al so oOmeitnh eim,oow, ordeé i vode andeBoxE sas b | vy
i ntroducing an implied contrast that
was not a new thought. It was announced centuries earlier to Abraham. The term
graphé (from grapho,t o wr i t e ) ,is héreSpensonified and evjdéntly
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denotes the written expression of God
or message of God, the apostle represented it as doing what its Aut@or did

Af oreseeingo and fAannouncingo tdathee eva
time when God would count as righteous, upright, or guiltless people other than
the chosen nation that descended from
faith, that is, the basis for justification would spring or result from their faith,

their asolute confidence and trust in God, his promises and his arrangements.

That people of the nations would be b
news, 0 as speci al bl essings only coul
approved, righteous, or upright. Beihgly or pure, the Almighty could never

bestow hifavouron those who are unclean or defiled in his sight.

The glad tidings about blessing people of the nations was announced beforehand
to Abraham. Paul used the teproeuangelizomaipro, before; a vertdorm of
the nouneuangélionevangel, good news, or glad tidings), which only appears

once in the Scriptures and denotes 0t
proof of the fact that people of the nations would be reckoned as righteous on

accountoft hei r f ait h, the apostle quoted |
(Genesis 12:3) The Greek words, however, do not correspond exactly to the

reading of the Septuagint. While Paul
of the Septuagbest D&, thal eathb. ®© Neve
apostl eds quotation is the same.

Since the apostle had already made it clear that the real children of Abraham are
such fout of faith, o their being bl e
people of thenations share in the blessing by reason of belonging to Abraham.

He is their spiritual forefather or ancestor. As his spiritual children, they share in

his blessing.

Galatians 3:9

Concluding his argument, Paul added:
bh essed with faithful hostd(thesefora)ninke whaith e G
foll ows with the previous words that,
be blessed. Accordingly, as a consequ

are also blessed withbdaham, the man of faith.

AThe ones out of faitho are all whose
faithd complete trust or reliance on God and his promises. They are persons of
faith.

Il n being descr pishhg, dbradan isildeiag daghated bhsoa (
possessor of faith, or a man of faith. Because of fully trusting the Almighty,
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never doubting the divine promises, Abraham came to be richly blessed. The
inspired psalmist sums up what the Most High did for Abraham and other
faithful patriarchs AWhen they were but few 1in
strangers in [the land of Canaan], they wandered from nation to nation, from one
kingdom to another. [God] allowed no one to oppress them; for their sake he
rebuked Kkings: 0Do nda myo upcrho prtye tasn on an t
105:141 5, NI'V) Al persons with a faith
Goddés blessing, thus sharing with him
from the divine standpoint and experiencing other accompaifgwogrs.

3:10-18. Justification and blessing
Verses 1013. Redemption from the curse.
Galatians 3:10

Drawing a contrast, Paul continued: A
under a curse.o Al whose i1 dentity i s
source in the observance of the Mosaic law) are under a curse, not agblessin
Anyone who endeavoured to prove himself righteous before God by adherence

to a legal code was doomed to fail. No matter how conscientious and scrupulous

a person might be in such observance, he would be unable to measure up
perfectly to the requirements the Mosaic law. Instead of being blessed as was
believing Abraham, the transgressor of the law would come under a curse. The
law would condemn him as a transgressor deserving to be punished.

To back up his point, the apostle appealed to the Scriptures h t he wor d:
It i's written. o He then quoted from I
who does not persevere [in] all the [things] written in the scroll of the law [so as]

to do them. o Paul 6s quotation rehdsf fer s
ACursed is every man who does not per s
to do them.d Neverthel ess, Paul 6s quo
extant text of the Septuagint make the point that a failure to live up to the law
leadstoc omi ng under a cur se.emmdnebaswaly d f
means Aremaino or nNabideo and, i n th
obey.

0
[

Note: While en (in) appears afteemmeéne{abide, remain, persevere) in many
manuscripts, the word is sging in such ancient manuscripts as P46 (about 200)
and fourthcentury Codex Vaticanus and the original text of fowehtury
Codex Sinaiticus (though later added by a corrector).
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Galatians 3:11

Presenting additional Scriptural proof that it is impodesto gain a righteous
standing before God on the basis of ai

that i n |l aw no one is justified before
wi || | ive out of faith.dbo

Since the Greeléc an mean fbwitpoofisdafbennodo tr al
the terms wused. | f understood in the
additional argument and signifies fAmor
The Greek expression Ain | awd is com
mems of the | aw. 0 This would signify t
through which one is justified before

signifies Ain the real mo or AI n the sj
belongs taa distinctly different realm or sphere. In the sphere of the Mosaic law,

a person cannot be justified, declared guiltless, or pronounced as righteous
before God. Since efforts to keep the law perfectly would not succeed but only
expose one in line for a @e, no sinful human could prove that he is righteous

and deserving of life.

To show that justification had no connection with the Mosaic law, Paul used the
worddélossmeani ng fevident, 0 Acl ear, 0o #Apl al
from Habakkuk 2:4. $ee the notes and comments in the commentary on
Habakkuk.) The Greek word introducing the quotatiohds, which can mean
either At hat o or Abecause. 0 Transl ato
Abecause, 0 thus present i @aspn for hte beiggu ot a't
evident that justification does not originate from the Mosaic law.

Paul scripturally identified the sphere out of which justification does éome
faith. The Hebrew term r endemuwmashif ai t
meani ng efisfsa,id hifsutlenadi ness, 0 fArel i abil
evidently having the sense of Atrust
follows a statement regarding the Chaldean, a corporate man that was ruthless,
inflated with pride, and acted wickigd not uprightly, in conducting aggressive
campaigns of conquest. During the trying period of the Chaldean heyday, a
person would be sustained by his trust in God and his steadfastness in the
conviction that the divine promises would be fulfilled. Thissytough hi s #Af
the i1individual would Alive. o This Al
continuance of life, but it would be a meaningful living as one enjoying divine

help, blessing, and approval despite the distressing circumstances. (Habakkuk
3:1719) Accordingly, Paul 6s use of the
with the spirit of the passage.

71



The part of the passage quoted by Paul reads as follows in extant manuscripts of
the Septuagint: ABut t he ritglhotfdounsy o na
These words establish that the living of the righteous one is by or has its source

in faith and, therefore, cannot be linked to the observance of a legal code. By
reason of his faith, the believer comes to live in the real sense of tde Mais

no | onger under condemnation as are t
provision for salvation through Jesus Christ. Whereas unbelievers are dead in
trespasses and sins, believers are aljustified, declared guiltless, pronounced
righteous(Compare Ephesians 2:1.)

Galatians 3:12

As to the relationship of faith and ¢t
faith.o

Again, as in verse 11, the Greg&has been variously rendered. It likely is to be
understood as contrasting with the poexs quotation about faith, and probably

means fAdon the contrary. o This conjunc
P46 (c. 200).

Because of not being fAout of faith,©o
source or origin in faith. For a person toegba code of laws, faith is not an
essential. It is not dependent on faith, but is solely a matter of following through
on what the legal code prescribes. Even a person who had no faith in God or his
promises could make an effort to heed the dictatesedtitl.

Il n verification of his statement, Pa
having done them wil/ | i ve i nalld ane m. 0
i ndicator of strong contrast and mean

Thus, Paul camasted faith with what Scripture says about the law.

The present text of the Septuagint r eec
in them, 0 and the term fAimano is al so
Galatians 3:12. Thus the condition for livingrospering, or thriving, according

to what the law outlined, is worésdoing. The individual who would be able to

obey the law perfectly would continue to live in the sphere of obedience to the
commands contained in the law. Since his life would be depgngbon heeding

the requirements of the | aw, he woul o
legal precepts would be his life. He could no more continue living without
obedience to the legal precepts than he could in an environment lacking needed
oxygen.

Note:l nstead of simply reading Athe one
century Codex Vaticanus and Codex Sinaiticus) many later manuscripts add
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anthropos( ma n ; accordingly, At he man havi
however, does not affectthe meay of Paul 6s wor ds, whi
Leviticus 18:5. In the Septuagingnthropos does appear in the Leviticus
passage. Therefore, @nthroposi s an addition to the o
letter, possibly the Septuagint reading influenced copystsctude the word.

Galatians 3:13

Regarding what Godos Son accompl i shec
Mosaic | aw because of their I nabil ity
purchased us [freedom] from the curse
The Greek termexagsdazobasi cally means fAto buy o
commonly rendered Aredeem. 0 I n the Serg

i's used in relation to time and signi
linked with time at Ephesians 5:16 a@lossians 4.5, the expression has the
sense of fAmaking the mosto of the tim
for beneficial use.

Since the |l aw is manifestly the Mosai
himself with all others who were subjdo its terms. Because of being unable to
| ive up flawlessly to the | awds requi

that it prescribed for disobedience.

Christ, by laying down his life sacrificially, bought transgressors of the law

freedomfrombeig under its curse. Godbs Son,
a curse for us. 0 The Iypéegndlwms the lmasic r e n
meaning of fAovero but may al so signify

Again, establishing his point scripturalbipe apostle quoted from Deuteronomy
21:23. He i ntroduced the quotation wi
Althoughhotican denote either Athato or fbe
I's Abecause, 0 pointing to saderevowsly.i pt urt
The quotation that foll ows (xyloBwood ed i ¢
or tree]) differs from extant Hebrew and Greek (Septuagint) manuscripts in not
referring to the one hanged as accursed of God. Perhaps the apostle chose to
omit the reference to God since the beloved, sinless Son of God (in harmony
with his Fatherdés will) took upon him
and, hence, could never be spoken of as divinely accursed.

According to the law, a dead criminal suspet from a tree or pole was
regarded as cursed of God. Therefore, no corpse was to remain in this condition
as a public warning for a period extending beyond the daylight hours, but was to
be buried.
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Verses 1418. Reception of the blessing.

The blessing of justification includes

(1)The blessing given to Abraham

(2)The promise through faith

(3)The covenanted blessing of an inheritance
The covenant blessing, therefore, is wholly by faith.

Salvation is by faith, plus nothing.

Galatians 3:14

Emphasizing that what Jesus Christ dieint beyond benefiting those who were
under the | aw, the apostle continued,
of Abraham might come to be in Christ Jesus so that we might receive the
promise of the spirit through faith.o

The introductoryhinaapparent !l y is an indicator ¢
death opened the way for ndnews t o receive the ndbl
evidently the very blessing that the patriarch enjdybding justified or

counted as righteous by God because of his faithlé/elieving Jews came to

share in the blessing by being liberated from the curse of the law, this blessing
was not to be restricted to them but was to be extended tdeves) who put
faith in Godds Son. Paul , t hebef diri e,
Christ Jesus, 0 not through adher-ence
Jews were cleansed from sin by the shed blood of Jesus Christ would God count
them as guiltless and recognize them as his approved children.

The apostle again used theord hina (so that), pointing to what results to
believing Jews and nedews because of having the blessing of Abraham
extended to them. This result is thei:H
Paul established that both Jews and-dews were appved on the basis of

faith in Jesus Christ, the first person plural vidgtitomen( iwe mi ght r e c €
evidently referring to all believers. By repenting of their sins and accepting the
deliverance from sin that Go dmlsws So n
received the spirit.
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The apostle used the expression Apron
God, through his prophets, had promised. (Joel 2:28, 29; Acts 2:38, 39; note that
the | anguage of Joel 6s r o-jewsh pepples,s b r
as is the wording of Peterds statemel
At hrough faitho or a&aklmxalewptte ntgr thd tm iars
and the one through whom forgiveness of sin is made podsilideJews and
nonJews becomeerci pi ent s of Godbés spirit, ar
indeed approved children of God. (Compare Romang 871}

Note:

The readingepangeliani pr omi seo0 has the most ext e
including the fourthcentury Codex Sinaiticus and Codeatianus and the fifth

century Codex Alexandrinus. In a number of manuscripts, the oldest being P46

(c. 200), the word igulogian(blessing). Possibly the variation resulted from a
scri bal repetition of t he puiogid ofo u s r
Abraham. o

Galatians 3:15

Devel oping t he significance of t he

continued: ABrother s, I am speaking I
man)], a covenant, though validated by
Pa u | addressed believers as fdbrothers,

the basis of their faith in Jesus Christ, they were justified and experienced the
new birth through the operation of G
Galatians had been Inknced by the persuasive words of false teachers, the
apostle still regarded them as his brothers, members of his beloved spiritual
family. This indicates that Paul desired to help the Galatians in a spirit of love.

When speaking facpmstledewmmmgan examplaaomman tot h e
ordinary 1|ife. Paul 6s objective was

relationship of the Mosaic |l aw to God
the phrase Athough wvalidat ed(d#&hékga man
This emphasizes thatnaanmadeformal, solemn agreement is involved.

Still, though ratified merely by a man, the covenant is binding in its originally
vali dated for m. T h e ky®Dp) s eldrived feom the foanr A v
kyros,dend i ng fApower 06 or HAauthority. o Henc
power or authority,o Aratify, o dAput i
uni | at er a hthetgg ainmammaldief ycoo v(e n aepidiatassomaifi a d d 0
to it. For any valid changds be made all the parties involved must give their
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consent. The Greek terathettoc o mmonl y has the sense
aside. o It can, however , OJdalneaningsthag ni f y
would, in this case, not fit the context of theoapt | e 6s wor ds. | n
including the Septuagint, the wompidiatassomai(epi, upon; dia, through;
tasso,arrange, designate, direct, appoint, or set) appears only once and conveys
the sense of fAaddo or Asuppl ement . O

Galatians 3:16

Buildingonh e point he made, Paul continued
to Abraham and to his seed. 't does n
but as [ meaning] one, 6édand to your sSeete

The Greek term commonl y déam das the lwhsich n o w
sense of Abut . o What foll ows, t hough,
words. Evidently, therefore, the expressamis to be viewed as pointing to an
additional thought and not to a contrasting concept as would the renddoingt . 0

Through his representative angel, God (not man) spoke the promises. The plural
Apromi seso harmonizes with the fact t
promise on several occasions. (Genesis 12:2, 3, 7;1113/145:518; 17:18;

22:1518) As famal, solemn expressions of what God would do, the
Apromi seso0 constituted a divine covene

Like the English term fioffsp®)may, 0 tF
designate a single individual, or it can be understood ag @ piuhe collective
sense. Paul 6s argument focusing on th
must be understood in the context of the Scriptures as a whole. The manner in
which the Scriptures speak of the fAs

many fiseedso) is involved. For exampl
and | saac, only one of these came to
was tol d, At hr ough | saac your seed v

Scriptures point to one spekseedt he A Anoi nted One, 0 t h
A C h rdithsough whom blessings would flow. (Isaiah IEBX Accordingly,
Paul 6s argument about one seed agree
Scriptures. The promises were spoken to Abraham and topdwak seed

Christ.

Note: Most manuscripts readdds (who). The variantdo (the one) anchou
(genitive form ofhdg found in some manuscripts do not affect the meaning of
Paul 6s words.
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Galatians 3:17

Focusing on the unchangeable aspect of the covenaniGththtmade with

Abr aham, Paul wr ot e: AMoreover, this |
by God is not invalidated [by] the law [that] came to be 430 years later, making
the promise ineffectual . o

A number of modern translations do not include a renddor the Greeldé,
basically meaning fAbut. o6 Since what f
argument, the meaning is not affected by leaviogy untranslated. The
conjunction dé appear s t o have t he sense of
Amoreovdemod ame meaning of fAbut. o

The covenant is the one that God concluded with Abraham. Since no one could
unilaterally nullify or change a covenant, the introduction of the law had no
effect on the Abrahamic covenant and the promise incorporated thereid.SGod
promise to Abraham continued in force and remained unchanged.

The expression Apreviously wvalidat ed:c¢
prokyroo (pro, before; kyroo, put into effect, ratify, validate, confirm; see also
comments on 3:15). While not yet imetland of Canaan, Abraham (Abram) first
heard Godds promi se: Al wi || make you
will make your name great, and you will be a blessing. | will bless those who
bless you, and whoever curses you | will curse; angdeadples on earth will be

bl essed through you.o0o (Genesis 12: 2,
faith, leaving behind his country and relatives, and later entered Canaan, God
confirmed the covenant promise. (Genesis 12:7). Abraham was then 75 years
old. (Genesis 12:4)

From that time until the giving of the law a period of 430 years passed, 215
years of which Abraham and his descendants lived in the land of Canaan.
(Genesis 12¥6 ; 21: 5; 25: 26 ; 47 :9) During t he
grandson Jacoland his descendants resided in Egypt. This agrees with the
reading of the Samaritan Pentateuch and the Septuagint that the Israelites lived
in AEgypto and ACanaano 430 years. (
however, omits the mention of Canaan.) Witlkeregng reference to Exodus
12:40, the firstcentury Jewish historian Josephus presents the same chronology:
AThey [the | sraelites] left Egypt in
of the lunar month; four hundred and thirty years after our fdrefaAbraham
came into Canaan, but two hundred and fifteen years only after Jacob removed
i nt o FEAgtgyties,Boo ok | 1, chap. XV, par . 2 ;
law covenant was concluded with the Israelites in the year they left Egypt.
Accordingly, Paul could speak of the law as coming into being 430 years after
God made a covenant with Abraham.
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Paul 6s mentioning the passage of SO0 n
addi tional proof t hat aklkyrboeneghtimenforrd ofd n o
kyr6o) the covenant God made with Abraham. By the time the law was given,

the Abrahamic covenant had already existed 430 years.

An integral part of the Abrahamic cov
all the nations would be blessed and that his seaddwme given the land of
Canaan. This promise was made before the law covenant came into being and,
therefore, the law did not change it. Regarding what the law did not do
respecting the promise, Paul used the Greek wathrgéo, meaning to
Acanceljehfiabéddestroy, 06 Arender i nef f
compound consists okata (down) andargos (idle), which is a negative
adjective form orgon(work).

Note: Many later manuscripts add the worls Christon(into [in] Christ) after

A G o d hese additional words are, however, missing in P46 (c. 200) and the
fourth century Codex Sinaiticus and Codex Vaticanus, the fifth century Codex
Alexandrinus, and numerous other manuscripts.

Galatians 3:18

Regarding the 1 nher i tobhlawahe jnheftancelfis],fitr ot e :
is] not out of a promise, but God has graciously given [it] to Abraham through a
promi se. 0

| f Godbs giving of the inheritance h:
scrupulous observance of the Mosaic law), it would HBaen earned as a right

and could not be spoken of as the receipt of a promised gift. The inheritance,
however, was not granted on the basis of merit. Moses made this very clear
when telling the nation of | sr athd : Al
uprightness of your heart that you are going in to occupy their land; but because

of the wickedness of these nations [YHWH] your God is dispossessing them
before you, in order to fulfill the promise that [YHWH] made on oath to your
ancestors, to Abrahm, to | saac, and to Jacob. o
Moses6 words confirm, the inheritance
in the Godgiven oathbound promise.

Abraham did not personally receive a land inheritance. The cave of Machpelah
and tke surrounding field that he bought for a burial site could not be regarded

as such. Still, the patriarch did receive fagour and blessing that the land
inheritance represented. Because of his faith, Abraham was granted an approved
standing before Godgmng reckoned as righteous. (Genesis 15:6) This righteous
standing, accompani ed by di vine bl e
inheritance. (Compare Psalm 16:5, 6.) It was not something that Abraham
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earned. Because the Almighty God promised to bless Abrdmamid so as an
expression favbur fbg rRa gehd | yr, fd hen, Paul S
as being figraciously given to Abraham
Agr aci ous Icharizoga) vneanporateg the nourcharis, meaning

ffavour, 0 aftgr, 0 or f@Akindness. 0

Note: Most manuscripts reaék (out of), whereas P46 (c. 200) sagis
(through). The basic meaning, however, is conveyed regardless of which
preposition appears in the text.

3:19-29. Justification and the purpose of the law
Galatians 3:19

Verse 19a.The question

Verses 19629. The answer

Directing attention to the Mosaic law, Paalr s ed t he questi on:

| aw?0 The i nterr oglaneiames ien ttrhceed u ciAtwohryyo
this case, it i s commonly rendered dw
there Iis no verb, t he qguestthieonn, ctohuel dl

Rather than focusing on the reason for the law, the question could be understood
as referring to the nature or significance of the law.

The apostle provided the answer: fAThar
seed would arrive to lom the promise had been made, and [the law] was
enacted through angels at [the] hand c

AThankso 1 s a r en dobarin,whgh i®related to ¢he dune e k
charis, meanifavau, & A ki ndness, 0 ofr Acharmce. O
denot awurdii @ but here apparently signi
of , 0o or Afor the sake of. o0

The Greek word fpambasi§t rlaintsegrraelsisyi ome a n(:
st ep pparagleesidg or asidebasis, foot, step, or stepping) or an
Afoewr st epping. 0o For there to be such an
rule, or regulation must exist. As the apostle Paul wrote in his letter to the
Romans (4: 15, NI V) : AWhere there is n
deeds, expressionsna attitudes had existed that, in the light of a legal code,
could be called transgressions, the law would have been unnecessary. Paul made
this point i n his first |l etter to Tim
righteous person but for the lawke and unruly, the godless and sinful, the
unholy and profane, those who kill their fathers or mothers, murderers, the
unchaste kidnappers, liars, perjurers, and whatever else is opposed to sound

79



teaching. o | n a iseemigence tottlarsgredsians, armw e d
transgressions owed their existence to the law, which made the Israelites
painfully aware of their wrongdoing by identifying it.

|l n Greek, t herostitbemd If iotre Mmaldldypréfitoaut s it c
[tithem] . 0 | t here refers to placing some
made to Abraham. There was no change in the promise but merely an adding of
something alongside it.

The Mosaic | aw was designed to be ten
secedwul d arrive. o0 That fiseedd proved t
Jesus. As fAdheir of al/l thingso (Hebre
the promise had been made. o (I n Gree
madeo | sepéngettaimeami mg fHAhas been promi sed

the promise to Abraham, Jesus Christ is the heir and the seed through whom
people of all nations would be blessed. (Genesis 22:18)

Both angels and a mediator were involved in the giving of the law. In
connectiorwith the role of angels, the Greek verb usediasasso(dia, through;

tasso,ar r ange, order , or appoint), me a n
Acommand, 0 fiassi gn
to the sensenaé¢t o
of the | aw but as
ordained, or enacted.

~

Aarrange, 0 Aor da
agaelbs oar enot por
e i nstrumentaliti

)
r A
t h

The Exodus account implies that angelic ministration was involved in giving the
law to the Israelites. Wen God first revealed himself to Moses in the wilderness

of the Mount Sinai regi on, an angel C
appeared to [Moses] i n a flame bl azing
NJB). Thereafter, the words of the anget aepresented as those of YHWH.
Since the i ni ti al revel ation Il nvol ve
communication at Mount Sinai, where the law was given, occurred through his
representative angel . Accor di nhglawy , Pa.i

Athrough angel so agree with the recoroc

The enactment of the law was not limited to the participation of angels. A
human i1 nstrumentality played a el]i gni f
hand of a medi asitianen(o nhHereitdeeaatpiye phas
or Aby, 0 and so the expression dat
instrumentality of. o0 ThbdeGweek, wonadr b
or fiunesitess drawp from the vermesitetlomea ni ng At o br i n
an agr eMestelocta.nd al so signify or include
Aconfirmo (as appears to be the <case
[Hebrews 6:17]). Moses was the mediator at or by whose hand the law was
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enace d . The Bi bl i cal record states: A N
Yahwehdos words and all the | aws, and
oAl I the words Yahweh has spoken we w
words into writing, and early nexhorning he built an altar at the foot of the
mountain, with twelve standirgtones for the twelve tribes of Israel. Then he

sent certain young Israelites to offer burnt offerings and sacrifice bullocks to
Yahweh as communion sacrifices. Moses then todkthalblood and put it into

basins, and the other half he sprinkled on the altar. Then, taking the Book of the

Covenant , he read it to the listenin
everything that Yahweh has saoalandwe st
sprinkled it over the peopl e, saying,
Yahweh has made with you, ent aiilB,i ng a
NJB)
Notes:

The best manuscript evidence supports the regmhngbaseor(transgressions).
A few manuscripts, including P46 (c. 200), rgadxeon(deeds, practices, or
acts). The readingaraddseon(traditions) in one sixtfitentury manuscript is
mani festly a copyistds error.

The majority of manuscripts have the wdrdu (which) afterachris (until). In

the fourthcentury Codex Vaticanus and a few other manuscripts, the ward is

whi c h, in this context, woul d have th
| ittl e bearing on the significance of

Galatians 3:20

Pointing to the distict difference between the law and the promise made to
Abr aham, Paul wr ot e: AThe mediator , h
The apostle here stated the general principle that there is no mediator for just
one entity. A mediator functions only for meothan one party. In the case of the

law covenant, Moses served as the mediator between God (represented by
angelic ministration) and the nation of Israel, and the people obligated
themselves to observe the terms of the covenant. When the Almighty gave hi
covenant promise to Abraham, however, there was no mediator. God dealt with
Abraham directly, apart from any human instrumentality.

Whereas the law covenant required strict obedience from the Israelites in order
for them to become recipients of the preed blessings, the covenant promise
given to Abraham had no such stipulation attached. So no one could make any
changes at a later time that would require the performance of certain works in
order to earn the blessings promised to Abraham and his see@vélotthe
mediator Moses could introduce changes.
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It was the Most High who used the mediator Moses in concluding a covenant
with Abraham6és descendants 430 years
their forefather. Since the Almighty God would not terking at cross

purposes with himself, the law covenant did not in any way alter the promise
made to Abraham. Instead, the law covenant served a special purpose for a
specific time.

Galatians 3:21

~

To counteract any wrong conclusion about the Mosaic lawiP wr ot e: A [
| aw, therefore, against the promises ¢

All who seek to live up to the law cannot do so flawlessly. Hence, they stand as
disapproved before God and are condemned as undeserving of life. This is the
negative asgct of the Mosaic law that Paul had previously stressed in his letter.
Some readers or hearers of the apost|l

reasoned that the | aw actually stood
Abraham. Evidently anticipatgnthis possibility, Paul raised the question about
whet her the | aw was fAagainst the pr omi

The apostle then answered this question with the Greek expressi@mot)
genoito(may it happen). Being in the optative mogénoito(form of ginomai
[happen, occur, take place, become, or come to be]) implies a wish or desire.
Consequently, a literal translation of the expressi@éngenoitovo ul d b e, i
it not happen. 0 | nmédgemitafesqaretimasgfoumdtas t h
a rendering of the ébrew chalilah, which is a strong negative interjection
conveying the sense of #Afar be it fror
Joshua 22:29; 24:16; 1 Kings 21:3 [20
expressionmé génoito(2:17), it maybe under st ood as sign
t hought . o

I
|

By next calling attention to what the law could not do, the apostle showed that it

did not contradict Godds promises, t he
scrupul ous obser varnfaaw ltafl been givea tha touldt o d e
i mpart | ife, indeed out of | aw garght ec

(for) functions as an indicator of reason, introducing why the law could not be
Afagainst the promises of God. o

Any giving or bestowing olfife falls outside the scope of law. As to the Mosaic

law, it delineated what was divinely approved and disapproved. Since sinful
humans could not live up to its requirements perfectly, they were exposed as
condemned sinners, undeserving of life. Unabletb f e c t a persono
righteous standing with God, the Mosaic law never had as its purpose to grant

life to any sinful human. Because life is dependent on being righteous from the
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divine standpoint, a law that could impart lifteoppoi€éomake alive[zog life;
poicomake] ) would of necessity have to &
be a sinful human. If such a law had been given, righteousness (as Paul said)
woul d have been Aout ofo or from that

Notes:

The wordstou theol( i o f G o epanyelicafframeses) are missing in P46
(c. 200) and the fourtbentury Codex Vaticanus. They are, however, found in
the fourthcentury Codex Sinaiticus, the fiftentury Codex Alexandrinus, and
most other manuscripts.

Instead ofontos (really, certaity, or indeed), two nintftentury manuscripts
readalétheia( t r ut h) . The wvariation is insig
Acertaintyo express the same basic thec

Instead ofek (out of), found in most manuscripts, P46 (c. 200) and the fourth
century Codex Vaticanus reaén (in). The order of the next three words,
however, is not the same in both manuscripts. Still different is the word order in
the Majority text (represented primarily by Byzantine manuscripts).
Nevertheless, these variationsdorfottae ct t he basi ¢ meanin

Galatians 3:22

Drawing a sharp contrast, the apostl e
under sin.o In this case, tahdewhichnig r o d u
more emphatic in pointing to a contraban isdé( al so meani ng #fb
termalldmay denote fAinstead, 0 or Aon the c

AScr i ptaphé, frotn grapho [to write]) apparently includes the Mosaic

law, which is a significant part of the sacred writings. Paul evidently personified
ASc pture, 0 attributing to it wh at t h
actually done.

The expr essi gymkleid{symwith or togetherkle®, shut, close,

| ock, or bar ) . | n t he c osyrtneayx have anm Pau
intensiffings ense rat her than the |iteral n
Besides numerous occurrences in the Septuagint, thesyertkieioappears only

four times in the Scriptures. (Luke 5:6; Romans 11:32; Galatians 3:22, 23)
Based on its use in the Septuagint #mel four other occurrencesynkleiocan
denote fAenclose [fish in a net], o fAcor

The words fAunder sino evidently signi:
of sin.o All find thkeemsthee&reakt wdsdrc
neuter pronominal plural adjective in this case, the context indicates that the
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application is to persons, not to things. The neuter case appears to indicate that
Aall 06 i s general, | eaving no room for

In revealing that it is impossible for imperfect humans to gain divine approval
by trying to Ilive up to a | egal code,
Instead of opening up the possibility of gaining a righteous standing before God
and, hence, lifeScripture assigned all those under the law to the helpless state
of confinement or imprisonment to sin, with death in view.

Presenting the reason for what Script!
of faith of Jesus Christ, the promise can bemgivet o0 t he ones havirr
all were confined to the power of sin, this revealed that the receipt of everything
included in the promise had its source in faith. No one could obtain the promised
blessings by any means other than the basis on whicihaim was originally
given the promise. |l n Abrahambés case,

The genitive constructiani f ai t h of 0 5 eat 10 be ufderstood 4so
faith belonging to Jesus Christ. Instead, it is the faith that has him as its object.
This faith 5 an unqualified trust in him and what he accomplished by dying
sacrificially for sinful humans. All those putting their faith in Jesus Christ are
given the promise, that is, they share in what the promise embraagghteous
standing before God and alig blessings this makes possible, both present and
future.

Galatians 3:23

Explaining what the | aw did, Paul con
| aw we were guarded, shut wup, for the

The coming or arrival of the féatwas when Jesus appeared as the promised
Messiah or Christ. It was then possible, through faith in him and his sacrifice, to

be declared righteous or guiltless. Before the arrival of this faith, law (evidently
meaning the Mosaic law) served a specificpoge. With reference to that
purpose, the apostle used the Greek f@nnouréome ani ng fdkeep wat
Ahold prisoner, 0 Aconfine, o or Ahol d
Mosaic | aw was comparable to thditngd ¢
or Akeeping watch overo those wunder
(synkleio; see comments on 3:22) them, not granting any release from its
unyielding requirements.

The Greek prepositioris, which starts the phrase about the revealing of the
faith, usually means Ainto.o It can,
reference i1s to time (Matthew 24:13;
expressions Afor the futureo (1 Ti mot!l
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1:16) . S emphasis sBPeans 1o dave been on the purpose or reason for
the law, rather than on time (untibisis probably to be understood as meaning
Afor. 0o Accordingly, the | awbs fdAguardi
destined éllo,be about] to be rezel e d . 0

At the time the law was given, the faith (centering on Christ and his sacrifice)
had not yet been Arevealed, 0 Auncover
faith, however, was fAgoingo to come.
Thus, whle the faith had not yet been revealed, the law had fulfilled its work
Aforo this faith, preparing individua
through it. The | awds guarding, coupl
that rightly inclined onesvould have longed for the time when they could be

rio ghteous from Godos standpoint, | i b
unworthiness.

Note: Variations in the form of the verlsynkleio (shut up, confing
synkleiomenoand synkekleisméndi convey a sligtly different meaning. The
participle synkleiomenoi(which is the reading of P46 [c. 200], fomdbntury
Codex Vaticanus and Codex Sinaiticus, fif@gntury Codex Alexandrinus, and
other ancient manuscripts) expresses a continuing action. On the otiter ha
synkekleisméno(found in many more recent manuscripts) is indicative of
completed action.

Galatians 3:24

With reference to the | aw, Paul cont i
pedagogue for Christ so that out of f &

In t he first c ent urppdagognih,e Mmtpetdarg, 0@ u ® @
commonly was a slave. His assignment was to supervise the conduct of a child
and to administer needful discipline. Instead of doing the actual teaching, the
pedagogue took the child tbe instructor. Similarly, the Mosaic law, with its
penalties for wrongdoing, functioned as a strict disciplinarian and prepared those
who responded properly to accept Jesus Christ as the one who could release
them from the law and its consequences for ltksiience. Focusing on the
function of the fipedagogue, 06 transl at

wor ds, Athe | aw was our di sciplinarié
charge of uso (REB), and Athe | aw wa
(NJB).

The Greek preposition preceding Chriseis,basi cal |l y meaning
al so mean Ato, 60 Auntil, o0 or Af or, o at
number of modern translations emphasize the time elénfent n t i | Chr i

Others rendertheerposi ti on as Atoo and Afor. o
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pointed (Aso that out of faith we mig
el ement, Auntil 0 does not ep.Wbaletdt bé
IS an acceptable meaning,igrei res t he addition of nAt
do not stress Christodos role as teache
pedagogue leading individuals to the real teath@h r i st . Accordin
may convey the best slistslteintenf] jugpose, arw s e
objective was to point to him.

Persons who were fully convinced of their sin and the hopelessness of being
divinely approved through personal effort or merit were moved to embrace the
only means for gaining the righteous steng with God that they so greatly
desired. Their being Ajustifiedo or d
or would have its source in faith. By putting their full faith or trust in or reliance

on Jesus Christ and the forgiveness of sin madal@skrough his sacrificial

death, they were justified or put right with God.

Note: The majority of manuscripts support the readiggoner(has come to be,
has become), whereas P46 (c. 200) and the faerttury Codex Vaticanus read
egénetqcame to behecame).

Galatians 3:25

The role of the pedagogue is temporary. Calling attention to this fact, Paul
not ed: ANow [that] the faith has arr.i
The arrival of the faith is to be linked with the coming of Jesus as tmiged
Messiah or Christ. He is the object of this faith or unqualified trust. As soon as
individuals could be justified by their faith in Jesus Christ, the law had served its
purpose. It was no longer needed as a strict supervisor and disciplinarian,
conuncing those under its guidance of their guilt and utter helplessness with
reference to meriting divinGavour. A pedagogue (as was the law) suited the
needs of children, but did not have a place in the lives of responsible adult sons.

Galatians 3:26

Poining to the relationship with God that had been made possible through faith

in Jesus Christ, Paul wr ot e: AFor you
Chri st Jesus.gar(farhrerodecesrajreasorcfor nob being under

a pedagogue, which ason is that believers enjoy the standing of fully
responsi bl e, approved fisons of God. o
all (not just a few or a select group) who put faith in Jesus Christ are forgiven of
their sins and granted this noble standinghe fAf ai t ho of t hesgk
absolute trust in Jesus Christ and the value of his sacrifice applied in their
behalf.
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Notes:

In P46 (c. 200) the definite artictésis missing, but it is to be found in other
ancient manuscripts. Its inclusion or igsion, however, is immaterial to the
meaning of the text.

Instead ofen Christo lesoin Christ Jesus) supported by the majority of ancient
manuscripts, P46 (c. 200) readzhristou lesou( A o f Chri st Jes
expressiomisteos(faith) Christou lesoldenotes the faith that has Christ Jesus

as iIts object and, therefor e, does no
in Christ Jesus. 0

Galatians 3:27

Regarding these ons of God, 0 the a
were baptized into Chrst hav put on Chr hosadimay Th
be transl ated dAall o or fias many as. o
second person plurahosoi is restricted to those addressed, requiring the

ns P
e e

rendering ndall of  YWater paptisra or iminarsion imthey o0

outward symbol of baptism into Christ. To be baptized into Christ signifies
becoming part of his congregational body, being incorporated with all the other
sons of God into a unity with Christ as head.

The Greek terrendyome ans fito put on, 0 or Ato cl
into Christo Aput ond or Acl othed the
reflect what he is. They take on the characteristics and the standing of Jesus
Christ. As he is the Son of God, so\ttee sons of God. In attitude, speech, and
conduct, they are like Jesus Christ. Thus, the conjunction(for) serves to
introduce why all having genuine faith in Jesus Christ are sons of God. The
reason is: they have Aput on Christ. o

Galatians 3:28

Poim i ng to what al | beli evers enjoy,
Greek, there is neither slave nor freeman, there is not male and female, for all of
you are one in Christ Jesus. o0

In connection with rights and privileges in the first century, a trefoes gulf
separated Jew from Greek, slave from freeman, and male from female. These
fleshly distinctions resulted in marked inequality.

At the temple in Jerusalem, uncircumcised -dews (Greeks being
representative of this group) were not permitted ssghrough the openings in
the stone barrier that separated the Court of the Gentiles from the Court of
Women. While Israelite women could go beyond the stone barrier, they were
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prohibited from entering the Court of Israel. Only ceremonially clean males
could do so.

In the Roman world, the slave was regarded as a thing, not as a person. His
master had absolute control over him and could treat him as he pleased.

Paul 6s words, however, emphasize that
bearing on the spiual standing the individual could enjoy. Race, social
condition, and sex were no-fladgedson&r t o
God. In the spiritual family, there are not two distinctly different kinds of
childred maleandf e mal e . Al Godr e Asoonsdobhgly,
wr ot e, Athere I s not mal e and femal e
which are joined by a contrastimgidé( meani ng Anor o i n thi
Amal eo and fAf ehesd(nd)0 are | inked by

The weight of manusigt evidencefavours heis, the masculine form of the
Greek word for fAone. o0 This is indicat.|
Genuine believers are fAdone 1 n Christ
head. Because of their forming a corporat®le, all enjoy spiritual equality.

There arenosecomdat e sons of God. Al have be

in the same manner.
Notes:

Pantes(all) has the support of most ancient manuscripts, including P46 (c. 200).
Codex Sinaiticus, a later al&gion in fourthcentury Codex Vaticanus, and fifth
century Codex Alexandrinus, however, reddpantes (all, possibly an
intensified form).

P46 (c. 200) readeymeis este Christo0y ou ar e of Christ)
bel ong to Christ. o0 hWhviel et hae fneew t ma n uf so
(hen), the majority include the masculine plural foisand readhymeis heis

este en Christd lesqyou are one in Christ Jesus).

Galatians 3:29

| denti fying the true seed of Abobaham,
you are indeed Abrahamés seed, heirs
apostle had shown earlier, the seed of Abraham is Christ (3:16). So all who
belong to Chrigi those whom he acknowledges as his own and incorporated
into his body are part of AbraAamés seed. By reason of
Son, the Galatian believers became true children of Abraham. Therefore, they
were in line to inherit everything that is embraced in the promise made to
Abraham (3:7). No legalistic keeping of the law had puGhtatian believers in
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the position of heirs. As the apostle expressed it, their being heirs was
Afaccording to the promise. 0

The gymnasium in Sardis

Galatians, chapter4

(From the King James Version 1611

1: Now | say, That the heir, as long as he is a child, differeth nothing fro
a servant, though he be lord of all;

2: But is under tutors and governors until the time appointed of the father.
3: Even so we, when we were children, were in bondage under the
elements of the world:

4: But when the fullness of the time was come, Gedt forth his Son,

made of a woman, made under the law,

5: To redeem them that were under the law, that we might receive the
adoption of sons.

6: And because ye are sons, God hath sent forth the Spirit of his Son into
your hearts, crying, Abba, Father.

7: Wherefore thou art no more a servant, but a son; and if a son, then an
heir of God through Christ.

8: Howbeit then, when ye knew not God, ye did service unto them which
by nature are no gods.

9: But now, after that ye have known God, or rather am of God,

how turn ye again to the weak and beggarly elements, whereunto ye desire
again to be in bondage?
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10: Ye observe days, and months, and times, and years.

11:1 am afraid of you, lest | have bestowed upon you labour in vain.

12: Brethren, | beeech you, be as | am; for | am as ye are: ye have not
injured me at all.

13: Ye know how through infirmity of the flesh | preached the gospel

unto you at the first.

14: And my temptation which was in my flesh ye despised not, nor
rejected; but receiveahe as an angel of God, even as Christ Jesus.

15: Where is then the blessedness ye spake of? for | bear you record, that,
if it had been possible, ye would have plucked out your own eyes, and
have given them to me.

16: Am | therefore become your enemygchase | tell you the truth?

17: They zealously affect you, but not well; yea, they would exclude you,
that ye might affect them.

18: But it is good to be zealously affected always in a good thing, and not
only when | am present with you.

19: My little children, of whom I travail in birth again until Christ be
formed in you,

20: | desire to be present with you now, and to change my voice; for |
stand in doubt of you.

21: Tell me, ye that desire to be under the law, do ye not hear the law?
22: For it iswritten, that Abraham had two sons, the one by a bondmaid,
the other by a freewoman.

23: But he who was of the bondwoman was born after the flesh; but he of
the freewoman was by promise.

24: Which things are an allegory: for these are the two coverthetene
from the mount Sinai, which gendereth to bondage, which is Agar.

25: For this Agar is mount Sinai in Arabia, and answereth to Jerusalem
which now is, and is in bondage with her children.

26: But Jerusalem which is above is free, which is theheroof us all.

27: For it is written, Rejoice, thou barren that bearest not; break forth and
cry, thou that travailest not: for the desolate hath many more children than
she which hath an husband.

28: Now we, brethren, as Isaac was, are the childremoohise.

29: But as then he that was born after the flesh persecuted him that was
born after the Spirit, even so it is now.

30: Nevertheless what saith the scripture? Cast out the bondwoman and
her son: for the son of the bondwoman shall not be heirthwatlson of the
freewoman.

31: So then, brethren, we are not children of the bondwoman, but of the
free.
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Chapter 4
4:1-7. Justification and sonship
Verses 13. Sons under faith vs. servants under the law
Galatians 4:1

Further emphasizing the changed statu:
[that for] whatever time the heir is a babe,diféers [in] nothing [from] a slave,
[t hough] being |l ord of all/l [t hings] .o

In this case, the Greek conjunctio (but) apparently does not introduce a
contrast and so may be transl ated fno
before with another illusation of the same basic point.

As evident from t henépgiad is hat nited to thé larieft e r m
period of infancy. Instead, it describes the state of the heir during the entire
period of his minority. While a minor, the heir is treatecasibordinate. In this

respect, he differs in nothing from a slave or bondserdimil¢g. By reason of

his being the heir, the minor is #flor
Greek pas, all). Nevertheless, as a minor, he is not permitted &roise the
authority of an owner or lord.

Galatians 4:2

Paul continued: ABut he is under guar
father . o The cadla) jindicatesd a strong ftdnwast.o Slaves
commonly filled the positions of guardianadastewards. Therefore, the heir,

though lord, is actually subservient to slaves. In view of the tremendous contrast
between the state of lordship and that of subordination, the conjumditois

most appropriate.

AGuardi ano t r an sepiteopos(spi, [tpbng andiépe, fukn ot e r m
direct]). The basic meaning of this w
authority to direct and guide the mir
Ahouse administrators, 0 ecThe Greegterinfor t h e
steward ¢ikonomo} is a compound ofoikos (house) andnomos (law).
Accordingly, both as to his person and his inheritance, the heir could not
exercise independent authority until the time that his father had previously set.

Evidentlyt he apostl eds il lustration was ba:
the Galatians were familiar. The father had the authority to determine just when
the son would be old enough to assume the full responsibilities of an adult and
the management ofthelh er i t anc e. The Greek word
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s e t @rotHesmia(before appointedpré [before] andtithemi [appoint, set,
place, put, ordain, establish]) and refers to a time fixed in advance.

Galatians 4:3

Applying the il |Tiusstalscawe,iwbenwe were babes,were t e :
ensl aved to the elements of the worl
reference to the Mo slemeaiy evidandy, is to hee wor
understood as referring to himthamnd hi
minority, they did not enjoy the dignified status of adult sons. Instead, they were
subject Ato the el ements of the worl d.
hypo(under) points to being under authority.

The Gr eek wor dioichedon) appearsd te adesigmatedssoniething that

is a part of a row or series. A related testoichoy} denot es Ar owo a
from the verbsteichoome ani ng At o mar ch stoichdionne. 0
was used to designate the letters of the alphabet asd Which formed a word.

Thus, the plural ostoicheionc onveys the thought of dAr
or the AABCs. 0 The Mosaic | aw, wi t h
mat er i al altar and s anlkosmosseeyHebrelwe9lpo n g e ¢
where the adjectivéosmikos[worldly] is used with reference to the material
sanctuary).

Under the law arrangement, the Jews were treated as minors, subject to the
ABCs or only the basic elements of the fullness of the truth that was to be
revealed throgh Jesus Christ. (Colossians 2:17; Hebrews 8:5; 10:1) Since the

| aw was binding, the apostle could sp
the fnel ements of the world. o The state
full freedom as sons.

Note: Manuscripts vary in using eithdremen(we were; active voice) or
hémetha(we were; middle voice, indicative of sharing in the results of the
action). This difference does not affect translation.

Verses 47. Sonship by redemption from the law

Galatians 4:4

Pointing to the time for the change from a dtiod of enslavement to freedom,

Paul continued: A When, however, the f
Son, [who] came to be out of a woman |
The Afullness of the timeo designates

for the sendingf his Son to the earth. When Jesus Christ arrived on the earthly
scene, the Jews were awaiting the Messiah (Luke 3:15), suggesting that the
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prophecy of Daniel, with its specific time features, may have provided the basis

for their expectation. (Daniel %2, 26) With the coming
earth, no more time needed to pass. The allotted time for waiting in the state of

mi nority was completely #fAfilled up. o
he came to be out of a woman, Mary. As the son afyMhe was a born Jew

and subject to the Mosaic law.

Galatians 4:5

Commenting on what Jesus was ab 0
womano and Aunder | aw, 0 Paul a

under law so that we might receiveth@ ns hi p. 0

— e

| e t
dded,

The apostle uselinatwice. This conjunction initially introduces the purpose

for Jesusd6 coming to be Aout of a wo m:
of Ain order that.o The second occurr
(ther ecei ving of sonship) and thus <can
Athat. o As evident from the context,
those under it or subject to its requirements were the Jews. As a perfect man
under the law, Jesus fléssly lived up to it. So he could take upon himself the
penalty for disobedienéedeat® and thereby purchase freedom for those who

were under the condemnation of the law. The Greek wxadorazocommonly
rendered Aredeem, 0 | i toend byl theylawmmdayets t o
condemned by it as sinners unable to live up to its requirements, the Jews found
themselves in a hopeless state of slavery. (John 8:34) By dying sacrificially in

the place of condemned sinners, Jesus Christ bought them out ofathi®fs

slavery. Nevertheless, only those who responded in faith to this loving provision
benefited. (John 8:31, 32, 35, 36)

Sonship was granted to those who accepted Jesus as the Son of God who died
sacrificially for them. When using the first person pluverb apolabomen,
meaning fAwe might receive, 0 Paul doub
nontJewish believers, not limiting the bestowal of sonship to those who had
been Aunder | aw. 0 The hthesednd sigoifedan f o r
Aadogpntr as son. o0

Galatians 4:6

Focusing on sonship, the apostle cont
the spirit of his Son int

o our hearts,
The Greek worddlé( of t en meaning fdAbut 0) I's not
the aposl e is building on the point abo

appropriate rendering.
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In Greek, thetermm6étic an denote either Nt hbdso or

At hat o points to the receiving of the
trand ating the term as fAbecauseod indicat
number of modern translations are expl
proof t hat you are children, God senit
(NAB; see also REBand TEV.) Other translations, however, rentéti as
Abecause. 0 Since, however, the apost |
been adopted as sons, the preferable meaningfoa p pear s t o be #dt
As the Christ and the Son of God, Jesus possdsst he f ul |l ness o
spirit. Infulfilmentof | sai ah 61: 1, Godods spirit

Jesus performed proved that he was indeed the Son of God. (Matt. 12:28; John
5:36; 10:37, 38). Because of his having the spirit of his Fathalt its fullness,
that spirit belongs to him. Thus, believers can be spoken of as having the spirit

of Godds Son sent into their hearts.
The Aheart o S representative of t he
profoundly influenced the inmost self bélievers, establishing their identity as
Godobs sons, It 1is the compelling powe:

Christ is quoted as using this very expression when praying with great intensity
on the final night of his earthly life. (Mark 14:36)

The transliterated Semitic designation appearing in the Greelatégd, means
Afather. o 1t Il mitates one of the firs
can convey the intimacy, submission, trust, and affection of a young child when
sayingofipagaddy abbaisfdiosvedvoyho mhtér( | i t er al | y
Fat her 0) . S iha pa&er are levedently anot chéded to explain the
meaning ofabba,the expression may be regarded as vocative and so could be
rendered AO Fathetherdheodkedi gpptopni
believerds relationship to God as a s
associated therewith.

Notes:

Though missing in the fourtbentury Codex Vaticanus, the worids thedsare
found in nearly all other extaireek manuscripts.

In P46 (c. 200), the wordsUu huiou(of the Son) are missing. Because of the
preponderance of other manuscript evidence, however, there is reason to believe
that the words are part of the original text.

The oldest manuscripts (P46, d&x Vaticanus, Codex Sinaiticus, and Codex
Alexandrinus) support the readitggmon(our), whereas the majority of more
recent manuscripts reagmon(your).
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Galatians 4:7

Focusing on sonship, Paul continued: F
sonand since a son, also an heir throu
the Galatian believers collectively, using the second person plurakserfn
verse 6), meaning Ayou are. o0 Then, evi
standing of théeliever, Paul employed the second person singularer€ylou
are), the singular diikwd avadmdonr hédbenmnadg:

(huiég. Upon becoming believers both Jews and-dews were set free from
enslavement to sin and an arrangemensevitude to rules and regulations.
Hence, the individual bel ioekétea term s An.
indicating that what has been the case up to a certain point is so no longer) a
slave. The great contrast between the position of slave an sniggested by

t he wor dla, @ strongay term of contrast thaé, which also can be
transl ated fAbut o).

The coordinating conjunctiohoste (therefore, as a result of, or accordingly)
links what Paul wrote about the sending of the spirit intohbkart and the

resultant outcry, nAbba, Fat her. 0 That
the believer.

Paul 6s next statement buil ds on what
indication of contrast, the coordinating conjunctidéa (but) here ewently
means fAando or finow, 0 not Abut. o I n vi
of fAsono as eapparentytdges riotthave teocondlitional sense of
possibility (if) but I s to be underst

cusbmarily received the inheritance. So, because of being a son, the believer is
also an heir, entitled to all the rights and privileges associated with the covenant
promise made to Abraham.

According to the earliest mamghl cGogit o ¢
is the Father who has accepted the believer as his Son and thus also constituted
the individual as an heir. (Note also the seeming link to verse 2, where the
reference Iis to the Atime set by the f

Notes:

The majority of manuscripts ad ei (you are), but two nintcentury
manuscripts omit this word.

Among the manuscripts attesting the woktlsonomos diatheoihei r t hr o
Godo) ar e P4 6cenfury Codex0/atiganus, fthe originalhreading of
fourth-century Codex Sinaiticusand the fiftacentury Codex Alexandrinus.

Many later manuscripts reakleronomos theol dia Christo( i h e i r of (
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t hrough Christo). Ot her v &leronamos sénf o u n
theol synkleronomos dé Christhneir indeed of God, but felloweir of Christ
[much like Romans 8:17])kleronomos dia theodr(heir because of God),
kleronobmos dia Christof i h e i r t hr o u gldron6Gbsrthesut d@) |, a
Iseou Christo iheir of God through Jesus Chri

4:8-18. Justification and freedom

Verses 814.Losing our liberty in Christ

Galatians 4:8
Directing his attention to thnond ewi sh bel i evers, Paul
i ndeed, not knowing God, you sl aved fc

coordinating conjunctioralla (but) points to the great contrast between the
condition of sonship and the former state of not srewing God. In this case,

t he Gr eek woroida(dermaive, fe&ognxey or kriovs), nginosko,
which can include the sense of having a relationship with someone. To the non
Jews, the true God was completely unknown and unrecognized. (The Greek
particle mén [indeed, in fact] apparently serves to emphasize their former
condition of being without knowledge of the true God.) Their gods, on the other
hand, were mere figments of human imaginaiamrealities. These deities
wer e by physiadrio acawalty fo gods. Therefore, when conforming

to the humanly prescribed rituals that honored nonexistent deities, the Galatians
had slaved for those who were no gods at all.

Galatians 4:9

Devel oping his point f urt bBnseaofreaBoaingl apr
A B udg now [nyn having come to know Gd@dor [d€g rather having come to

be known by God how can you again turn to the weak and poor elements to
which you are again willing to be ensl

The conjunctiordé (but) introduces a carast to the former state of ignorance,
whereaswyn( inowo) points to the existing c
the expressionsida and ginoskob ot h  mean Aknowo and c
synonymously (see Jiodskoma8 besignjficat, @ #is| 6 s 1
term can include (though not necessarily) the thought of relationship with
someone. (Matthew 7:23; compare Acts 19:15, where no relationship is implied

by the wordgindsko) The Galatians had indeed come to know God as the

Al 1 vi ng a and asttheiuFatheG dhdsphowever, occurred because God
drew them to himself through Chri st 0
6:44; Titus 2:1114) Therefore, the apostle evidently clarified his initial
statement, introducing the point about thalatians having come to be known
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by God with the wordsnallon dé(rather but). It was not the Galatians who had
taken the initiative in coming to know God. Only through his favor did they
receive his recognition as sons. The fact that the Galatians mael o be
known by the living and true God made it even more serious for them to return
to the kind of slavery to which they had been subject when serving nonexistent
gods according to humanly devised regulations and ceremonies.

As in verse ,3, fitrhuedifimelngme mt sor AABCs O
legal requirements of the law. While the Galatians had never been in servitude to
the Mosaic law, they did observe certain prescribed ordinances and rituals to
gain the favour of nonexistent gods. Thus, whenillingly taking upon
themselves a yoke of servitude to an
approval, they would have been returning to an arrangement similar to the one
that they had formerly abandoned. It is no wonder, therefore, that thdeapost
raised the question of how they could dodhandwillingly at that.

Paul described the fnel ementso as nAwealtk
of being completely ineffectual, inadequate, and powerless with reference to
gaining a righteous standinge f or e God. These el ement

destitute of any potential for supplying true spiritual riches and blessings. The
Greek word for poor gtochd$ is descriptive of extreme poverty. Although

having enjoyed a state of freedom, the Galatians waliengvto become

ensl aved anew to valueless el ements.

Galatians 4:10

Focusing on the ritualistic aspect o f
observing days and mont hs and ti mes
Aobs er vparaayéo,aniirdensified érm of teréo. Combined withpara
(beside),teréois indicative of a careful or close watching, the object of the
watching or observing being in the proximity. Accordingly, the Galatians were
closely, carefully, or scrupulously observing days, months, tiraed years.

They did so with the objective of gaining divine approval.

Having willingly placed themselves under the yoke of the Mosaic law, the
Galatians evidently adopted the seventh day as the Sabbath. Because the first
day of each Jewish month was atieal day (the newnoon festival), they
doubtless made this a day of special observance and thus kept months.

The Greek wokardy) farsét mmans(fiseason. o L
the prescribed three annual festivals were closely associatedheitteasons.
Passover and the subsequent festival of unleavened bread came in early spring,
at the start of the barley harvest. Pentecost or the festival of weeks coincided
with the beginning of the wheat harvest in late spring. The festival of booths was
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celebrated in the fall, at the end of the major part of the agricultural year. By
t hen, grapes, dat es, and figs had us
Galatians observed apparently are to be linked to the Jewish festivals.

Insufficient time had passd b et ween Paul 6s visit and
t he Galatians to have kept Ayears. o N
the law indicated that they would be treating certain years as special.

In itself, there was nothing improper aboweking the Sabbath or other days
prescribed by the Mosaic law. Obligatory observance of special days with a
view to gaining divine approval, however, was wrong, as it constituted a denial
of the truth that faith in Jesus Christ was the sole basis foniatizan approved
standing before God.

Galatians 4:11

In view of the spiritually hurtful developments among the Galatians, Paul said:

Al fear for you, that somehow | have
afraid or filled with apprehension. In Greek t he word Ayouo i s
case and, I n combination with the ver!l

This, however, evidently is not the sense of the Greek. Paul was not afraid of the
Galatians but feared on their account or for them. ddiscern was for their
spiritual wel fare. HRopi& Goxeere ks ivgemibf yf ofrt

or Atoil .o I n the Septuagint, t his t
exhausting labouring. The prepositiers (into [but here having the sense of

if or0o]) indicates that the Galatians w
diligent efforts, the danger existed that he had expended himself fully on their
behalf Ain vaino or for not hi ng. By ¢
Galatians woud experience spiritual harm, counteracting the wholesome effect

of Paul 6s | abors for them.,

Galatians 4:12

Paul appealed to the Galati ans: ABr ot
because | also [am] as you [ arethe You
words, Abr ot her s, I I mpl ore you, 0 do

Since, however, the words that follow do not constitute a request, the beseeching
evidently relates to the preceding pl
Galatians hae@rred seriously, the apostle still regarded them as his brothers and,
hence, fellow sons of God.

The Gr eek wor deonmapaften impliepan argeat@etitioning on
account of need. In view of his great apprehension for them, Paul begged the
Galaians to take corrective action. His plea evidently was that they become as
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he then wad free from scrupulous law observance in an impossible effort
thereby to prove himself righteous before God. The apostle understood fully
what it meant to be under the kg of the law and the contrasting state of
freedom as a son of God, justified by faith in Jesus Christ.

Because verbs are missing in the Greek text, translators commonly insert present
tense English verbs, representing Paul as saying that he, thoughveadehie

the norJewish Galatians in not being subject to the requirements of the Mosaic
law. Since, however, the Galatians had willingly placed themselves under the
law, perhaps Paul was referring to a past situation. Kenneth Wuest, for example,
translatd t he apostl eds words, ARbecause |
to this rendering, the apostle became free of the law as had been the case with
the nonrJewish Galatians before they yielded to the influence of false teachers.
Still another possibilit is that Paul could be saying that he used to be what the
Galatians had become by willingly submitting themselves to the law, requiring
that they heed his appeal to change and again become free of the law as he was.

Seemingly, with reference to the pasta u | said of the Gal at
wrong me. 0 The Gr eek adkérwhich imayralsoibeeo wr
defined as Atreat wronglyo or Aunjust
not wronged the apostle in the past, but treated him with théegtdandness.

In harmony with their past noble spirit, he supplicated them again to become as

he was. Perhaps Paul meant to imply that, although the Galatians had not treated
him in the wrong way formerly, they then did so or should not do so. Another
possibility is that the Galatians were hurting themselves, not the apostle. If the
reference to the past (AYou did not w
Galatians had changed toward the apostle, it appears more likely that he would
have regarded thidevelopment more as an injury to the Galatians and the cause

of Christ than as a personal wrong.

Galatians 4:13

Commenting on his physical condition at the time he first preached to the
Gal ati ans, Paul wrote: AYouss&theflesh i n
| procl aimed the evangel to you the fi

Because the conjunctiotié (but) does not introduce a contrast, a number of
modern translations do not use any equivalent term in their renderings. In this
case, the wordémay havetheseas of fAi ndeedd or Ai n fa

The Greek expr esshéneinis descrhiptivdi of larly ikkiedso§ 0 (
weakness or infirmity. Because the word is in the accusative case, translators
commonly take the phrade - t | di 0tasme@meinanh at bec
i Il ness. 0 Whi tige whenhused with ¢hp acsusativie,ccan mean
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At hrough, 0 and has thus also been ren
usual significance. El sewhere dais Paul
definitel y teinibfollowed by,wordstinhtree genitive, not in the
accusative, case. (See, for example, 2 Corinthians 6:7, 8.) Even in Luke 17:11,
whereddmeans @At hrough, 0 manuscript evi de
t he word t hat mésougéntive]smésoffijancushtve])o If tile

meaning Iis Athrougho (an exception to
would be saying that he was physically ill while preaching to the Galatians.

Wh e n, however, the apost!| edscompbofaths ar ¢
il Il ness, 0 the emphasis would be on t he
being and preaching in Galalidni s i | | ness. This woul o
affliction prevented him from going to another region. The sickness, infirmity,
orweahess i s described as being fAdof the
nature.

To indicate when he proclaimed the evangel in his afflicted state, Paul used the
wordsto proterons i gni fying fAithe former, 0 At he
the apatle had preached in Galatia on one occasion only, his thus specifying the
time of his activity would have been unnecessary.

Galatians 4:14

Regarding the response of the Galati a
in my flesh, you did not despise m@ject, but you received me like an angel of
God, |l i ke Christ Jesus. 0 Paul 6s affl.
on his Aflesho or physical organism m
the Galatians. This may mean that the illnessused the apost|
appearance to be repulsive. If so, the Galatians could have found it difficult to
listen to a man whose affliction was of a nature that gave rise to feelings of
revulsion. Moreover, the infirmity may have prompted the questibhow a

teacher of truth could be so terribly afflicted. In any event, the test to the
Galatians would have been whether to accept a physically afflicted man as being
in Godds service and wultimately, t her
the truh. According to the reading of other ancient manuscripts (including P46
from about 200), however, the affliction was a trial for Paul. In keeping with the
alternatereadingiit he bodi ly infirmity was my t

Regarding what the Galatians did not do, Paul used two very strongdterms
exouthenéand ekptyo.The wordexouthenéas a compound oéx (out) and

oudeis( not hi ng, nobody, or worth nothing
Ahol d i n cont eAMlpetal meaniog okkpigoe spinse@i d& out
term, therefore, signifies a rejection that is coupled with disdain or disgust. The
kind of treatment that might be experienced by one who was terribly afflicted is
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reveal ed in the woyabboroef they stdnd adoofifrong J o
me, they do not hesitate to spit i n my

The Galatians, however, accepted the apostle as a person who was divinely
appointed and a proclaimer of truth. Paul made the contrast distinct by using the
conunctionalla (but), a strongertermthale( of t en meani ng Abut

Although the Greek wordingeloscan refer either to an angel or a human
messenger , most transl ators favour t he
messenger of God. Therefore, theamei ng fAangel 6 evident
especially since Jesus Christ is greater than the angels. The Galatians accepted
the apostle not just as an angel of God, but as the Lord Jesus Christ himself. This
indicates that they welcomed and accorded him tgbdsit regard. They were
genuinely concerned about his welfare and eagerly embraced the truth that he
proclaimed.

Notes:

The readinchymon(your) is supported by fourtbentury Codex Vaticanus, the
original reading of fourtttentury Codex Sinaiticus, andftfi-century Codex
Alexandrinus; P46 (c. 200), however, readsu (my). In addition tomou,the

majority of later manuscripts also add the dative, me ani ng MAwhi cho
context (which in my flesh). Still other manuscripts include neithendénnor

moy butténonly.

Although having overwhelming manuscript support, the wand$e exeptysate
(nor despise; nor treat with contempt) are missing in P46 (c. 200).

Verses 1518. Losing the blessing of liberty
Galatians 4:15

Il n view of the Galatiansd change i n a
teacher s, Paul rai sed the question: i\
they experienced great fAdhappinesso bec
and found delight in ministering to his needs. This former joy had manifestly
ceased to exisprompting the apostle to ask them what had happened to it. That

t heir happiness included coming to th
wor ds: AFor | bear you witness that,
you would have given [them]jime . 0 Al t hough the Greek
witness to you, o0 the attestation or f
not testimony directed to them. A nun
testify. o

|
p
c
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If the Galatians could have brougkdief to Paul from his distressing affliction,

they, regardless of any great personal sacrifice involved, would have done so.
Because the eyes are specifically mel
infirmity, the view has been advanced that he suffdrem an extreme eye
affliction. There 1is, however, no cl et
the book of Acts to confirm this. Therefore, it appears preferable to regard the
AfeyesoOoO as meaning something ftadeable. i s
Accordingly, Paul could testify that the Galatians would have been willing to
undertake anything within their power to help him, no matter how difficult or
costly it might have been.

Notes:

The wordpou (where) is found in P46 (c. 200), fowtlertury Codex Vaticanus
and Codex Sinaiticus, and fiftentury Codex Alexandrinus. Many other more
recent manuscripts reaid (what).

While the oldest extant manuscripts (P46, Codex Sinaiticus and Codex
Vaticanus) do not have a verb aftein (then), manydter manuscripts include
en(was).

Galatians 4:16

The past kindly spirit of the Galatians prompted the apostle to raise another
guestion: AnSo, have | become your en e
apost | e 0 shostejisrars indicatoo of esubnd may be rende
Atherefore, 0 Aconsequently, 0o or Aacco
the Galatians were actually rejecting the truth that Paul had declared to them.
This also meant that they no longer regarded him as a trustwordmg frAs

Paul 6s question indicated, his speakir
attitude toward him.

Unl i ke Engl i sh, Greek has a wlethe f or m
signifies to communicate, slpteedokereor t e
manifestly relates to his proclamation of divinettuthh e genui ne figoc

Galatians 4:17

Regarding the false teachers, the apo:
you, [though] not [in a] good [way], but they want to exclude yowrder that

you may show great I nt er est I n t hem.
teachers had no real concern for the
in, 0 are a rendadewhnghofnthesvebabi c se
j eal bastdhis context, however, t he wo
about, 0 Ashow great interest in, o0 fito
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nothing commendable about the zealous attention that the false teachers were
giving to the Galatians. twasot fAgood, 6 fine, right, |

Regarding the desire of these false teachers, Paul used theewidado,
meaning fiexclude, 06 or fishut out. o Al
what or whom they wanted blythefingphed | u d e ¢
thought is that these false teachers desired to shut them off from all who upheld

the truth and were genuinely concerned about their spiritual welfare. By thus
excluding or isolating the Galatians, the false teachers wanted to get their
conplete attention. It was their objective to be regarded as spiritual guides,
occupying the position of an exclusive spiritual authority. They selfishly sought

to be the sole object of the Gal ati an
s e e ki ng.faringhd vehat the false teachers wanted for themselves, Paul
again used the ver®loo.

Note: A number of manuscripts do not end the sentence arithite but read
zeloute dé ta kreitto charismafmay be zealous [for] the greater gifts). This
additonpr obably arose from copyistso f ami

Galatians 4:18

To show the Galatians that he was not jealous because they had become the
object of othersdé Agreat concern, 0 Pal
interestingood | ways, and not only when | am

The apostle used the conjunctida (but) to contrast the ignoble attention of

fal se teachers with the proper concer
times for the Gal at iraensgielod sfe theepreviosish o wn
verse). The apostle, however, specified that being the object of great concern
must be within proper limits. He used the expressinrkalo(in good), which

may be understood to mean Ai n faragood
good purposeo (NRSV), or nAfor good re
be rightly motivated, based on genuine concern for the welfare of those to whom

it is directed. Never is there a time when it is wrong to manifest such great
concern for othex. Paul, therefore, added the modifying advedmtote,
meaning fAdal wayso or fiat all times. 0

The apostle did not want to be regarded as the only one who genuinely cared
about the Galatians, requiring his personal presence for them to experience
being the op e c t of someoneds zealous atten:
Gal ati ans be the object of othersoo no
could be with them in person.
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A number of translations, though, ren
the Gal atians are the ones being encou
always good to give your attention to something worthwhile, even when | am

not with you.o0 (CEV) #Alt is fine to be
tobesoalwaysamdot just when | am with you. o
previous verse, however, makes it pref

to zealous attention being given to the Galatians.
4:19-31. The new covenant vghe old

Verses 1926. The illustrating allegory

Galatians 4:19

Moved by great love for the Galatians, Paul cantend |, AMy 1Tittle <c
whom | am again in | abor pains until (
The expressiorieknion,a diminutive oftéknon( ¢ hi | d) , means il

(Ancient manuscripts vary, with plural forms of either wakekpa(children) or

teknia (little children)] being used.) By reason of his having been instrumental in
their becoming Christodos disciples, Pal
addressing them as fAamy I ittle childre
the closerelationship he had with them. His affection for them was like that
existing between a loving, caring father and his children.

So great was Paul 6s concern for the G
was their spiritual oplbiegihntg tihnatl ahbeo rs pp
He used the Greek verbdino, which denotes experiencing the pain of
childbirth. The apostle had given fully of himself when he first aided the

Gal atians to become disciples of Godao
loving care and attention during their development as spiritual babes, drawing
heavily on his strength. The anxious care Paul felt for them as the evangel
initially began to affect the Galatians was comparable to the pain of childbirth.
Because they had comader the influence of false teachers and their spiritual
development was in jeopardy, Paul experienced the same distress or anxious
concern and therefore spoke of MfAagai n¢
odinois in the present tense, this indicatkat his distress continued.

For the apostl e, relief from anxious
wr ot e, AChrist is formed in you.o0o Onl
t he Galatians properly refl ectwowdhat h
thus be the sole guiding principle of their life. Their thoughts, words, and actions
would be those of their Lord, for they would have his mind. By reason of their
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oneness with Christ, he woul d be a |
influencngevery aspect of their |Iives, and

Galatians 4:20

Revealing his great concern for the Galatians and indicating how difficult it was
for him to understand what had happenece
like to be withyou now and to change my tone, because | am perplexed about
you. o0

The conjunctiondé ( but ) may serve t o contras:
considerable distance from the Galatians and his unrealizable desire to be with
them in person. His circumstances apptygorevented him from immediately

going to Galatia. When speaking of his desire, Paul used thehddiin the

imperfect tense, evidently indicative of a desire that, though felt, could not be
fulfilled. Paul very much would have wanted to be with tredaBans in person.

The infinitivepareinail whi ch he wused) signifies ft
expression found in verse 18. Adding immediacy to his unfulfilled desire, the
apostle employed the adveildi (now).

Prompted by great love and concdor them, Paul had used very strong
language in an effort to bring the Galatians to their senses. Therefore, his
reference to fichangi ngphonh,imay pairt mmie , 0 |
adopting a milder manner when speaking to the Galatians.

Evidertly the apostle sees himself as being personally with the Galatians and
changing the tenor or tone from that reflected in his letter. His being in their
presence would have enabled him to ascertain firsthand how they had
individually been affected by falteaching and then to observe their reaction to
his admonition. Apparently Paul believed that the Galatians would respond
favorably, making it possible for him to use a milder approach than he had in his
letter.

As to his reason for wanting to be with themd change his tone, the apostle

sai d, A am perplexed about apgréus.ad The
combination of a negative prefix and a verb form of the noanos, meaning

Away. o0 So the word literallyi®siedniabki @ct
a |l osso or Aperplexed. 0 Paul s being

comprehending how the Galatians could have so quickly deviated from the truth
and his not knowing just what to do and say in an effort to help them spiritually.

Galatians 4:21

To arrest their attention and stimulate their thinking, Paul raised a question:
ATel | me, those [of you] wanting to be
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apostl eds words were specifically dir
who weke willing to subject themselves to the requirements of a legal code. This

is indicated by his use of the plutadi,( t he ones; here trans
t he | mper ati ve e legeté engisBvidently, fherefdrd, heme 0
recognized that not lathe Galatians had been persuaded to place themselves
under the demands of law, that is, the Mosaic law.

The 1 mport of Paul 6s question appear :
perceive what is stated in the heyaw?o
had not really fiheard, 6 because i f th
under the Mosaic | aw. Il n viewnomdé3 what

applies to the entire Torah or Pentateducbenesis, Exodus, Leviticus,
Numbers, and Deuterono®yand not just the commands constituting the legal
code.

Note: The wordakouete(hear) has the best manuscript support. A number of
manuscripts, however, readaginosketé¢read).

Galatians 4:22

Paul directed attention to the historical account found in Genesi A F o r It
written that Abraham had two sons, one from the slave [woman] and one from
the free [woman] . oogailhel iakrsj utnhcet i @pmo shtf
guestion to the historical example found in the Torah. Accordingly, the question
is really continued and could be understood to convey the following sense:
ABecause of what is written in the To

~

| aw actually hear what the Torah says?

After the death of Sarah, Abraham did have other sons by Keturah, his
corcubine. (Genesis 25:1, 2) The apostle, however, focused only on the time
when Abraham had but two s@nsshmael and Isaac. At the request of Sarah,
Abraham had relations with her maidse
the slave woman, Abraham camehtave a son, Ishmael. Later, his wife gave

birth to Isaac. Sarah had never been a slave but was herself the mistress of
Hagar . So Paul referred to Sarah as t
the wordeleutheros.

Galatians 4:23

Calling attentontogt anot her difference, t he afj
the one from the slave [woman] was begotten according to the flesh, but the one
from the free [woman] through a pr omi s

Evidently to contrast what he Jast S &
strong indicator of contrasa/la (but). The apostle may also have employed the
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word mén (see Notes), a term used to express emphasis, contrast, or
continuation. | t may be understood to
hand. 0 | f heamslea theddd{ba)nwhibhentradecesrthe

t hought about the Afree woman, 0 coul d
Al t hough commonl y r egendadeoafetde nii bsoirgnn iof itehs
father to, 0O figener ahtaev,ed tohre fishieggneitf.ioc alnt
this passage. | f so, the begetting nact
to the usual manner of procreation. No divine promise and no miracle were
involved in the birth of A b practeatived s S C
process, the wusual functioning of the

The son whom Abraham received Aout of
came into existence in a different way. From a physical standpoint, Abraham
and Sarah were unablo become parents to a baby boy. The Genesis record
reports: AAbraham and Sarah were ol d,
have her monthly periods. o (Genesis 1E¢
Godgiven promise conveyed through an dndearah gave birth to a son.
(Genesis 18:1Q15; 21:17 ; Romans 4:19) . | saac was
basis of a promise. His being conceived, though involving the usual manner of
procreation, required a miradehe reviving of the reproductive powecd

Abraham and Sarah. If it had not been for the promise of God, there would have
been no miracle, and Sarah would not have given birth to Isaac.

Notes:

P46 (c. 200) and fourtbentury Codex Vaticanus omibén (in fact, indeed),
which is found in the majdy of other manuscripts.

P46 is an exception in omitting the woe# (out of, from) in connection with
eledtheraqfree one).

Fourth-century Codex Vaticanus and many other later manuscripts have the
definite articletésbeforeepangeliagpromise). Amonghe manuscripts where
tésis missing are P46 (c. 200), foutentury Codex Sinaiticus, fifthentury
Codex Alexandrinus, as well as other later manuscripts.

Galatians 4:24

With reference to the historical facts, Paul then made an application, introducing
It with the words, Awhich J[things] ar
hostisappears in the plural form and ma
things,o or fiwhich c¢class of things, O
which Paul had pointe®When using the expression fc
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are able to preserve the singukstin (is). For example, Kenneth S. Wuest
renders the words, Awhich class of thi

The verballegoréo (allegorize) is a combination dfllos (othe) andagoreto

(speak in the place of assembly). Paul used the expression to denote a sense
other than the literal one. Yet, though using the historical facts to illustrate
something else, the apostle presented matters in full harmony therewith. The
allegaizing was consistent with historical truth. It did not spring from human
ingenuity or fanciful imagination.

At this point, Paul continued with tF
covenant s. 0 dganfer)tatasiinkedriocthese avordwes not have

the sense of Abecauseo or fAsince. o Th
sentence. Therefore, thougarc oul d be wunderstood to m
of modern translators simply omit it in their renderings. Being in the feminine
genderthe wordhadtai( it hese o) appl iddHagartawd Sardhe t w
These women fAareo or fArepresento two c

The apostle Paul does not identify which covenant Sarah represents but focuses
on Hagar, saying, Aone, iforth [¢hildren] into f r o m
sl avery, whi ch i s nHaaig aot specificBllg dentifisde N o r
some translators have added either A\
emphasis on the covenant and its consequences, the preference probably should

be gven to covenant. Oftemén(indeed, in fact) is left untranslated.

At Mount Sinai, God concluded the law covenant with the nation of Israel, using
Moses as the mediator. Because the lIsraelites, as sinful humans, were unable
flawlessly to observe the tesof the covenant, they were condemned by it and
exposed as slaves of sin. As Jesus Christ pointed out to the unbelieving Jews
who refused to admit their sl ave stat

commits sin is a sl a\ikeHagar thellaw@ovdndnbo h n |
could not produce free children. It could not liberate even one Israelite from
ensl avement to sin. Thus, as Paul wr

sl avery. o

Under the terms of the new covenant, however, forgiveness f gassible on

the basis of Jesus Christdés sacrifice
status of a free son. (John 8:36; Hebrew$ B27 10:16 22) Perhaps the apostle
regarded Sarah as representing the new covenant. In his letter to the Galatians,
however, Paul made no previous reference to the new covenant but highlighted
the Abrahamic covenant. According to the promise incorporated in the
Abrahamic covenant, blessing would come to peoples other than the natural
descendants of Abraham. So thereeison for concluding that Sarah represents
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the Abrahamic covenant, under which the blessing would be granted to free
sons, not slaves. (Galatians 3:16, 29)

Galatians 4:25

Continuing the allegorical explanati o
Hagar is Maint Sinai in Arabia and corresponds to the Jerusalem [of] today, for
she is enslaved with her children. o
The conjunctiondé,c o mmonly meaning fbut, 06 does
Therefore, t he wor d may be under sto
manuscripts however, reacdgar ( i f or o) , which <could he

Ni ndeedo or nin fact. o

Because the | aw was gi ven at Mount !
eminence that belongs to the earthly sphere in Arabia, an extensive arid region
situated to the sdh and east of Israel. The exact location of Mount Sinai cannot

be established with absolute certainty. In the southern part of the Sinali
Peninsula, there is a red granite ridge with two p@akesbel Musa (Mountain

of Moses) and Ras Safsafa. According lie traditional view, Mount Sinai is

Gebel Musa. Only in front of Ras Safsafa, however, lies an extensive plain that
could have accommodated a large number of people, suggesting that this peak is
the more likely site.

The Greek word r egthe woedd abéua Jerdisalem)ds,r e c e d
whi ch often means AdAbut. o Because ther

t hhought, fAando appears to give the <cor
Common renderings faystoichéar e fAcorrespondo and fr
consists of th prefixsyn(with) andstoichos( r o w, l'ine, file),
be in the same | ine, row, or file.o
Jerusalem of todaynjn,now] . 6 At that ti me, Jerusa

as the Jewish center for vehip. As such, the city represented the entire Jewish
nation that was subject to the Mosaic law.

Because the inhabitants of a city are the children thereof, the apostle spoke of
Jerusalem and her children. The entire nation was bound by the law and exposed
by it as sinful. So Jerusalem was not a free city but in bondage, as were her
children (the individual members of the nation).

Note: There are a number of variant readings. While many dégdut), others
readgar (for). In certain manuscripts neithdé nor gar are found in the text.
Another omission is the nankéagar.
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Galatians 4:26

Genuine disciples of Jesus Christ are justified on the basis of faith and cease to

be condemned sinners. They are citizens or children of another city, or have
another mothe. As Paul wr ot e, ABut the Jer us
our mother. o

The conjunctiordé (but) introduces a contrast. Unlike the nation of Israel and

the individual members thereof (Jerus
aboveo iogalcdy. Ifthi® leavenly city, God reigns by means of his

Son. Because the Father and the Son
aboved is also the center of pure wor

all believers who are free sons of Ge@ompare Hebrews 12:224.)

Note: In many manuscripts the wopnton(of all) follows méter(mother), but
it is not found in the oldest extant manusci@®46 (c. 200), fourtttentury
Codex Vaticanus, and the original text of foucmtury Codex Sinadus.

Allegory: law vs. grace

Hagar Sarah
Old covenant (law) New covenant (grace)
Mount Sinai Mount Calvary

Bondage, her children were slaves Freedom
performing the rites of the Sinaitic la

Jerusalem that now is Heavenly Jerusalem (cf. Heb 12:18
24)

Bondwoman Freewoman

After the flesh Divine promise

Her children born into slavery Her children born into freedom

Powerless to change their status Dignity of sons with a preferred statL

Works Faith

Verses 2731. The meaning of the allegor
Galatians 4:27

Backing up his statement, Paul appeal e
passage to which he referred iIis |saia
not giving birth, break forth [in jubilation] and cry aloud, the one maving

labour pains, because more [are] the children of the desolate [woman] than of
the one having the husband. o
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As clearly evident from verses 2 through 8 of Isaiah 54, this prophecy pointed to

the time when Jerusalem would be desolated and, eventgstygred to favor.

While Jerusalem lay in ruins without any inhabitants, the city proved to be a
chil dl ess, barren woman. She was then
pathetic condition, however, Jerusalem enjoyed the status of a mother with sons
bound as a wife to YHWH by reason of the law covenant. After completing the
period of rejection, however, the number of sons would prove to be greater than
had been the case during the for mer |
(Compare Zechariah 2:%; 8:3i 8.) Because these sons would be acknowledged

by the Most High as his, tHalfilment relates to the time when such sértsue

Israelite® would come into being. Such sons would be children of the city of

God, the true Jerusalem.

Sarah similarly had lan been barren and, when Hagar became pregnant, felt
rejected. (Genesis 16:5) Still, the children of the lbagen free womah
Sarald were to be more numerous than those of the slave woman Hagar.
(Compare Genesis 16:10; 17:16; 19, 20.)

Because the mainpdgin of Paul 6s argument pertain:

chil dren, the barren woman manifestly
above, 0 which | ong appeared to have n
free Asons of Go d . @s td@ ¢changedramaticalty,i giwimg, t h
rise to the rejoicing foretold in |sali

(euphraing is a combination oéu(well) andphrén(mind).
Galatians 4:28

After having identified t heyoubraothers,r of
according to [the manner of ] | saac, ar

The conjunctiordé (but) could be regarded as serving to contrast the children of
t he woman having the husband with th
however, Pra abjediive in @ymiing from Isaiah was to point to the
AJerusalem aboveodo as t heémapdinplg be ao f be
i ndicator of continuation and may be r

Although certain Christians in Galatia had allowed themsdlvéx influenced

by false teacher s, the apostle stildl
sons of God. This is the fourth time in his letter that Paul addressed the
Galatians in this way (1:11; 3:15; 4:12), and he continued to do so five more
times (4:31; 5:11, 13; 6:1, 18).

| saaco6s bi fulfilmentod c uGrordedds ipmr omi se. Wit ho
the divine miracle needed to bring about its realization, there would have been
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no lIsaac. Similarly, God promised to bless peoples other thamaheal
descendants of Abraham. To be thus blessed required that they come to enjoy a
divinely approved standidgan impossibility for sinful humans. The Most
High, however, made possible the fulfilment of the promise by sending his Son
to the earth and lemg him die sacrificially on behalf of sinners. Through their
unconditional acceptance of the divine provision for forgiveness of sins, genuine
believers are counted as righteous by God and adopted as his sons. Hence, not
on the basis of natural descerdrh Abraham but by reason of the promise of
God, believers have been constituted sons and are blessed accordingly. As in the
case of Il saac, their existence as MNAso0
his loving act in effecting its fulfilment.

Note: The readingh y me 2 s (y®u aeey ha®the support of P46 (c. 200),
fourth-century Codex Vaticanus, as well as other later manuscripts. Many other
extant manuscripts, however, rdace me 2 s @ve are). Mi@se manuscripts
include fourthcentury Codex ®iaiticus and fifthkcentury Codex Alexandrinus.

Galatians 4:29

Commenting on the way in which Ishmael treated Isaac and then making an

application to unbelievers and believ
begotten according to the flesh persecttesl one [begotten] according to the
spirit, so also now. 0

The conjunctioralla (but) serves to introduce a negative aspect that contrasts
wi t h t he previously menti oned di gni f
promi se. 0

Ishmael was begotten by Abraham amed ncei ved by Hagar e
f | edsthe iuman function of procreation. No divine promise and no miracle
were involved in the birth.

The Greek wor ddidkopis in fhe impedeetdande,esaggeéting
repeated acti on .itudéd wmanifastes litsels fullyh @entthe fdayl at
Isaac was weaned. During the feast Abraham arranged to celebrate this event,
Sarah observed t e e pazgleX)wshhsas.eSinceithp!| ay i
incident so disturbed Sarah that she immediately requesteth&rto dismiss

Hagar and | shmael from the househol d,
of Ajesting, 0 njeeri ngill Righty, then, #auint i n ¢
referred to | shmael as persecuting nt
lsae 6s birth was miraculous and ful fill
Sarah would have a son. The words e

ARaccording to the operation of Godos ¢
(Regarding fRese28390tten, 0 see
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Paralleling what had occurred in the past with the-#vasting situation relative

to persecution, Paul simply said, Aso
Isaac, the unbelieving natural descendants of Abraham persecuted the free
son® bdievers who had been justified and experienced a new birth through the
operation of Godos spirit.

Galatians 4:30

Again pointing to the historical e xam
what does the Scripture sayrdondddthest ou
son of the slave [woman] wil | not i nhe

The conjunctioralla (but) apparently indicates the great contrast between the
seemingly strong position of the persecutor and the final outcome of his being
expeled from the household. Paul quoted the words of Sarah directed to
Abraham as AScripture. o Since Abraham
divine direction, the apostle rightly
words. (Genesis 21:1@4). The quotion itself basically corresponds to the

extant Septuagint reading of Genesis 21:10. In Genesis, however, Sarah is
guoted as saying Athe son of me , | saa
keeping with his argument and the historical facts, identlfiesda ac as t he
the free [woman], 0o Sar ah.

Note: Apparently to conform the quotation to the Septuagint, some later
copyists changedés eleuthéragof the free [woman]) tanou Isaak(of me
Isaacp a reading found in a number of manuscripts.

Galatians 431

Having established that genuine believers are sons and thus in line for the

i nheri tance, Paul concl uded: ATher ef or
[ woman], but of t he f rdéeanaybeondesstogd.a® T h
introducingasumemt i on and here evidently denoi
or Afor this r e asamiffoudd inLmakyenanuscrgpts) mayh e w
be rendered Aconsequently, o0 Athus, 0 or

Though the Galatians had errelder sPaou l
acknowledging them as fellow sons of God. Not bound by the obligations of the

law covenant and not under condemnation for failure to live up to its
requirements flawlessly, disciples of Jesus Christ are not children of an
arrangement represented thy slave woman Hagar. Children of a slave woman
would themselves be slaves, not free sons. It may be significant that Paul did not
use the definite article with nAsl ave |
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are not the children of any enslavingsgm. The fact that the definite article
does precede Afree [woman] o | ends s o0me

To introduce what believers are, the apostle used the conjuadiiaibut) as an

indicator of contrast. Without qualification, Paul included alhgae believers

as being children of fithe free [ woman
above, 0 citizens of the royal city, w
(Colossians 3:1, 4; compare Psalmi3;6110:1, 2; Acts 2:33, 36; Philippians

3:20.)

Note: The majority of manuscripts, including P46 (c. 200), réed(therefore).
Besides a number of later manuscripts, fowghtury Codex Vaticanus and
Codex Sinaiticus have the wortid (therefore, for this reason). Two other
variants aréra oun(for this reason then) aricemeis dé¢out we).

Galatians, chapters
(From the King James Version 161}

1: Stand fast therefore in the liberty wherewith Christ hath made us free,
and be not entangled again with the yoke of bondage.
2: Behold, | Paul say ua you, that if ye be circumcised, Christ shall
profit you nothing.
3: For | testify again to every man that is circumcised, that he is a debtor
to do the whole law.
4: Christ is become of no effect unto you, whosoever of you are justified
by the law; yeaare fallen from grace.
5: For we through the Spirit wait for the hope of righteousness by faith.
6: For in Jesus Christ neither circumcision availeth anything, nor
uncircumcision; but faith which worketh by love.
7: Ye did run well; who did hinder yothat ye should not obey the truth?
8: This persuasion cometh not of him that calleth you.
9: A little leaven leaveneth the whole lump.
10: I have confidence in you through the Lord, that ye will be none
otherwise minded: but he that troubleth you shelir his judgment,
whosoever he be.
11: And I, brethren, if | yet preach circumcision, why do | yet suffer
persecution? then is the offence of the cross ceased.
12: 1 would they were even cut off which trouble you.
13: For, brethren, ye have been calledo liberty; only use not liberty for
an occasion to the flesh, but by love serve one another.
14 For all the law is fulfilled in one word, even in this; Thou shalt love
thy neighbour as thyself.
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15: But if ye bite and devour one another, take heatlyta be not
consumed one of another.

16: This | say then, Walk in the Spirit, and ye shall not fulfill the lust of
the flesh.

17: For the flesh lusteth against the Spirit, and the Spirit against the flesh:
and these are contrary the one to the othethaoye cannot do the things
that ye would.

18: But if ye be led of the Spirit, ye are not under the law.

19: Now the works of the flesh are manifest, which are these; Adultery,
fornication, uncleanness, lasciviousness,

20: Idolatry, witchcraft, hatredvariance, emulations, wrath, strife,
seditions, heresies,

21: Envyings, murders, drunkenness, revellings, and such like: of the
which | tell you before, as | have also told you in time past, that they
which do such things shall not inherit the kingdanGod.

22: But the fruit of the Spirit is love, joy, peace, longsuffering, gentleness,
goodness, faith,

23: Meekness, temperance: against such there is no law.

24: And they that are Christ's have crucified the flesh with the affections
and lusts.

25: If we live in the Spirit, let us also walk in the Spirit.

26: Let us not be desirous of vain glory, provoking one another, envying
one another.

Chapter 5
5:1-9. The peril of falling from grace
Verses 13. Falling from grace
Galatians 5:1

Il n view of their being sons of the Afr
N F o eedom rChrist has freed us. Stand [firm], therefore, and do not submit
again to a yoke of slavery. o

By laying down his life, Christ made possible a liberation from enslavement to

sin. The Son of God did this so that believers might enjoy this marvelous
freedom. They are freed to be free, not freed in order to come under another

ki nd of servitude. The definite artioc
(eleutheria) indicating that this is a specific freedom and not one of a general

kind.
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If the original £xt included the conjunctionin (therefore) aftestéketgstand),

the meaning would be that Christods fr
standing firm in their granted freedom. A failure to do so would mean acting
contrary to the purpose of whagsus did at great cost to himself.

The verbstékoc an have the | iteral sense of i
context, however, It has the figurat.
freedom.

As former worshipers of false gods, the Gala¢ engaged in prescribed
ceremonies and rituals to placate the deities. So they were subject to an
enslaving arrangement. For them willingly to submit themselves to the terms of

the Mosaic law would have measgain coming under a yoke. The Greek word

tha t here denotes nAto benéshathiswadisa o0 o
combination ofen (in) andécho( h ol d) and Iliterally me
sense conveyed is that of confinement. Accordingly, Paul urged the Galatians
not to allow themselves teecome captives.

When under a yoke, an animal is deprived of its freedom and impressed into
service. Similarly, slaves often had to carry heavy burdens suspended from
yokes borne on their shoul der szygéo3l n a
can refe to anything that obligates or forces an individual to serve. The term is

not preceded by a definite article and so could signify any &ahkey
arrangement that could result in a position of servitude. In depriving the
individual of freedom, the yoke,agaRu 1 sai d, i s a fnAyoke of

Note: For this verse there are a number of variant manuscript readings,
including the following: Té eleutheria oun hé Christds hemas eleuthérosen
stékete(For the freedom, therefore, for which Christ freed us, stand).e/#hil
form of the verb for Afreeo i s found
manuscript (fourteenth or fifteenth century) readsegorase (purchased,
redeemed)

Galatians 5:2

Calling attention to an i mport ahat tr uf
i f you get circumcised, Christ will nc

The wordide (look) evidently served to get the attention of the Galatians and to
stress the vital point that follows. They, of course, knew that Paul had written

the letter. Therefore, the words A | Paul , 0 evidently ar
Paul 6s position as a divinely appoint
next words.
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Circumcision was linked to the Mosaic law. Hence, for the Galatians, as non
Jews, to get circumcised would havediocated their acceptance of the
requirements of the law. (Acts 15:1, 5, 10, 11) At the same time, this would have
meant adopting the belief that faith in Christ Jesus was insufficient to enjoy the
fullness of divine approval. Instead of relying on thervarrangement through

Christ as the sole basis for having a righteous standing before God, the Galatians
would have begun depending on their own efforts to prove themselves righteous

by trying to live up to the law. Thus, by their course of action, theylavhave
signified that they did not need Chri
you. o0

The Greek verb tophaé)s | maye dalfishee nled i t6f i(
Ahel p, 0 Abe of advantage, 0 or fibe of
oudénwhi ch may be rendered fAabsolutely I
Ain no respect. o6 Though the Galatians
getting circumcised and taking upon themselves the concomitant obligation to
obey the Mosaic law wouldave meant that the Son of God would no longer be

of any benefit, help or advantage to them.

Galatians 5:3

Devel oping this aspect further, Paul
man getting circumcised that he is under obligation to obey the entive | 0

In this context, the conjunctiodéa ppar ently does not me &
being an indicator of continuation rather than contrast, the word may have the
sense of Aadditionally, 0 Amoreover, O
words remains urnm@anged wherdé is not rendered by an English equivalent
indicating continuation, numerous modern versions simply do not incorporate it

in their renderings.

The Greek worntrtyfedpr ahadbf demot s fAbear
or Rattefht 8 @owaohtekh, tconveys the senc
way. o Although Paul had not made t hi
implied when he told the Galatians that Christ would be of no benefit at all to
them if they got circumcised. The apostle r@doduced that important truth in

a solemn mannérf | Paul o ( 5pali@)),. oSro, i dirnogea i mar €
Afattesting, o0 Anaffirming, 0 or Asol emnly

For any nonJew to get circumcised would have meant identifying himself with
the natural JewsCircumcision would have constituted a physical sign that he

was a Jewish proselyte. When acceptin
nonJ e ws I mposed upon t h e mpoed evergthing h e d
commanded 1 n the | aw. olbhlei gwmdandnoendce
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(opheilétey Thus, the one getting circumcised would burden himself with the
debt o f t he A whdd delt or mbligatiore that her wodld bk a w
unable to fulfill.

Note: Though missing in a number of manuscripts, the reaglaig (again) has
overwhelming manuscript support.

Verses 49. The sad results of falling from grace
Galatians 5:4

Continuing to refer to the serious consequences of such a course, Paul said:
AYou, who in | aw are [seeking to be]
favor you have fallen. o

Toseekd¢ be justified Ain | awo would me:
standing before God in the realm or sphere of law. This would require flawless
observance of everything prescribed therein.

The ver b fdiaaido i jn the grasdntytanse @nd henethe form of a

second per son pl ural, means ARar e bei
justification is I mpossible in the do
ARattempting or seeking to be justifiedc

The Gr eek wor dkatdrgeg isacentipaion akaté (down) and
argos (idle, inactive, unemployed). It here denotes being in a state of
estrangement or separation from Cldrigt a domain where he is not active.

Any arrangement that relies on law observance for gaining a righteousgtandi

with God constitutes a rejection of what Christ accomplished by laying down his

life sacrificially. Accordingly, the individual attempting to be justified in the
realm of | aw places himself in a domai
relationshipwi t h hi m are nonexistent. Oneds |
God is completely outside the sphere of law. The sole basis for justification is
faith in Christ Jesus and what he accomplished by sacrificing his life. Because

no one work or a combinatioof efforts can secure an approved standing with

God, the arrangement through Christ is an expression of divine favor, kindness,

or grac® unearned or unmerited.

The Greek wordekpipto,c ommonl y rendered dfall en
me ans i feklodt; piptay falh). Td choose the Mosaic law (and, by
extension, any legalistic arrangement) as the means for gaining divine approval
signifies to fall or drop out of the sphere of favor and to enter into the realm of
legalism.

118



Galatians 5:5

Highlighting theconviction of genuine believers about justification, Paul wrote:
AFor we by spirit, out of faith, are ¢

Legalism relies on works, not faith. The conjunctggr (for) may be viewed as
introducing what contrastsi t h seeking to be justi f]i

mean Abut. o6 Ther e | sgarhhaoswetvheer ,s ean speo sosfi
or Aon the other hand, 0 indicating t h:
Afall en from f atrighteousness has itsBoaircerinefaitls on  t h e

When wusi ng t heemegiy Baal eudentlyiinveand to iaclude all
genuine believers and was not using the word editorially.

The wordpndusipiirs tion (t he dative case, gi
means of spirit.o Since the believer s
i's not the initial source for the eage
reference apparently i s Holy Sgegibahdhe spi r
believer egenders the hope for and impels a yearning for righteousness. While
genuine believers enjoy a righteous standing before God, this is an imputed
righteousness only. Their having absolute righteousness or sinlessness is yet
future. As in the case of imputeidhteousness, faith is the basis for coming into
possession of the fullness of righteo
having its source in unqualified trust in Christ and the divine arrangement for
gaining the Fat her 0use camppiete oightedusnessEiva d e n
promised future possession, Paul spok
Ahofgeod righteousnesso (Wuest).

Being an intensification ofléchomai(accept, receive, take,gpekdéchomai
conveys the sensexpoefc thartei aocnh ionfg roeucte iivni
so may be rendered nHneagerly await.o T
Holy Spiritgi ves ri se to the Ahope of righte
realization. Because the fullness of righteousnessitigd, faith is needed to

wait for it and then, finally, to attain it.

Galatians 5:6

Building on his point about the i mpor
Jesus, neither circumcision has power nor uncircumcision, but faith working
through love[de s ] . ©

The conjunctiorgar (for) evidently is to be viewed as introducing the reason for
waiting fAout of faith. 00 Bopaatediatothef b e
body of which he is the heddcircumcised believers have no advantage over
uncircumciseanes nor is there greater benefit in being uncircumcised.
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In effecting a righteous standing before God, neither circumcision nor
uncircumcision has any power. The Greek vedhyod e not es fAhavi ng
strength. o Preceded btyh et hsee nnseeg aafi vien o
avail, o0 or Ano value. 0 Since the verhb
state of having no strength continues.
simply has no bearing on the close union that is enjoyeld @hrist Jesus.

Neither state has any merit or value.

The individual 6s 1 ncorporation ©Bnto t
faith in him and what he accomplished by dying sacrificially. Thus, what counts

is faith or unqualified trust. Paul intraded the thought about faith with a strong
indicator of contragt alla, meani ng Abut. o0 This faith
finding its expression in attitudes, words, and deeds that are a product of love.
(John 13:34,35;1John 31168 ) | t i di4) lidove brioyonuegns of lo\e,
therefore, that the reality of a genuine faith becomes manifest.

Notes:

Though contained in the majority of manuscrigtss, (for) is missing from P46
(c. 200).

Fourth-century Codex Vaticanus omitssou(of Jesus), but this garts from the
reading of the majority of manuscripts, including P46 (c. 200).

Galatians 5:7

Focusing on the past experience of th
well . Who stopped you from obeying t he

T he v e rtkiechd hetemsadn th(imperfect tense, indicative of past activity

in progress. Whildréchobasi cal |l y means #dArun, 0 the
Nexert onesel fo or to fAmake progress
Gal ati ans wer e Arunning w e |Aftedo Pauwl r A m
proclaimed the evangel, they were convinced that what they heard was the truth,
and their way of life began to reflect this. As the evangel continued to have a
wholesome effect on their attitudes, words, and deeds, the Galatians were
making conrmendable strides forward.

Good progress in their Christian course, however, had been adversely impacted,
giving rise to Paulds question as to
i n their way. The Greek word hihademagy

or Aobenkaptg ctlo teral ly signifies to fAc
obstacle in the path or tearing up the road).
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The fitrutho embraces Christian teachi
being on Godb6s Son a naughvihis aacrifictaledeath.c ¢ 0 m)
Initially, the Galatians had yielded responsively to this truth. Then, some
person(s) stopped them from continuing to do so by inducing them to accept a
legalistic system instead of relying solely on Jesus Christ and his @acrifi

death as the means to have an approved standing before God. The Greek word
commonly t raneodithgt e d a diiodbeaelyloy (signi fi e
Apersuade, 0 or f@Awi n oV e mpeitliohak the sensecof p a s ¢
ARobey, 0 Abeddito. or Thei fact that here

is in the present tense reveals that the Galatians continued in their failure to obey
the truth, particularly as it related to the means by which a righteous standing
before God was made possible

Note: The definite ar téi(the) is migsingein the eurthi t r u t
century Codex Vaticanus, the original reading of fowehtury Codex
Sinaiticus, and the fiflcentury Codex Alexandrinus. It is, however, found in

many other manuscripts, iiciing P46 (c. 200).

Galatians 5:8

Drawing attention to the One who was not the source of the change in the
Gal ati ans, Paul wrot e: AThe persuasi or
One calling you.o

The nounpeismoné(persuasion) is related to theerb peitho (used in the
previous verse and basically meaning
Thus, there exists a seeming play on words. The failure of the Galatians to obey,

as though no longer convinced or persuaded to do so, was not a persoasi

had its source in the One calling them. Paul used the prepasitioammonly
transl ated Afrom, 0 and here is an indi

As earlier, the apostle does not identify the one doing the calling (1:6).
Manifestly, however, Paul metathe Father, the One who had also called him
whil e he was still a persecutor of Ct
which the Galatians had yielded simply was not from God. His call had been an
expression of favd@ unearned and unmerited. It wasdependent of any
requirement to observe a legal code.

Galatians 5:9

Evidently to illustrate the corrupting influence that had affected the Galatians,
the apostle used the proverbial saying

|l n Paul 6s ed doygh fromear pregious baking served as leaven.
Adding just a small amount of leaven to a lump of dough ferments the entire
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batch. Likewise, seemingly insignificant error or a comparatively small number

of false teachers can pervert truth. Jesus Clefstned to the false teaching of

the Pharisees and others as | eaven. (1
the proverb may apply to the false teachers or to their doctrine. If viewed from

the standpoint of teaching, the reference would be to theeaakibn of truth.

On the other hand, taking the leaven to mean the false teachers would point to
the pernicious effect that they (though of insignificant number) could have on an
entire body of professing believers.

Note: P46 (c. 200) differs from the nmjty of manuscripts in omitting the
definite article (0) beforephyrama(lump).

The original reading in the sixttentury Codex Claromontanus ®oloi
(deceives), which departs from the usmahoi(leavens).

5:10-15. The call to freedom under grace
Verses 1013a. The call
Galatians 5:10

Paul, however, did not beliewdat genuine disciples of Jesus Christ would
experience spiritual ruin. AAs for me,
you will not think otherwise, but the [one] who is upsetting you will bear the
condemnation, whoever he may be.

As the openingword, the emphaticakgd ( | ) has the sense ¢
Because his conviction was completely dependent on the Lord, the head of the
corporate body composed of all genuine believers, the apostle used the verb
peitho(as in 1:10 and 5:7, which see) topex e ss hi s Afeel i ng
confident about [ Gal ati an believer s]
Christ would look out for the spiritual interests of his disciples, safeguarding
them from succumbing to faHttestroying influences. (Luke2232; John 10:27

29; 17:12)

The apostle did not add a clarifying
think otherwise. 0 He may have meant (.
in his letter, (2) differing from their initial correct response todtsal tidings he
proclaimed, or (3) departing from the truth. In any event, the basic sense is that

of not accepting beliefs contrary to what was right.

Paul had earlier used the wat@rasso( 1: 7 ) , whi ch means t o
up, 0 Adi stmutrd, o6ornift hgioavn ,io Adi squi et , O
indicated that HAcertain oneso were r e:¢
however, the apostle appears to single out the chief and most influential

122



troublemaker. Thereby Paul may have implieat all others who were involved

would share in being recipients of condemnatory judgment. The proponent of
teaching that conflicted with the glad tidings could not escape condemnation. As
the apostle said, he woul ldimdh[jmdgmentt o f b
punishment]).

The words Awhoever h e may beo coul d
standing, or an el evated position. On
may beo coul d {emabradging dighrod w station oradnk.
Absolutely nothing would shield the troublemaker from experiencing divine
condemnation.

Notes:

After the emphaticatgo(l [as for me]), a number of manuscripts resx(but),
including P46 (c. 200).

Fourthcentury Codex Vaticanus omies kyrio(in [the] Lord), tius departing
from the usual reading of the text.

Manuscripts vary in reading eitheanor an. This variation has no bearing on
translation, as both words here function as a conditional particle having the same
significance.

Galatians 5:11

Calling attentbn to his own stand on the matter of circumcision and law
observance, Paul sai d: ABut as for |
circumcision, why am | still being persecuted? Then the offense of the cross has
been abolished. o

As in the previous versehe first word in the Greek text &ya This emphatical
Al 0 denotes fias for me. O

The conjunctiodéher e evi dently means Abut. o TI
apostl eds being markedly different frc

Despite the fact that ¢hGalatians had allowed themselves to be unsettled by
false teaching, Paul continued to rea
fellow sons of God.

While a fanatical Pharisee, Paul was a promoter of circumcision, insisting that

any nonJews who wanteod6s f avor needed to be <
with the requirements of the Mosaic law. Certain individuals apparently were
contending that, when 1t suited his p
circumcision. They may have supported their claim bpoi nti ng to
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circumcising Timothy, who was from Lystra and therefore well known in
congregations of the Roman province of Galatia. (ActsiBj:1

Proving that he was not teaching circumcision as having a bearing on getting an
approved standing witc o d |, Paul rai sed the quest.
persecuted?0 The Galatians were fami/l
apostle faced from the Jews because of his not advocating circumcision and law
observance as essential for divine approvatig 13:4450; 14:17, 19; 17:1

14)

In the first century, Jews held widely divergent beliefs, with the Sadducees even
rejecting the teaching of the resurrection and the existence of angels. (Acts 23:8)
So, in time, Christians could have become just anditierated sect of Judaism

if they had insisted that nalewish converts needed to be circumcised and live

by the precepts of the Mosaic law. In fact, certain Pharisees who sat in judgment

of Paul were, on one occasion, willing to pronounce him innocespitéehis
belief in Jesusd6 resurrection. ( Act s
rift, however, wa s-JeRacoldbedivipalya@ovedang t |
the basis of faith in Jesus Christ without their being circumcised and having to
obey the | aw. Accordingly, the fact th
by the Jews undeniably proved that he had ceased preaching circumcision.

If Paul had preached circumcision as essential forlhhenws At he of f en
cCrosso woulabolisihed Katargéb. eTwioe before (3:17; 5:4) the

apostle had used the wokdtargéo.l t here conveys the se
Amade ineffective, 0 or Adestroyed. 0

For the Jews, the problem was not the implement on which Jesus died, but what

it signified a s respects gaining diskandaw), appr c
Aobstacle, 0 or Acause for stumbews ngo
Jesuso deat h atoned for sins and t h
accomplished constituted the sole basisldeing pronounced guiltless by God.

This was highly offensive, since it placed Jews andJews on the same level

with reference to gaining the status of approved children of God. It was a
tremendous blow to Jewish pride, removing any advantage in leutigect
descendant of Abraham through Isaac and Jacob. So, for Paul to have continued
preaching circumcision would have abolished this cause for offense, as it would
have upheld the prevailing Jewish view that, ultimately, circumcision and
legalisticobs r vance of the | aw determined a |

Notes: Though omitted in a number of manuscrig@s (still) has the support of
the majority, including the oldest.

Regarding ficross, 0 see the note on Gal
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Galatians 5:12

Revealing low strongly he felt about the advocates of circumcision, Paul said:
A[l1] wish that those who are upsettin
Greek wordophelonexpresses a wish without any thought of its actually being
fulfilled. By insisting on thenecessity of circumcision, the false teachers were
creating disturbance among the Galatians. In describing the effect of their false
teaching, Paul used the waosidastatop whi ch can mean fdagit
when inciting to sregawolotr) filamd,etad eh er e,

The Greek worépokoptoc an si mply mean #Acut off . 0
rendering (fcut t hemsel ves off 0) and
This would signify that Paul 6s wish w
the congregation. Ancient commentators who spoke Greek as their native

tongue, however, undenudtidoad i Paylo tha asts
Aemascul ation, O and t her e S no cont
reference is to cutting themselve$ fodbm the congregation.

When wishing t hat Kkdiloeetythefpairt sf emascolationfi e v e
Paul apparently expressed great disdain for the false teachers and their
unspiritual view of circumcision. In reality, what these men were insisting upo

and representing as meritorious amounted to nothing more than a mutilation of
the flesh. Because they took such pride in this comparatively minor operation,
Paul 6s wish was that they choose a cor

Note: P46 (c. 200) departsom the usual readingphelon(wish) and saysira
(then), possibly an inadvertent repetition of the previoagvs. 11).

Verses 13b15. The warning aganst license
Galatians 5:13

Pointing to the reason for his strong
called to freedom, brothers, onlytnioeedom [serving] as an occasion for the

fl esh, but through | ove servear(lofhie anot
to be viewed as introducing the reas
directed against the proponents of circumcision, mem wiere intent on
depriving the Galatians of their freedom and inducing them to accept an
enslaving legalistic arrangement.

Agai n, Paul addressed the Galatians a
them as fellow sons of God.

The apostle did not specifiyho did the calling. In other letters, however, he
identified the Father as the one doing so. (Romang 828 Corinthians 1:26,
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27; 7:17124; 1 Thessalonians 2:12; 4:7; 2 Thessalonians 2:13, 14; 2 Timothy
1:9) Godbés <call was ofMtservitude to a legalistet e o
system. Believers were to enjoy the status of free sons of God, persons declared
guiltless on the basis of their faith in Jesus Christ and what he accomplished
through his death. Their freedom, though, was not to be unbridied hot

give them license for indulging sensual desires having their source in the sinful
flesh (fallen human nature).

The Greek wordaphormédenot es Aoccasion, 0O Aoppo
Apretext. o It can desi gnat eAccardingiyh a s e
freedom was not to serve as an opening or starting point for giving in to
degrading fleshly desires.

Instead of indulging their passions, the Galatians were to render noble service.
Paul used a strong indicator of contradia (but), when mking this point. The
apostl eds words At hrough | ovedo indicat
one another, responding to the needs of fellow believers. Evidently false
teaching had caused serious divisions among believers in Galatia, and this would
have interfered with their showing | o
serve one another out of love was truly needed.

Note: A number of later manuscripts addu pneumatogof the spirit) after
agapeqlove, genitive case).

Galatians 5:14

Whereasthe false teachers were responsible for creating dissension and a
dampening effect on the manifestation of love, the very law that they were so
eagerly trying to impose on nalews promoted love. Pointing to the true spirit
of the | aw, P awindle law riscfulfided in Gnlé saying tileis,
OLoveneighbaums yourself. 00

The Greek prepositiogar( f or ) | i nks Paul 6s counsel
the proof he presented from the law. While commonly having the sense of
ffulfil, pleréo,in t hi s case, may be understood
real I mport, O or Aconvey the full S |
expressed the real meaning of the | aw
neighbouras oneself, displaying the kind adncern and care for others that one

has for self.

Kenneth Wuest, however, renders the
denotes fAheedingo or Aobeying. o ATH
obeyed, namely, in this, Love yooeighbourasyas do your sel f .
reading found in a few manuscripts (in you in one word [saying] is being

a

e
0
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fulfilled) does, in fact, relate the fulfilling to the Galatians and their living in
harmony with the precept set forth in the law.

Paul 6s (g uoLevdidus Ori8 cbrregpamds to the extant text of the
Septuagi nt . T hneghluepiE&ionbwaos idc dlolry fime an s
IS near , 0 and the correspro@aénateg at er m
Acompanion, 0o Afell ow, 0 Ghristiaih tongregatiah,, 0 A
t he Gal ati anseighbeust, @i ralnyd werreey B houl d h
fellow believers in a manner that they would have chosen for themselves. This,
however, was not the case.

Notes:
Some later manuscripts reldjos(word) instead of the usuabmog(law).

A few later manuscripts reagh hymin en heni l6g@n you in one word). The
words en hymin (in you), however, are missing from the majority of
manuscripts.

P46 (c. 200) departs from the usual reading, omitsimg (of you, your) after
plesion(neighbouy.

Galatians 5:15

Paul 6s next words give an indication
Gal ati ans. ABut 1 f you bite and devour
one another. o

The baneful influence under which thengoegations of Galatia had come must
have created serious rifts, with individuals taking strong positions for or against
errant teaching. This would have disrupted the peace of the congregations and
given rise to bitter arguments and feelings. Apparerttey ¢ontroversies and
divisions had developed to a point where they could be described in terms of
beastly biting and devouring of prey.

| n Gr e e kdakngii b a h é 0 A khtesth@ ane on the present tense,
indicating that the Galatians were contirguito inflict serious injuries on one
another. They were wounding others as if by biting them and then callously
giving no thought to the terrible hurt they were causing, acting much like beasts
that devour pieces bitten off from their prey.

With referenceo the destructive spirit that had developed among the Galatians,
Paul gave his sobering warning. The Galatians needed to watch that the
continuance of the deplorable, loveless situation might not lead to mutual
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annihilation. They simply could not survias congregations if those associated
kept on harming one another.

The Gr eek wor danafiskoj cam alse sconveyg yhe sefise of
Aconsume. 0 At Genesis 41: 30, for exam
with reference to the effect of a sewswa famine in the land of Egypt.

5:16-18. Sanctification and theHoly Spirit
16a.The human condition
16b-18. The divine undertaking
Galatians 5:16

Paul followed up his warning with the admonition that called for positive action:
ABut | say, walk [by] spirit and you v

The conjunctiordé (but) may be regarded asnt r oduci ng dAwal ki n
a contrast t o Advdedscriptiveyof anruaspiridual vdestructiven g o
cour se. Since t he pSipatge ik in the pratentftemse, ith wa |
denotes to keep on or to continue walking. Such walkinggdéefollowing a

course of life. The verperipatéoalso is an imperative, indicating that this walk
requires an assent of the will.

Since an i ndi vpndamy ldigpssitiom,won presaging raititide (
would not consistently counteract the desiof the sinful fleshpneimahere is
Godos spirit. The Greek word is in th
means by which the walking is accompl

would mean living in harmony with its leading or under itsdgnce. Such a
walk would be distinguished by uprightness in attitude, word, and deed.

The Greek ver btelého rmefacnasr rilyf ionutstch, © fAco
Whereas a believer may come to have wrong desiresHdie Spirit will
prevent such fromaming to fruition, provided that the individual continues to

yield to the spiritdés influence. Thi s
must , as Paul sai d, Awal k by spirit,o
cooperate with the guidance of 4@ s s pi ri t . Whil e thus

believers will not be carrying out desires of the sinful flesh (fallen human
nature).

Galatians 5:17

Presenting the reason for his previou
desires [what is] against theisp but the spirit [what is] against the flesh, for
these are opposed to each other, in or
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In this case, the initial conjunctiogar (for) serves to introduce why those
walking by the spirit would not be carrying todesires originating with the

sinful flesh. The worddarher e has the sense of TfAbec:
and the spirit want stand in direct opposition to each other, the-dipaited

believer does not yield to the lusts and passions of fallerahunature.

The prepositiorkatais an indicator of direction. In this case, as evident from the
context, the word points to an opposite direction and, therefore, signifies
Aagainst. 0 As a mar k edé(bu)points tothe facatiat , t |
the spirit wants what is the very opposite of what the flesh desires. There is an
irreconcilable enmity between the sinful flesh and the spirit of God. Thus, within

the believer a conflict rages. Fallen human nature tries to assert itself and regain
domnance, wher eas Godos spirit oppose:
Apparently with reference to this con
each other. o

According to the most ancient manuscript evidence, the apostle used the
conjunctiongar (for) to show why the desires stemming from the sinful flesh

and the spirit lead in opposite directions. It is because fallen human nature and
Godos spirit are antagonists. taltdhe pl
refers to the flesh and the spirit. @abing the opposition, Paul used the verb

antikeimaiwhi ch means to be Ahostile toward
The expressiohina(in order that) evidently is to be regarded as an indicator of

resul t. Thus, t he words Ai n o0 roidtdor t ha
t he out come of t he conflict bet ween t

yielding to the direction of Godds spi
flesh craves. On the other hand, though desiring to do what is right, the
individual, ina time of weakness, may give in to the powerful craving of fallen
human nature. Because of possessing only an imputed righteousness, the
believerds wal k i s not 125 Bhevdnagosismof( Co mj
flesh and spirit is such that, dependimg what the individual does, the result

will always be diametrically opposed to the powerful influence of either the

flesh or the spirit. Both simply cannot be satisfied at the same time.

Notes:

The reading of P46 (c. 200) appears to be, in the secondeacegar (for), as
is that of fourthcentury Codex Vaticanus and the original text of fouwhtury
Codex Sinaiticus. Many other manuscripts, though, dégbut).

After ha (what), manuscripts vary in reading eithen or an, both of which
particlesare indicators of contingency and, in this context, equivalent terms.
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Galatians 5:18

Having emphasized the role of Godos
relationship of believers to #fAl aw

t
| aw. O

(@ (@)
-}
™ (N

It seems thatlé (but) serves to contrast the consistent effect of being led by
spirit with the uncertain outcome of the conflict between flesh and spirit that

di ffers from the wishing. To be dl edo
under the influencef Godos spirit.

Being holy or pure, that spirit could never be the source of any attitudes, words,
or actions that require the restraints and penalties of any law or legalistic system.
The purpose of law is to define wrongdoing and to restrain it by @ntpr
penalties for infringements. Law does not produce upright people but simply
serves to restrain lawlessness. Because believers do not possess the fullness of
righteousness, their being under law would mean being subject to it and its
penalties for disbedience. As Paul pointed out earlier in his letter, however,
believers are not under the control of law and in the position of condemned
slaves by reason of failure to live up to it. They are a free people. Although the
word law fidomo$ is not preceded by definite article and so could refer to any
law, the reference is doubtless to the Mosaic law.

Instead of being under the control or power of the Mosaic law, believers have a
more powerful guiding force affecting their conduct. Unlike law which imposes
requi rements upon the individual, God
beli ever 6s deHpoly Spirinthuseaccomplshes whathd legalistic
system can, namely, the transformation of the inner self, leading to the
abandonment of Gedishonorng conduct.

5: 19-26. Acts of the sinful nature vsfruit of the Spirit
Verses 1921. The acts of the sinful nature listed.
Galatians 5:19

Paul next | i sts actions that mu s t be
of the flesh are mani fest, whi ch ar e s

Because the conjunctiodé is not viewed as introducing a contradt,is
commonly rendered fAnowo ofr | ef t untr e
Abut, 0 the contrast would be between
good) and the ruinous works of the flesh.
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Part of the extensive remains at Perga, six miles from the Mediterranean

Only bad results from the works of fallen human natukccordingly, it is

mani fest or obvious that sinful fl esh
ASexual i mmo r al ipbrgeda,which tersn embeaced every king o f
of illicit sexual intercourse. There is considerable manuscript evidence
however, for the separate listing ofoicheiame ani ng fdAadul t ery.

akatharsias i gni f i es Auncl eanness, o0 Afilthi
relates to sexual wrongs. This term is followedalsglgeiawhich is descriptive

of shockinglyinde ent behavior . The word may be
Adebauchery, 0 Asensuality, o Ainsol enc

the apostle may have meant sexual sins.

Note: Many manuscripts includeoicheia(adultery), but this word is not émd
in Codex Vaticanus, the original reading of fouc#ntury Codex Sinaiticus,
fifth-century Codex Alexandrinus, and a number of later manuscripts.
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